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Aramyparos Caayiana, (Y3oekucran, Tamkenr)

PA3SMBIIIAEHHME O ITOHATUY "MABHABUAT" B KOHTEKCTE
MATEPUAABHOM U AYXOBHOU KYABTVYPHI

Aunnotamus. B craThe paccMaTpuBaKOTCSI CYNIHOCTH, CONepXKaHWe, MaciuTab W 3HAYeHHE MOHSITUS
"MabHaABUAT", OCHOBAHHOTO Ha aHAIM3¢ MaTepUalbHBIX W TYXOBHBIX (DOpPM KYJIBTYpHl B HaykKe. ABTOp
paccMaTpuBaeT JTyXOBHYIO KyJIbTYPY KaK 4acTh "MabHABUSIT", M3JIaraeT CBOE OTHOIICHKE K MCITOTb30BAaHUIO
JMAHHOTO TIOHSITUSI CPEIN PYCCKOSI3BIYHON Y30eKCKOU OOIIMHBI, UCTIOJb30BaHUSI HEIKBUBAJICHTHOMN
TbTEPHATHBBI B Ka4eCcTBe "MyXOBHOCTH' . BhIIBUraeTCs Mjest MCIOb30BAHUS MOHSTUST "MAabHABUST " KaK
CaMOCTOSITENIbHOM (MITOCOMCKON KaTeropuu.

KioueBbie clioBa: MabHAaBUSIT, TyXOBHAs KyJIbTypa, MaTepraibHas KYJIbTYpa, "'MaccoBasi TyXOBHOCTB",
MOTEeHINAJ, CUa.

Beedenue

s pacKpBITUSI JTAHHOM TTPOGIEMbI IPUHIMITHATHLHOE 3HAYCHUE NMEET OTpeae/icHIe
CYLIHOCTH TOHSTHI "MyXOBHOCTH" M "MabHAaBHUST'. DTO CBSI3aHO, BO-TIEPBHIX, C TEM,
yTO B Y30€KHMCTaHe IMOKa HET MOJHOLEHHBIX NMYyOAMKalWii U MCCIeAOBaHUM,
MOCBSILEHHBIX NX PUI0COGCKOMY aHATU3Y; BO-BTOPHIX, HET TOCTATOYHO TOUHOTO OTBETA
Ha BOIIPOC O TOM, KaKOE€ M3 TUX MOHSATUN SIBJISIETCS OMPEIC/ISIONMM B COXpaHEHUU
HallMM KaK eIWHOTO LIEJIOro, B-TPETbUX, B HAyYHBIX MYyOJMKALUSIX U MOHOTpadUsX,
JIVCCEepTALMX, 3alIMIICHHBIX B Y30eKHCTaHe, Kacarolluxcsd "MacCOBOM KYIbTyphl”
MPUHSIT OMHO3HAYHBII JOCTOBHBIN MepeBO KaK "OMMaBUIl MaTaHUST . DTO 3aTPYyIHSCT
TOYHOE MOHMMAHUE CYIIHOCTH U COAEPXKAaHUS "TyXOBHOM KYJIbTYphl" KaK BHYTPEHHETO
MOTEHIMAja YeJIoBeKa, a TaKKe BO3IEUCTBUE "MAcCOBOIl KyJbTyphbl' Ha CO3HAHME,
MBIILIJIEHNE U MUPOBO33PEHKE COBPEMEHHOI MOJIOIEKU.

JanbHelilee U3y4eHUe B3aUMOOTHOIIIEHU I 3TUX ABYX MOHSATHI TO3BOJISIET COXPAaHUTh
CaMOOBITHOCTD HAIlUM, TaET BO3MOXHOCTh IIPUIAHUIO 0COO0T0 3HAUYCHUST HALIMOHATBHOM
KYyJbTYyphl B LieJoM. MICX0Ast M3 Takoro packiaga, CuuTaeM HEOOXOOUMBIM PAaCKPBITH

"non

CYIIHOCTb U COJIep3KaHue TIOHSTUN "IyXOBHasI KYJIbTypa", "TyXOBHOCTE" M "MabHaBUSAT .
Ocnosnaa uwacmpo

B Hacrosiiee BpeMs MMEETCSI JOCTATOYHOE KOJIMYECTBO HAy4YHOM JIMTEPATYPHI,
ITOCBSIIIEHHOM OIPENEIEHNIO TOHATHS "KyabTypa”. DTH OIpeIe/IieHIS HECYT Pa3INYHYIO
HATIPaBJIEHHOCTb 1 0XBaT. Kax/blil aBTOp pacCMaTpUBAET 3TU IIOHSTHS CO CBOMX MO3MLIMIA
M MCXOOUT W3 TOTO aCIleKTa, KOTOPBIM CYLIECTBEHEH Ul HEro. Bo MHOXECTBE 3THX
omnpenefcHN "KyJbTypa" TIpelCTaBlIeHa B KauyeCTBE YEJIOBEUCCKMX, HAI[MOHATbHBIX,
HapOIHBIX, COLUAIBHBIX, FOCYIaPCTBEHHBIX, IPAXXIAHCKUX U ITOJIUTUYECKUX IIPOLECCOB.
DTO MMEET aKTyaJIbHOCTb M CETOMIHSI.
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KoHeuyHo, X0opo1110, 4TO MPOAOJIKAETCS POCT PA3IMYHOTO POJA ITOIXOA0B K U3YyYESHUIO
MToHsTHS "KynbTypa”. C OJHOI CTOPOHBI, 3TO TIO3BOJIUT OIPEETUTh U KOHKPETU3UPOBATh
elle He PACKPBIThIE CTOPOHBI W MCCIIEIOBATh HOBBIE ACTIEKTHI 3TOTO MOHSITHUS; C IPYTO
CTOPOHBI, 3TO TIO3BOJIUT BBHISIBUTH HOBBIE (POPMBI TTPOSIBIICHUST TAHHOTO TIOHSITHSI, €TO
B3aMMOOTHOIICHUS C TTIOHSITUEM "MabHABUSIT' W BO3MOXHOCTH MX TTPUMEHEHUH.

CorrocraByieHe UMEIOIINXCST OTIPENeNICHUI TTOHSITHUS "KyJIbTypa" TIO3BOJISIET CIEeIaTh
BBIBOJI, UYTO MHOXECTBO TPAKTOBOK MMEIOT MHOTO 0011iero. B yactHOCTH, B GOTBIIMHCTBE
OTpeNesicHN TaHHBIX B HAYYHOW JUTepatype, "KyJbTypy" CliefyeT MOHWMaTh, Kak
OCBOEHME YeJOBEKOM MHpa, MO3HaHWE NMPUPOABI M OOILEeCTBa, OCMBbICIECHUE
VMEIOIIerocsi TOTeHLIMala U OCO3HAaHME CYIIECTBYIOLIETO MaTepuajbHOTO ObITUS B
enoM. Takue ompesesieHre UMeeT Psii TIPEUMYIIECTB, HO He O KOHIIA PacKphIBaeT
CYITHOCTh M CoOJepkaHWe MOHATUS "KyJabTyphl'. OHU PAacKPBIBAIOT €€ B3aWMOCBSI3b C
NeSITeIbHOCTBIO YeJI0OBEKa; CO3MaHNe UM MaTepUabHBIX M TYXOBHBIX IIEHHOCTEH; pu
5TOM B CO3MAaHUM IIEHHOCTe 0co00e BHUMaHUeE YIeJsieTCs MOTeHINATY YejloBeKa.

HTak, MOXHO ciesaTh MPOCTON BBIBOI, YTO KYJbTypa SIBISETCS CIEICTBUEM
usnyeckoil M1 YMCTBEHHOU NEesITeIbHOCTH 4YeJOBEKa, B Pe3yjibTaTe Yero CO3MaroTCs
MaTepuabHbIe U IyXOBHBIE IIEHHOCTH. XOTs BhIIIIECKa3aHHOE OTIpeie/ieHue "KyJIbTyphI”
NEeCTBUTEITHHO OXBATHIBACT IIUPOKUI CIIEKTP MOHUMAHUS, OJHAKO MBI TTOTBITAEMCST
PacKpbITh ero enig 6osee MoaApoOOHO.

JIJis HEKOTOpOTO OOJIETYeHUsT M3ydaeMoil TpoOJeMbl, B HayKe TPUHSITO KYJIbTYpY
JeJIUTH Ha IBe (hOPMBI - MATEpUATbHYIO U JIyXOBHYI0. Ecii o1 MaTtepuaibHOM KyJTbTypOid
TIOHMMAIOTCSI BCe MaTepuaibHbIE BEIlU, CO3JIaBaeMbIe C MTOMOIIbIO (DU3NIECKOTO TPyIa
U YMCTBEHHOTO TOTEHIIMAaNa 4esioBeKa (3MaHWsl, TeXHUIECKOe U TeXHOJIOTMYECKOe
00opynoBaHKe, pa3IMIHbIe BUIBI MAlllMH, TPAHCIOPT, TMPEAMETHl JOMAIITHETO ObITa,
Me0esb, ofiexXia W Np.), TO TOJA TYyXOBHOW KyJIbTYpOU cileayeT MOHWUMaTh TO, YTO
nmpuaaeT MaTepuadbHOU KyJbType (GopMy MpeKpacHOro, YTO HaeT YeJOBEeKY
HacjaxaeHue, JII0O0Bb, NTYXOBHOE MYXECTBO. Jpyrumu cioBaMu, CO3MaHHBIE
TTOCPE/ICTBOM YMCTBEHHOTO M (DM3NYECKOTo MOTeHIMaa YeJloBeKa BCe MaTepuaibHbIe
LIEHHOCTH B OJTHO M TO K€ BpeMsI HECYT B ce0e 1 MaTepuaibHYyIO (B KaUeCTBE pealbHOTO
OBITHST), I TYXOBHYIO (BHYTPEHHUIT MUD YeJIOBEKa, TTPOSIBIICHUE CITOCOOHOCTH YeI0BeKa
CO3/1aBaTh MPEKPacHoOe) KyJIbTypy.

Kax n3BecTHO, MaTepuaabHasi KyJIbTypa - 3TO CO3IaHHOE YeJIOBEKOM MaTepuaibHOe
6oraTcTBO, a MyXOBHAasl KyJbTypa - 3TO BHEITHee MPOSIBJICHNE MPEKPACHOTO, KOTOPOE
TIOJIOXUTESTLHO BO3/IEHCTBYET Ha JIyXOBHOCTh, CO3HAHUE U MBIIIUIEHUE YeoBeka. Mim,
eCJIM MaTepuaibHasl KyJbTypa SIBJISETCS MPOMYKTOM (BU3MUECKOTO TPYHa, TO JyXOBHAsT
KYJIbTYpa SIBJISIETCSI TMPOMYKTOM PAIlMOHAIBLHOCTU, MYXOBHOCTU, MBIIIUICHUSI, OTHUM
CJIOBOM TIPOIYKTOM BHYTPEHHETO IMOTAEHHOTO ITOTEHIIMAIA.

KynbTypa - siBeHre MHOTOCTOPOHHEE 1 aTh UCUEPIbIBAIOLLIEE OTPeIeIeHHE SBISIETCS
CJIOXXHOU TPOOIIEeMOI. DTO OTIPEIENISIETCST TeM, UTO KyJIbTypa CO3HATEIBHOM eI TeTbHOCTH
YeJIoBeKa BKITIOYAET B ceOsl TEOPETMUECKYIO U TPAKTUUECKYIO JIeSTeTbHOCTh U BMECTE C
STUM cO3laHue GoratcTtBa. DTH OOTaTcTBa, SIBISISICh MaTepUaTbHBIMU, OTHOBPEMEHHO
SIBJITIOTCSI TIPOSIBJIGHMEM ITYXOBHOTO, a TakXXe MPOIYKTOM KaK YMCTBEHHOMW, Tak U
MPaKTUYECKON HesITeTbHOCTH 4elloBeKa. B JacTHOCTHM, Korma TOBOPSIT O KYJIbType,
TIOHUMAIOT CO3aHHBIC YeJIOBEKOM OPYIVSI TPy, X UCTIOIb30BaHKE, TOCTUKEHUST HAYKU
U TeXHUKU, WX TIPUMEHEHME B TPOU3BOJICTBE, MMPOU3BOJCTBEHHBIE W OOIIECTBEHHBIC
OTHOIIICHY ST, OOIIIECTBEHHYIO OPTraHM3alNI0 TPYNA, CUCTEMY 3IPAaBOOXPAHEHUST U BBICIIIECTO
00pa3oBaHusl, IPOU3BEICHUS JIMTEPATYPhl U MCKYCCTBA.
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COOTBETCTBEHHO, KYJIbTypa OXBaThIBACT CAMYIO BBICIIYIO CTYIIEHb YeJIOBEYECKOTO
WHTeJUTeKTa 1 Bou. KynbTypa cBsizaHa He TOJIBKO C MaTepUaTbHBIMHU Pe3yJIbTaTaMu
YeJIOBeYeCKOW MesATeIbHOCTU, HO M C ero GOrarcTBOM, OIBITOM, HaBBIKaMWU,
TPOU3BOJCTBOM U TMPOohecCUOHATBLHON KBaTudUKale, a TakkKe OTHOIICHHSIMH,
KOTOpbIe (hopMUpPYETCS B MPOLIECCE BCEro 3TOTO.

Bropoii TiIT KyJIbTYpHI - TyXOBHAasl KyJabTypa. JlyXoBHasI KylIbTypa BKIIIOUaeT B ceOst
YeJIOBEUECKU I MHTEJUIEKT, TyXOBHO-TIPOU3BONCTBEHHYIO IESITEIBHOCTD U X PE3yJIbTaThl.
To ecTh, MyxoBHas KyJbTypa SIBJSIETCSI TMPAKTMUECKUM PE3YJIbTATOM BHEITHUX W
BHYTPEHHUX acCIeKTOB JYXOBHOCTU 4YeJIOBeKa, COCTOSINIMU U3 HaykKu, ¢uiocoduw,
HWCKYCCTBa, JIUTePATyphl, MOpaJ, PEJIUTUU, MpaBa, MOJUTUKU, 0Opa3oBaHUs,
MPOCBEIleHNs, U T. A. JlyXOBHBIE IIEHHOCTH CO3[AIOTCS YYCHBIMU, XYIOXHUKAMH,
KOMIIO3UTOpaMM, MO3TaMU M THUCATENSIMU, TEOPETUKAMM, MOJIUTUKAMU, B IIEJIOM,
HEOpIMHAPHBIMY U BRIIAIOIIUMUCS JIIOABMHU. B TIpoiiecce co3naHust, KyIbTUBAPOBAHUSI
U Pa3BUTHSI TyXOBHOU KYJIbTYphI, OOIIECTBO Pa3BUBACTCSI, PACTET MMPOU3BOIUTETLHOCTh
Tpyna, pa3BUBAIOTCS TIPOU3BOIUTEIbHBIE CHUJIBI, CO3MACTCSI TYyXOBHBIN 00Opa3 Jomei,
MPpOTPEeCCUpPyeT MOpaib, TEHACHIUM W HAIMpaBJIeHUS MOIBI, HGOPMUPYETCS
3CTeTUYECKUI BKYC U OIleHKa, MOJHUMAETCS Ha HOBBI YpPOBEHb TBOPYECKUIA
TOTEHIINAJ ¥ POJIh IEHHOCTE!, COBEPIIICHCTBYETCSI CCTEMa YIIPaBJIeHUST TOCYIapCTBOM
Ha MPUHIIMIIAX CIIPABEJTMBOCTU U TYMaHHU3Ma.

KoneuHo, MaTeprabHYIO KYJIBTYPY HEJIb3sT OTOPBATh OT AYXOBHOU KYJIbTYphI, MHAYE
He NMOCTHXKMMa HU MaTepuaibHasi, HU MyXOBHasl KyJbTypa, OHU Pa3BUBAIOTCS BO
B3aMMOCBSI3U. MarepuaibHasi M TyXOBHasl KyJIbTypa OPTaHWMYHO CBSI3aHBI B IpoOIlecce
MPOW3BOACTBA MaTepualbHbIX Ojar. Co3maHue KakKux-Jiubo opynuili Tpyna,
MaTepUalbHBIX PEecypcoB 0e3 MOMOIIM WHTEJUIEKTa, BOJU M YMCTBEHHBIX YCHJIWIA
HEBO3MOXHO. JIpyruMu cjioBaMU, TYXOBHOCTh (MabHaBUSAT) 3aJI0XKEHa B OCHOBE
MaTepualbHON KyJIbTYphl. ZKeMUyXUHBI JTI0001 MaTepuaabHOM U JyXOBHOU KYJIBTYPHI
BO3HUKAIOT TOCPENCTBOM CHHTE3a YMCTBEHHOTO M (DU3MYECKOro Tpyaa ueloBeKa.
JyxoBHasi KyJabTypa - 3TO CPEICTBO XYAOXECTBEHHOIO OTPAXEHUS U YCBOEHUS
neiicTBUTeNIbHOCTU. KysnbTypa He OTpaHUYMBAETCS MaTepUATbLHOW M TYXOBHOM
KYJIBTYpOU, TaK KaK KyJbTypa BKJIIOYAaeT B TOM YWCJIE, M OTHOIICHUS JIIOACH B IEJIOM
(B ceMbe, IIKOJIe, WHCTUTYTe, YIPEXKICHUW, MPEATIPUATAN U T.II.).

Kynbrypa - yHuBepcaibHOe siBaeHHe. OHO KacaeTcsl BCeX JIoNel, He3aBUCUMO OT
HaIlMOHAIIBHOCTU, MeCTa XWUTEJIbCTBA, PEJIMTUM, T0Ja, SI3bIKa, OObIYAeB U NPYTUX
aCTeKTOB, B YAaCTHOCTH, JINTEPATYPhI, apXUTEKTyPHBIX IIEACBPOB, HAYKW, TEXHUKH,
TpaHCIIOpTa, CBSI3U.

OHaKko 3TO HE 03HAYAET, YTO HET HALIMOHAIBbHOU hopMbl KyabTypbl. 160, Kakum
OBl YHUBEPCAIBHBIM SIBJIEHMEM KYyJIBTypa HU OblIa, OHA UCXOTUT U3 HAITMOHATHHOTO.
Jlio6as KynbTypa, cTaBluasi OOIIEYETOBEUYECKUM IOCTOSIHUEM, CO3/aeTCsl OIHOM
HalMeil M BBIpaXkaeT CBOIO COOCTBEHHYIO KYJbTYPY M HAxXOIUT CBOE BBIPaXKECHME
yepes omnpeneieHHbie (GOPMBI, a C IPYroil CTOPOHBI HAIIMOHAIbHAS KYJIbTypa CITy>XXKUT
00llleYeIOBEYECKUM HHTEpecaM U SIBIsSI€TCS OCHOBOU oOoralleHUus BCETO
YeJ0BeveCcTBa.

KoHeuHo, B 1aHHOM ciiyyae peub UIET 00 OOIEeYeIOBEYECKOU KyIbType, KOTopas
oboralaeT TyXOBHBIM MOTEHIIMAT BCEero YejioBeuecTBa. Ho mMmeroT MecTo ciryyau, pu
KOTOPBIX KYJbTypa HE CIYXUT OOIlleUesJOBEUeCKUM WHTepecaM M MpecienyeT Leau
JYXOBHOU 3KCIUTyaTalliM M OTYYXIEHUsI, TTIOCPEICTBOM MCIOJh30BAHUS JOCTUKCHUI
HayK¥W U TeXHOJIOTHi. Bo MHOTOM 3TO (hopMa MposiBIeHUsT 6E3KYyIbTYPhSI.
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Korma Mbl roBOpuM O KyJlbType, Mbl JOKHBI OOpaTUTh BHUMAHUE Ha PE3yJbTaThbl
MOJIOXUTEbHON yesoBeyecKol nesteabHOCTU. JII000U MPOAYKT, cO3MaBaeMblii
YeJ0BEYECKOIN NeATeIbHOCThIO KOTOPbIA MOXKET MPUBECTU K KPU3UCY, HE MOXKET
CUMUTATHCS KYJIBTypOil. DTO HEBEXECTBO, (popMa OENCTBUSI. A KYJIBTYpa - 3TO KPUTEPUiA
pPa3BUTHUSL U BBICOKOW TYXOBHOCTH Y€JOBEKa, HAPOJAOB, HAlLlMil U 0OOIlEeCTBA B LIEJIOM.

Tenepb mepelieM K pacKpbITUIO TOHSTUI "MyXOBHasl KyJibTypa', "TyXOBHOCTB' W
"MabHABUST", TAK KaK MEXTy HUMU UMEIOTCS HEKOTOPbIe Pa3iniust U GyHKIIMOHATbHAS
YHUKQIBHOCTb. DTU MOHSATUS UMEIOT 00lllee B TOM, UYTO OHU CBSI3aHBI C YEJIOBEUECKOM
JIeSITeIbHOCThIO, UHTEJJIEKTOM, CTPEMJIEHUEM IMO3HaThb MUP, YMEHUEM MUCIOJb30BATh
€ro, 0CO3HaTh ce0s1 U CBOE MECTO B HeM. Ho MeXay HUMU eCTh U pa3iuyusl.

Bo-nepBbix, cieayeT UMeTh B BUAY, YTO B IEPUOJ TOCIIOICTBA UEOJOTUN COBETCKOM
BJIACTU TIOHATHE "MabHABUST" KaK B PyHIAMEHTATbHOM, TaK M CIIEIIMATbHOM JINTEpaType
He UMeJI0 CaMOCTOSITEIbHOTO 3HAYEHUsI U TIOHUMAJIOCh B TOM e CMBICTIe KaK "IyXOBHast
KynbTypa". [J1aBHOI Xe MPUYMHOW 3TOTO SIBJISIETCSI TO, YTO WM3YYeHUE BHYTPEHHETO
MUpa U MOTEHIMala YeJOBEKa B MOCTCOBETCKOM MPOCTPAHCTBE HAaXOAUJIOCh MOJ
MOJIUTUYECKUM JIaBJICHUEM TOCYIapCTBEHHON CUCTEMBI U OMPEAEISUIOCh €T0 UHTEPECAMU.
JdpyruMu cioBaMM, BMECTO MU3yYEHHUs] U COBEPIIEHCTBOBAHUSI BHYTPEHHErO MUpa
yesioBeka ObUIO 0oJiee BBITOJHO JE€PXKATh €ro MOJ MOJUTUYECKUM MPECCOM, KOTOPBIA
OTBEYaI UHTepecaM CUCTeMbI. JlaHHOE TOJIOXKEHKE HE TTO3BOJISIIO YEIOBEKY 3alllUIIATh
CBOM TIpaBa, TYXOBHBIC HYXIbI CBOEW HAllUM U, TAKUM OOpa3oM, OBITH "BUHTHUKOM"
TOCyapCTBEHHON cucTeMbl. ['ocyapcTBO MpeBpalllaio yeaoBeKa B MOCIYUIHOTO U
MOKOPHOTO po6oTa. BblI YHUUTOXEH CBOOOMHO MBICISIIIMIA YETOBEK, YCTAaHOBJIECH
TMOCTOSIHHBIA KOHTPOJIb HAaJl HUM KakK [JIaBHbIA MPUOPUTET rocyAapcTBa. DTO CTaIo
OIHUM U3 (HaKTOPOB HE TOJBKO IyXOBHOI JerpajaiiMy 4yejoBeka, HO U (HaKTopoMm
000CTpeHUsI BHYTPEHHUX MPOTUBOPEUYMii B 0OOIECTBE, HAIIMOHAIBHBIX U JTYXOBHBIX
OTHOILIEHUSIX, YTO B KOHEYHOM UTOTre MPUBEJIO K €ro KpYyIIeHUIO.

ITocne pacmama coBeTCKOU BiacTu, Y30eKHCTaH OOpes He3aBUCHMMOCTh, CTal
pean30BbIBATbCS MPUHLIMII - HE JIIOJAU CIOYXaT rocyJapcTBy, a TOCYIapCTBO CIYXUT
Hapojy, Bce BO UMsI YEJIOBEKa CTAIO MPUOPUTETHBIM HAMPABIEHUEM MOJIUTUKU HALLIETO
rocyaapctsa. OTo, B CBOIO OYepe/lb, CIOCOOCTBOBAIO M3YUYEHUIO BHYTPEHHErO MHUpa
YeJIOBeKa U YCJIOBUIA eTo akTUBaIK. TakuM 06pa3oM, KOHIIETIIHS " lyXOBHOCTU " BHITIITA
Ha MepefHUi MJIaH HayYHbIX UCCIEIOBAHUIA.

B cBsi3u ¢ atuM B mocneaHue 15-20 yieT 3T0 MOHSATUE CTAIO AKTUBHO MPUMEHSIThCS.
OCHOBHBIM METOJIOJIOTMYECKUM HCTOYHUKOM CIYXUJIa KOHUEMUUS HallMOHATbHO-
JYXOBHOTO BO3poOxXJeHUsl, pa3zpaboranHas [lepBsim [lpesugentom KMciamom
KapumoBbIM 0 BHeJpeHMU NyXOBHOCTM B HAyuYHbBIl amnmapaT, U ee U3y4eHHUe Kak
camocTositesbHOTO (heHoMeHa. [1epBblit [1pe3ueHT B 1ies1X yKperieHs] He3aBUCUMOCTH
CTpaHBbl 1 ocyIlecTBIeHMS peopM oTMevast: "CBsa3b 3 heKTUBHOCTH, OCYIIECTRISIEMBIX
B Hailleil crpaHe pedhopM, TECHO CBSI3aHO C BO3POXIAEHHEM JTYyXOBHOCTM Hapona,
MIyOOKUM M3yYeHUEM HCTOPUUYECKOTO Haclenus, COXpaHEHWEM HallMOHaJbHbIX
TpalUIIvii, Pa3BUTUEM KYJbTYPbl U MCKYCCTBA, U3MEHEHUEM U Pa3BUTUEM CO3HAHUSI
obmecrsa” [Kapumos U. 2015. ¢. 15].

Konnenmust "myxoBHoro" Bo3poxkaeHwusi, npemioxeHHass [lepoiM [IpesuneHToM
Y306ekucTtaHa, CIyXUT METOAOJOTMYECKOU OCHOBOU sl pa3paboOTKU HayUHBIX
orpeieJIeHN I TTOHSITHS "TyXOBHOCTU B Y30eKucTaHe. B 4acTHOCTH, CTOUT YITOMSIHYTh
dbyHmaMeHTaNbHYI0 paboTy Ton HazBaHWeM "Bbicokas MyXOBHOCTh - HemoGemumast
cuna”, onybaukoBaHHyto 2008 romy. B maHHOM TTpoM3BeNeHUY PaCKPBIBACTCS MIOHSATHE
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"MabHaBUSIT', ee B3aUMOCBSI3b C 9KOHOMUYECKOW XW3HBIO OOIIeCTBa, KPUTEPUU
OTpeiesISIIoNINe pa3BUTHE W COBEpIlIEHCTBOBaHUE. Hamo OTMETHUTh, YTO OHA CIIYXUT
METOAOJIOTMYeCcKOol 6a30i Iisl UccleoBaHUi B JTaHHOI oOnacTu. B yacTHOCTH, B 3TOM
pabote roBoputcst: "I TOJTHOIIEHHOM XU3HU YeJI0BEeKa MaTepUATBHBIN U TyXOBHBIT
MHUD TaKXe HeOOXOIWMBI, KaK HeoOXOAMMBI NBa Kpblla Tapsileil B Hebe mTuile”
[Kapumos, H. 2015. c. 18].

U Bce TeueHMe MUPOBOI MUCTOPUU, KaK W HOBEWIIAsi UCTOPUST HAIIIETO TOCYIapCcTBa,
yOenuTeIbHO NOKA3bIBAIOT TPABUIBHOCTD BRIOOPA TTYTH, OCHOBAHHOTO HA TAPMOHUYHOM
€IMHCTBE TyXOBHOW U MaTepUaTbHOM XU3HM, - TTYTU K HAITMOHAJILHOMY COBEPIIIEHCTBY.

Crnenyet OTMETHUTh, YTO CETOJHST B HAYIHOU JIUTEPATYpPe, CTAThsIX, YUEOHBIX TTOCOOMSIX
TOHATHE "MAbHABUST' TIEPEeBENEHO Ha PYCCKUI SI3BIK KaK "MyXOBHOCTH'. OmHAKO, 3TN
TIOHSITHS OTJIMYAIOTCS IPYT OT IpyTa CYIIHOCTBIO, CofiepXKaHueM U 00beMoM. CYIIHOCTb,
comepxXaHve U 00beM MOHATHS "MabHaBUAT' OoJjiee IMPOKOoe, OHAa OOBEANHSET B cebe
BECb BHYTPEHHU, TyXOBHBII, MHTEJIEKTYaJIbHbIIi HDAaBCTBEHHBIN MOTEHIMA YEJIOBEKA.
A TIOHATHE "MyXOBHOCTH", B Hallleil Y30EKCKOW PYCCKOSI3BIYHOM Cpele MCXOOUT U3
KOpHSI cJioBa "myx" 1 0TOOpakaeT TOJILKO JIUIIb YacTh "MabHABUSIT', 8 UIMEHHO CO3HAHUE,
TICUXOJIOTUIO U WHTEJUIEKT YeJloBeKa.

ITpoussenenue Ilepsoro [lpesunenta Pecnyonvku Y36ekuctan Mcnama Kapumosa
"lOkcak MabHaBUAT - €HTWJIMAC Kyd' TEPEeBOMUTCS Ha PYCCKUU SI3BIK Kak "Bbicokast
JYXOBHOCTB - Hertobenumast cvia”. M mostoMy moHsTHE "MabHABUSAT' BO BCEX YUECOHBIX
TTOCOOUSIX CAaMOITPOU3BOJILHO TIePEBEICHO HA PYCCKUIA SI3BIK KaK "MyXOBHOCTB'.

Urto kacaetcs onpenenenust [lepsoro Ilpesunenta Pecnyonuku Y3oekucran Mcnama
KapumoBa, B mponsBeneHne roBOpUTHCST: ""MabHaBUAT' TyIIYHYACH XaMUSIT XaéTHIArn
FOSIBUI, MapKypaBuii, Mabpuduit, MafaHuil, IMHUI Ba aXJIOKUI KapallUIpUHU Y3una
mykaccam 3tann” [ Kapumos,2008, ¢.20]. Eciu miepeBecTr 3T0 ONpene/ieHue Ha PYCCKUI
SI3BIK, TO OHO TOJIHOCTBIO OTPaXaeT CYLUIHOCTb, COAEpXaHUE U O00OBbEeM IMOHITHUS
"MabHaBUAT'. B yacTHOCTH, "MOHSATHE "MabHABUAT 00beIUHSET B ce0e UIEH, UICOJIOTHH,
3HaHWSI, KYJIbTYpPY, PEJIUTHO3HbIE U HPABCTBEHHBIC B3TJISUIBI XKU3HM OOIIecTBa".

Ha wHam B3misim - 3TO ompesesieHNe COOTBETCTBYET €€ Ha3BaHUI0O U OTpaxaeT
CYIIHOCTB, cojiepkaHue U ee 00beM. ClielyeT OTMETUTD, YTO B COBETCKOE BpeMsI TTIOHSITHE
"MabHaBUAT" HE MCIOJb30BAJOCh B Y30E€KCKO HAay4YHOM JUTepaType, OHO
HCITOJIB30BAIOCH, KaK "MyXOBHAsT KyabTypa" ("MabHaBWil MamaHUST").

3axarouenue

Hrak, ceromHst yenoBevueckuit aktop mpuobpes MPUOPUTETHOE HaTpaBlieHUE B
Hay4YHBIX HCCAEIOBaHUSX U OOHOBJIEHUM oOOlIecTBa. DTO TpeOyeT rIyboKoro u
KOMITJICKCHOTO WCCIeIOBAaHMUS TOHSTHS "MabHaBMAT', oObeOUHSIONIEE B cebe BeCh
BHYTPEHHUI TYXOBHBIN, MHTEUICKTYaTbHBIM M HPABCTBEHHBIN ITOTEHIIMAT YeIOBeKa.
[Mpu 5TOM BaXXHO TIOMYEPKHYTH TO, UTO "MabHABUAT" U "IYXOBHOCTH" HE MPOTUBOpEYAT
IpYyT ApyTy. 3/lech peuyb WIET, BO-TIEPBBIX, O KOHKPETU3AllUW ITUX MOHATHU U
OTIpe/IeNICHU Y UX CYIITHOCTH Y COJIEPKaHUsI; BO-BTOPBIX, O MOMBITKE PACKPBITH CYIITHOCTH
U BO3MOXHOCTHU BJIMSIHUSI Ha 4YeJIOBEKa, €T0 XU3HEACATeIbHOCTh, B-TPEThUX,
OTPENeNIUTh UX Pa3iNuusi, a TaKXe B3aMMOCBSI3BIBAIOIIME W B3aUMOOOOTAIAIOIITE
daxToprl. Bee 310 MMeeT COOTBETCTBYOIIIEe 3HAYCHNE HE TOJTbKO B HAYYHOM 3HAUCHWH,
HO W B CITOCOOCTBOBAaHWHU WMCIOJTb30BaHUIO WX TO-CBOEMY IpeIHa3HAYeHUIO B
BOCIIUTATEJILHOM TIpoIiecce.
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ArtamypatoB Camymia
PA3MBIIIAEHUE O TIOHATUU MABHABUAT" B KOHTEKCTE MATEPMAABHOM U AYXOBHOM KYABTYPbI

Hcxonst m3 BBIIIECKa3aHHOTO, CYIIHOCTb, COAEpXaHWe W 00beM IMOHSITHS
"MabHABUAT' U "MYXOBHOCTH" I1€JIeCOO0PAa3HO MCIOIh30BATh KaXKIBIA B OTAEITHHOCTH.
DTO co3macT HeoOXOMUMbIE YCIOBUS B 3¢ (EKTUBHOM UCITOJIb30BAHUM UX BO3MOXHOCTEM
B TIPAKTUUYECKOM NesITeTbHOCTH. TakuM o6pa3oM, BHOCUTCS TPEIUIOXKEHUE BBECTH B
HayYHBIX WCCIIEIOBAHUSIX, CTAaThsIX, YUeOHUKAX U yIeOHBIX TMOCOOUSX, B HayYHBIN
anmapar MoHSITHE "MabHABUAT' KaK CaMOCTOSITENIbHYIO (DIIOCOGCKYIO KAaTeropuio.
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Atamurodov Sadulla (O'zbekiston, Toshkent)
"Ma'naviyat" tushunchasiga moddiy va ma'naviy madaniyat nuqtai nazaridan qarash

Annotatsiya. Maqgolada ilmda keng targalgan madaniyatning moddiy va ma'naviy shakllari tahlili asosida
"ma'naviyat” tushunchasining mazmuni, mohiyati, gamrovi hamda ahamiyati tahlil etilgan. Ma'naviyat
tushunchasini mustagqil falsafiy kategoriya sifatida qo'llash g'oyasini asoslashga harakat gilinadi.Muallif fikricha,
ma'naviy madaniyat ma'naviyatning tarkibiy gismidir. Ma'naviyat tushunchasining o'zbek jamiyatida rusiyzabon
aholi orasida noadekvat muqobili qo'llaniladi.

Tayanch so'zlar: ma'naviyat, ma'naviy madaniyat, moddiy madaniyat, "ommaviy ma'naviyat", salohiyat,
kuch.
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FAITH-BASED EDUCATION AS PHILOSOPHY OF TRANSFORMATION
IN NIGERIA

Abstract. This article concerns the principles of the philosophy of education, such as Protestant and
Islamic, and especially, how can they be used as transformational strategies for the cooperation of peace
and justice. This question is of exceptional importance considering the outcomes of later conflicts in
Nigeria. Various means of maintaining the peace, such as social justice, stabile and dynamic economy
and effective judicial system are not sufficient for the justice and peace. There must exist a system of
education, which constantly works for the peace and justice. It is explained in the paper, that the
approach to education, which is based on faith, as a mean of maintaining the social system, can make
exceptional contributions to the transformation of education system. Main goal is to create the educational
philosophy which has the potential for the educational transformation. The research is based on the
methodology of collecting information from books, magazines and official documents.

Key words: justice, peace, educational philosophy, effective transformation, Islam, judicial system.

Introduction

A nation of multi-cultural and multi-ethnic groups understands that experience is an
important concept in education and that those in education, value multicultural
experience and students are made to understand this [Elias, 2002: 304]. Thus, this is
because the experience it creates is for the purpose of the common good. Based on this,
it is important that schools teach learning processes that would better fit the technique
that can easily explain the evolving dynamics of education. Indeed, this means teaching
the habits of mind that are essential to problem-solving, especially where many minds
need to interact.

As Fullan rightly argued that reform is not just putting into place the latest policy, it
means changing the cultures of classrooms, the schools, the districts, the universities,
and so on" [Frullan, M. 2001: c. 7]. In considering the role of the Catholic Church in
education, Freire posited that the task would be simplified if we could count on coherence
between church and gospel. "It is not possible to speak objectively of the educational
role of the various denominations as being unified and coherent. On the contrary, their
roles differ as the different churches try to follow their own teachings, sometimes
opposing each other, whether evident, hidden, or disguised" [Freire 1985: p. 131]. For
Elias (2002: 208), the Protestants have utilized schools, colleges, Sunday schools, and
campus ministries in their educational effort to achieve these objectives. These forms of
education are each rooted in different cultural situations and are related to different
theological movements.

Considering the diversity in culture and the values of education, Burtonwood (2006:
54) maintained that, "education needs to consider how best to help young people
develop a sense of belonging to a common culture because only through recognition of
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some kind of common culture, however open to outside influence and change, will
young people develop a sense of belonging to real community in which they have a
stake". This study, therefore, examines three philosophies of religious education -
Catholic, Protestant and Islam and the extent they contribute in promoting peace and
justice. The essence is to emphasise their needs and investigate the extent they have
contributed to the transformation and promotion of peace and justice in a multi-cultural
society like Nigeria.

Catholic Educational Ethos as a Way of Life

The Catholic Church embodies educational ethos that is entrenched in the practice of
the faith. In this regard, Spring [Bassey M. 2010. p. 16) stated that:

If Catholic education is to mean anything, it must be different to the education
offered by other types of schools. It must have a strong vibrant ethos which is a lived
reality for all members of the school community. This is mainly as a result of the fact
that it is the Catholic ethos of Catholic schools that differentiates them from other
schools. In this view, Catholic school provides religious education for the pupils in
accordance with the doctrines, practices and traditions of the Roman Catholic Church.

A Catholic educational ethos is not just something expressed on paper or something
to be taken for granted. It is to be expressed in the distinctive quality of the daily life of
the school community. The characteristic spirit of a Catholic school flows from the
values central to which are the gospel values. The educational vision, which flows from
these values, is one that promotes dignity, self-esteem, and full development of each
person. Such vision is inclusive and respectful of all and engages with people of all
beliefs. Indeed, Catholic schools have a unique integrating function, which leads to the
full and harmonious development of the whole person. Catholic identity is a unique
phenomenon basically because of its non-segregation and encompassing characteristics.
In explaining the ethos of the Catholic school, Fischer [2010: 67] observes that, the
ethos of a Catholic school does not relate solely to the arrangement whereby it admits
baptized Catholic children rather the Catholic ethos is a lived experience and permeates
every aspect of school life.

Indeed, Catholic schools are designated by the local ordinary to ensure that the
Catholic ethos of the institution is maintained. It is based on this idea that those within
the school community are required to uphold the values of the Catholic faith. The
Sacred Congregation for Catholic Education (1988: p. 25), in the document, Lay
Catholics in schools: Witnesses to Faith, specifically discussed in detail the identity of
Catholic education, as follows: From the first moment that a student sets foot in a
Catholic school, he or she ought to have the impression of entering a new environment,
one illumined by the light of faith, and having its own unique characteristics. While the
document identifies the challenges and circumstances facing Catholic education at the
turn of the millennium, it ends with great hope that the objectives of Catholic schooling
will be seen in its products, the men and women who have emerged into maturity
illumined by faith. The document conscientiously addresses issues that appreciate the
value of education which enhances "a world of cultural pluralism, where dialogue always
gives grounds for hope." As can be seen, Treston [1997: p. 88] notes that the ethos of a
Catholic school is rooted in a tradition instituted for the last 2000 years or more of
being Catholic Christian. Thus, the Catholicism of the school is not an optional appendium

Philosophy and life / Ne 3/4 (2) 2018



Anthony Bature
FAITH-BASED EDUCATION AS PHILOSOPHY OF TRANSFORMATION IN NIGERIA

to the identity of the school but a fundamental reference point for its ethos and the
shape of its education.In fact, Treston further affirms that Catholic schools' participation
in the local and universal Church is one of the important principles of sacramentality.
For him, the need for schools to be placed where Christ incarnates in daily experiences
is essential. In this regard, the identity of the school remains cordial. Buttressing this
fact, Treston contended that the Catholic identity of the school should not be relegated
into oblivion because of any overreaction to the wide array of religious positions of its
staff, parents and students. Indeed, Catholic character of a school grounds the institution
in its essential story. It is not an institution of indoctrination to inculcate Catholicism
into unwilling school members. The Catholic paradigm is a lens to experience education
as well as acommitment to workin partnership with other agencies of schooling in the
community.

Protestant Educational Philosophy

Bushnell (1967. p. 6) believes that the ethos and practices in Protestant faith based
schools can be articulated as follows:

1. The child is to grow up a Christian. In other words, the aim, effort, and expectation
should be, not, as is commonly assumed, that the child is to grow up in sin, to be
converted after he comes to a mature age; but that he is to open on the world as one
that is spiritually renewed, not remembering the time when he went through a technical
experience, but seeming rather to have loved what is good from his earliest years.

I1.Secondly, Bushnell emphasizes that the home is the only proper avenue of religious
education. He notes that education occurs through a process of growth and not through
artificially induced conversion experiences in childhood. The child's character is largely
formed by early experiences within the home. Building upon that religious teaching,
parents and teachers should adapt instruction to the age of the child. Both Bushnell as
well as Bassey (1998. p 46) contends that experience, not the transmission of doctrine,
is the best foundation for teaching religion.

According to Elias (2002: p 159), Bushnel's approach to Christian education "is
widely accepted by Protestants. For most of the 19th century, Sunday school served as
an evangelical institution. This system of education was embraced among most of the
Protestant denominations in countries around the world. In their early formative stages,
Sunday schools taught children basic literacy, but as more children started attending
charity schools, and then public schools, the Sunday schools became instruments of
inculcating in the young the principles of evangelical Protestantism. These Sunday
schools focused on the study of the Bible. The objective was the conversion of students”.
Tanko (1991: p 80) noted that, "the Protestant missionary educational program was
designed purely for the purpose of evangelization. Protestants were concerned with
bringing up people who could read and teach the Bible as well as be able to write.
Sunday school was a means of getting the youth into the Church and educating them in
Christian doctrines and morals. It also aimed at training people to continue the tradition
of evangelization". Tanko cites Bauen, a strong advocate of the Protestant ethos and
practices of a faith-based school, as follows:

Our design and hopes . . . are not simply to bring as many individuals as possible to
the knowledge of Christ. We desire to establish the Gospel in the hearts and minds of
the people, so that the truth and righteousness may remain and flourish among them,
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without the instrumentality of foreign missionaries. This cannot be done without civilization.
To establish the Gospel among any people, they must have Bibles and therefore must
have the art to make them or the money to buy them. They must read the Bible and that
implies instruction [Janko, B. 1991: p 80].

Over the centuries, Sunday school has served as a strong foundation for Protestants
as a means of educating their children and adults in the practice of their faith. Kravatz
[2010: p 27] noted that in spite of several achievements, the Sunday school movement
still has its criticisms. For instance, William Ellery Channing, Unitarian minister,
criticized the Sunday schools for their mechanical teaching and their lifeless way of
handed on the faith. Thus, John Elias seems to criticize the practice on the basis of
efforts at "stamping our minds on the young, making them see with our eyes, giving
them information, burdening their memories, imposing outward behavior, rules, and
our prejudices” [Elias 2002: p 80].

Almost two centuries ago, Channing [1838: p 106] observed that the goals of religious
education were to stir up the minds of the young, to invite them to see with their own
eyes, to inspire in them a fervent love of the truth, to quicken the powers of their mind,
to prepare them to judge for themselves, and to awaken their consciences to discern
what is good. Religious educators were not to tell (the young) that God is good, but to
help them see and feel him live in all that he does within and round them. Their duty
is not to tell the children of the dignity of Christ, but to open their eyes to the beauty
and greatness of his character, and to rekindle aspirations after a kindred virtue. According
Elias, Sunday school has had immense power in educating millions of children and
large number of adults in the protestant faith. The movement encouraged all
denominations to take seriously the religious education of their members. One of its
historic achievements is that it prepared the way for the public school by presenting a
model of a school with teacher, students, curricula, and buildings. Very often, the same
group that sponsored the Sunday school moved on to become the strongest advocates
for the common schools [Elias, 2002: p 166].

Islamic philosophy

Islamic Ethos and Practice according to Anzar [2003: p 7], the pedagogical practices
of Islamic faith based education comprises two significant schools of thoughts:

1. The Qur'anic or Kuttab

The Qur'anic school or Maktab is a place where Muslim children go solely to read
and recite the Qur'an. Qur'anic schools can function in the mosque, under a tree, in the
house of the Qur'an teacher, or under an open sky. It is usually a place for a more
elementary or lower level of religious education (the recitation and pronunciation of
the Qur'an).

1I. The Madrassa

On the other hand, the Madrassas are usually more organized institutions with
classrooms and teachers for different levels. Many Madrassas have boarding and lodging
facilities for students that are offered free of charge. Furthermore, whereas a Qur'anic
school is usually a place for a more elementary or lower level of religious education (the
recitation and pronunciation of the Qur'an), Madrassas are where more in-depth religious
education is provided. Each of the types of Islamic religious schools is discussed at
greater length below:
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Madrassas

This is a distinguished institution of higher studies that existed in contrast to rudimentary
schools called Kuttab where only Quran is taught. Recently, madrasa has been used as catchall
by many Western observers to denote any primary, secondary or advanced schools that
promotes Islamic-based curriculum. In most Muslim nations, madrasas exits as part of broader
educational infrastructure. However, private educational sector also provides what is considered
to be a quality Western education for students who can afford the tuition cost. Incidentally,
experiences from mostly impoverished Muslim states show that the rising cost and shortages
of public educational institutions have encouraged parents to send their children to Madrassas.
Indeed, there seems to be growing perception that the improvement of existing private
educational institutions and the establishment of new ones can offer a viable alternative to
religious-based madrassas. Others maintain that reforms should be institutionalized primarily
within Islamic madrassas in order to ensure a well-rounded curriculum at these popular
institutions. However, it is important to assert that the appealing quality of Madrassas School
is rooted in the ability to provide free education to the impoverished people. Thus, Armanios
observes, although there are a few schools that teach secular subjects, in general, madrasas
offer a religious-based curriculum, focusing on the Quran and Islamic texts. They also offer a
free education, room, and board to their students, and thus they appeal to impoverished
families and individuals. On the whole, these faith-based schools are supported by private
donations from Muslim believers through a process of almsgiving known in Arabic as zakat.
This requires that a fixed proportion of one's income be given to specified charitable causes,
and traditionally a portion of zakat has endowed religious education. Almost all Madrassas are
intended for educating boys, although there are a small number of Madrassa for girls [Armanios,
F. 2003: p 3]. Following from the above, Umar [Anzar, U. 2003: pp 146:149) describes the
old Quranic schools as a "starting point by teaching Arabic literacy and recitation of the
Qur'an to pupils from early childhood to adolescence. Furthermore, Abdurrahman and Canham,
comment specifically on Islamic schools in Nigeria. They describe the traditional Islamic
schools as a means by which pupils are exposed to the life-giving words of the Qur'an. For
them, there is no clear-cut division into primary, secondary and tertiary levels. There is no
progression from one class to another and from one level to another, with examination
barriers erected along the way. There are no classes, there are no age-limits, and there is no
rigid timetable with neatly timed periods for subjects (1978: 51-52).

Addressing the Role of Learning the Qur'an in Islam

The Qur'an is central in learning in virtually all Islamic societies because it teaches
both religious faith and formal education. Anzar [Anzar, U. 2003: p 2] states that from
early on, Islam emphasized two types of knowledge - i.e. revealed knowledge that
comes from God and the earthly knowledge that is to be discovered by human beings
themselves. In this regard, Islam is considered to be vital for men and women seeking
for knowledge. Basically, Koran is the perfect word of God. It should be memorized.
Memorization and reflection increase ones understanding and interpretation of the
Koran. Thus, it is expected that one who is acquainted with the knowledge of Islam,
spreads the word.In line with Islamic principles seeking earthly knowledge revealed by
God in the Koran and helps Muslims to live productive and good lives in the world. In
"Profiles of New Islamic Schools in Northern Nigeria', Umar [Anzar, U. 2003: p 49]
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states the differences between the new Islamic schools and modern school system in Nigeria.
For him, these schools differ n their fundamental institutional orientation of promoting a
broad Islamic cultural orientation. Thus, school environment is saturated with Islamic
images while administrators actively foster Islamic identity and awareness. It is the curricular
emphases on Arabic and Islamic studies that shape Islamic character and indeed differentiate
them from both old Islamic educational institutions and Nigeria's public schools. The new
madrassas curriculum aims to provide proficiency in English and broad competence in
Western secular education while still offering classical Arabic/Islamic education. The new
Islamic schools of Northern Nigeria exhibit some of the varieties of educational dualism that
have been developed in other Muslim countries thereby equipping graduates with the
multiple sets of skills they need to function effectively in meeting contemporary challenges
of modern society. Such dualism is a necessary trajectory to effectively fostering peace and
justice in our contemporary society that is faced with the challenges of conflicts. Offering
both Islamic and Western types of education in the same school environment seems to be
more realistic than the idealistic model. This is because idealistic model strives to maintain
earlier madrassas that tends to foster only Arabic and Islamic studies.

Education as a Transformative Tool for Sustainable Peace and Justice

In most developing nations especially societies faced with numerous inter and intra state
conflicts, education can be utilized in changing the mind-set of people. Students in faith-
based schools can be transformed into agents of dialogue and the promotion of peaceful
co-existence for the common good. According to Dewey, education has been shown to be
a process of renewal, which involves control and growth of both the immature individual
and the group in which they live. However, Dewey maintains that education becomes an
instrument of perpetuating unchanged the existing industrial order of society, instead of
operating as a means of its transformation. The desired transformation is not difficult to
define in a formal setting. It signifies a society in which every person shall be occupied in
something which makes the lives of others better worth living, and which accordingly
makes the ties which bind persons together more perceptible, breaks down the barriers of
distance between them [Dewey, J. 1921 p 369]. To utilize education as a tool for change
and transformation is what is needed if students' mind-sets are to make them successful
agents for peaceful co-existence in a society engulfed with religious and ethnic conflicts.
Dewey's thoughts on change and transformation can be seen in the following statement:
Change is essentially a change in the quality of mental disposition and educative change.
This may not mean change in industrial and political conditions but basic idea that character
and mind are attitudes of participative response in social affairs. But it does mean that we
produce in schools a projection in type of society we should like to realize, and by forming
minds in accord with it gradually modify the larger and more recalcitrant features of a
peaceful adult society. Bruner described education as a system which offers people a chance
"to operate at their fullest potential, equip them with the tools and the sense of opportunity
to use their wits, skills, and passions to the fullest. The function of education is not only to
reproduce the culture that supports it, not only reproduce it, but further has its economic,
political, and cultural end [1996 p 67]. Yusuf [ Yusuf, T. 2000 p 67] notes that education
is the process by which knowledge and life experiences, including the values (moral,
cultural, economic, etc.) associated with them, individuals or groups, as well as the
manner by which they (the knowledge and experiences) may be harnessed and managed
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to achieve, promote and advance societal objectives as perceived, determined and/or
accepted from time to time.Transformative education enables individuals to become
instruments for dialogue, change, and peaceful co-existence among people of multi-cultural
and religious affiliations. In this view, Cooper, Cibulka and Fusarelli (2008 p 344) analyzed
the dimensions and characteristics of education that promote private and public good. For
them, education includes human capital skills the individual acquires in school that enhances
his productivity in the labour market. They further explained that public good dimension
essentially include the inculcation of set of civic values and common core cultural meanings.
However, the human capital skills are generally utilized not only by the individual but
through positive externalities by other citizens who benefit from the wealth, political and
cultural value generated by the individual. Similarly, cultural and civic values can be consumed
by individuals as they derive personal pleasure from participating in socio-cultural, economic
cum political activities in the society.

Conclusion

From the analysis above, the study has looked at ways faith-based education can contribute
to the transformation and promotion of peace and justice within the context of its religious
philosophy. The paper addresses this using the major religious institutions in Nigeria who
have from the outset engaged in this crucial aspect of human transformation and development.
It, therefore, concluded that in spite of the seemingly modicum short-comings and criticisms
of this faith-based education, it has tremendously assisted the Nigerian state in the areas of
peace and justice. This can be better understood from the extent faith-based education has
served as an agent of transformation in Nigeria. The study, therefore, recommended the
establishment of society based on respect for human dignity and tolerance, to enable
human beings live in an atmosphere where safety and stability can be guaranteed.
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Anrtonn Batype, (Hurepus)

ITpaBuALHOE 06po30BaHUE Kak purocodusa TpaHcdopmanuu B Hurepun

AnHoTramusa. B oToit craThe paccMaTpuBalOTCsS NMPUHLUMIBI Guiiocodun obpasoBaHMsI, TaKhe Kak
KaToJIM4ecKasl, MPOTeCTaHTCKasl U MCJIaMCcKasl Bepa, OCOOEHHO TO, KaK OHU MOTYT OBbITh UCIOJIb30BaHbI
B KayecTBe TpaHC(HOPMAIIMOHHBIX CTPATeTuil Uil CONEWCTBUSI MUPY M CIIPaBeJIMBOCTH. DTO BOIMPOC
Cepbe3HOr0 PAacCMOTPEHUSI C YYETOM MOCJIeNCTBUIT KOHGmMKTOB B Hurepuu. Pasmmunble crocoGbl
obecreyeHns: MUpa, TaKue KaK COLMaIbHAsl CIIPAaBEUIMBOCTb, CTAOWJIbHAsI M JUHAMUYHAs 35KOHOMUKA
u 3GdeKTUBHAs NpaBOBasi CUCTEMA, HEJOCTAaTOYHBI JJIsI 0OECIEeYeHUs] CTPEMIIEHUSI K CIIPaBEeIMBOCTU
u mupy. CieoBaTesibHO, JOJKHA CYLIECTBOBAaTh CCTeMa 00pa30BaHMsI, KOTOpasi CO3HATeIbHO paboTaeTr
Ha MM U CIIPaBeUIMBOCTb. B paboTe oOBSICHSETCS, YTO OCHOBAHHBIN Ha Bepe MOAXOJ K 00pa30BaHUIO,
HCIIOJIb3YEMBIII B COYETAaHUU KaK CIIOCOO YCTAaHOBJIEHMSI COLIMAJIbHOW CHUCTEMBI, KOTOpas SIBISIETCS
CIIPaBeUIMBOI M MUPHOI, BHOCUT OIPOMHBIN BKJIAJ B OOLLYI0 TpaHC(HOPMALIMIO CUCTEMBI 00Pa30BAHNS.
Llens coctouT B TOM, 4TOOBI co3nath Guiocoduio oopa3oBaHus, KOTOpasl 00IanaeT MOTeHIMAIOM ISt
TpaHcdopmaumu. B uccienoBaHuM UCIOIb3YyeTCsl TOKYMEHTAIbHBINA MeTo/, cOopa JaHHBIX, OCHOBAHHBI
Ha MHGOPMALMK U3 KHUT, XYPHAIOB, OQULUAIBHBIX JOKYMEHTOB U T. 1.

Kiouesbie cioBa: cripaBeyIMBOCTb, MUp, duiocodust odpazoBaHus, dpdekTuBHas TpaHChopMaLKs,
HcIaM, MPaBoOBasi CUCTEMA.

Antoni Bature, (Nigeriya)

Haqiqiy ta'lim Nigeriyada transformatsiya falsafasi sifatida

Annotatsiya. Ushbu magolada ta'lim falsafasining protestant, katolik va islom e'tiqodi kabi ta'lim falsafasi
tamoyillari, ularning tinchlik va adolatni garor toptirish strategiyasi sifatidagi transformatsiyasi sifatida
foydalanishning afzalliklari ochib berilgan. Bu Nigeriyadagi nizolar ogibatlarini hisobga olish nuqtai nazaridan
muhimdir. Tinchlikni ta'minlashning turli usullari, xususan, ijtimoiy adolat, bargaror va dinamik iqtisodiyot
va samarali huquqiy tizim tinchlik va adolat o'rnatish uchun yetarli emas. Demak, tinchlik va adolatga xizmat
qiluvchi ta'lim tizimi bo'lishi lozim. Ushbu maqolada e'tiqodga asoslangan ta'limga munosabat ijtimoiy
tizimni joriy etish usuli sifatida ta'lim tizimining umumiy transformatsiyasiga munosib hissa qo'shadi. Magsad
ta'lim transformatsiyasiga salohiyati bo'lgan ta'lim falsafasini yaratishdan iborat. Tadgiqotda kitoblar, jurnallar,
rasmiy hujjatlar ma'lumotlariga asoslangan dalillarni yig'ish metodidan foydalanilgan.

Tayanch so'zlar: adolat, tinchlik, ta'lim falsafasi, samarali transformatsiya, islom, huquqiy tizim
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T'enbman Banentuna, Yepen Anna (YkpaumHa, 3anopoxnbe)

TEOPETMYECKHWE PAMKU MCCAEAOBAHUS ITPUAATAEMBIX
YCUAWY U MOTUBALIIY PABOTHUKOB K [TPOAYKTUBHOMY
TTOBEAEHHMIO

AnHotamusa. B crarbe paccMOTpeHBI aKTyalbHble BOMPOCHI B3aMMOCBSI3M TPYIOBOTO TMOBEICHUS U
MPOU3BOIUTEIBHOCTH B paMKaX 00eCIeYeHHs] OPraHU3allMOHHBIX LieJIel, BIUSHUS YCUJIUI U MOTUBALIKA
Ha TIPOAYKTHBHOE TMoOBeJeHWe paboTHUKOB. OXHMM M3 CMOcOGOB OLEHKM WHIWBUIYaTbHOM
MPOU3BOAUTEIBHOCTU SBJSIETCS PACCMOTPEHUE TOTO, KaK YyCHJIUSI YeJIoOBEKa CIOCOOCTBYIOT
MPOU3BOAUTEIBHOCTH WM YCIEXy OpPraHM3alMM B MPOLECCE TPYLOBOTO MOBENECHUS. YUMUTBIBAs
AKTyaJIbHOCTb BOIIPOCOB, OMPEAEISIOIINX BIUSHUE YCWINIA U MOTUBALIUU HAa IPOLYKTUBHOCTb MOBEAECHUS
pabOTHUKOB B OPraHU3alLlMK, UCCIIENOBAHbI U OINPEAEIEHbl TEOPETUUECKUE PAMKU MPOSIBJIEHUS YCUIINIA,
paccMOTpeHbl HauboJiee pacnpoCTPaHEHHbIE W NMPUMEHSIEMble B NMPAaKTUKE YIPABICHUSI TEOPUS
MOTHBALIUU, TEOPUS OXKUIAHUIA, TEOPUSI CIIPABEIMBOCTU, MOZIE/Ib AUCOATAHCA YCUINIA U IOAKPEIUIEHNS,
TeOpHsl aTpUOYLMH, TeOpUs TOCTaHOBKM wLeneil. CresaH BHIBOL O TOM, 4To Goiee a¢dekTrBHOE
U3MepEHUE MPOU3BOIUTEIBHOCTU C YYETOM BIIMSIHUSI U ONpPENESeHUs] YCWINN PaOOTHUKOB MOMOXET
OpraHM30BaTh MU YHU(PULMPOBATb MOCTPOECHUE OOLIEr0 0ObeMa 3HAHUN O MPOAYKTUBHOM IOBEIEHUU
PabOTHUKOB.

KioueBbie cioBa: Tpys0BO€ MOBEIECHUE, YCWINS, IPOU3BOIUTEIBHOCTD, TEOPUS MOTUBALIMM, MOJEIb
nucbaraHca YCUIMI U MOIKPEIUIEHUS, TeOpUsl aTpUOYLIMU, TEOPUSI TIOCTAHOBKU LIEJIeid.

Beedenue

B coBpeMeHHBIX CJIOXHBIX OpraHu3alusIX CBsI3b MEXIy WHAWBUAYAIbHOM
MPOU3BOIUTELHOCTbIO U MPOU3BOAUTEIbHOCTBIO OPraHM3allMOHHBIX CUCTEM
CTAaHOBUTCS pa3MbITOi. BaXXHOCTb M3MEpEeHUsI M YIpaBJIeHUSI WHIAUBUIYaTbHOM
MPOU3BOIUTELHOCTBIO 3aKJIIOUAETCSI B HATMUMUM CBSI3U B LIEMOYKE IMOHMMAHUS TOTO,
KaK MHAWBUIYyaJIbHasl TPOU3BOAUTEIbHOCTh CITOCOOCTBYET MPOU3BOAUTEIbHOCTHU
TPYIIIBI, YTO, B CBOIO OYEpeb, CITOCOOCTBYET OPraHU3allMOHHOM TTPOU3BOAUTEILHOCTH.
YuuTthiBasi pactyliiee MpU3HaAHUE POJIU YCUJIMI B MOTHUBALIUU, TIPUHSITUM pEILLIEHUI Ha
OCHOBE LIEHHOCTE, pacCMOTpeHUE 3TON CTOPOHBI YCHJIMI HE TOJBbKO YJIYUIIUT
¢dopMajbHbIC BEIYMCIUTEIbHBIE MOJIEIU, HO U JACT MOJCKA3KU O TOM, KaK MpPOABUTaTh
YCTONYMBBIE YMCTBEHHbBIC YCUJIMSI BO BPEMEHU.

B HayuHoI1 1uTeparype yaensieTcst J0CTaTOYHOe BHUMaHKEe BOITPOCcaM MPOLYKTUBHOTO
MOBENEeHUSI COTPYAHUKOB [2;4; 7;11;13], BIUSIHWIO MOTUBALIMY Ha TPYIOBOE MOBEACHUE
paboTHUKOB [3;5;7;9], oTneNbHBIM acmeKTaM B3aMMOCBSI3W YCHJIMIA, 3aTpaT U
pe3ynbTaToB Tpyna padboTHUKOB [1;7;8;10;12]. Borpockl Teopun U MPaKTUKU YITPaBICHUST
YCUJIUSIMU B TPYNOBOU cdepe cerogHsi He NOCTATOYHO CUCTeMaTU3UPOBaHBI U
HUCClIeIOBaHbl, MpUoOpeTaeT 0COO0YI0 aKTyaJdbHOCTh MCCAEIOBAHUS, CBSI3aHHBIEC C
OIpeaeIeHUM KaTeropuu YCUJIUSI U €ro XapaKTepUCTHUK, 00OCHOBaHME B3aMMOCBSI3U
MOTUBALMU U YCUJIIUIA, OTIpelieJIeHUe TEOPETUUYECKUX PaMOK TPEACTaBIEHHOCTU YCUIUM
B CYHIIECTBYIOUIMX KOHUEHUMSIX, TeOpUsIX U Moneysix. He MeHblIIyI0 BaXXHOCTb
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TTPOAYKTMBHOMY ITOBEAEHUIO

MPUOOPETAIOT UCCIIENOBAHMUSI, CBSI3aHHBIE C OMpPEAeEHUeM POJIM TPYIOBUX YCHIIMI B
MPOAYKTUBHOM IMOBEJICHNUM, TakKke B obecriedeHUM 3(DEKTUBHOCTU YIPaABICHUS
KaJpOBBIM PECYPCOM OpraHM3allnu.

Ocnogénas wacmp

B pamkax opraHuzanuu, OTHe/JbHbie PaOOTHUKH, BBIMOJHSIONIME OMpeneaeHHbIe
TpyaoBbie GYHKIUMU, GOPMUPYIOT 0a30BbIi YyPOBEHb JJISI BCEX MPOU3BOACTBEHHBIX
ycwiuil. Lenpio opraHu3anuu siBAseTCS MPUBEAEHUE TPYIOBOrO MOBEACHUS B
COOTBETCTBUE C OPTaHU3ALIMOHHBIMU 1LIesIMU. [102TOMY OTBETCTBEHHOCTD 32 pa3paboTKy
Mep, KOTOpble MPUBENYT K OPTraHU3allMOHHO XeJaTeJbHOMY MOBEAEHUIO, HECeT
PYKOBOJICTBO. DTU CBSI3U MPOUJUTIOCTPUPOBaHbI B Mojieau (puc.l):

’ OpraHu3aliHoHHBIC IEIH ‘

f

’ IToxa3aTens NpOgYKTHBHOCTH
h

Crumynst

’ Tpynosoe noseaeHue

Puc. 1 llean, u3mepenue U Moaeab TpyaoBoro noseaenus [3]
Ipumeuanue: nocmpoeno aemopom na ocvose (William, A. Ruch, 1994)

3akoH a(ddexTa 3aKkiIoyaeTcs B TOM, YTO TPYIOBOE MOBeACHUE sIBsieTCs (yHKIIUEH
ero TOCIEJCTBUI; TOJIOXKUTEIbHBIE PE3yJbTaThl CIIOCOOCTBYIOT MPOIYKTUBHOMY
TPYAOBOMY MOBeNeHUIO0. [IpyM HAJIMUUM TOJOXUTEIHHOTO CTUMYJA JISI BBICOKOM
MMPOU3BONUTETLHOCTU, CBSI3b MEXAY TPYAOBBIM TMOBEIEHUEM U TOKa3aTelssMU
TPOU3BOUTEILHOCTH OY/IeT CHiibHee. YeM cuibHee CTUMYJI, TeM CHJIbHEe B3aMOCBSI3b
MEXy TPYIOBBIM TOBEICHUEM W WHIWBUAYaTbHOM IMPONU3BOMUTETLHOCTHIO.

OnHUM U3 CIOCOOOB OIIEHKM WHAVBUAYAJIBHOW MPOU3BOIUTEILHOCTH SIBJISIETCS
paccMOTpeHUe TOTO, KaK YCIWINS YeJIOBeKa CIIOCOOCTBYIOT MPOU3BOAMTEIILHOCTH WU
yCIieXy OpraHu3aluy B IPOIecce TPYIOBOTO TTOBEICHMSI.

Briensior 1eeBble, MHHOBAIIMOHHBIE, aJallTallMOHHO-TIPUCIIOCOOUTEbLHBIE,
1IEPEeMOHUATBHO-CyOOpIMHAIIMOHHBIE, XapaKTepOJOrMuecKrue, HEeMOTUBUPOBAHHBIE 1
CITOHTAHHBIE, NeCTPYKTUBHBIE (DOPMBI TPYAIOBOTO MTOBeneHUsI. PaccMoTpuM mogpoGHee
1eseBbie hOpMBI TPYIOBOTO TToBeneHUsI. LleneBbie (hOpMBI CBSI3aHHBI C peanu3arueit
1eJjieit, KOTopble, BO-TEPBbIX, HEMOCPEACTBEHHO OTHOCSTCS K BBIMTOJHEHUIO
KOHKPETHBIX TPYMOBBIX (DYHKIIMIA Ha paboueM mecTe ((HYyHKIIMOHAIBHAS TTOBEEHUE);
BO-BTOPBIX, HAIMPaBJICHHBI HA MOCTMXXEHUE OIPENeICHHOTO YPOBHSI OJIATOCOCTOSTHUSI
M KauyecTBa XU3HU (IKOHOMUYECKOE IMOBEJCHUE), B-TPETbUX, OCYIIECTBISIIOTCS B
TpoIecce OPTraHM3aIMOHHO-YIIPABICHYSCKOTO B3aUMOICUCTBUS (OpraHU3allMOHHOE
MOBEJACHMUE); B-YETBEPTHIX, 00ECHMEYMBAIOT NOCTUXEHUE WJIU H3MEHEHUE
npodeCcCHOHANbHBIX, KBATMGUKAIIMOHHBIX W aIMUHUCTPATUBHBIX CTATyCOB
(cTpaTMUKAIMOHHOE TTOBEICHMUE).

Philosophy and life / Ne 3/4 (2) 2018
24



Tenbman Banentuna, Yepen Asta
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DyHKIMOHATBHOE TIOBEICHNE - KOHKPETHas (popMa peanusanuu mpohecCUOHaATbHOM
aKTUBHOCTU, KOTOpasl OMpPENesieTcsl TEXHOJOTMYECKUM JITOPUTMOM paboyero Mecra.
OHO coBMajaeT c cCoAepXkaHUEM TPYIOBOW AESTEJIbHOCTU U BBICTYMAET ee
MOBeJIEHUECKUM aHajioroM. B cBowo ouepenb, TpyaoBas NesITEIbHOCTb MOXET
paccMaTpuBaThcsl KaK (PUKCUPOBAHHBIN PSIIT ITUKINIECKA TTOBTOPSIIOIINXCS OTIepalivii,
WCITOJTHUTEILHBIX IEHCTBUI U TIOBEIEHYECKUX CTEPEOTUIIOB, a TAKXKEe KaK KOTHUTUBHO-
MOHSTUIHBIN 00pa3 mpodeccuoHaNbHBIX NEUCTBUI, GUKCUPYET JIOTUYECKYIO U
CMBICIIOBYIO CTPYKTYpy TpynoBoro mnpouecca. KorHuTWBHasE cTpyKTypa
(YHKIIMOHAJILHOTO MOBENEHUSI MPUCYIla JI0O0OMY TPYAOBOMY MpoOIlEcCy HE3aBUCUMO
OT CTEMEHU €ro CJIOXHOCTU U CHelUaIU3alnH.

B 3aBucuMOCTH OT AOMUHUPYIOUIETO 3J€MEHTa BUIbI NMpodecCuoOHaNbHOMU
JIESITeIbHOCTU PA3IMYAIOTCs MO0 MpeodafaHuIo B HUX (DU3MYECKUX WIM YMCTBEHHBIX
Harpy3ok. B oTHOM city4ae npeBalupytoT UHTEIEKTyalbHblE (DYHKIIMU, a BCE OCTAIbHbIE
KOMITOHEHThI BBIMOJHSIOT BCIIOMOTATENbHYIO POJib, B IPYrOM - MaTepUaIbHO-
MpaKkTUYECKUe OMNepaluy no npeoOpa3oBaHUIO BEIECTB MPpUponbl. Takum oOpas3om,
(GyYHKIIMOHAIbHAST JOMUHAHTA TPYAOBON NEATEJbHOCTU JAETEPMUHUPYETCS CIOCOOOM
TEXHOJIOTUYECKOU CBSA3U CyOBEKTa, CPENCTB U MPEIMETOB TpyJa.

DKOHOMMYECKOE TTOBeieHre. MI3BeCTHO, UTO OpUEeHTallUs Ha Pe3yJIbTaT BCeraa SBHO
WJIM KOCBEHHO COOTHOCHUTCSI C KOJMYECTBOM M KauyeCTBOM 3aTpaT YeJ0BEYECKUX
pecypcoB. C Ipyroii CTOPOHBI, TPY/ BCEraa 0OYCIOBIEH CUCTEMOI COIMATBHBIX HOPM
U TIPaBUJI, KOTOPbIE OMPENENSIIOT POJIEBYIO CTPYKTYPY TPYAOBOIO MOBENEHUS, B TOM
yucie u B chepe 3KOHOMUKU. [IpumeHsis cBou MpodecCUOHAIbHbIE CITOCOOHOCTH,
WHIVBU BCETIa OPMEHTUPYETCS Ha ONTUMATBHBINA OalaHC MEXIy 3aTpaTaMUd U WX
KOMITEHCALIUSIMU, HAa OaaHC MeXAy BaXHEWUIIMMU MOTPEOHOCTIMU U CIOCO0aMU UX
ynosyieTBopeHust. CtaHmapTHbIe (OPMBI M aJTOPUTMBI TOBEICHUST HAMpaBJIeHbl Ha
nojajepxaHue yCTOWYMBBIX CBA3eil oOMEeHa W PaBHOBECHUS C COLIMAJIBbHO-
TIPOU3BONICTBEHHOU cpemoil. Ha WHAMBUIYaTbHOM YpOBHE NAaHHBIN TWIT TTOBEICHUS
TPENCTaBJIEH aIalTUBHBIMU (OPMaMU KOMITEHCAITUY PACXOMOB.

IIpoiecc Tpyaa Kak mpoluecc pacxodoB MpOo(PecCUOHATbHBIX CINOCOOHOCTEN
npejanosiaraeT KommneHcanuo. VMHIMBUAYalbHbBIE PECYpChl - UHTEJIEKTyalbHBIE,
BOJIEBbIE, DHEPreTUUYECKUE - €llle 0 CBOEro BO3MOXHOTO PacXOJOBaHUS
MPenonaraloT COOTBETCTBYIOIIMI CIOCOO aleKBaTHOW KOMIIEHCAIIMU B Pa3IMUHbBIX
dopmax: TOBAapHO-AEHEXHOW M HaTypajJbHOIl, 9dKOHOMUYECKOW U COIMATbHOU
(npsiMoit ¥ KOcBeHHO#). OxuaaHue Oynylileil KOMIEHCAllMU CO3/1aeT BO3MOXHOCTb
"TIy6OKOTOo MOTPYKeHUs", TO eCTh BKIIIOUEHUE YeJIoBeKa B IpoIiece Tpyna, GopMUpyeT
LIAPOKYI0O TaMMY MOTHUBALMM U 3aMHTEPECOBAHHOCTU TPYIOM, MO3BOJSIET €My Ha
YTO-TO HanesITbCs, K UYeMYy-JIUOO CTPEMUTHLCS, YEro-HUOyIb NOOUBATHCS.
DMMOUpUYecKrUe UCCIeAO0BaHUS MOKa3bIBAlOT, YTO YeM BbIlIe KOMMEHcauus (10
OMpEeNeJIEHHOTrO Mpejesa) U CUjibHee OXWAaHUS (Bepa B €€ BO3MOXHOCTb), TEM
BbIIlIe BKJIIOYEHHOCTb U TPYJOBasl OTAaya.

Takum o6Gpa3omM, mpodeccuoHaibHble CIOCOOHOCTU MPUBOMATCS B JAEiCTBUE
TOJBKO B CJyyae peajbHOW HEOOXOAUMOCTA U BO3MOXHOCTM MX MPUMEHEHUS,
obecrnieuyrBasi ONpee/IeHHbIII YPOBEHb NOCTUXEHUS XU3HEHHO BaXXHBIX LieJeid.
[MoHATHO, 4TO ONTUMYM MPUMEHEHUS TPOGECCUOHATIbHBIX CITOCOOHOCTEN pabOTHUKA
OTHOCUTENbHBINA. OH 3aBUCUT OT KauecTBa CMOCOOHOCTEN, METOAOB UX COIMATbHO-
9KOHOMMYECKOI OLIEHKH, a TaKXKe COOTBETCTBYIOIIMX CITOCOOOB MOCTUXEHUS Leieit
U BO3MEIIIEHUS PACXOJIOB.
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ITo cooTHoUIeHMIO 3aTpaT U Pe3yabTaTOB, CBOOOJBI BHIOOpPA U TAPAHTUPOBAHHOIO
JI0XOJla MOTYT OBITh BBIIEJIEHBI CIAEAYIOlME TUIbl SKOHOMUYECKOTO MOBEIEHMUS.
1.IToBemeHue 1o opMyITe "MaKCUMyM Tpyaa - MakcuMyM foxona”. OHO XapaKTepu3yeTcst
MaKCUMU3allueil yCUJIUii, 3aTpaT, BIOXEHUU U COOTBETCTBYIOIIMMU pasMepamu
0XWJIaeMO BBITOJIbI, HO B TO X€ BPeMsl OTIPEJCIEHHOI CTENEHbIO PUCKA U BOZMOXHOM
notepu. 2.[loBeneHne, KOTOpoe COOTBETCTBYeT dopmyjaM "MUHMMYM Tpyna -
TapaHTUPOBAHHBIN JOXOA" WIM "MUHUMYM Tpyna - MUHUMYM noxoma". TpymoBoe
MOBE/IEHNE TAKOTO TUIA UCKITIOYAaeT MHHOBALIMU U MUHUMU3UPYET PUCK MPU MOTYYEHU U
pe3ysibTaTa, HO XeCTKO JUMUTUPYET rapaHTUpyeMble pa3Mepbl J0XOja.

Bo3MoxHBI U Apyrve pa3HOBUIAHOCTH SKOHOMMUYECKOTO IMOBEIEHUS, HAMpUMED,
TOBelleHue, OPUEHTUPOBAHO Ha (GopMyiny "MUHUMYyMa Tpyla - MakKCMMyM noxoja'.
OHU 3aBUCAT OT KOHOMUYECKOTO CTaTyca WHAMBUIOB, TUIIOB 3KOHOMUYECKOU
KYJBTYPbl, CUCTEMbI JOMUHUPYIOIIMX LieHHOCTeil. CylleCcTBYIOT Takxke pa3inyHble
(dopMBl 5KOHOMUYECKOTO MOoBeeHUusl B cdepe pacnpeneneHust U notpedieHus. Um
COOTBETCTBYIOT crielIu(pUYeCcKUe CTPATeTUU U TaAKTUKU, B OCHOBY KOTOPBIX MOJOXEHbI
JOMUHUpYIOLIME 00pa3lbl U CTaHAAPThl MOJAEPXAaHUS NOCTUTHYTOTO YpPOBHS
0J1arOCOCTOSIHUSL U KauecTBa XU3HU B Pa3pe3e pasIMyHbIX COLIMAIBbHBIX TPYM.

OpraHusallMOHHOE WJU aJMHUHUCTpaTUBHOE MmoBejaeHue. B obuiem Buie
peryJMpoBaHre OPraHU3allMOHHOTO MOBEACHUS O3HaYaeT (popMUpOBaHKe TO3UTUBHOMN
MOTHUBAILIMM YJIEHOB OpPraHM3allMM Ha OCHOBE BbISIBIECHUS] (DYHKIMOHAIbHBIX U
XeJlaTeJbHBIX BUAOB TMOBEAEHUS], HA OCHOBE d(MO(PEKTUBHOrO MOAKPEMICHUS
(omoOpeHust, BO3HArpaxaeHusi) Takoro noseaeHusl. K MOAKPENJIEHUIO OTHOCSTCS
METO/Ibl CTUMYJIMPOBAHUS PE3YIBTATUBHOCTU: SKOHOMUYECKUE (TTPSIMbIE U KOCBEHHBIE),
BHESKOHOMUYECKUE, COIlMaJIbHbIE (MOJAepKaHUEe MPECTUXKA, YIOBIECTBOPEHHOCTH,
craryca). PerynupoBaHue opraH13alMOHHOTO MOBEAECHUS O3HaYaeT MOMbBITKY O0ECIEUUTh
OOJIBIIYIO SICHOCTh W HAIISIAHOCTh B OTHOLLIEHWM TOTO, HACKOJIBKO LU U MOCTYMKU
WHIUBUIOB COOTBETCTBYIOT 1leJsiM opraHu3auuu. CyObeKTbl OpraHu3allMOHHOTO
MOBEJICHUS - OTAEJbHbIE PAOOTHUKM, COLIMAIbHbBIE TPYIIIbI, PA3IUYHbIe KOJUIEKTUBHI,
KOTOpbIE NEUCTBYIOT B paMKax (PyHKIIMOHAIbHBIX, HOPMATUBHBIX U COLIMOKYJIBTYPHBIX
OTPAaHUYEHUIA, TO3BOJISIIOLIMX UM PETYJIUPOBATh U COOTHOCUTH MPOLIECCHI TOCTUXEHUS
cBoux crnelnuduUyecKuX Lejdeil ¢ UedsMU U 3aJadyaMu TeX MPOU3BOICTBEHHBIX
OpraHu3aluii, B CTPYKTYpY KOTOPBIX OHM BKIIIOYeHbI. Peanuzanusi cyObektamu Tex
WM UHBIX HOopM DYHKIMOHATBHON aKTUBHOCTU 3aBUCUT OT UX CTaTyca, aBTOPUTETA,
paHra, BJIacTU, PeCcypcoB, CTEMEHU UACHTUGMUKALMU C 1eJIMU OpTraHU3alluu.

CrpatuuKallMOHHOE MOBEJACHUE XapaKTepU3YeTCATAKUMU ILeJsIMU, Kak: a)
MPECTUXKHBIE CTaTyChl U Pa3HOOOpPa3Hble 00pPA3Lbl COLUATBHO-MPO(EecCuOHATbHBIX
JIOCTUKEHU, 0) CpecTBAMU U METOIaMU COOTBETCTBYIOIIMMU LiesiM. OHO peanusyeTcs
B paMKaxX 0OUIAATIbHBIX U HEO(UIIMATBHBIX KAHAJIOB COLIMATIBHON MOOWJIBHOCTH.

TunoBas dbopma cTpaTudUKAIUOHHOTO MOBEACHUS - MpodeccroHallbHas Kapbepa.
DTO CO3HATENbHO BHIOPAHHBIN U peau3yeMblil paOOTHUKOM MyTb MPOdECCUOHATBHOTO
WJIV IOJKHOCTHOTO TPOJIBYXKEHUS, B (DMHAJIE KOTOPOTO TMOSIBIISIETCS " pe3yIbTU Yo"
CTaTyC, FapaHTUPYIOLIUIA TPUEMJIEMBII CTTOCOO MPOGhECCUOHATTLHOTO CaMOYTBEPXKICHUSI.
WcxonHoit 6a3oii TpynoBoil Kapbephbl, olpenesioniein ee cneuuduky, dopmy u
XapakTep, CIYXKUT OO11IeCTBEHHO MPU3HAHHAS U MPUHSATAsI UHAMBUIOM 1IKasa MPecTxKa
npodeccuit, poaa 3aHATUI, KOTOPOU COOTBETCTBYIOT CTaHAAPThl COLIMATbHBIX
JNIOCTUKEHUN U YPOBHU MpodecCUOHATbHbIX AOoCTMXeHU. OOpa3ubl (CTaHIAPThI)
COLIMAJIBHBIX JOCTUXEHUN (OPMUPYIOTCS Ha PA3IMUYHBIX 3Tanax COUUATU3ALNU U
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3aKPEIUISIIOTCS )KU3HEHHBIM OMBITOM. C OHOW CTOPOHBI, OHU JOCTATOYHO YCTOWUYUBHI
U MOTYT OMNpPEAENSATh XU3HEHHYI0 MEePCNeKTUBY Ha JOCTaTOYHO IJIUTENbHbIN cpoK. C
JIPYroil - U3MEHSIIOTCS, MOAUMULIMPYIOTCS B 3aBUCMMOCTM OT BO3pacTa, CUTyallWu,
BJIVSTHUI aBTOPUTETOB U pehepEeHTHBIX TPYITIL.

OO0pasiibl COIMATBHBIX U MPO(ECCUOHATBHBIX JOCTUXEHUI - 3HAYMMbIE LIEHHOCTH,
BbIOpaHHbIE UHIVBUIOM WIM COLUATBHON TPYMIOM Ha I1lIKaJle COLIMATbHOTO MPecThXka.
OHU SIBJISIIOTCSL CBOEOOPA3HBIMU CTUMYJIAMU COLMATBHOTO MOBEACHUS, MOTUBATOPAMU.
OO0pasiibl BKJIIOYAIOTCS B CUCTEMY COLIMATbHBIX U MPOGhECCUOHATbHBIX YCTAHOBOK
YyesioBeKa, OMpeessoIUX TOMUHUPYIOIIUE TPYIOBbIE MOTUBBI, TUIT U BEKTOP TPYIOBOTO
MoBe/IeHUsI, MpodecCUOHANIbHbIE OPUEHTAUU U AOCTUXKeHUs. OOpasiibl COLIMATbHBIX
JIOCTUZKEHMIA BBICTYTIAIOT LIEJIbIO TTOBEAECHMSI MHIUBUIA U TIPENCTABIISIOT COO0I HEKOTOPBIN
UJICATTbHBII aHATOT TOrO COLMATBHOTO COCTOSIHUSI, KOTOPOE TMPEIOoJaraeTcsi 10CTUYb B
OyayuieM. B To e BpeMsi OHU BBICTYMAlOT WAEATbHBIMU OOBEKTAMU COLIMATBHOTO
CPaBHEHUSI, COLIMAIbHBIMU STATOHAMU, KOTOPbIE KOPPEKTUPYIOT KOHKPETHOE MOBEACHUE.
I[To cBoeMy coaepXaHWIO OHU MOTYT OBITh NMEPCOHUMUIIMPOBAHHBIMU U
nenepcoHuduipoBaHHbIMU. [lepBble MAEHTUYHBI PEATbHON WIM UACATM3UPOBAHHOMN
JIMYHOCTU, KOTOpPasl BBICTYyMaeT MpPEeAMETOM MoJpaxaHus, aBTOpUTeTOM. BTopsle -
COBOKYITHOCTb MPECTWKHBIX COIIMAIbHBIX CTaTyCOB, KOTOPbIE OTBEYAIOT TPEOOBAHUSIM U
OXUIAHUSIM WHAUBUIA U KOTOPbIE MOTYT OOECHeYUThb: MpUEeMJEeMbIil YPOBEHb
colMonpodecCHOHATLHOTO MPU3HAHUS; OMNPEACTICHHbI YPOBEHb U KAyeCTBO KU3HU;
XeJlaeMblii criocod MpoheCcCUMOHATLHOTO CaMOYTBEPXKICHUSI U CaMOpPETU3alUU.

B uHaMBUAYyaTbHOM CO3HAHUU CTAHAAPT COLUATbHBIX JOCTUXKEHUI CTPYKTYPUPYETCS
MO-Pa3HOMY: OT HESICHBIX (MHTYWUTUBHBIX) MPEACTABIEHUN, KOTOpPble MPAKTUYECKU
HEBO3MOXHO BepOain30BaTh, A0 YETKUX PAllMOHATM3UPOBAHHBIX CXEM TMOBENEHUS U
KM3HEHHBIX KOHUEMUUI, KOTOPBIM COOTBETCTBYIOT pa3jiMyHble JUHUU U (POPMBI
TpynoBoii Kapbephl [Apsiximos, H, ¢.159-163.]. UHauBuayanbHbIe YCUIIUS SBISIOTCS
dyHKIMEel OTHOIIEHUN U yOeXJAeHUIl, OXBAThIBAIOIIMX BCE KOTHUTHUBHBIE
XapaKTepUCTUKU YeJ0BEKa, KOTOPble MOTUBUPYIOT UYeJOBEKAa K MPOAYKTUBHOMY
roBeneHn1o Ha pabote [William, A. 1999. p.67.].

B HayuHoI uTepaType, ornpeneieHue MOHSATUS YCUINS U MOTUBALIMM HEOJHO3HAYHO.
Tak cyllecTByeT ABa OCHOBHBIX MOJXOMa, KOTAA: a)yCUJIUs PacCMaTpUBAIOTCS
9KBUBAJIEHTHBIMU MOTHUBALlMU; O)MOTUBALIMS U YCUJIME PACCMATPUBAIOTCSA Kak
KOHUENTYaJIbHO pa3inyaloniuecs.

OOBIYHO MOTHBAIIMIO OTPEAENSIOT Yepe3 CBA3b C (PaKTopaMu, KOTOPbIE BbI3BIBAIOT
ornpenieieHHOe oBeleHWe yesoBeka. [1isi onucaHust MOTUBAIlMUA UCTIOIB3YIOT MOJIENb,
COCTOSIIIYI0 U3 TPEX SJEMEHTOB: HAlpaBJIEHUE - YEJOBEK CTapaeTcsl YTO-TO CHEJaTh;
ycuiaue - ycepJue YelOBeKa B CBOEW JesTEeJIbHOCTU; HACTOUYUBOCTbH -
MPOAOJKUTENBbHOCTD IeHCTBU YyesoBeka. COOTBETCTBEHHO, MOTUBUPOBAHHbII YeJIOBEK
YETKO OCO3HAET, JUISl YETO OH UTO-TO JIEJIAET, OH TOTOB MPUJIOXUTh P 3TOrO yCUIUE,
MpUYeM IOCTaTOYHO MpoaoskuTenbHoe [YepHukoBa, O. 2014 p 414.]

B pamkax uHIyCTpUabHO-OPraHU3alIMOHHON MCUXOJIOTUHU, CBSI3aHHBIE ¢ paboTOit
YCUJIMSL - 9TO BCE BUJbI MOBENEHUS, KOTOPbIE BBITOJAHBI JJII OpraHU3aluu, B TOM
yucse NoBelleHrne, KOTopoe TpedyeTcs coracHo (hopMalibHBIM 00SI3aHHOCTSIM B paboTe,
U TIOBelleHUe, KOTopoe sIBJsieTcst 1o0poBoibHBIM [Levy, P. 2016 p 576.]

B nuteparype ycuius mposiBISIIOTCS B HECKOJBKUX TEOPETUYECKUX PaMKax: TEOpUU
MOTHUBALIMU, TEOPUU OXKUJAAHUIN, TEOPUU CIIPABENJIMBOCTH, MOJIEb UcOaIaHCa YCUINI
U TIONKPETUICHUS, TEOPUM aTpUOYILIMU, TEOPUU MOCTAHOBKU LeJei U T.I.
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CylllecTByeT MHOXECTBO TEOPUI MOTUBAIIMY, KATETOPUI W THUIIOB JAHHBIX TEOPUIA.
Paznuyaior nBe rpynmmbl TaKUX TEOPUil: colepKaTelbHbIe W TpolleccyalbHEIE.
CopepxaTe/IbHbIe TEOPUY MOTHBAIIMKN 0a3MpPYyIOTCSl HA TTOTPEOHOCTSIX M CBSI3aHHBIX C
HUMU (aKTOpax, OMpeesTIoX TMOBeAeHUe JIofell. B mpolieccyalbHBIX TEOPUSIX
aHAIM3UPYETCS TO, KaK YEJIOBEK pacrpeNeisieT YCUINS JUISl JOCTKCHUST Pa3IMuHbIX
1esiell M Kak BHIOMpAeT KOHKPETHBIN BUI ITOBeNeHUS. B TIpolieccyatbHBIX TEOPUSIX He
OCTIapuBaeTCsT CYIIeCTBOBAHUSI TTOTPEOHOCTEI, a YTBEPKIAeTCsl, UTO TIOBEICHUE JTIOeH
ompeziesisieTcs He TOJbKO UMU. [loBeneHre IMYHOCTY SIBJIIeTCS Takke (DYHKIMe ero
BOCIIPUSITUS W OXWIAHUUN, CBA3aHHBIX C NaHHOW CUTyallMeil, M BO3MOXHBIX
TTOCJIEICTBUAI BBIOPAHHOTO THTIA TIOBEICHUSI.

Cpeny mpolieccyaabHBIX TEOPUl MOTUBAIIUY HAUOOJBIIYIO0 M3BECTHOCTh TTOJTYIUITN
TEopusT OXWIAHWM, TeOpHusl CIIpaBeJTMBOCTU U Mozeib [loprepa - Jloymepa.

Teopust oxumaHuit yacTto accouuupyercs ¢ paboramu Bukropa Bpyma, rae
OXWIaHUSI PACCMATPUBAIOTCST B KAUECTBE OLIEHKN KOHKPETHOM JITYHOCTHIO BEPOSITHOCTH
OIpe/ieNIeHHOTO COOBITUs. MOTMBAallMOHHAsI TeOPUsl OXuIaHWi Bpyma BKItouaeT
YTBEpXIeHWE O TOM, YTO YCWJIWS, TIpeANMPUHUMAEMbIe YeJIOBEKOM, HaXOMSTCS B
HEITOCPEICTBEHHOI 3aBUCUMOCTH OT OCO3HAHUsI TOTO, YTO KeJaeMOTO NEHCTBUTEILHO
MOXHO nocThyb. [Ipyn aHaNM3e MOTUBAIIUU K TPYAY TEOPUsI OXUAAHUSI MOTICPKUBACT
BaXXHOCTh TPEX B3aMMOCBSI3CIi: YCWIMS - Pe3yibTaThl (OXMIAHWUE TOTO, YTO YCHWIIWSI
JamyT XeJlaeMble pe3yIbTaThl); Pe3yIbTaThl - BO3HArpaxiaeHue (OXUIaHUE TOTO, YTO
pe3yJbTaThl TOBJIEKYT 3a cOo0O OXMIaeMoe BO3HATpakIeHUe); BO3HATPaXICHUE -
YIOBJIETBOPEHHOCTh BO3HArpaxkmeHueMm (OXHIaHUE TOTO, YTO BO3HArpaxicHUe
OKaXeTCsl 1IEeHHBIM, BAJICHTHOCTh BO3HarpaxkieHust). COOTHOIIeHUEe 3TUX (HaKTOpOB
TIPEJICTABIISIET MOXHO BBIPa3uUTh (HOPMYJION "MOTUBAIIMM", KOTOpasi BBICTYMaeT Kak
pe3yJIbTaT TPOUM3BENeHUsT TPEeX MHOXUTeJIei: "TpuiaraeMble YCWINS - Pe3yJIbTaThl",
"pe3yabTaThl - Bo3HarpaxkeHue" u "BaeHTHOCTE" [[Tecoukas E, 2016 c. 283-285]. Huzkue
3HAUCHUST JIIOOOTO M3 3TUX TPeX KPUTHUYECKU BaKHBIX UIS OTIPENeSICHUST MOTHBAIIT
haxTOpoB MPUBOAAIT K c1ab0ONl MOTUBAIIMM W HU3KUM pe3yJbTaTaM TPYyIa.

Teopust cripaBeUIMBOCTA TOTIOTHSIET TEOPUIO OXKMIAHWN, KOHCTAHTUPYST, YTO JIIOIN
He TOJIbKO OTPEesISIIOT COOTHOIICHNE TIOJTyYeHHOTO BO3HATPAXKICHWS U 3aTPAueHHBIX
YCUJII, HO U COOTHOCSIT COOCTBEHHOE BO3HATrpaXIeHUE C BOZHATPAKICHUEM IPYTUX
JIofeil, BBIMOJHSOIIUX aHajloruuyHyoo paboty. Ilpu nucbanaHce Mexnay
BO3HATPAXKICHUEM KOJUTET MOTUBAITUS TAKXKe CHUKAETCS. Y CTPAaHUTh MUCOATAHC MOXKHO,
JIN0O yBEJIMUUB BO3HArpaxjaeHue, 1ubo yMmeHbluB ycunue [[ybapes, P. 2014 c. 242].

Jlaiiman TToptep u DaBapa Jloynep pazpadoTtanu MoieIb MOTUBALIMU, OObEIUHUBIIIYIO
TEOPUIO OXUIAHUS W TEOPUIO CHpaBeNIUBOCTU. [Ipn 0ObCHEHWU MeXaHU3Ma
MmoTtuBanuu, [loptep u Jloyjaep yTBepXmalT, YTO Pe3yJAbTaThl, TOCTUTHYTHIC
COTPYIHUKOM, 3aBUCAT OT TPEX MEPEMEHHBIX: 3aTPAaYeHHBIX YCWINIA; CIIOCOOHOCTEN 1
XapaKTepHbIX OCOOEHHOCTEW 4YelloBeKa, OT OCO3HAHUSI COTPYTHUKOM CBOEW poiu B
Tporiecce Tpy/aa. YPOBeHb 3aTpaulBaeMbIX YCWIINIA, B CBOIO OUepe/ib, 3aBUCUT OT JABYX
TepeMeHHBIX: I[eHHOCTH BO3HATPaXIeHWS; U TOTO, HACKOJbKO YeJOBEK BEpHUT B
CyIllleCTBOBaHWE MPOYHOU CBSI3U MeXIy 3aTpaTaMH YCUJIHUIN W BO3MOXHBIM
BO3HarpaxjaeHueM [8]. DIeMeHThl TeOpUr OXUIAHUS 31eCh MPOSBISIIOTCS B TOM, YTO
pabOTHUK OIIEHUBAET BO3HATPAKICHNE B COOTBETCTBUU C 3aTPAYCHHBIMU YCWIIUSIMUA U
BEPUT B TO, YTO 3TO BO3HATpakIeHUe OYyNeT aleKBaTHO 3aTPAYCHHBIM UM YCUJIHUSIM.
DJIeMEHTHl TEOPWU CTPABEIJIUBOCTU TPOSIBISIIOTCS B TOM, YTO JIOAM UMEIOT
COOCTBEHHOE CYXIeHHEe MO TOBOAY MPaBUJbHOCTU WU HENPaBUIbHOCTH
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BO3HATPAXICHUsI TI0 CPaBHEHWIO C APYTUMU COTPYAHUKAMU U COOTBETCTBEHHO U
CTereHb yuoBieTBopeHusi. OTcioa BaXXHBIN BBIBOIL O TOM, YTO UMEHHO PE3yJIbTaThl
Tpyna SIBJISTIOTCSI IPUYMHON YIOBIETBOPEHUST COTPYIHUKA, a He Hao60poT. CoriacHo
TaKOU TEOPUU Pe3yIbTaTMBHOCThL NOJDKHA HEYKOCHUTEIBHO MOBHIIAThc. OnuH U3
HanboJjiee BaXXHBIX BBIBOIOB M3 3TOW MOJIEIU COCTOUT B TOM, UTO DPE3YJIbTATUBHBIMN
TPy BeAEeT K yNOBJIETBOPEHUIO M, CJIEJOBATEIbHO, CIIOCOOCTBYET MOBBIIICHUIO
pesynbtaTuBHOCTU Tpyna [['ybapes, P. 2014 c. 242].

Mogaenb aucbananca ycunuii u nonkperjeHuss M. 3urpucrta (Effort Reward
Imbalance Model, ERI) nmonyuywna 1mupokoe pacnpocTpaHeHUE B KCCIEAOBAHUSIX
NpodecCuoHATBHOTO 3I0POBbsI, a TAKXKE B pa3paboTKe MPOTPaMM OpTaHU3AIMOHHOTO
BMelIaTeJIbCTBAa. B COOTBECTBUU C MOIEJNbI0 YPOBeHb MpOGheCcCUOHATBHOTO
6J1aroroIyJ4si 0OYyCJIOBJIEH COYEeTaHWEM YCWJINM, TMPUKIAIBIBAEMBIM COTPYIHUKOM
JUTST BBITIOJIHEHWST CBOMX MTOJIKHOCTHBIX OOSI3aHHOCTEW, M IMOJIydaeMbIM 3a 3TO
Bo3HarpaxneHueM. [IpukianbiBast onpesiesieHHbIe YCUIUS 1JIsI BRITTOJTHEHUST pOOOUMX
TPEHOBAHWI, COTPYAHUK OXHUIAaeT OT OPTAaHU3aIUU COOTBETCTBYIOIIETO
BO3HATPaXIEHUS, B KAUeCTBE KOTOPOTO MOTYT BHICTYNATh HE TOJBKO NEHBIM, HO U
yBaxXeHWe, KapbepHbIe BO3MOXHOCTHU, CTaOMIBHOCTH paboThl u T.1. CodyeraHue
BBICOKMX "W3AepXeK' M HU3KOW "HNpubHIM" SBIASETCS TPEANOCBIIKOMN
npogeccuoHalbHOrO HeOJaronojayuusi, a HarpsikeHHasi pabora 0e3 aleKBaTHOTO
BO3HATPAXIEHUS SIBJISIETCS MPUMeEpPOM MucOajiaHca, KOTOPBIN MPUBOIUT K YPOBHIO
npodeccroHaabHoOro crpecca [bepesosckasi, P. A. 2017 ¢ 320.]

Teopust arpubyuuum (Attribution Theory) - 3To MeToHI, KOTOpPbIii MOXHO
WCTIOTb30BaTh JJIST OIIEHKU TOTO, KaK JIIOAW BOCIIPUHUMAET COOCTBEHHOE MOBEICHUE
U TIOBeleHUe APYrux jrofeil. Teopusi aTpuOyIMU MOKa3bIBaeT, KakK JIIOAU JeIaloT
MpUYUHHBIE 00BsICHeHUs. Bce OpMBbI MOBEIEHUST OMPENeSIIOTCST BHYTPEHHUMM
(MMYHBIE KadyecTBa, TakKWe, KaK CIIOCOOHOCTU, YCUJIMS U yTOMISIEMOCTh) WU
BHEIHUMU (dakTopamMu (CBOMCTBAa OKpyXalollell Cpelbl, HalpuMep, MpaBujia U
noroza), nonoHsist apyr apyra [10.]

Teopust arpubynuM paccMaTpUBaeT, YeMY JIIOAW TPUIMCHIBAIOT CBOM YCIIeX WIN
Heymady. VccrnemoBaHus TTOKA3bIBAIOT, YTO KOTIA JIIOMU C BBICOKOU MOTPEOHOCTHIO B
ycriexe TpeycreBaid, OHM OO'SCHSUIM 3TO BHYTPEHHUMM (aKTOpaMu - CBOUMU
CITOCOOHOCTSIMU M yCUJIMsIMU. JIIOAM, KOTOPBIE CTPEMSATCSI MHOTOTO IOCTUYb, Kak
MPaBUJIO, CBA3BIBAIOT HEymauyy C HEMOCTaTKOM yCWiIMi, a He cnocoOHocrteit. Te, y
KOTO TOBOJIBHO HW3Kasl TUIAHKA COOCTBEHHBIX JOCTUKEHMU, CKIIOHHBI TIPUITUCHIBATH
CBOM HeyJauu HeIoCTaTKy CITOCOOHOCTEi, a YCIeXy He CBSA3BIBATh C MPWIIOXCHHBIMUI
yewusimu [ApmctpoHr M., 2009. c. 848].

Teopust TOCTAHOBKY 1IeJieif UCXOAWT U3 TOTO, YTO ITOBEICHIE YeTOBEeKa OTIPENEIISIeTCST
TEMU TeJISIMUA, KOTOPbIe OH CTaBUT Tiepe/i cO0O0M, TaK KaK MMEHHO Paly JTOCTUKCHMUS
MOCTABJIEHHBIX Mepesl co0Ooii 11eJieil OH OCYIIECTBISIET OornpeneieHHbie AeiicTBust. [Tpu
3TOM MpPEeNIoJaraeTcsi, YTo IMOCTAHOBKA IleJieil - 3TO CO3HATENbHBIM Tpolecc, a
OCO3HAHHBbIE 1IeJI U HAMEPEHUSI - 3TO TO, UTO JISKUT B OCHOBE OTPE/IeICHUsT TTOBEICHMSI
yenoBeka. KOHKpeTHble M TpPYAHBIE IEJU CIOCOOCTBYIOT TOBBIIIEHUIO
TPOU3BOMUTELHOCTH Tpyda (TOTAa Kak JIeTKWE IeJM - HeT), paBHO KaK W HajInuue
MOCTOSTHHOW 0oOpaTHoi#l cBsi3u. COIJIACHO TEOPUM TMOCTAHOBKU IieJiell, YpPOBEHb
WCITOJTHEHUsI pabOThI HETIOCPEJICTBEHHO MJIM OMTOCPEIOBAHHO B 3HAYUTEILHOM CTeTIEHN
3aBUCUT OT YEeTHIPpEX XapaKTEePUCTUK IIeJieli: CIOXHOCTU (OTpaXkaeT CTeNeHb
MPoGheCCHOHATLHOCTU U YPOBEHD UCITOJTHEHUSI, HEOOXOMUMBI IS OCTYKEHUST T1eJTN ) ;
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crenMGUYHOCTU (OTpaxkaeT KOJIUYECTBEHHYIO SICHOCThH IeJIM, €€ TOYHOCTh U
OIpPEeNeSeHHOCTb); MPUEMIEMOCTH (OTpaxaeT CTeNeHb, 10 KOTOPOW 4YeJIOBEK
BOCIIPMHHMMAET 11eJTb KaK CBOIO COOCTBEHHYIO); MPUBEPKEHHOCTU (OTPaXaeT FTOTOBHOCTh
3aTpaunBaTh YCUIUSI OTPENESICHHOTO YPOBHSI U NOCTHKEHUsI 1eJn). DTU YeThIpe
XapaKTePUCTUKY 1IeJIU BIUSIOT KaK COOCTBEHHO Ha I11eJb, TaK W Ha Te YCUJIHSI, KOTOPbIe
YeJI0BeK TOTOB 3aTpayuBaTh, YTOOBI JTOCTMYhL TTOCTABJIEHHOU Tepea HUM IIeJIN
[Buxanckuii O. C. 2003 ¢ 528].

HNaxe korna y pabOTHUKOB €CTh YCTOWYMBBIE HAMEPEHMUSI TOCTUYD TIeJiei, OHU MOTYT
He JOCTWYh UX COTJIACHO TMOJIHOCTHIO 3aITAHMPOBAHHOMY CIIEHAPUIO U KOHEYHBIM
MoKa3aTejssM, MOTOMY UYTO He MOTryT 3¢ GEeKTUBHO OCYUIECTBISITH MPOIIECC
caMoperyJIMpoBaHusl NMpobJieM, TO eCTh LeJib-CTPEMJIEHUE He BCeraa 0CTaTouyHa cama
no cebe. PaGoTHUKU pacmpenessiioT CBOW YCWIMS, NJIAHUPYS Oyayllue YCUJIUS
(HampuMep, ycTaHaBIWBasl 1IeJib) W TIpujiarasi yCUJIUSI.

Bbieoowt

B pamkax nccnenoBaHusi B3aMMOCBSI3€il TPYI0BOTO TMOBEIECHUS 1 TTPOU3BOIUTETLHOCTI
B paMKax OOecrieueHUsI OPraHU3alMOHHBIX IIeJIeil, PacCCMOTPEHBI (hOPMBI TPYIOBOTO
moBeneHus. TpynoBoe MoOBeneHUE sBIsieTCs (GYHKIMEW ero MmoCIeCTBUIL:
TTOJIOXUTEbHBIE PEe3YJILTATHI CTOCOOCTBYIOT TTOBBIIIICHUIO TIPOTYKTUBHOCTH TPYIOBOTO
moBeaeHUsI. [Ipy HATUYUU TOJOXWMTEIBHOTO CTUMYJa JJsI BBICOKOW
MMPOU3BOMNUTEILHOCTU, CBSI3b MEXAY TPYAOBBIM TMOBEIEHUEM U TOKa3aTelsIMU
MIPOU3BONUTENBHOCTU Oyner cuibHee. OmnpeleneHEHNEe TEOPETUUYECKUX PaMOK
TIPOSIBJICHUS] YCUJIMI B PACIPOCTPAHEHHBIX 3KOHOMUYECKUX MOIENSIX U TEOPUSIX,
B3aMMOCBSI3b YCUJIMWA ¥ MOTHBAIIMW TIO3BOJISIET CAeJaTh BBIBOJ O TOM, 4TO OoJiee
a3 deKkTrBHOE M3MepeHne MPOU3BOAUTEIILHOCTA C YYETOM BIIVSIHUSI U OTIPEeICHUS
ycunii pabOTHUKOB TTIOMOXET OPTaHU30BaTh W YHUMDUIIMPOBATh MOCTPOSHUE OOIIETro
o0beMa 3HaHUI O TIPOIYKTUBHOM TTOBEIEHUY pabOTHUKOB. [1epcrieKTBOM TaTbHEUTIIIX
WCCIIEIOBAHUIA SIBJISIETCS] Pa3BUTHE TEOPUU YIPaBICHUs YCUIUSIMU, pa3paboTka
WHCTPYMEHTOB JUII M3MEPEHUs TPYIOBBIX YCWIMI COTPYTHUKOB U (DopMUpOBaHUE
CTpaTeruu ST MOOMIV3AlUK YCUITNU PabOTHUKOB.
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TEOPETUYECKUE PAMKU MCCAEAOBAHUSA TTPUAATAEMBIX YCUAWN 1 MOTUBALIVN PABOTHUKOB K
TTPOAYKTMBHOMY ITOBEAEHUIO

Gelman Valentina, Cherep Alla (Ukraina, Zaporojye)

Xodimlarning xulg-atvorga bo'lgan intilishlari va motivlarini o'rganishning
nazariy asoslari

Annotatsiya. Maqgolada ishchilar xulq atvori va motivatsiyasiga ta'sir etuvchi tashkiliy magsadlar doirasida
mehnat va ishlab chiqarish o'zaro alogasining dolzarb masalalari ochib berilgan. Individual ishlab chiqarishni
baholash usullaridan biri insonning mehnat samaradorligini ta'minlashga yo'naltirilgan magsadli faoliyatidir.

Masalaning tashkilotdagi ishchilar xulq atvoriga ta'sir giluvchi motivatsiyaning dolzarbligi nuqtai nazaridan
amaliyotda qo'llaniladigan motivatsiya nazariyasining tarqalish doirasi, adolat nazariyasi, atributsiya nazariyasi,
magsadlarni qo'yish nazariyasining namoyon bo'lish chegaralari tadqiq qilingan. Ishlab chiqarish
samaradorligi xizmatchining umumiy bilimi hajmi xulg-atvori yo'naltishlari bilan bog'ligligi hagida xulosalar
berilgan.

Tayanch so'zlar: mehnat xulq atvori, mahsuldorlik, motivatsiya nazariyasi, disbalans modeli, atributsiya
nazariyasi, magsadni belgilash nazariyasi.
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THOUGHTS ON CORRUPTION IN CHINUA ACHEBE'S NO LONGER AT
EASE AND THE CHALLENGE OF SOCIAL ORDER IN AFRICA

Abstract. Literature is any work of imagination either a play, poem, novel in which language is used to
tell a story. In it, there is a rich presentation of imagination and language. A literary work can never be so
abstract without its relation to societal factor as it conveys experiences of human self-understanding. This
is because it is a product of societal consciousness, as it constitutes a reflection on the phenomenon of life.
Efforts at building societies below the Mediterranean are daily meeting with brick-walls due to the
endemic and systemic problem of corruption. Corruption is gradually becoming an 'asset’ to many individuals
in our society today as it delves deep into the veins of many, due to so many circumstances and
conditions. The circumstances are situation where individuals put themselves for selfish and egocentric
interests. This issue of corruption goes beyond individual psychology and consciousness; there is a social
dimension to it, which needs to be carefully examined and considered.

This intent would be done by interrogating No Longer at Ease towards examining the growing nature
of corruption in African society. Hence, this paper shall examine Achebe's No Longer at Ease in relation
to the endemic nature of corruption in Nigeria nay Africa. Therefore, the thrust of this piece, would be to
argue that for social order and development to be realisable, the recourse to imbibing and building
values, instead of vices like corruption, is significant and of utmost importance.

Key words: Corruption, Social Order, Values, Africa, No Longer at Ease, Obi Okonkwo.

Introduction

In this paper, we shall discuss the literary work of Chinua Achebe's No Longer at
Ease, in relation to the endemic nature of corruption in African societies. A question
that comes to mind is: is there any relationship between philosophy and literary works?
The answer is in affirmative as both concepts are products of social consciousness
because they constitute a reflection on the phenomena of life. A literary work can never
be so abstract without its relation to societal factor. It conveys experiences on human
self-understanding. Hence, seen philosophy as the quest in the intellectual history of
many civilisations and development is apt. Therefore, philosophy and literature are out
for positive construction and reconstruction of society.

Philosophy and Literary Works - An Investigation

Is there any relationship and/or link between philosophy and literary works? What
cements the two together? Do the two have anything to do with human society for its
survival and sustenance? Can literature be philosophical? Can philosophy also be literary?
These and many other questions of such come to mind when issues arise concerning
literature and philosophy. In the first instance, we must understand what the two stand
for, and what they mean for human society.
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Literature is any work of imagination either a play, poem, novel in which they use language
to tell a story. Here, there is a rich presentation of imagination and language. Literature,
whether socially engaged or not, according to Oladipo, cannot be awork for its own sake. It
either attempts to convey an experience because such experience is believed to have some
significance for human self-understanding or, . . . it may attempt to mould the personality of
the individual in the society.[Oladipo 1993 p 6] He argues further that, "...literature operates
within some context of ideas (world-views or social visions), which provides an anchor
point for the web of descriptions, facts, constructions and evaluations, which it contains.
This and the symbols, images and metaphors employed, give a literary work the force that
makes it possible for it to register some effect on the reader's sensibility. [Ibid.]

On the other hand, philosophy, from its etymological point of view, means the
love/study of wisdom (philo and sophiafrom its Greekorigin).This is the only description
and interpretation that is accepted by all scholars and students of philosophy. This is
because the concept in itself is highly problematic due to its over-lapping nature,
descriptions and meanings depending on the schools of thoughts that those in the
interpretative community belong. And because of this singular fact, every individual
could lay claim to be philosophising; this is due to different levels and/or orders there
are in the study of philosophy. In the first order, there is a general world-view interpretation
of what philosophy is, which could be in form of cultural, social, provincial, parochial,
economic, religious, among others. This first order interpretation seems to have answered
the question of what philosophy is all about, but it has not because the concept is over-
laden with meanings and complexes. And also, the interpretation here is unconscious,
non-rational in its approach to the understanding of what philosophy is.

Aside the first order interpretation of this general/cultural world-view, there is the
second order interpretation, which is professional in nature. In this realm, philosophy
is understood from the angle of professional and academic parlance, which by its
methodology is reflective, conscious, rational, investigative and thematic. Here, Evgenia
Cherkasova argues that, "Indeed, to philosophise is to question not only what one sees,
feels and thinks, but also how one does it. Philosophical practice is, by nature self-
reflective and self-referential, for embedded in it, is attempt to analyse one's assumptions
and beliefs, motives and fears, favourite cliches and intellectual strategies, insights and
blind spots" [Cherkasova, Evgenia 2004. p. 203]. It is within this realm that professional
and academic struggle is put into thematic discourse, which can only be understood by
the initiates, aside the peoples' interpretations.In the same parlance, Oladipo maintains
that, "Although the philosophical worl-view may reveal some of the categories of the
communal worl-view, it reveals them in a conscious, "conceptual, logical form." This
involves a process of differentation in which many aspects of the communal world-view
are eliminated and others are absorbed into a new picture of the world, which not only
provides a categorical framework for perceiving, interpretaing and changing the world,
but also serves as amode of reflection on the intellectual foundations of culture” [Oladipo,
Olusegun 1993. p. 3]. In its nature, philosophy is never satisfied with any answer(s) as
there is always room for improvement, and this is why Cherkasova avers that, "What
distinguishes the work of philosophers or philosophically inclined writers is their awareness
of the numerous invisible possibilities and their eagerness to discover them. Philosophy
is . . . never satisfied with the apparent state of affairs but wants to explore all the latent,
invisible and even unthinkable options. Such persistent explorations lead to infinitely
diverse intellectual patterns and images." [Cherkasova, Evgenia. 2004. p. 203.]
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Within the array of diverse explorations possible in the field of academic
philosophy, the connection and link between philosophy and literary works
emanate. A literary work can never be so abstract without its relation to societal
factor as it conveys experiences of human self-understanding. This is because it
is a product of societal consciousness, as it constitutes a reflection on the
phenomenon of life. So also, philosophy can never be so theoretical without its
practical effects and impacts being felt by man. Simon Critchley, in his
interpretaion of Wallace Stevens' poetry as being philosophical, writes that,
"what it is about Stevens that interests me is the fact that he found a manner,
that is wholy poetic, of developing full thoughts, theses, hypotheses, conjectures,
ruminations and aphorisms that one should call philosophical." [Cherkasova,
Evgenia. 2004. p. 203]. He explains further:

... Stevens is philosophically significant because his verse recasts the basic problem of
epistemology in a way that perhaps allows this problem to be cast away. What we might
call his 'poetic epistemology' can be said to place in question the assumptions behind
the traditional epistemological construal of the world. This is what I think is at stake in
approaching poetry as philosophy. [Ibid. pp. 196 - 197].

Cherkasova points out that it is within self-questioning and dissatisfaction, that literary
works and philosophy come to portray their effectiveness in the society. Here, he posits
that, "It is this profound dissatisfaction with the ordinary and fascination with the
interplay of sideshadows that philosophy happily shares with fantastic literature. In b
oth cases the engagement with the 'otherwise' and 'other-worldly' opens up space not
only for crucial questions but also for unique and unexpected answers. . . . Whereas
'natural thinking' tends to apply restrictive schemata on the world of possibilities,
philosophy and fantasy celebrate their diversity. Both philosophy and fantastic literature
at its best not only insist that 'what is', 'what might be' and 'what cannot be' are
intricately connected, they effectively utilise this connection." [Cherkasova, Evgenia.
2004. pp. 205 - 206.]

Apart from the singular fact that philosophy and literary works are both social
observable facts, Oladipo, quoting Nicolai Iribadjakov, argues that, "They are
both "born of the intellectual and practical needs of society and the individuals
and classes comprising it." [Oladipo, Olusegun. 1993. p.5.] He avers further
that, "Both philosophy and literature seek, albeit in different ways, to enlarge
the scope of human experience and its interpretation. In doing this, they do not
merely seek to convery some information or the other about a given phenomenon
or experience. Rather, they use the resources of language to interpret and evaluate
this phenomenon or experience, with a view to discovering some hidden
relationships and unforseen possibilities. And the practical purpose of doing this
is to sharpen the reader's perception of, or shape his attitude to, the phenomenon
or experience in question.” [Ibid. pp. 8 - 9.]

With the theoretical considerations, explorations and incursions explored
above to unravel what philosophy and literature are, and the connection between
them, we now turn our attention to the understanding of a literary work, No
Longer at Ease by a celebrated novelist and academic, Professor Chinua Achebe.
Hence, our attention is turned to the usage of a literary work to under-score
the theme of corruption among societies below the Meditterranean and
particularly Nigerian society.
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No Longer at Ease: A Synopsis

The novel, using the character of Obi Okonkwo, is about the emergent behaviours
and habits of many Nigerians in the pursuit of individual benefits, and parochial or
provincial mind-sets at the expense of the commonwealth. This has put the country in
the state of hopelessness, which she finds herself today, nay for other nation-states
below the Meditterranean. What was responsible for this is the issue of indiscipline,
which pervades all institutions, organs and levels of the society. Indiscipline gives
birth to individualism, which is abhorrent to the cultures and practices of ‘traditional’
African society. This is greatly evident in the life of major character (Obi Okonkwo)
in the novel.

No Longer at Ease is a nineteen-chapter book, set in Umuofia, and published in
1960, the year of Nigeria's political independence from the United Kingdom with Obi
Okonkwo, the grand-child of Things Fall Apart's main character, Okonkwo returning
to Nigeria from United Kingdom, where he had gone to receive his university education.
On getting back to Nigeria, he started paying back education loan he received from
Umuofia Progressive Union in order for others to benefit from such largesse. In the
process of paying back his monthly dues to the Union, in addition to paying for his
siblings' education and catering for his aged parents, his finances were taken to the
extreme as there was soon a gulf between his income and expenditure. This led him into
finding himself in deep hopelessness. Accepting bribes seems like the only way out; so
Obi accepts many of them, until he gets to a point where he has paid off all his debts
and can no longer live a life of corruption and guilt. He takes one last bribe, only to get
caught in a sting operation and was arrested to face the full trial. Three factors were
solely responsible for transforming the good man in Obi Okonkwo into bad and/or
corrupt one, namely: loans to be paid, caring for his aged parents and the social
pressure around him.These precipitate reasons for people to indulging in 'unholy' and
unpleasant situations in order to satisfy their selfish interests, which are: a mis-match
between income and responsibility, concession to social pressure, poverty and social
insecurity, and certain kinds of complacencies, among other factors.

The seemingly understanding and world-view about No Longer at Ease is that, it
discussed imagining phenomenon of Nigerian society immediately after gaining political
independence from the imperialists. And as already known from the outset that, values
in Africa rest not based on individualism but on communalism, corruption seems to be
away of life. This, Oladipo states that, "...one cannot read ChinuaAchebe's Things Fall
Apart and Arrow of God and fail to have some glimpse of Africa's confrontation with
Europe during colonialism, just as it does not require much imagination to see in the
worlds of No Longer at Ease . . . some aspects of the "corruption and misrule” that
enveloped a large number of African societies immediately after independence.” [Ibid.,
p. 12.] The novel was written to correct the vice of corruption; in order to regain our
African values, as values in Africa rest not on individualism but on communalism.

Corruption now seems to be a way of life (culture) to many Africans and there is no
way one cannot have a glimpse of our confrontation with corruption, which has engulfed
our society since the time of Africa's political independence and not mental nor cultural
independence. In this sense, individualism, which is 'mother’ of corruption has uprooted
and supplanted communalism that is African in many, if not all. This surfaces in the
disintegration of human relations, that is, if the sense of community disappears,

Philosophy and life / Ne 3/4 (2) 2018
36



Olatunji, Felix O. & Adejumo, Ade
THOUGHTS ON CORRUPTION IN CHINUA ACHEBE'S NO LONGER AT EASE AND THE CHALLENGE OF SOCIAL
ORDER IN AFRICA

individuals would have to battle for true identity. Consumerism and extreme capitalism
are now gagging out economic temparature by which Africans have shifted from
community-style of life only 'to endorse’ Hobbessian state of nature: where man is
ruled with passions and leads him into conflict with others. Thus, this has given birth to
corruption - an intruder - that has come to stay. So, this is our point of discussion.

The Theme of Corruption in Chinua Achebe's No Longer at Ease

In discussing the aspect of corruption from No Longer at Ease, it should be born in
mind that some-how our levels and understandings of education in this part of the
world had led many into becoming corrupt because of the 'sanctity’ of individualism.
The present day (Western) education, disconnected from cultural education, too often
turns many of the 'educated' literates into individualists. Such persons are being isolated
by the cult of private property right from the beginning of their exposure to the four
walls of learning. To Africans, social interest is much greater than that of the individual
or any selfish interest. The sense of togetherness has been lost because the state of
education in our society has turned the so-called literates and educated elites into
individualists. The idea of living communal life with one's extended family is dying
among our people and thus, inimical to African ethics.

The sumptuous and extravagant reception set for Obi on his return from abroad,
after the Umuofia Progressive Union had sponsored his education, was seen by the
people and those involved as a form of investment, which must necessarily yield a
'‘bountiful harvest'. To them as read by the Union's secretary, "'Sir, we the officers
and members of the above-named Union present with humility and gratitude this
token of our appreciation of your unprecedented academic brilliance' . . . "'The importance
of having one of our sons in the vanguard of this march of progress is nothing short
of axiomatic." [Achebe, Chinua. 2008. p. 29.] The address did not end until the secretary
added, "He traced the history of the UmuofiaScholarship Scheme which had made
it possible for Obi to study overseas, and called it an investment which must yield
heavy dividends." [Ibid. p. 30.] To them, they have succeeded in making one of their
own a 'pace-setter' in both education and industry in which others could get access to
lives of luxuries and benefits by any means and standard without considering laid
down rules, regulations and principles therein. This is evident in the gistings of the
Union's officers with Obi concerning job opportunities in the realm of Nigeria's clich?:
"rob my back and I rob yours" that, "'Of course those of you who know book will not
have any difficulty,’ said the Vice-President on Obi's left. 'Otherwise I would have
suggested seeing some of the men beforehand.' 'It would not be necessary,' said the
President, 'since they would be mostly white men.' 'You think white men don't eat
bribe? Come to our department: They eat more than black men nowadays." [Ibid. p.
31]. This articulation, even though a debased one, suggests the fact that they are
interested in getting whatever they want without following the dictates of the rule of
law. To Obi, this set of human beings are wasting their time as he had earlier written
when he was in England that, "Obi's theory that the public service of Nigeria would
remain corrupt until the old Africans at the top were replaced by young men from the
universities was first formulated in a paper read to the Nigerian Students' Union in
London." [Ibid. p. 35]. Corruption is not only in monetary terms, but in all activities
bereft of fairness, equity and justice!
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Obi's struggle to live a corrupt-free life soon gave way as there came some social
pressure from within, which surpassed his monthly income and what he planned for.
This essentially was about the tuition to be paid for his brother and the illness of his
mother. He needed to assist them as recorded that, "But sixteen pounds ten shillings
was to go into brother John's school fees for the second term which began in April."
[Ibid. p. 114]. Equally, he asked for the where-abouts of his mother, which must neccesarily
be taken care of. ""Where is Mother?' his eyes kept asking. He did not know whether she
was still in hospital or at home, and he was afraid to ask. "Your mother returned from
hospital last week,' said his father as they entered the house." [Ibid. p. 114]. The commitment
to save his mother's life, among other issues, put him in 'danger’ of the mis-match
between what 'comes in' and what 'goes out' in his life.

In an attempt to offset his loans because of a mis-match between income and
responsibility, Obi Okonkwo sought for salary advance/loans in order to pay 30 pounds
for procuring abortion for Clara, and also paying back his debts to her; he consulted
Mr. Omo for his advice but he was made to realise the possibility; even though he did
not know at a glance that there is the need to pay back. This, the author reiterates as
thus, "And, by the way," he said dropping the matter of advance, 'you have to submit
statement of expenditure in respect of the twenty-five pounds and refund the balance.'
Obi had not realised that the allowance was not a free gift to be spent as one liked. He
now learnt to his horror that, subject to a maximum of twenty-five pounds, he was
allowed to claim so much for every mile of the return journey. Mr. Omo called it
claiming 'on actuality basis.” [Ibid. p. 141]. In analysing this, it is a great factor, which
has led him from being a good man, as it is the chief cause of the crisis in his life.

Within the number of factors responsible for turning the good man in Okonkwo
into a bad one, was social pressure from people, who will not believe in due process,
which at the end led him into taking bribe that was a bubble bust. The 'humble’ request
for scholarship opportunity, from Mr. Mark for his sister, signalled the beginning of
the end for Obi Okonkwo. That he was able to survive the request from Mr. Mark did not
end the debacle of how corruption has eaten deep into the veins of people. In the
ensuing argument between the duo, there was a bit of drama how Mr. Mark will pass the
message across to Obi Okonkwo, even though the recourse to ethnic chauvinism did
not sway Obi from his stand against corrupt practices. As it is a practice today of 'seeing’
people before anything could be carried out even for what is right for an individual,
not to talk of privileges, Mr. Mark retorted that, ". . . No, no, no. I have got those. But it
is like this.I was told that you are the secretary of the Scholarship Commission and I
thought that I should see you. We are both Ibos and I cannot hide anything from you. It
is all very well sending in forms, but you know what our country is. Unless you see
people . . ." [Ibid. p. 79]. This corrupt attitude of 'seeing’ people is still one of the most
dangerous canker-worms in our society today as we find ourselves in a setting where
vices are extolled at the expense of values; mediocrity has over-shadowed brilliance and
intelligence; and excellence at all levels tends to count for nothing, among others.
Although, he thought he had won the first battle, until the visit by Miss. Elsie Mark, a
sister of Mr. Mark. The request made by her that, "'Please, Mr. Okonkwo, you must
help me. I 'll do whatever you ask™ [Ibid. p. 84.]; suggests more than what could be
thought of, as Obi already thought that, "She must be about seventeen or eighteen. A
mere girl, Obi thought. And already so wise in the ways of the world."” [Ibid. p. 83.]. This
was even re-echoed by Clara, Obi's girl-friend that, ""You thought I was on duty." She
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laughed. 'l 'm sorry about that. Who is she, anyway? | must say she is very good-looking.
And I went and poured sand into your garri. I 'm sorry, my dear” [Ibid. p. 85.]; arguing
further that, "After all, offering money is not as bad as offering one's body." [Ibid. p.
86.] With the rejection of both requests, Obi Okonkwo cannot but put himself in
danger when there seemed to be no other 'option' than to take bribes because of social
pressure and the mis-match between income and responsibility.

The last strawl of Obi's problem emanated again from request by people whose
attitude to the rule of law has been circumvented and mortgaged. It was also because of
scholarship, which made him to loose all despite the 'reputation’ that he has built for
himself, even though he collected money from people and still stuck to his stuff as
"Others came. People would say Mr. So-and-so was a gentleman. He would take money,
but he would do his stuff, which was a big advertisement, and others would follow. But
Obi stoutly refused to countenance anyone who did not possess the minimum educational
and other requirements. On that he was unshakeable.” [Ibid.p.153.] The scholarship's
request for the big man's son came along with some payment as the man said, "I want
him to get scholarship.If you can do it for me, here is fifty pounds.' ...He rose to his
feet, placed the wad of notes on the occasional table before Obi. 'This is just small kola,’
he said. "We will make good friends. Don't forget the name. We will see again." [Ibid. p.
152.]. This, Obi could not negotiate nor return because he needed to pay "off his bank
over-draft and debt to Hon. Sam Okoli, M.H.R. [Ibid. p. 152.].

Obi Okonkwo's attitude completely changed because of his 'new found of love' in the
collection of bribes from people in order to pay up all his debts, and live beyond the
usual dictates of his income. This character, in Obi, is found in many individuals today
because corrupt nature goes beyond individual psychology, that is, about selfish interests.
Rather, corrupt nature and its praxis cannot be simply explained in terms of individual
dispositions; since there is a social dimension to the problem, which the society needs
to consider carefully. It is in the consideration from the realm of the social strata that
controls against this reprehensible attitude could be attained from the following, namely:
the strenghtening of social institutions like family, school and law enforcement agencies;
and the revaluation of our values essentially against materialistic tendencies - money,
excessive pleasure, inordinate acquisition of property, prestige, among others. This
revaluation will be needed against the practice where our society today favours and
respects corrupt personalities. Therefore, our next sub-section will be to examine the
value of communalism as against selfish aggrandisements as an index in the fight against
endemic corrupt practices in Africa.

Communalism as Rescue to the Endemic Nature of Corruption in Africa

Human beings are basically atomic units, each locked in better with the others;
each struggling for his/her survival. The idea of individualism will not be important to
the society because the social life should be an element in the end and even element in
the means. Saint Thomas Aquinas reiterates that, "caritas non quarit bonum dilectum
propter delectationem - charity does not seek the loved good for the sake of the
pleasures to be derived from it but the joy ought to come as a commensuration of the
idea to the interest of the general populace.” [Aquinas, Thomas. Ia, liae IV, 2 ad 3.]
This idea of communalism as an African value entails readiness to assist the needy and
the infirm, and itching desire to work and do many other desirable qualities.
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Communualism remains a social ethics of the people; as it involves their holistic
view on reality, that is, the way and manner they go about their daily activities and
experiences. This is not to say that it forms the basis and foundation of the entirety of
the values, as it gives a vivid picture of such values. Joseph Iddio argues that, "an
average individual is intuited and brought up to cultivate an intimate sense of obligation
while belonging to the quite alarge group of people on the basis of kinship affiliations."
[Iddio, Joseph. 2001. p. 81]. Kwasi Wiredu also avers that, ". . . by the search for community
and communalism in Africa, which have infuenced their thought pattern, we do not
simply mean the search for community apposite ways of developing feelings of loyalty
and support for a multinational state. We also mean the quest for important common
goals, interests, and values in terms of which national identity can be forged and a
sense of neighbourhood developed among a number of hitherto disparate social groups."”
[Wiredu, Kwasi. 1998. p. 107.]. This is to show the fact that African culture puts more
emphasis on the group than on the individual; more on solidarity than on the activities
and needs of the individual; more on the communion of persons than on their autonomy.
Ours is a community where egocentricism is seen to be abhorrent. Leopold Senghor, in
A Prerequisite: Cultural Independence of 1962, notes that, "This does not mean that
Negro-African society ignores the individual, or that collective society ignores solidarity,
but the collectivist society bases this solidarity on the activities of the individuals,
whereas the community society bases it on the general activity of the group. [Senghor,
Leopold. 1975. p. 599.] And for the fact that man is a social animal, his beatitudes,
whatever it may be should not at any rate be a solitary satiffaction. And in the words of
Gerald vann, "human nature is social, its end, therefore, must be social; and this
means that not only the individual's perfection but that of others also must motivate his
actions."” [Vann, Gerald. 1937. p. 95.].

In the discourse of communal way of life and the relationship, which occurs between
individuals and the community in which they reside and live in Africa, Olatunji Oyeshile
argues that, "The relationship between the community and the individual can be
likened to the relationship between aplay and its parts or ateam and its players. This
necessarily presupposes that there is an intricate link between what we know as the
community and its individual members such that they have a similar 'destiny’ in a
metaphorical sense. The well-being of the community is often used as the determinant
of the well-being of the individual even though the converse does not always hold."
[Oyeshile, Olatunji. 2006. p. 103.] This understanding of Oyeshile is subsumed in the
treatise of Mbiti's analysis that the individual in a society owes his/her existence to
other people in the community of which the individual can only lay claim and say
that, 'l am, because We are; and since we are, therefore, I am'. The relationship
between the two is aform of symbiotic relationship, which cannot be separated and
broken.

Felix Olatunji reiterates the importance and significance of communal system to the
sustenance of African spirit and world. This, he argues thus:

Communalism in Africa is a system that is both supra-sensible and material in its
terms of reference. Both are found in a society that is believed by the Africans to be
originally divinely made because it transcends the people who live in it now; and also it
is humanly made because it cannot be culturally understood independent of those who
live in it now. Therefore, the authentic African is known and identified by and through
his community as the sayings go in Yoruba's proverb that, Agbajo owo la fi n'soya, ajeje
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owo kan o gberu d'ori (The communal chest is beaten with collective palms; one hand
cannot lift the load to the head) and A kii r'eni lodo s'agbara (One does not go through
unnecessary exertion at the riverside where there is a waiting helper). The philosophy
behind African communalism, therefore, guarantees individual responsibility within
the communal ownership and relationship.An individual identity is not emphasised at
the expense of his community identity [Olatunji, Felix. 2017. p. 152].

Bert Hamminga opines thus:

Since togetherness is the highest value, we want share our views. All of them.
Hence we always agree with everybody. Standing up and saying: "I have a radically
different opinion" would not, as it often does in the West, draw attention to what |
have to say. Instead, I am likely to be led before my clan leaders before I even had the
chance to continue my speech. Among us, you simply never have radically different
opinions. That is because, and that is why we are together. Togetherness is our ultimate
criterion of any action, the pursuit of knowledge being just one of them. [Hamminga,
Bert. 2005. p. 58.]

This is why individualism, as an ideology and principle of life, is not encouraged in
Africa, though it is not destroyed. Even though an individual is a separate being, and
can take decisions on his own, with full authority of whatever he does, Kwame Gyekye
argues vehemently that, "the capacity for self-assertion that the individual can exercise
presuposses, and in fact derives from, the autonomous nature of the person. By autonomy,
I do not mean self-completeness but the having of a will, a rational will of one's own,
that enables one to determine at least some of one's own goals and to pursue them, and
to control one's destiny." [Gyekye, Kwame. 1997. p. 54.]. This shows that an individual
enjoys his existence, self-assertion and even authority to take decisions, such individual
enjoys this from the shared values, ideals, thoughts of the shared system in which he
lives. This means no one lives in isolation. Here, Joseph Faniran argues that,

The community alone constitutes the context, the social or cultural space, in which
the actualisation of the possibilities of the individual person can take place, providing
the individual person the opportunity to express his or her individuality, to acquire
and develop his or her personality and to fully become the kind of person he or she
wants to be. . . One can, therefore, say that African communalism entails a tense
relationship between the individual and the community [Faniran, Joseph.2008.p.39.]

The argument is such that individual members are essential parts of the community of
which the community guides and guards against all forms of selfish and the quest for
individual benefits at the expense of the common good. And to guide against friction between
the two entities, Gyekye in another work of his, as quoted by Faniran clearly says that:

The fact that the African people express appreciation for both communal and
individualistic values means that for them these two seemingly opposed concepts can
co-exist, however precariously. Their idea is that the individual cannot develop outside
the framework of the community, but the welfare of the community as a whole cannot
dispense with the talents and initiative of its individual members either. The interaction
between the individual and the community (or group) is therefore considered basic to
the development of the individual's personality as well as to the overall success and
well-being of the community. [Ibid., pp. 39-40.]

Our argument for solidarity amongst all peoples is set on the ontological foundation
of relationship between the two entities - individuals and community. Our search for
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social order in Africa will be realisable when the 'new culture of sentiments', which is
founded on provincilaities, is uprooted and re-developed through the social indicators
of communalism, namely: the supremacy of the community, the sanctity of authority,
respect for old age or the elderly, the usefulness of the individual, and religion as a way
of life as examined by Faniran. [Ibid., pp. 45-58.]. What this implies, according to
Oyeshile, is that, "in modern African states, the quest for development and social
order is not something that can be pursued from one end, either that of the state or
that of the citizens. It has to be a joint venture. And there is an ontological basis for this
relationship. The community, we should note, is the basis for the actualisation of
individual values, aspirations and goals. The individual who has imbibed the spirit of
community voluntarily gives up certain desires in order to ensure the continued survival
of the community."” [Oyeshile, Olatunji. pp. 116-117.]

The option for solidarity and brotherhood in African consciousness, for survival,
social order and authentic development, will be to replace the 'culture’ of sentiments,
which is largely built on parochial and provincial mentalities across African states.
These mentalities are found in our attachment to ethnicity and tribalism, which
necessarily impede the actualisation of human survival and the quest for enduring
development. This attachment to diverse ethnic groups and tribes resulted from the
point that the 'centre’ could not hold again as every individual seeks for solutions to
the societal problems from his/her enclaves, without looking for solutions to the
problems of the society. And in order to correct this anomaly, solidarity and/or co-
operation will be required in Africa as these sayings go: Igi kan o le da igbo se and Bi
enikan ba so pe ohun ko nilo oluranlowo lati sin ara re sinu saare lehin iku, o daju pe
owo re ni lati wa loke erupe - no man is an island onto himself; and Oju merin lo n
b'imo, gbogbo aye lo n wo - it takes a whole village to raise a child. Solidarity, in this
sense, is a firm determination in order to commit oneself towards the attainment of
common good. The sense of solidarity is an article of faith for the Africans as Ehusani
sums it up that, "The African values community living not only because "it is good
for kinsmen to do so", but because life is his or her ultimate concern, and that life
can only grow in relationships. Outside the community, there is no life." Ehusani,
George. 1991. p. 221.]. This clearly suggests that life in the African sense is communal
in nature, that is, as an African, birth, life and death are communal. An individual
cannot live outside his community and because of this fact; it does expresses the
nature of coming together to establish a virile community, which will achieve the
common good. Such common good in the building of a society is essential in the lives
of the people. To this, the Second Vatican Council fathers reiterate that, Everyday,
human interdependence grows more tightly drawn and spreads by degrees over the
whole world. As a result the common good, that is, the sum of those conditions of
social life which allow social groups and their individual members relatively thorough
and ready access to their own fulfillment, today takes on an increasingly universal
complexion and consequently involves rights and duties with respect to the whole
human race. Every social group must take account of the needs and legitimate
aspirations of other groups, and even of the general welfare of the entire human
family [Second Vatican Council. 1965. No. 26.]

This is in line with the analysis of Ehusani that, "Life is drawn from persons, energy
is found in the midst of persons, beauty inheres in persons, wisdom is acquired through
relationship with persons ..." [ Ehusani, George.1991.p.221.].
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Conclusion

We have argued in this paper that communalism will serve as an antidote to the
prevalent nature of sharp corrupt practices, which are so entrenched in the lives of the
people. This, we have carried out, using the character of Obi Okonkwo in Chinua
Achebe's No Longer at Ease to expouse. Corruption has destroyed the long-established
values of truthfulness, trust, sincerity, altruism and investing in people, among others,
and particularly, the emphasis on the community. This is because communalism and/
or communitarian values are an affirmation of the priority of the group over the
individual. It is a re-affirmation of John Mbiti's I am, because We are and, since we are,
therefore, I am. In African society, there is no encumbered self, meaning that an
individual is a being in relation. It serves as a means of fostering human co-operation and
social harmony. Even though it caters for the community interests, this does not in any
way or manner isolate the interests of the individuals in the society.
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Onarynxu, @emke O. & Anexymo, Ane. (Hurepus, Oréomoco)

Mzticau o koppynnuu B Unnya Auebe O0OAbIIIe He B CBOEM TapEAKe U BLI3OB
COIHMAABLHOTO IOPSIAKA B Adppuke

AunnoTtamusa. Jlutepatypa - 310 J1000€ MPOM3BeIeHNE BOOOPakeHMsI, JIMOO Ibeca, TT0dMa, pOMaH, B
KOTOPOM $I3bIK UCITOJIB3YETCsI, YTOOBI paccKas3aTh UCTOPHIO. B HeM mpucyTcTByeT Gorarasi mojava haHTasnuu
" si3biKa. JlutepaTypHOe TIpOM3BEICHUE HUKOTIA He MOXET OBITh CTOJb aOCTPAKTHBIM O3 ero CBS3U C
00IIeCTBEHHBIM (haKTOPOM, TIOCKOJIBKY OHO TepenaeT TMepeXkMBaHMs YeTOBEUYECKOT0 CaMOITO3HAHMSI.
DTO MPOUCXOAUT TIOTOMY, YTO OHO SIBJISIETCSl TIPOMYKTOM OOIIIECTBEHHOTO CO3HAHMSI, TIOCKOJBKY OHO
SIBJISIETCSI OTPaskeHHeM (heHOMeHa KU3HMU.

Yewnust o coznanuio obiectB Huke Cpeln3eMHOMODDST €KeTHEBHO HATATKUBAIOTCS Ha KUPITUYHBIS
CTeHBI M3-3a SHAEMUYHON M CHUCTEMHOI TIpoGJieMbl KOppyInu. Koppyrims NmocTerneHHO CTaHOBUTCS
"aKTUBOM" JUISI MHOTWX JIIONeil B HallleM OOIIECTBE CEeTOiHs, MOCKOJIbKY OHa MPOHUKAET TIyOOKO B
BEHbI MHOTUX M3-32 MHOTUX OOCTOSITEIBCTB M yCIOBUI. OOCTOSATENLCTBA - 3TO CUTYallWs, KOTIa JIIOIAN
CTaBSIT ce0sT B STOMCTUYHBIC M STOIICHTPUYHBIE MHTEPECHl. DTa MpobieMa KOPPYIIIMK BHIXOAWT 33 PAMKH
WHIVUBUIYAIBHOM TICUXOJIOTMM W CO3HAHWS;, B HEll €CTh COIMATbHOE M3MEpPEeHHEe, KOTOpOe HEOOXOMUMO
TIIATETPHO MU3YYUTh U PACCMOTPETh.

DTo HaMepeHue ObUIO OBl JOCTUTHYTO IMYTeM TPOBEIEHUS OMPOCOB C IEIbI0 M3YYCHHs PACTYIIETO
XapakTepa KOppymnuuu B adpuKaHCKOM oOmiecTBe. TakuMm o0pa3oM, B HACTOsIIEN cTaTbe OymeT
pPacCMOTpPEH BOTIPOC O TOM, 4TO AuebGe OOJbIlle He YYyBCTBYeT ceOsi HEMPUHYXKIEHHO B CBSI3U C
SHIEMWYHBIM XapakrepoM Koppynuuu B Hurepuu n Adpuike. Takum o6pa3oM, HarpaBIeHHOCTb STOTO
TPOV3BEICHUST UMEET CMBICT M OTPOMHOE 3HAueHWe, MOXHO ObLIO OBl YTBEPXKIATh, IS COLIMATBHOTO
TOPSITIKA W Pa3BUTHS TS pean3allii, BIUTHIBAsI U IIEHHOCTU JIOMa, BMECTO TIOPOKOB, KaK KOPPYIIIIMSI.

Kiouesbie c10Ba: KOPPYIILHSI, COLMATBHBIN TOPSIIOK, IEeHHOCTH, AdprKa, yXe He B CBOEil Tapelike,
O6u OKOHKBO.
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Olatunji, Felix O. & Adejumo, Ade
THOUGHTS ON CORRUPTION IN CHINUA ACHEBE'S NO LONGER AT EASE AND THE CHALLENGE OF SOCIAL
ORDER IN AFRICA

Olatunji, Felix O. & Adejumo, Ade (Nigeriya, Oghomoso)

Chinua Achebening korrupsiya haqidagi fikrlari endilikda keraksiz va Afrikadagi
ishtimoiy tartibga chaqiriq

Annotatsiya. Adabiyot - har qanday tasavvur yoki o'yin, she'r, romanni tilda hikoya qilish uchun
ishlatiladi. U fantaziya va tilning boy tagdimotiga ega. Adabiy asar ijtimoiy faktor bilan bog'liq bo'lmasdan
hech gachon mavhum bo'lmasligi mumkin, chunki u insonning 0'z-o'zini bilishi tajribasini ifodalaydi.
Buning sababi, u ijtimoiy ongning samarasidir, chunki u hayot fenomenining aksidir.

O'rta er dengizi ostidagi jamiyatlarni barpo etishga garatilgan sa'y-harakatlar korrupsiyaning endemik va
tizimli muammolari sababli har kuni g'isht devorlariga aylanmoqda. Korrupsiya asta-sekin jamiyatimizda
ko'plab odamlar uchun "aktiv" bo'lib golmoqda, chunki ko'p holatlar va sharoitlar tufayli ko'plab tomirlarga
chuqur kirib boradi. Vaziyat odamlar o'zlarini xudbinlik va 0'z-0'zini giziqtirgan manfaatlariga putur etadigan
vaziyatdir. Bu korrupsiya muammosi shaxsiy psixologiya va ongni ortiq emas; digqat bilan o'rganilishi va
ko'rib chiqilishi kerak bo'lgan ijtimoiy hajmga ega.

Ushbu magsad Afrika jamiyatida korrupsiyaning o'sib borayotgan xususiyatlarini o'rganish uchun
tadgiqotlar o'tkazish yo'li bilan amalga oshiriladi. Shunday qilib, ushbu maqola, Achebe'nin,
Nigeriya va Afrikadagi korrupsiyaning endemik tabiati tufayli endi o'z-o'zidan qulay his qgilmasligi
haqgida gap ketadi. Shunday qilib, bu ishning ahamiyati katta va muhim ahamiyatga egadir. Ijtimoiy
tartib va rivojlanish uchun uyning qadriyatlarini o'rniga, korrupsiyadan farqli o'laroq, o'z qadr-
gimmatini so'rashga da'vat qilish mumkin.

Tayanch so'zlar: korrupsiya, ijtimoiy tartib, gadriyatlar, Obi Okonko.

Philosophy and life / Ne 3/4 (2) 2018
45



UDK.17

d | http://dx.doi.org/10.26739/2181-9505-2018-1-5

Qurbonova Lola (O'zbekiston, Andijon)

INSON ONTOLOGIYASI UNING ELITARLASHUVI OMILI SIFATIDA

Annotatsiya. Tabiiy olamning eng murakkab va eng mukammal ne'mati insondir. Inson olim va
mutafakkirlar o'rganayotgan, lekin hanuzgacha aniq ta'rif va tasnifi berilmagan azaliy muammodir.
Odamzodning hayoti, uning qiziqishlari, dunyoqarashining o'zgaruvchanligi asosini nima tashkil qilishini
bilish doimo faylasuflar diggat markazida bo'lgan. Agar anatomiya insonning jismoniy tuzilishi, tabiiy
biologik xususiyatlarini o'rgansa, psixologiya uning ruhiy holatini, falsafa esa ma'naviy madaniyati shakllanishiga
ta'sir giluvchi omillarni o'rganadi.

Inson eng avvalo tiriklikning mo"zijasi, boshqa tirik jonzodlardan ajralib turuvchi ijtimoiy mavjudod
sifatida, tarixiy gadriyatdir. Shuningdek u - tarixiy taraqqiyot jarayonida turli fazilatlar va illatlarga ega
bo'lgan, ma'naviy-axlogiy xulg-atvor, madaniyatni o'zida mujassamlashtirgan oliy qadriyatdir. Inson jamiyatsiz
yashamagani kabi jamiyat ham insonsiz mavjud bo'la olmaydi. Har ganday jamiyat unda yashayotgan
insonlarning gadriyatli mo'ljallarini o'zida namoyon qilgani kabi, insonlar ham shu jamiyatda shakllangan
qoidalar, urf-odatlar, an'analarga rioya giladi va bu umumiy holda shaxs va jamiyatning qadriyatlari tizimini
tashkil qgiladi.

Zamonaviy adabiyotlarda insonning nafaqat ijtimoiy -biologik, balki fizik, kimyoviy, fiziologik tabiatining
o'rganilishi bilan bir qatorda, uning ma'naviy-ruhiy holatini o'rganishga alohida e'tibor qaratilmoqda.
Inson hagqidagi fikrlar inson tabiati va mohiyatini farqlash zarur, degan xulosaga olib kelgan. Bu erda aniq
chegara bo'lishi mumkin emas, chunki insonning tabiatini to'liq o'rganish mumkin bo'lmagani kabi,
uning mohiyatini to'liq o'rganish mumkin emas.

Shu bois, ushbu maqolada insonning elitarlashuvi jarayonini tahlil etamiz.

Tayanch so'zlar: inson, ontologik konsepsiya, ma'naviy-ruhiy holat, jamiyat, ibtidoiy odam, dunyoning
manzarasi, elitar madaniyat

Kirish

Falsafiy dunyoqarashning markazida inson va uning ichki olami yotadi. Ular ruhiy
holatlar va kechinmalarda o'zini namoyon qiladi. Chegarasiz va cheksiz darajadagi rang-
barang moddiy dunyo inson paydo bo'lgunga gadar mavjud bo'lgan va inson bo'lmasa
ham mavjud bo'lishda davom etadi. Ammo biz u "noinsoniy" nuqtai-nazardan ganday
ekanligini bilishimiz mumkin emas. Butun dunyo - biz yashaydigan ulkan uy, yagona
olamimiz, bizning Koinotimiz. Har ganday ontologik konsepsiyalar dunyoni u inson
ko'ziga ganday ko'rinsa, shunday aks ettiradi. Xo'sh, bu uyda inson ganday o'rin egallaydi?
Inson ontologiyasi haqidagi tasavvurlarning qadim zamonlardan to hozirgi davrgacha
bo'lgan rivojlanish yo'liga nazar tashlasak, u bizni hozirda uning dastlabki nuqtasiga
ma'lum ma'noda qaytaruvchi o'ziga xos aylana hosil qilishini ko'rishimiz mumkin.

Ibtidoiy odam, o'zini Koinot markaziga qo'ygan. Qadimgi miflar, so'ngra jahonning
yirik dinlari ham insonni uzluksiz ilohiy diqqgat-e'tibor predmeti sifatida tasvirlaydi. Odamlar
bolalarga xos soddalik bilan butun dunyo o'zlarining atrofida aylanadi deb hisoblaydi. Injil
va Qur'onda Xudo padari buzrukvor sifatida aks ettiriladi. U dunyoni yaratgach, go'yoki
fagat dunyoviy ishlarni tartibga solish haqgida g'am chekadi.
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Antik falsafada inson ontologiyasini xudolar hukmidan xalos etish va olamda unga
bosh rolni berish tendensiyasi vujudga keladi. Bu g'oya Protagor (miloddan avvalgi 480-
410 yillar)ning quyidagi mashhur iborasida o'zining aniq ifodasini topgan: "Inson hamma
narsalar mezonidir: u mavjud narsalarning mavjudligini, mavjud bo'lmagan narsalarning
mavjud emasligini belgilaydi" [SHermuxamedova N.A.2012, 5.569.]. Xudolar, haqida esa
u shubha ohangda shunday deydi: "Men ularning borligini ham, yo'gligini ham, ularning
ko'rinishi gandayligini ham bila olmayman" [Protagor, 2001.s.456.]. Bizningcha, bu
fikrda xudo faqat fikr mahsuli ekanligiga ishorani ko'rish mumkin.

Ilmiy dunyoqarashning rivojlanishi inson Koinotda markaziy o'rinni egallashiga bo'lgan
ishonchni vayron qildi. Unga birinchi zarbani Kopernik berdi: u odamlar dunyosini
quyosh sistemasi atrofida aylanuvchi oddiy sayyora sifatida tavsifladi. Jordano Bruno
quyoshlar hamda aqlli mavjudotlar yashaydigan sayyoralar Koinotda son-sanogsiz va
inson kosmosda yashaydigan ko'p sonli 0'zga aqlli mavjudotlar orasida biron-bir alohida
jihati bilan ajralib turmaydi, degan xulosaga keldi. Koinotda ko'p sonli sivilizatsiyalarning
mavjudligi g'oyasi XVII asrdan boshlab faylasuflar, astronomlar, yozuvchilar rivojlantiradi
va u yanada ommaviy tus oladi. Adabiy fantastik asarlarda o'zga sayyoralardagi sivilizatsiyalar
ko'pincha inson sivilizatsiyasiga o'xshash, lekin undan qudratliroq qilib tasvirlanadi, inson
esa ba'zan tabiatning tasodifiy va ojiz mahsuli sifatida aks ettiriladi.

XIX - XX asrlarda Koinotda insoniyatning o'rni va roli muammosiga bo'lgan gizigish
kuchayib boradi. Insonni kosmik jarayonlarning qo'shimcha fenomeni sifatida tavsiflashdan
uning Koinotdagi rolini madh etish tendensiyasiga e'tibor kuchayadi. Bunga tabiatga
texnika taraqqgiyotining kuchayib borayotgan ta'siri, shuningdek insonning kosmosga chigishi
ko'maklashadi.

Asosiy qism

Xo'sh, ontologik nuqtai nazardan insoniyat nima? Sayyoralarning birida oz muddatga
tarqalgan va izsiz yo'q bo'lib ketishga mahkum bo'lgan jonli protoplazmaning Koinotdagi
zarrasimi yoki kosmik migyosdagi fenomen, olamni gayta qurishga qodir bo'lgan qudratli,
aqlli kuchmi? Savolga javob berish uchun bugungi kunda, kishilik tarixi uchinchi ming
yilligining boshida insoniyatning Koinotdagi imkoniyatlariga baho berishda ba'zi muhim
shartlarga murojaat gilamiz. Xususan, 1) kishilik jamiyatining tarixiy jarayoni uning
rivojlanishi asosiy ko'rsatkichlari mehnat unumdorligi, tabiiy resurslardan foydalanish,
energiya iste'mol qilish, texnologik chigindilar va h.k.ning o'sishi bilan tavsiflanadi. Bu
o'sishni to'xtatish mumkin emas. 2) Kishilik jamiyati atrof muhitga ta'sir ko'rsatishning
shunday bir vositalarini yaratadiki, ularning quvvati tabiat kuchlarining quvvati bilan
teng va kosmik miqyosdagi faoliyat uchun amalda etarli bo'lishi mumkin. 3) Nochiziq
dissipativ sistemalar evolyusiyasining sinergetikadaaniglangan qonuniyatlaridan muayyan
sharoitda kichik lokal fluktuatsiyalar butun sistemada olamshumul o'zgarishlar yasaydi
degan xulosa kelib chigadi. Nochiziqlik aksariyat kosmik jarayonlar dinamikasiga xos
bo'lgani bois, bu insonning Koinotga nisbatan ahamiyatsiz ta'siri ham uning holatida
jiddiy o'zgarishlar yasashga qodir, deb taxmin gilish mumkin. 4) Astrofizik va kosmologik
tadqgiqotlarning natijalari Koinotimiz (Metagalaktika)ning fundamental fizik konstantalari
bir-biri bilan mushtarak ekanligidan dalolat beradi: agar ularning birortasi (masalan,
yorug'lik tezligi, elektron zaryadi, gravitatsiya o'zgarmas kattaligi va sh.k.) o'zining hozirgi
giymatidan ozgina og'sa ham bu butun Koinotda atomlar ham, yulduzlar ham, galaktikalar
ham mavjud bo'lmasligi, hayot va agl mavjudligi uchun sharoitlar hech qaerda vujudga
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kela olmasligi uchun kifoya gilgan bo'ladi. Bu Metagalaktikaning fundamental xossalari
bilan unda insonning mavjudlik dalili o'rtasidagi uzviy bog'lanishni aks ettiruvchi inson
mavjudligining ontologik jihatini ta'riflash uchun asos bo'ladi.

Bunda inson amaldagi har ganday dunyoda emas, balki uning xususiyatlarini belgilovchi
fizik konstantalarning o'ta aniq majmui bilan tavsiflanuvchi dunyodagina paydo bo'lishi
mumkin bo'lgan, degan ma'no kelib chigadi. Bu bizning Koinot aynan unda insonning
mavjudligi uchun zarur bo'lgan tarzda tuzilganini anglatadi. Agar u o'zgacha bo'lganida,
unda biz mavjud bo'lmas edik. Boshqga koinotlar (agar ular mavjud bo'lsa) bizga mos
kelmaydi: ularda bizga o'xshagan aqlli jonzotlar mavjud bo'lishi mumkin emas. Shunday
qilib, ontologik jihatdan o'zga dunyolar insonning yashash joyi bo'lishi mumkin emas.
5) XX asrning so'nggi o'n yilliklarida astronomiyaning rivojlanishi Erdan tashqarida
sivilizatsiyalar mavjudligiga bo'lgan shubhani yanada kuchaytirdi. Bu birinchidan,
astronomik ma'lumotlarga aniqlik kiritilishi, aqlli hayot mavjud bo'lishi mumkin deb
taxmin qilish mumkin bo'lgan kosmik ob'ektlar soni surunkali gisqarishiga olib keladi.
Ikkinchidan, rivojlangan sivilizatsiyalargina amalga oshirishga qodir bo'lgan kosmosni
o'zlashtirish imkoniyatlari bilan Erdan tashqaridagi sivilizatsiyalar faoliyatining amalda
kuzatiluvchi biron-bir ko'rinishlari umuman mavjud emasligi o'rtasida ziddiyat vujudga
keladi [Kapra F.1996. b.213]. Bu ziddiyat "astrosotsiologik jumboq" deb ataladi. Erdan
tashqaridagi sivilizatsiyalar (SETI)ning radiosignallarini va ularning kosmosdagi faoliyati
natijasida qolgan biron-bir izlarni qgidirish hozircha hech ganday samara bergani yo'q.
"Kosmos sukuti” aynigsa muhim, zero texnika taraqqiyotining hozirgi darajasi o'zga
sivilizatsiyaning radiosignalini paygash uchun etarlidir.

Koinot miqyosida sezilarli faollik ko'rsatuvchi sivilizatsiyalar Galaktikada ham,
Andromeda tumanligiga o'xshash qo'shni sayyoralar sistemalarida ham mavjud emas,
degan faraz "astrosotsiologik jumboq"ning eng tabiiy echimi bo'lishi mumkin. Hamonki
Erga o'xshash sivilizatsiyalar kosmik rivojlanish yo'liga kirishi lozimligi mugqarrar ekan,
bizning Galaktikani ham 0'z ichiga olgan galakatikalar tizimida ular juda oz yoki umuman
mavjud emas, deb taxmin gilish mumkin. Demak insoniyatning Koinotda yolg'iz ekanligi
ehtimoli ko'prog. Ushbu fikr-mulohazalardan bizning davrimizda insonning Koinotdagi
alohida o'rni haqidagi gqadimgi tasavvurlarga o'ziga xos qaytish yuz bermoqda, degan
xulosaga kelish mumkin. O'z-o'zidan ravshanki, bu erda gap dunyo va insonga doir gadimgi
sodda qarashlarga qaytish haqida ketayotgani yo'q. Bu qadimgi g'oyalarni tiklash ularni
tubdan qayta ishlash va bilimlarning butunlay yangi darajasida talgin qilish bilan bog'lig.
Eski muammo butunlay yangicha tarzda qo'yiladi va uni echishga nisbatan hozirgi yondashuv
gadimgi davr bilan tagqoslaganda o'ta chuqur asoslarga tayanadi.

Qadimgi odamlar Olamni insonsiz tasavvur gila olmaganlar. Insonsiz "bo'sh” kosmos
bo'lishi mumkinligi ularning tasavvuriga ham sig'magan. Bunday tasavvur fanning
rivojlanishi bilan paydo bo'lgan. Yuz yil mugaddam dunyoning manzarasi fizika va
astronomiyada go'yo unda inson mavjud emasdek tasvirlangan. Fan dunyoda insonning
mavjudligiga muhtoj bo'lmagan deb ishontirishga harakat gilgan. Koinotda inson bormi,
yo'gmi - bu uning tuzilishini tushuntirish uchun mutlago ahamiyatsiz bo'lgan. Koinot
o'zicha, inson - o'zicha mavjuddek taassurot tug'ilgan. Din ularni umumiy yaratuvchiga
ishora qilish yo'li bilan birlashtirgan. Ammo fanda inson tabiatga mugarrar bo'lmagan
gandaydir "ilova" va o'z garshisida namoyon bo'lgan dunyoni kuzatuvchi sifatidagina
munosabat shakllangan.

Hozirgi vaqtda inson fan va falsafada yana tabiatning ajralmas qismi sifatida talgin
gilinmoqda. Biz yana, gadimgi yunonlar kabi, inson va kosmosning yagona ekanligiga
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ishonch hosil gilmogdamiz, va bu yagonalikni biz yanada teranroq tushunamiz. Koinotni
fagat unda insonning mavjudligi hisobga olingan holdagina tushuntirish mumkinligiga
ishonch hosil gilinmogda. Bizning Koinotimiz - bu chindan ham insonning Yerda yashash
va kamol topish imkoniyatiga ega bo'lishi uchun moslashtirilgan uyidir.

Hozirgi kunda qadimgi antropotsentrizm g'oyasi yangicha asosda tiklanmoqgda. Inson
yana Koinot markaziga ya'ni materiya rivojlanishining "markaziy yo'li"ga qo'yilmoqda. Bu
erda u dunyoni qayta qurishga qodir bo'lgan qudratli kuch sifatida namoyon bo'lmoqda.
Inson tafakkuri dunyodagi evolyusiya jarayonining ehtimol tutilgan omili sifatida
tushunilmoqda.

Insoniyatning kelajagi oldindan belgilanmagan - bu erda variantlar bo'lishi mumkin.
Fanning vazifasi ularni aniglash va ularning eng magbullarini ro'yobga chiqarish yo'llarini
topishdan iborat bo'lsa, falsafaning vazifasi ularga inson ideallari nuqtai nazaridan baho
berish va shu tariga ularning eng magbullarini tanlashga ko'maklashishdan iborat. Fan
kabi, falsafa ham dunyo va inson haqida "uzil-kesil" bilim bermaydi. Falsafiy tamoyillar
uzil-kesil haqiqgat sifatida gabul qilinishi lozim bo'lgan aksiomalar sifatida garalishi mumkin
emas. Ularning haqiqiyligi, umuman insonning har qanday bilimi kabi, pirovard natijada
amaliyot sinovidan o'tishi lozim.

Yugqoridagi tahlildan kelib chiqib, hozirgi davr ilmiy tafakkuri dinamikasida eng dolzarb
muammolarni echishga xizmat giladigan o'zgarishlarni, sivilizatsiyaning o'ziga xosligini
hisobga olib yaxlit ko'zdan kechirish joizligini qayd etamiz. Zero, bugun fanning o'zi shu
kungacha shakllangan dunyoning ilmiy manzarasi dunyoning bir butun manzarasi emas,
balki uning faqatgina differensiallashgan va moddiy proeksiyasi (soyasi) ekani haqidagi
xulosaga kelmoqda.

XIX asr oxirlariga kelib tabiiy fanlar tomonidan shakllantirilgan dunyoning ilmiy
manzarasi turli rangdagi kamalakka o'xshagan. XX asrning ikkinchi yarmida sivilizatsiya
taraqqiyotidagi inqirozga garamay ilmiy bilimning tashkillashuvida burilish sodir bo'la
boshladi: bu e'tiborni differensiallashuvdan integrallashuvga qaratishni taqozo etdi.
Shuning natijasida fanning juda ko'p tarmoqlarida birlashuv sodir bo'ldi. Bu birlashuv
tizimlar nazariyasi, kibernetika, sinergetika kabi tarmogqlararo fanlar, aynigsa,
sinergetikaning shakllanishida o'zining yuksak ifodasini topdi. Bu esa hozirgi
tabiatshunoslikda olamning yaxlit manzarasini yaratish imkoniyatini berdi. Fan olamning
eng tubiga, mikroolam sirlarini bilishgacha kirib bordi, lekin masalalar masalasi - bu
olamga inson ganday kirib kelgani, qanday paydo bo'lgani, notirikdan tirik qanday
kelib chiqishi, va tiriklik taragqiyoti mobaynida aqlning paydo bo'lishi kabi eng muhim
masalalar fanda shu kungacha echilmaganicha qolmoqda. Bizning fikrimizcha, bu
masalalarni echish uchun dunyoning ilmiy manzarasiga insonni ham kiritish, ya'ni
dunyoning yaxlit ilmiy manzarasini ishlab chigish lozim. Bugungi kunda shunday
manzara ishlab chigish ustida ish olib borilmogqda. SHunga ko'ra integrallashuvning eng
yugori va muhim jihati hozirgi davr fanida dunyoning ilmiy manzarasiga inson omilini
kiritish tamoyilining rivojlana boshlaganidadir. Inson tamoyili esa hozirgi fanga asosan
hozirgi davr ruhshunosligi taraqqiyoti munosabati bilan kirib keldi. Shu ma'noda,
tabiiy fanlar va ruhshunoslik fanlari inson ontologiyasini o'rganishda o'zaro bir-birlarini
to'ldiradi. Boshqacha aytganda, bu borada tabiiy va ruhshunoslik fanlari bir-birlariga
peshvoz chigmoqgdalar. Ular uchrashgan joyda xolizm konsepsiyasi shakllanishi uchun
nazariy asos vujudga keladi.

Insonni gamrab oladigan dunyoning yaxlit ilmiy manzarasi namunalari - XX asrning
ikkinchi yarmi fani tomonidan yaratilayotgan eng yangi va keng ilmiy modellardir. Kvant
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fizikasi sohasidagi tadgiqotlarni tahlil qgilar ekanmiz, ularda  butun olam, galaktikalar
va hatto inson ham makon va vaqtdan tashqarida yotuvchi reallikning uch o'lchovli
gologrammasidir degan g'oya bilan to'qnashamiz. Bu nazariya tabiatda uchraydigan ko'pgina
muammolarning echimini topishga imkon beradi: masalan, giyofasi juda o'zgarib ketgan
ko'p yil ko'rmagan tanishimizni darhol tanish imkoniyati, bitta qulog'i bilan eshitadigan
odamning tovush yo'nalishini aniglash qobiliyati va xakozolar.

Darhaqiqat, olamning golografik modeli ilgari tushuntirish imkoniyati bo'lmagan
juda ko'p hodisalarning, xususan telepatiya, bashorat qilish, hatto psixokinez
(jismlarni jismoniy ta'sirsiz joyidan harakatlantirish) tabiati va mexanikasini aniglashga
yo'l ochdi. Hozirgi davrda juda ko'p olimlar, aynigsa, mikrofiziklar ongning olamdagi
jarayonlarda ishtirok etishi haqidagi fikrga kelmoqdalar. Kelib chiqishi avstriyalik bo'lgan
Amerika fiziki Fritof Kapra bu borada juda ko'p olimlarning xulosalarini umumlashtirib
shunday yozadi: "Biz moddaning ich-ichiga chuqur kirib borar ekanmiz, endi bu
yog'iga mustaqil komponentalarni emas, balki bir butunning turli gismlari orasidagi
murakkab o'zaro munosabatlar tizimini ko'ramiz. Va bu o'zaro munosabatlarda
kuzatuvchi (inson) ham albatta ishtirok etadi. Bu esa tabiatni ob'ektiv tasavvur etish
haqidagi klassik tasavvurni inkor qiladi. Atom vogeligi bilan ish ko'rilar ekan,
karteziancha dunyo va shaxs, kuzatuvchi va kuzatiluvchi orasidagi ajralishga o'rin
golmaydi" [Kapra F. 1996, s.121.].

Xulosa

Demak, fanda biz yashayotgan dunyoga inson omilining kiritilishi inson
ontologiyasi deb nomlanadi. Unga ko'ra endilikda postnoklassik fandagi reallik insonni
ham nafaqat bilish sub'ekti sifatida, balki barcha jihatlari bilan birga gamrab olingan
o'zaro aloqalar to'ri sifatida talqgin etilishini taqozo etadi. Uning gqaror topishida
fanda aniglangan to'rtta konstantadan birontasida juda kichik og'ish bo'lganida ham
hayot va demak inson ham paydo bo'la olmasligi haqgidagi xulosa muhim o'rin egallaydi.
Bu hayotning kelib chiqishi ehtimolligi juda kamligini bildiradi. Shunga ko'ra,
hayotning kelib chiqishini tasodif deb baholash noto'g'ri. Bundan tashqari, biologlar,
agar hayotning kelib chiqishi tasodif bo'lsa, u holda Yerdagi hayotiy jarayonlar
evolyusiyasi planeta umrining hozirgi bosqichida shu qadar jadal tarzda sodir bo'la
olmas edi deb ta'kidlaydi. Demak, bu evolyusiya qandaydir tarzda tezlashtirilgan
bo'lib chigadi, shundagina o'z- o'zidan tashkillashuvning oqibati sifatida namoyon
bo'ladi.

Shu mulohazalarga ko'ra bu masalalar hozircha ilmiy jihatdan echilmaganicha golmoqda.
Lekin o'z-o'zidan tashkillashuv mexanizmining 0'zi evolyusion-sinergetik paradigma
doirasida o'rganilmogda. Fan hozir bu masalaga ruhiylik va moddiylikning o'zaro parallelligi
tamoyili asosida javob topishga harakat qilmoqda.

Yuqoridagi omillar bizning fikrimizcha, hozirgi davrda Olam bilan Inson birligi
(uzviyligi) haqidagi yangi qarashlar quruq konsepsiya emasligini, bu ontologiya
hozirgi davrda ham psixologiya (ruhshunoslik) fanining, ham tabiiy-ilmiy
bilimlarning daliliga aylanganini ko'rsatmoqda. Bu tamoyil XX asr fanining o'zida
olamning yaxlit ilmiy manzarasini yaratish ehtiyoji vujudga kelishi munosabati bilan
shakllangan. Tizimlar nazariyasi, global evolyusionizm, antrop tamoyil va
to'ldiruvchanlik tamoyili va boshga hozirgi davrda fanda amalga oshayotgan ko'pgina
boshqga yangi g'oyalar shundan dalolatdir.
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KypooHnoBa Jlona (Y30ekucraH, AHIMKaH)

OHTOAOT'HS YeAOBEKa Kak (ba.KTOp €ro SAUTAPHU3AlluN

Annotamus. YeroBek caMoe CJIOKHOE M caMOe COBEpIIIeHHOe TBOpeHue Mpupojbl . [To3HaHWe ocHOBa
XKU3HU 4YesloBeKa, U3MEHUUBBI XapakTep ero MHPOBO33PEHUsI BCerna ObUIO B LEHTPE BHUMAHUS
dwmnocodos. Ecnu aHaroMust n3ydaeT GU3NIECKYIO CTPYKTYPY M €CTETCBEHHO OMOJIOTMYECKHEe CBOMCTBA
YyeJioBeKa, MICUXOJIOTHSI M3ydJaeT MCUXUIeckoe, a prrocodust n3ydaet GakTopbl BIUSIONINE HA TyXOBHYIO
KyJIBTYpY YeJloBeKa.

YenoBek Mpexie BCEro MCTOpUYecKasi LIEHHOCTb KOTOpasl pa3jiMyaeTcsl OT XUBBIX CYLIECTB CBOMM
co3HaHMeM. Takxe OH - BbICHIasl LIEHHOCTb B KOTOPOM OTOXIECTBJISIETCSl KaK HeraTMBHbIE KauyecTBa,
TaK M €ro BeJINYeCTBEHHOCTh. Kak yenoBek He MOXET XUTb 0e3 001IecTBa, TaK U OOIIECTBO HE BO3ZMOXHO
6e3 yenoBeka. JIl0o60e 0OLIECTBO MPOSIBISIET IEHHOCTHYIO OPUEHTALMIO JIIOACH U JIIOAU TOAYUHSIIOTCS
MpaBujIaM, TPAAULUSIM U OObIYasiM OOIIECTBa U B LIEJIOM OTO COCTAaBJISIET CUCTEMY LIEHHOCTE YesioBeKa
1 o0lecTBa.

B coBpemeHHOIT JiuTepaType Hapsily ¢ M3y4yeHUeM OMO-COUMaTbHOM, (PU3MYECKON, XUMUYECKON U
dusnonornyeckoi IPUPOIHI YeloBeKa 00palllaeTcss BHUMaHWe Ha M3YyYeHHWE €ro IyXOBHOTO COCTOSTHUS
nyn. Ounocodcekue yueHust o yesloBeKe MPUBOIUTHL K BBIBOI O TOM, YTO HYKHO Pa3iiMyaTh MBICIHA O
MPUPOJIC W CYITHOCTH YeJIoBeKa. 371eCh He IOJDKHO OBbITh TPAHMUIIBI, TaK KaK HEJIb3sT MMOJTHOCThIO MTO3HATH
MPUPOMY YEJIOBEKA TAK U HEJIb3SI TOHSITh €r0 CYLIHOCTb. B CBSI3U € 9TUM B JaHHOI CTaTbhe aHAJIU3UPYETCS
Mpolecc JMUTapU3alry YeIoBeKa.

KioueBbie c10Ba: 4enoBeK, OHTOJOIMYECKUE KOHLETLMU TYyXOBHBII MUp, OOLIECTBO, IEPBOOBITHBII
YeJIoBeK, KapTUHAa MMpa, dJIUTApHasl KyJbTypa.
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Yepen Anexkcanap (Ykpamna, 3anopoxnbe)

PASPABOTKA METOJOJIOTUYECKOTO ITOAXOJA K
ONPEAEJIEHNIO DOPEKTUBHOCTU CTPATETUN PASBUTUA
HDKOHOMMWYECKOTO MEXAHU3MA MHHOBAIIOHHOW
JEATEJILHOCTH ITPEAITPUATHAN

Annoranus. OG0CHOBaHA HEOOXOAMMOCTh M 1I€JIECOOOPA3HOCTh Pa3paboOTKH METOLOJNIOTMYECKOTO
Mojixoia K omnpenesieHno 3G GHEeKTUBHOCTH CTPAaTerMu Pa3BUTUsS SKOHOMHUYECKOTO MeXaHM3Ma
WHHOBALMOHHOMW JESATEeIbHOCTH ISl Mpeanpustuii. PaccMoTpeH mpotiecc GpopMHUpOBaHMsI CTpaTervu
passutusgs DMMUJ] Ha mpeAnpusATHIX MallMHOCTpoeHHUs. B mpoiecce GopMupoBaHusi cTpareruu
MPEUIOKEHO YUMTBHIBATh OCOOCHHOCTH BHEIPEHHS U3OPAHHBIX CTPATErHii, MEXaHU3M BbIOOpPA CTPaTeruu
B COOTBETCTBUM C JOCTUTHYTBIM YPOBHEM WHHOBALIMOHHOTO Pa3BUTHSI, CYIIECTBYIOLIMX BO3MOXHOCTE
MPENNpUsITUS, OUEHKY 3(hGhEKTUBHOCTH M30PAHHOW CTpAaTerMy W 1IeJIeCOOOPa3HOCTh €€ BHEIPeHUsI,
Ha0bOp OCHOBHBIX MOKa3aTeJiell KOTOPbIE OXBATHIBAIOT BCE CTOPOHBI MHHOBALIMOHHOTO Pa3BUTHSI, BOIIPOCHI
OTHOCUTENIbHO ydyeTa crielinduku (GYHKUMOHUPOBAHUS TMPEANPUSITUN TPU BBIOOpE CTpaTeruu
WHHOBALMOHHOTO Pa3BUTHSI.

Kunwuesble cioBa: CTpaTerusi, MHHOBAIIMOHHOE Pa3BUTHE, WHTErPaJbHBINA MMOKa3aTelb,
3(hhHeKTUBHOCTh, SKOHOMUYECKUII MEXaHM3M, aKTMBHOCTb, MHTEHCUBHOCTb, KPH3HC.

Beedenue

CoBpeMeHHasi pIHOYHASI cpela XapakKTepu3yeTcs OOOCTpeHHMEM YypPOBHS
KOHKYPEHTHOU 60pHOBI 1 00YCIIOBINBAET MTOTEPIO MPOMBIIIUIEHHBIMU TIPEATIPUSITASIMI
OCBOEHHBIX TIO3UIUI U CETMEHTOB PHIHKA. VIMEHHO KPU3UCHBIE YCIIOBUSI Pa3BUTHUS
CTUMYJIMPYIOT NESITEJIbHOCTD MTPOMBIIIIICHHBIX MTPEAPUSTUIN K TIOUCKY aTbTepPHATUBHBIX
BapuUaHTOB aKTUBM3AllMM WX pa3BUTUs. JlaHHasi CUTyallus KacaeTcsl NesTeJIbHOCTH
TIPENMPUSITAN MAITMHOCTPOEHMSI, KOTOPBIE C OHOW CTOPOHBI UCIBITHIBAIOT BIUSIHUE
necTBUs (hakTOPOB OKPYXKAIOIIel cpelbl U C MPYroil - TOJOXWTENBHO BIUSIOT Ha
COIMATbHO-9KOHOMUYECKOe TIOJIOKEeHME KaK PerroHa, Tak M TOCYlapcTBa B IIEJIOM.
OcoGeHHOTO 3HAYeHUS! ESITeIbHOCTh MPEANPUSTAN MAITUHOCTPOSHUST HAOUPaeT U3-
3a TOTO, YTO OHUM O0OECTIEUYMBAIOT BEIPA0OTAHHOM TPOMYKIIMEH He TOJIBKO MOTPEOHOCTH
HaceJieHUsI, HO U (DYHKIIMOHMPOBaHNE MHOTUX NPYTUX Npeanpustuii. [1Ipu maHHBIX
YCJIOBUSIX JUISI Pa3BUTUsI SKOHOMUKHU CTPAHBI, YIyYIIeHUs (DYHKIIMOHUPOBAHUS
MPEeNMPUSITA MAaIIMHOCTPOCHUS BECOMOTO 3HAUYeHWSI TIpUoOpeTaeT BHEIApEeHUE
nHHOBanuit. CaMo MpuUBJIeYeHNE WHHOBAIIMM W yIydllleHWe WHHOBAIMOHHOIM
NesITeTIbHOCTU SIBJISIETCSI OCHOBHBIM CIIOCOOOM HaJlaXXUBAaHWS NesITeIbHOCTH
MPEeNMPUSITUA, TTOBBIIIEHUS] X YPOBHSI KOHKYPEHTOCIOCOOHOCTH, peaan3aluu
CTpaTeru Pa3BUTHSI, BCECTOPOHHETO YIOBJIETBOPEHUS MOTPEOHOCTEN yJYaCTHUKOB
naHHoro Tipoliecca. OmHaKo, Mpollecc Pa3BUTHUST WHHOBAIMOHHOUW HESITeIbHOCTH
TIPENITPUSITUH SIBJISIETCS] HEYIOBJIETBOPUTEIBHBIM, YTO OOYCIIOBJIECHHO HU3KUM YPOBHEM
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WHHOBAlIMOHHON aKTMBHOCTU, MEMJEHHOW afamnTaiiMeil K U3MeHseMocTh (HakTopoB
BHEIIIHE! cpeabl, OTCYTCTBUEM JAE€UCTBEHHOTO 3KOHOMMUYECKOIO MEXaHUu3Ma
WUHHOBallUOHHOU paedaTenbHoctTu (DMUJL), GeccCUCTEMHOCTbIO MPUHSITUS
YIpaBJIeHYECKUX PEUIeHUI, OTCYTCTBUEM KOMILIEKCA MEPOMPUITUIA OTHOCUTEIbHO
peanu3aliii UHHOBAIIMIA W BHEAPEHUS] MHHOBAIIMOHHOW MPOAYKIIUU.
COOTBETCTBEHHO, [UISI MPEeANpUSTUN MAaIIMHOCTPOEHUS 11eJ1ecO00pa3ZHbIM
sBysieTcsl GopMUpOBaHUE U BHEAPEHUE CTPATErMU Pa3BUTUS 3KOHOMUYECKOTO
MeXaHu3Ma WHHOBalLlMOHHOU aesteabHocTu (CPOMMU]I), KoTOpasi mMo3BOJUT
OMNpeneUuTh OCHOBHBIE HaMpaBJIeHUS WHHOBAIIMOHHOTO DPa3BUTHS, MEpPEUYeHb
3alaHUll U crocoObl UX BBIMOJHEHUS, aKTUBU3UPOBATh MPOILIECC BHEAPEHUS
WUHHOBaU Ui, OyjaeT cnocoOCTBOBaTh BBIXOAY MPEANPUIATUN U3 COCTOSHUS
YOBITOYHOCTHU, YIYUIIEHUIO PE3YIbTATOB AesaTeJbHOCTU. [Ipeanocslikoit BHEAPEHUS
U30paHHOI CTpaTeruu SIBJSIETCS UCMOJIb30BaHUE CUCTEMbI (DOPMUPOBAHUS CTPATETUM
pazutust DMUJL u koTopasi mo3BoJisieT chopMUPOBaTh OCHOBHbBIE BUBI CTpaTeTUI
9KOHOMUYECKOro MexaHu3Ma (OM), criporHo3upoBaTh OXUIaeMble PEe3YJbTaThl OT
MPUMEHEHUs ONpeAeIEeHHOro BUAa cTpaTteruu, uzdbpatb 6osiee 3hGdEKTUBHYIO
cTpaTeruio B OyaylieM, KOTopasi OTBe4aeT BO3MOXHOCTAM npeanpustus. [Ipunumas
BO BHUMaHUeE TO, YTO BBIOOD cTparernu pazputust DMUJL mis Kaxaoro npeanpusitus
SIBJISIETCSl UHAWBUAYaJIbHBIM, MOCKOJbKY OHA OYJeT COCOOCTBOBATH OCTUXEHUIO
oxunaeMbix 3b@eKToB B OyaylieM, lieaecooOpa3HbIM SIBJISETCS aHalu3
3(pHeKTUBHOCTU KaXAOTO BUJA CTpaTeruud U BBIOOp TOW CTpaTteruu, KOTopas
YUUTBIBAET BCE OCOOEHHOCTU (DYHKIIMOHUPOBAHUS COOTBETCTBYIOLIETO CyOBEKTa
BeJIEHUsI X035iCTBa Ha olpeneseHHblil nepuo. [loaToMy cyliecTByeT moTpeOGHOCTh
B pa3paboTKe U BHEAPEHUM METOAMYECKOTO MOAXO0Ja, KOTOPBIA MO3BOJUT
MPOAHATU3UPOBATh OCHOBHbBIE ACMEKThl MHHOBAI[MOHHOTO Pa3BUTUS MIPEANPUSATUS,
un30path 6o0Jiee ONTUMATbHYIO CTPATETHIO B COOTBETCTBUU C ONPENEIEHHBIM YPOBHEM
pa3BuTUs, cHOpPMUPOBATH PSAN MEPONPUSITUI K HaJaXUBAHUIO NESITEIbHOCTH.

Ocnogénas wacmp

Ha ceroaHsiiiHuii neHp Bompoc pa3paboTku, HOpMUPOBaAHUS, BHEAPEHUS
CTpaTerud WHHOBAIIMOHHOW JeSITeIbHOCTU, OLIEHKU €€ 3(PGhEeKTUBHOCTU ObLI
HCClIeloBaH yYeHbIMU, a UMeHHO: AHapyiikuB, b. H., Kpamap, U. 10. u Iloraiinak,
0. b. (2011), AnuapywikuB b.H., Kupuu, H.B., Iloraiinak, O.b., MenabHuk, J1.M.,
Ilepcriok, P.I1. m CniuBak, C.M., (2016, c. 143-147), Bosusik I'.B. u Ky3Henoa
A4l (2007), I'punbos A.B. (2004), Ebpemos O. C. (2012, c. 229-232), UBaiuenko O. B.
u Exauenko E.B. (2008, c. 52-54), Kyuenko T.M. (2012, c. 309-315), JlazoHuk B.
(2006), Onuiko C.B. (2004), OpnoBa B.M. (2015, c. 80-83), ITotynanckas B.®.,
Bboposckue H.B., Kuneprap E.A. (2017), [Toxyesa T.A. (2011, c. 189-190), Cokono
A.B. (2004), Tpetbsk B., Kypunos M. (2010), Yepen A. I'. u Yepen A.B. (2011),
Yepen A. I'. u babmunnapa /1.H. (2015).

OnHako, OCTaeTcs He PacKpbIThIM Npoliecc GOPMUPOBAHUS CTPATETUU PA3BUTUS
OMU/ Ha npennpuUsITUSIX MAILIMHOCTPOEHUSI, 0COOEHHOCTU BHEAPEHUS U30PaHHBIX
cTpaTeruii, MexaHu3M BbIOOpa CTpaTEruu B COOTBETCTBUU C TOCTUTHYTHIM YPOBHEM
WHHOBAI[MOHHOTO DPa3BUTHUS, CYIIECTBYIOIIMX BO3MOXHOCTEH MpennpusTus,
OLeHKHU 3(P(PEeKTUBHOCTU M3O0paHHON CTpaTEeTMM U LeJecOoOOOpa3HOCTU ee
BHeJpeHUs, HaOOp OCHOBHBIX MOKa3aTesiell KOTOpPbIe OXBAThIBAIOT BCE CTOPOHBI
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VUHHOBAIIMOHHOTO pa3BUTUS, BONMpPOCAa OTHOCUTEJIbHO yuyeTa crneuudbuku
GyHKIIMOHUPOBaHUS NpeAnpusTUil npu Beidope crpareruu (Yepem, 2012h, c. 292-
294; 2017b, c. 117-120).

Hcxonst u3 BULIEU3JI0KEHHOTO, HAMU ObLT pa3paboTaH METOI0JIOTMYECKU I MTOAXO0
K omnpeneneHuto 3¢pGeKTUBHOCTU cTpaTeruu pa3Butuss DMU. JaHHbI’
METO/IOJIOTUYECKU I MOX0 ] c(hOPMUPOBAH HAMU KaK BTOpasi COCTABISIONIAS] HAyYHO-
METOJO0JOTUYECKOro mnoaxona a0 (GpopMUpPOBaHUS CTpaTerdu pPa3BUTUSAL
9KOHOMUYECKOTO MEXaHM3Ma WHHOBAallUOHHOU NeSATeJbHOCTU MPOMBIILIEHHbBIX
npeanpusituit. CTOUT OTMETUTb, YTO pa3pabOTaHHbIII METOMOJIOTUYECKU A TOAXOA IO
onpeneeHU0 3(pGeKTUBHOCTU cTpareruu pa3putusi DMMUJl ocHoBBIBaeTCsl Ha
aHajlK3e OCHOBHBIX KOMIIOHEHTOB, KOTOpPbI€ OXBAaThIBAIOT BCE CTOPOHBI
WHHOBAIlMUOHHOIO DPa3BUTUS MPEANPUATUS, TO €CTb OLUEHKY MHHOBallMOHHOU
aKTUBHOCTHU, YpOBHS 2b(EKTUBHOCTU MHHOBAUMOHHOU nesareabHoctu (M),
00€eCneYeHHOCTHY MPEANPUATUS UHHOBALUSIMUA U UHTEHCUBHOCTb UX MCITOJIb30BaHUS.
Pa3zpabGoTaHHBIII MeTONOTOTMYECKU MOAXON MpeaycMaTpuBaeT CpaBHEHUE
MOJYYEHHBIX PE3yJbTaTOB C HOPMATHUBHBIM MHUHUMAJbHBIM U MaKCHUMaJlbHbIM
3HAYEHUSIMU UCKOMBIX TTOKa3aTeJieil, COOTHOLIEHUEe UHTerpaibHbIX okasareneit U/,
omnpeneieHue OOUIET0 YypPOBHSI MHHOBAIlMOHHOTO Pa3BUTHUS B COOTBETCTBUU C
YCTaHOBJIEHHBIMU TpaHULIAMU, YTO MO3BOJSIET BhIOpaTh Gosiee 3D (HeKTUBHYIO
CTpaTeruio M3 COBOKYMHOCTU CYUIECTBYIOIIMX BUAOB CTpATeruil MpuU YCJIOBUU
CpaBHEHUs 3HAYEHUI MCKOMOIO TOKa3aTejsl, KOTOPbI OyaeT rapaHTUPOBATh
nojyyeHue oxunaemoro addekra, pacuiupeHue BCceX BUAOB NESITEIbHOCTH,
ornpenesieHue OCHOBHBIX HampasiaeHuii M.

B ocHoBe MpeasioxXeHHOT0 METOJ0JOTMYECKOTO MOAXOda 3aJ0XEeH aHalu3
OCHOBHBIX 3JIEMEHTOB MHHOBAIIMOHHOM NeATEIbHOCTU NMPEANPUATUS MyTEM pacueTa
XapaKTEepHBIX JJS KaxJIOTo 3JieMeHTa MokKasaTejiell, JajlbHelilliee CpaBHEHUE
MOJIYUEHHBIX PE3yJIbTaTOB, HAXOXJAEHWUS MHTErpajbHOrO MOKa3aTesl U €ero
COMOCTaBJI€HUSI C YCTaHOBJIEHHBIMU OTPAHUYEHUSIMM, UYTO MpeaycMaTpuBaeT
HaXxoXJeHUe MCKOMOTO MoKa3aTessi, ONpeAeJeHUs] ero MakKCUMajJlbHOTO U
MUHUMAJIBHOTO 3Haue€HUs U BbIOOp cTpaTteruu pazputus OMUM (Yepen, 2014, c.
346-348). [MpeumyiecTBOM JTaHHOTO TOAXOJA SIBJISIETCS BBIOOP MaKCHUMAaJbHO
apdextuBHolt crparerun paszButusi OIMMUJL, KoTopasi oTBeUyaeT yCTaHOBJIECHHBIM
BO3MOXHOCTSM Pa3BUTUS MPOMBILUIEHHOTO MNPEANPUSITUS, BO3MOXHOCTb
MOBbILIEHUS 3P HEKTUBHOCTU pa3padOTKU CTpaTeruu B OynylIeM, UCMOJIb30BaHUE
OMbITa APYTUX MPEANPUSATUI OTHOCUTEIbHO OopMUPOBaHUS cTpateruu. B To xe
BpeMsl BHEJpEeHUE Ha MPEeANPUATUSX MALIMHOCTPOEHUS METOA0JOTUYECKOTO
Moaxo/ia MpeaycMaTpuBaeT, Ha OCHOBAaHUM (DOPMUPOBAHUS CTPATETUU PA3BUTUS
OMMU/, nanpHeillliee BHeApPEHUE 3KOHOMUYECKOTO MeXaHU3Ma, HajlaXUBaHUE
npouecca aktuBuzanuu W]/, moBeillieHME YPOBHS WHHOBAIlMOHHOTO DPa3BUTHS,
onpejieieHe MHHOBAllMOHHO HaNpaBJIeHHOCTHU Bcex cdep aearenbHoctu (Yepern,
2015d, c. 205-206).

Ha ocHoBaHMM TNpPemIOXXEHHOT0 METOMOJOTMYECKOTO MOAXO0Ma K OMpeAesIeHUI0
apdexkTnBHOCTU cTpaTeruu pa3BuTusi SMMUJL OblT MOCTPOEH MYTh BBHITTOJHEHUS
KOMILIeKCa MOCJeIoBaTebHbIX 3TanoB. Cpeiu OCHOBHBIX 3TAlOB pa3paboTKU JaHHOTO
MOJX0Ja BBIAEIEHBbI: cOOp, aHaM3, 00paboTka MHGOPMAMU OTHOCUTENIbHO YPOBHS
WHHOBAIIMOHHOTO Pa3BUTHSI BceX cep NeSATeTbHOCTH MPENNPUSTUS; aHATTU3 PE3YJIbTaTOB
(MHAHCOBO-XO34ICTBEHHOU AESITEbHOCTU; OIpe/eieHre KOMIIOHEHTOB MPOBEICHUS
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aHanm3a; BbIOOP KO3GM@UIIMEHTOB JJIsI KaXA0i KOMIIOHEHThl aHaju3a 3a KOTOPhIMU
Oy/IeT OMNpenessiThCsl MHTErPAIbHBIN MOKa3aTesb; pacyeT MHTErpaIbHOIO MOKa3aTessl;
YCTAHOBJIEHUE OTPAaHUYEHUI Ui paCCUUTAHHBIX WHTErpaJbHBIX TOKa3aresieil u
ofnpefieJieHre UX ONTUMAJIbHOTO YPOBHS; anpodalius MOJYyYEHHBIX Pe3yJbTaTOB Ha
MPEANpPUSTUIX MAIIMHOCTPOECHUS; ONpee/ieHe MaKCUMAbHbIX 3HAaYeHUI UCKOMBIX
nokasaresieit 1 BbIOOp crpateruu paszButusi DMMU]. [MpoaHanuszupyeM mnpolecc
pa3paboTKM METOMOJIOTMYECKOTO MOAXO0Ja Ha KaXAOM 3Tare 6oJsiee AeTalbHO.

Ha mepBoM 3Tame uejaecooOpa3HO OopraHuW30BaTh cOOp, aHaiau3, oOpPabOTKY
vnHGoOpMaM¥ OTHOCHUTEJbHO YPOBHSI MHHOBAIlMOHHOTO pPa3BUTHUS Bcex cdep
JIeSITeIbHOCTH NpeanpusTusi. To ecTh, MpoucxoauT coop uHbOpMalui OTHOCUTEIbHO
YPOBHSI MHHOBAallMUOHHOW aKTUBHOCTU, d(PGHEKTUBHOCTU MHHOBAIlMOHHOU
JesITeIbHOCTH, 00ECMeYeHHOCTM WHBECTUIIMOHHBIMU pecypcamMu, OmpenesisieTcs
HaJllMyue 3KOHOMHUYECKOTro MexaHu3Ma pa3Butuss W]/, 3auHTepecOBaHHOCTHU
PYKOBOJICTBA MPEATNPUITUS B YIYULIEHUU PE3YNbTATOB NESATEIbHOCTU, PUTMUYHOCTU
BHEIPEHNSI UHHOBAIMI B MPOU3BOJCTBO, MApKETUHT U Ap. cepsl. [1o pesyabraTam
coOpaHHOI MH@OPMAaIUU TPOBOAUTCI aHalU3 U PACCUUTHIBAIOTCS TMOKAa3aTesu,
KOTOpPbIe XapaKTepU3YIOT YpPOBEHb MHHOBAallMOHHOTO Pa3BUTUS U JejaeTcs
COOTBETCTBYIOUIUII BBIBOI.

Ha BTOopoM 3Tame mpoBOAUTCSI OCHOBATENbHBIN aHAINU3 Pe3yabTaTOB (hUHAHCOBO-
XO3SIICTBEHHON NeSITeIbHOCTH, TO €CTh OlleHMBaeTcs (hUHAHCOBasi yCTOMYMBOCTb,
JieJoBasi aKTUBHOCTh, TJIATEXECINOCOOHOCTb, PEHTA0ENbHOCTh MPEANPUSITUS U €TO
BO3MOXHOCTb OTHOCUTENbHO pa3Butus U] B Oyayuiem.

Ha tpetbeM s3Tame mo pe3yjabTaTaM KOMILJIEKCHOTO aHalu3a MpeanpUusITUs
OMpeiessIloTCsl KOMIIOHEHThl MPOBEAEHUS aHaAuU3a C 1eJIbI0O OCYyUIeCTBJIEHUS
BCECTOPOHHEH OLIEHKM WHHOBAIIMOHHOTO Pa3BUTHUS BCEX CTOPOH AESITEIbHOCTH.
Cpel OCHOBHBIX KOMIOHEHTOB aHaju3a ObIJIO OMNpeJeieHO: YPOBEHb
WHHOBALIMOHHOW aKTUBHOCTHU; 3(HEKTUBHOCTL UHHOBAIIMOHHON /1€ITeIbHOCTH;
00ecneYyeHHOCTh MNPEANPUSATUS WHHOBAUUSIMU U UHTEHCUBHOCTbh HUX
HUCTOJIb30BaHUSA. 3a JaHHBIMM KOMIIOHEHTaAaMU OCYIIECTBJSIETCS CpPaBHEHUE
MOJIYyYEHHBIX PE3YJbTaTOB U OTNpeEAeJeHUE YPOBHSI MHHOBALIMOHHOCTU
MPENIPUSITUS B IIETOM.

Ha yerBepToM 3Tane Hamu ObUIM BBIOPAaHBI KOI(MOUIUEHTHI Wi pacyeTa Kaxnoi
KOMITOHEHThI aHAJIU3a, YTO MO3BOJISIET OCYIIIECTBUTL 00Jiee TOUHBIN aHATU3 BbIOPAHbIX
KOMIOHeHTOB. KpoMme Toro, oT AOCTYMHOCTM WHGOpPMAaIlMU, MPaBWJIBHOCTU pacyera
MPeUTIOXKEHHOI TPyNmbl MOKa3aTeJiell 3aBUCUT BEJMUYMHA MCKOMOTO UHTErpalibHOro
rnokxasareJs.

YpoBeHb UHHOBAIIMOHHOM aKTUBHOCTHU SIBJISIETCSI OCHOBHBIM MOKA3aTesIeM, KOTOPbIi
XapaKTepU3yeT WHBECTUILIMOHHYIO Cpely MpenmnpusiThs, cTerneHb 00ecreYeHHOCTU
MPeANpPUSITUS UHBECTULIMOHHBIMU pecypcaMu U 3G GEKTUBHOCTh UX UCIOJIb30BAHUS,
JIOCTaTOYHOCTh (PUHAHCOBBIX PECYPCOB, MCTOYHUKMU MOCTYIJIEHUS PECYypPCOB,
3¢ GeKTUBHOCTh MHGpOPMAILIMOHHOTO oOecreyeHusi, o0OCHOBaHHAas 4YacThb
MHBECTULIMOHHBIX PECYPCOB, KOTOpasi Hanpasisiercsl B pazpurue WU/1, 1ieaecoo6pasHOCTb
BJIOXXEHUS CPEACTB B MPEANpUsITUE. 3aMETUM, UYTO PAacyeT YPOBHS WHHOBAlIMOHHOM
aKTUBHOCTUA TMPOBOIMTCS B COOTBETCTBMM C MPEIJIOXEHHON TIpymnIoi nokasateneit
(puc. 1). 1o pe3ynbraTam pacueTa MpUBEIEHHON IPyMIbl MOKa3aTesleil OnpeaesieTcs
WHTETPAJIbHBIN TMOKa3aTejlb YPOBHS MHHOBAILIMOHHOW aKTUBHOCTU MPEANPUSATUS 3a
U30paHHBIN MEPUOJ UCCIIEOBAHUSI.

Philosophy and life / Ne 3/4 (2) 2018
55



Yepen Anekcannp
PA3PABOTKA METOAOAOTIMYECKOT'O ITOAXOAA K OTTPEAEAEHUIO 3O DEKTUBHOCTU CTPATEI'MIY PA3BUTHMS
OKOHOMUNYECKOT'O MEXAHU3MA MHHOBALIOHHOW AESATEABHOCTU TTPEATTPUATUI

YpoBeHb HHHOBALIMOHHO ‘ ‘ O(heKTHBHOCTb MHHOBALIMOHHOM AESTeIbHOCTH
Kondumment camodunancupoBanus O06BbeM H3rOTOBJIEHHON HHHOBAIMOHHON POy KIHH
Yponenb "HCl)OpMaH"OHHO]‘O oOMeHa HPOMKBOL[MTCHLHOCTL TpyHa nepcoHaja no
B cpepe MJ{ M3rOTOBJICHHIO HHHOBALMOHHOMN MPOJTYKIIHH
Iloxa3saTeu 1OCTYMHOCTH HH(OPMALMH U I[TpupocT MpOM3BOMTENBHOCTH TPYAA
pacrnocTpaHeHUs Hay'-IHOﬁ MHCl)OpMaHPIPI PenrabensHOCT JCATCIBHOCTH
IMTokazaTens YPOBHS IIPEOCTAaBICHUSA PenrabensHOCTH MHHOBAIIMOHHOW TIPOYKIHH
uncl)opmauuu Ha IpeANpUATHI PenrabensHOCTh MHHOBAIIMOHHOW JCATCIIBHOCTH
gcl)eKTMBHOCTL KaIUTAJIOBIIOKCHUH yL[)KeJILHLIﬁ BEC l'lp]rlGLUHrl oT "HHOBQH"OHHOﬁ
TNPEeANpPUATHSA B HHHOBALIHOHHYIO JI€ATEIIBHOCTE JCATCIIBHOCTH
KOBCl)MHMeHT WHBECTHPOBAHUSA B HHHOBALIMH KOeCl)MHMeHT OOHOBJICHUS TIPOYKIIHHA
[IpHOBLIEHOCTE HHBECTHIINI B TIPS IIPUSATHS DKOHOMHSI 3aTPAT OT BHEJPEHH s
COBPEMEHHOMN TEXHUKH
KoeduiueHT cooTHOEHHS
BBICOKOKBAJIH (PUIIPOBAHHEIX H
KBATM(DHUIMPOBAHHBIX PAOOTHUKOB

O06ecre4eHHOCTh IPeANPUATHS HHHOBALUAMU
1 UHTCHCHUBHOCTH X MCIIOJIb30BAHUS

. 4

Koe(uIpeHT porpecHBHOCTH TEXHOMOTHii
Koe(uipeHT HayKOEeMKOCTH MTPU3BOACTBA
Koe(uIpeHT 1CroIb30Ba IS TPOU3BOACTBEHHOM
momtHocTH B MIJT
O6ecrneueHHOCTb BBIYHCITHTETBHOH
TEXHUKOH HHHOBALMOHHOTO PA3BUTHUSI
Tokasaresb OOHOBIICHHSI TEXHONOTHH
TToka3aTe/b COOTHOIICHHS COOCTBEHHBIX
1 3aCMHbBIX HHHOBALIMOHHBIX TEXHOJIOTHii
ITokazaTesnb 06eCeUeHHOCTH 000PYI0BAHIEM
TokasaTe/b HHBECTHPOBAHHS Y IPOM3BO/ICTBEHHBIH
npouecc TTokasaresn BHEAPEHHs MHHOBALMIT B MAPKETHHT
PUTMHYHOCTb POM3BOJCTBA

Puc. 1. Iloka3aTenm pacyera onpeesieHHbIX NAPAMETPOB OOLIEr0 YPOBHS
WHHOBALMOHHOW J1eATEIbHOCTH HA MPOMBIILIEHHOM NpPeXNpUsTHA
IIpumeuanue: paspabomano agmopom

Db beKTUBHOCT MHHOBAIIMOHHOM NESITEIbHOCTU TMpefycMaTpuBaeT omnpeneieHue
CNOCOOHOCTU MpeanpUsTUsS K MPOU3BOJACTBY MHHOBALIMOHHOU MPOAYKIUU U
XapaKTepU3yeTcs aHAJIM30M TEMITOB MPOU3BOJCTBA HOBOU MPOMYKIIMU, OMPENeIeHUEM
LI€J1eCO00pPa3HOCTU MPOU3BOACTBA TOM WJIM APYrOM MpPOAYKL MU, HEOOXOOUMOCTBIO
HaINpaBJIeHUs CPEACTB B MHHOBALMOHHOE pa3BUTHE, 3(PdeKTUBHOCTU pabOTHI
MapKeTUHTa MO COBITY OMpPENeJeHHOTO TUIA U BUIA MPOAYKIIMU, Pa3MEPOB 10X0/a OT
pe3ysbTatoB U] 1 BEIpYUKU OT peaiu3allii UHHOBAI[MOHHOTO TUIIA MPOAYKIUU, CYMMBbI
pacxonoB Ha nipoBeneHue MJI. 3a mpuBeneHHON TPyMMoii CylIECTBYIOT BO3MOXHOCTU
OTHOCHUTEJIbHO OLIEHKU YPOBHS MOMNEPXKU TOCYyJapCTBOM MHHOBAIlMOHHOU
JIeSITeIbHOCTU MPEANPUSATHIA U OCHOBHBIE MOKAa3aTesd MPUBEACHBI Ha puc. 1.

O0ecrneyeHHOCTb MPEANPUSITUS MHHOBALIUSIMUA U UHTEHCUBHOCTb UX UCTOJIb30BAHUS
- 5TO BaXHbI/I KPUTEPU MHHOBALIMOHHOTO Pa3BUTUS NPEANIPUSTHS, BElb OH MO3BOJISIET
OLIEHUTb 00ECIeYEeHHOCTh MEePEOBOIl TEXHUKON, YPOBEHb OOHOBJIEHUSI U3HOIIEHHBIX
OCHOBHBIX CpeNCTB, 3G (HEKTUBHOCTD SKCILTyaTallui WUHHOBALIUOHHOTO O0OPYIOBaHUS,
CTeNeHb MOAEPHU3ALIMY ITPOM3BOJCTBEHHOM CTPYKTYPBI, L1€1€CO00Pa3HOCTh MPOBEACHHUS
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HayYHO-UCC/IEI0OBATENbCKUX PAOOT, pa3pabOTKU M BHEAPEHUS] TEXHOJOTM. AHau3
nokasarejieili JaHHOW KOMIIOHEHThl CHOCOOCTBYET OMpEAEJeHUI0 YPOBHS
TEXHOJIOTMYECKOTO pa3BUTHUS Mpeanpusdrus (puc. 1).

MpbI curTaem, YTO pacueT BbILIEMPUBEACHHBIX MTOKa3aTes el Mo Kaxa0il KOMIIOHEHTE
MO3BOJISIET 0o0Jiee TOYHO MPOAHATU3UPOBATh YPOBEHb MHHOBAIIMOHHOIO DPAa3BUTHS,
BBISICHUTD MepeyeHb MPOOJEMHBIX MECT B IESITEJIbHOCTU MPEANPUSITUS, OLIEHUTh CTENEHb
JIOCTUXEHUSI OOl1leit CTpaTeruu pa3BUTHUSL.

Ha nsarom sTtame mpoBOAMTCS pacyeT WMHTErpajbHOrO MoKaszaTens sl Kaxaou
KOMITOHEHThI, KoTopasi umeeT Bun dbopmyn 1-3:

Ipian=mi=1nK1+K2+.+Kin, @))

rae Ilpiam - ypoBeHb MHHOBALIMOHHOM aKTMBHOCTH MPEANPUSITHSI;
Ki - 3HaueHue i -ro rokasaTesiss 3a U30paHHBIN MEPUO pacyeTa;
m - U30paHHbBIN NepUo pacueTa Tokasareseit (rom);

N - KOJIMYECTBO MoKa3aTesieil, 3a KOTOPbIMU TTPOBOAUTCSI aHAIU3;

[Mpeinn=mi=1nR1+R2+.+Rin, 2)

rne [peinm - ypoBeHb 3¢ (EeKTUBHOCTA MHHOBAILMOHHOM ACSITEIbHOCTU MPEATPUSITHSI;
Ri - 3HaueHue i -ro mokasaressi 3a U30pPaHHbBIN NEPUO pacueTa;

m - U30paHHbBIN NepUoJ pacueTa Tokasareseit (rom);

N - KOJIMUECTBO MoKa3aTesieil, 3a KOTOPbIMU TTPOBOAUTCSI aHAJIU3;

[psniniaTB=mi=InT1+T2++Tin, 3)

rae Ip3miHiHTB - ypOBeHb OOECIEUEHHOCTU MPEANPUATUS WHHOBALMSAMHU M
MHTEHCUBHOCTb MX KCITOJIb30BaHUSI;

Ti - 3HaueHure i -TO MokasaTeliss 3a U30paHHBIN TEepHOJ pacyera;

m - U30paHHbBIN NIepUo pacueTa Tokasareseit (romu);

n - KOJMYECTBO ITOKA3arelieil, 38 KOTOPBIMU IIPOBOIUTCS aHAJIM3.

IIpu pacueTe MHTErpajbHOIO ITOKa3areliss NMPUHMMAETCS BO BHUMAaHME CpPEIHEE
3HAYEHUE PACCUMTAHHBIX ITOKA3aTesIeil 3a KaXIOM IPYIIIO KOMIIOHEHTOB, KOTOPBI
TAK>Ke ITO3BOJISIET YUECTh CTENEHD BIIMSIHMSL KaXKIOrO ITI0KA3aTeIsl HA ICKOMYIO BEJIMYMHY.

Ha ocHOBaHMM pacyeTHOrO 3HAYEHUs] MHTErPAJIbHOTO IOKA3aTes IIPOUCXOIUT
YCTAHOBJIEHME OTPAHUYEHMIA JUIs KAXKIOTO U3 HUX M HAXOXIEHNE UX ONTUMAILHOTO YPOBHSL.

OnTuMaIbHBIM IS TIPEANPUATHS OyIeT 3HaYeHWE WHTErPaJbHOrO IOKAa3aTelis,
KoTopoe Haxomutcsa B mpeaenax "0, 9-1", 4To CBUOECTEILCTBYET O BHICOKOM YPOBHE
MHHOBALMOHHOIO Pa3BUTUS KaXIOro MMPOaHaIM3MPOBAHHOIO KOMIIOHEHTA U
MPEINPUATHE UMEET BHICOKMI YPOBEHDh MHHOBALIMOHHOIO ITOTEHLIMAIA.

Ha cengpbMoM 3Tame NpoOBOAMUTCS ampoOalus IOJYyYeHHBIX Pe3yJbTaToB Ha
MPEANPUATHSIX MAIIIMHOCTPOCHHSI, TO €CTh IPOMCXOAUT pacueT U30paHHbBIX TTOKa3aTesei,
OIIpeIe/IEHIS 3HAYEHNI MHTErpaIbHBIX TIOKA3aTe e, yCTaHABIMBAETCSI X COOTBETCTBUE
3a0aHHBIM orpaHnyeHusiM. I1o pe3ybTaTaM JaHHOTO 3Talla LeJeco00pa3sHO CPAaBHUTH
ypoBeHb 3(P(HEKTUBHOCTU KaXI0H KOMIIOHEHTHI aHAJIN3a, BBISICHUTH YPOBEHD PA3BUTHS
M30pPaHHOTO MPEIIPUSITHUSI.

Ha BocbMOM 3Tame 1o pe3yjibTaTaM TPOBEACHHOIO aHAIM3a OMpeAcsioTCs
MaKCHMaJIbHble 3HAYEHUsI MCKOMBIX ITOKa3arejeil ¥ yCTaHABIMBAIOTCS TPAHUILIBI
ONTUMAIbHBIX 3HAYEHUI KaXIOH KOMIIOHEHTHI IS BHIOOpA CTpATeTUU pPa3BUTHUS
OMMU/ (Taba. 1).
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YpoBeHb obmero | I'panuisl n3menenus | Bua crparerun

HMHHOBALIOHHOTO rokazaTesei

pasBUTHUL

Kpuszucuslit (-1)—(-0,1) -

IIpenkpusrcHbIiA (0-0,1) AKTHBHas NIPOU3BOCTBEHHAS,
TEXHOJIOTHYECKas, MapKETHHIOBasI,
MHHOBAIMIOHHAsI, THBECTUIIMOHHAS

Hu3zkuit (0,2-0,3) AKTHBHas TEXHOJIOTUYecKas,
MapKETHHIOBasI, MHHOBALIMOHHAS,
HMHBECTHLOHHAs

Cpenuuit (0,4-0,5) AKTHBHas MapKEeTUHI 0Bas,
WHHOBAIMOHHAsI, THBECTUIIMOHHAS

Bsimie cpennero (0,6) AKTHBHas TEXHOJIOTUYeCcKas,
HMHBECTHLHOHHAs

YMmepeHHblit (0,7-0,8) AKTUBHAsI MHHOBallMOHHAS,
HMHBECTHLOHHAs

CraOuibHbII (0,9-1) AKTHBHAs1 HHHOBAIIOHHAs

AGCOIIOTHO (1,1-2) ITaccuBHast HHHOBALIMOHHAS

YCTONYMBBIH

Ipumeuanue: cpopmuposano aemopom

Boicokuii ypoBeHb (aOCOJIOTHO YCTOMYMBBII) OOLIEr0 MHHOBALMOHHOTO Pa3BUTHUSI
MPEeANpPUITUS XapaKTepu3yeT Hajluuhe MHHOBALMOHHOTO MOTEHIMala, CKOPOCTh
pa3BUTHS, OECIIEYHOCTh (PYHKIIMOHUPOBAHUS, MPUOBUIBHOCTD IESATEJBHOCTU U Ha €ro
OCHOBE CYIIIECTBYET BO3MOXHOCTb BBISICHUTh OTCYTCTBUE MOTPEOHOCTU BO BHEAPEHUU
aKTUBHOM cTpareruu pa3sutusi DML, KoTopble CBUACTEILCTBYET O LIeJIECO00Pa3HOCTU
HCMOJIb30BaHUS MACCUBHON CTpaTeruu, Belb MUHHOBAIMOHHBII 3 GeKT pacTeT. YcnoBue
MOJTyYeHUs MPEIKPU3UCHOTO YPOBHS O0I1IETO MHHOBAIIMOHHOTO Pa3BUTHUS YAOCTOBEPSIET
¢akT HanmMuug npobjieM Ha MPEANpUSITUM, 3aMEJJIEHWE TeMIIOB MHHOBALIMOHHOM
NeITeIbHOCTU, YXYAlIeHUsT (DUHAHCOBO-XO34MCTBEHHOU NEATEIbHOCTU U TpedyeT
U30paHusl BceX BUIOB MHHOBAIIMOHHOM cTpaternuu pazsutusg OMUJ paau yiaydineHus
pe3ynbTaToB (YyHKIIMOHUPOBaHUs. B cBol0 ouepenb, HU3KUN ypOBEHb (KPU3UCHBIN
YPOBEHb) MHHOBALlMOHHOTO Pa3BUTUS MPEANPUATUS CBUIETEJbCTBYET O €ro
HEBO3MOXHOCTU K (UHAHCUPOBAHUIO CBOEU NEATEIbHOCTU, YOBITOUHOCTh
(GYHKIMOHUPOBaHUSI, OAHKPOTCTBO, KOTOPOE TOBOPUT OO0 OTCYTCTBUU JIOOBIX
MEepPCIeKTUB K BO30OHOBJIEHUIO IESATEIBHOCTU U HElleJIeCOO0Pa3HOCTU UCIOIb30BAHUS
CTpaTeruii, KOTOpble He MO3BOJISAT BBIMTU U3 KpU3HCa.

Bbieoowt

YcraHoOBIEHO, UTO TIpoliecC BbIOOpa crpateruu pa3Butus OMMUJl mist Kaxaoro
MpeANnpUsITUs SBISIETCS WHAUBUIYaJTbHBIM, Belb OHa JOJXHAa CHOCOOCTBOBATH
JIOCTUKEHUIO XeJTaeMbIX Pe3yJIbTaTOB B OyAyIlleM U HEOOXOAUMBIM SIBJISIETCS aHAINU3
3¢b(HEKTUBHOCTH KaXI0T0O BUIA CTPATETUH [IJIs1 BBIOOpa UMEHHO TOI CTpaTeruu, Kotopast
OTBEYAET BO3MOXHOCTSM MpeAnpusitus. [JJoBeneHo, YTo CylIecTBYeT MOTPEOHOCTh B
pa3paboTke UM BHEAPEHUU METOMOJOTMYECKOTO MOAXO0Ja, KOTOPBI MO3BOJUT
uccaenoBaTh OCHOBHbIe acnekTol MJI mpennpusitusi, u3bpatb 6ojee 3¢GbeKTUBHYIO
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crparernio. OcoOEHHOCThIO Pa3pabOTAHHOTO METOMOJIOTMYECKOTO MOAXOMA SIBJSIETCS
TO, YTO OH OCHOBBIBA€TCSl Ha MPOBEACHUU aHaiu3a U30pPaHHBIX KOMIOHEHTOB
WHHOBAllMUOHHOTO Pa3BUTHUS, TO €CTh aHAJIN3€ WHHOBAIIMOHHOW aKTUBHOCTHU, YPOBHS
93(bGEeKTUBHOCTY MHHOBALIMOHHOUN NESITEIbHOCTU, 00ECIeYeHHOCTH MPennpusiTUs
WHHOBALUSIMA U CPABHEHUM TMOJYYEHHBIX PE3yJbTaTOB C HOPMATUBHBIM 3HAYEHUEM
rokasaresiei, pacyeTe MHTErpaJIbHOTO MoKa3aTes, a Takxke MO3BOJIsIeT U30path Oosee
apdexTuBHyo crpateruto DMUJ ¢ uenbio mosydyeHus oxupaeMbix 3hdeKToB
JIeSTEIbHOCTH.

B npouecce uccienoBaHusi ObLIO OMPEAEIEHO 3HAYEHWE TIPAaHUIb OTHOCUTEIbHO
YPOBHSI MFHHOBAIlMOHHO!N aKTUBHOCTU MpPeAnpusiTyisi, 3¢¢GheKTUBHOCTU MHHOBAIMOHHOM
NeSITeIbHOCTU MPEANpUsATUs, 00eCIeYeHHOCTU MPEANpPUITUS WHHOBALlUSIMU U
MHTEHCUBHOCTb WX HCIOJb30BaHUS U COOTBETCTBEHHO YCTAHOBJEHA CTEMEHb UX
pa3BuTus, U3bpaHa Hambosiee ONTUMalbHas cTparerusi pasButus. Kcnosib3oBaHue
MPEUTIOXKEHHOTO METO/I0JOTMYECKOTO MOAX0Aa Ha MPEANPUSITUSX MallIMHOCTPOEHUS
MO3BOJIUJIO BHEAPUTH Oosiee d3(PHEKTUBHYIO CTpATETUIO Pa3BUTHS.
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Korxonalar innovatsion faoliyatining iqtisodiy mexanizmlarini
rivojlantirishning strategik samaradorligini aniqlash uchun
metodologik yondashuvlarni ishlab chiqish

Annotatsiya. Maqolada korxonalar innovatsion faoliyatini rivojlantirishning strateik samaradorligini
aniqglash uchun metodologik yondashuvni ishlab chigishning zarurligi va magsadga muvofiqligi asoslangan.
Mashinasozlik korxonalari innovatsion faoliyatining iqtisodiy mexanizmlari strategiyasini shakllantirish
jarayoni ochib berilgan. Strategiyani shakllantirish jarayonida tanlangan strategiyalarni joriy etish tavsiya
etilgan, strategiyani tanlash mexanizmlarining boshsia korxona innovatsion rivojlanish darajalariga mosligi,
tanlangan strategiyaning samaradorligini baholashga alohida e'tibor garatilgan.

Kalit so'zlar: strategiya, innovatsion rivojlanish, integral ko'rsatkich, samaradorlik, iqtisodiy mexanizm,
faollik, izchillik, ingiroz.
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AodacoB A (Asep0Oaiimxkan, Baky)

TPETUI NIYTH?!

AnnoTtamms: B craThe paccMOTPEHBI OCHOBHBIE YepThl TpaHchopMaimu GuiocodCcKoro U HaydyHoOro
MO3HaHUsI B IMOCTHEKJIACCHUYeCKMii nepuoga. OTMedyeHa poOJib KOHBEPTeHLUU SMHUCTEMOJOTHU U
MUGOIOTMYECKOro Mo3HaHuUs. BbisiBlIeHa HEOOXOIMMOCTh CTAHOBJICHHSI HOBOIA TTapaIuTMbl THOCEOJIOTHH.

KioueBsie ciioBa: dusiocodusi, Hayka, TIO3HaHKE, TTOCTHEKJIACCUYECKas! TapajiurMa, TIOCTMOIEPHHU3M,
COBPEMEHHasl THOCEOJIOTUSI, MaHTHUK, STMCTEMOJIOTUS, MBILIJICHUE, MUPOBO33PEHHUE.

Beedenue

®unocodust ¥ HayKa B XO/Ie CBOETO Pa3BUTHSI TIOPOAVIN MHOXeCTBO M oB. MHOTHE
U3 9TUX MUGOB B CBOE BpPEMsi CIIOCOOCTBOBAJIM PA3BUTHIO MMO3HAHUSI, OMHAKO B
JaJbHEUIIIeM MPEBPATIIINCh B CTEPEOTUITHI, TIPEOJOJICHNEe KOTOPBIX IO CHX TIOp He
3aBEPIIIEHO TOJHOCTHIO.

Ckaxem, dunocobdusi mpeTeHIOBajla Ha YHUKAJIbHOE MECTO B NMO3HAaHUWU,
000CHOBBIBAST TAKWE TIPETEH3UM TEM, YTO OHA OTHOBPEMEHHO SIBJISICTCSI METOMOJIOTHEH
U JIOTUKOW pa3BUTUS HAyKHW, U, KpOME TOTO, MUPOBO33pEHHMEM, CIOCOOHBIM
00BbeIMHUTh BCe HAyYHOE 3HAHWE CBOETO BPEMEHU B EAMHYI0 HETMPOTHBOPEYUBYIO
KapTHHY MUpA.

Hayka, B cBOIO ouepenb, HacTauBajia Ha COOCTBEHHOW YHUKAIBHOCTUA, 0OOCHOBBIBAST
U CCHIJIAsSICh Ha YKCKIIO3UBHOCTH CBOMX METONOB - DKCIMEpUMEHTa U OIbITA -
TTOATBePKIAIOIINX VJIM OTPOBEPTAIONIMX BHIIBUTaeMble YICHBIMU WIEW U TUTIOTE3HI.
Hayka yTtBepknana, 4Tto OHa SIBJISIETCS €IVMHCTBEHHO WMCTUHHBIM THUIIOM TIO3HAHUS,
orepupylomuM GakTaMu, HETIOCPEICTBEHHO BBITEKAIOIIMMHU W3 WMCCIeIOBAHUS
00BEKTUBHOU pealbHOCTU. Eciy Bce OCTalbHBIC THUIBI MMO3HAHWs, 3asBJsUIa HayKa
ycTaMy CBOMX TIPEACTaBUTENEH, TIPeIaraloT MPUHSITh HAa BEpY HEKOTOPBIE HaYabHBIE
ycinoBusi (TO €CTh, aKCMOMATUKY) CBOEr0 IMOCTPOSHUs, TO B €€ ciydyae Takas
aKCHMOMAaTHKa JUKTYETCSl CaMOil peaTbHOCThIO M MOXET OBITh BepubUIIMpOBaHA.

Ocnogénas wacmp

[IpeteH3un HayKu B CBOE BpeMsl MOIKPEIUISLUIUCH CTOJIb YCIEIIHBIMU Pe3yJIbTaTaMU,
YTO UCTOPUYECKU, IO KpaliHeil Mepe, TpU pasa ¢uiocodus npeanpuHUMana NONbITKA
PEKOHCTPYUPOBATh CBOE 3/laHUE MO JieKalaM HayKu (MO3UTUBU3M, MOCTIIO3UTUBU3M,
HEOTOCTIO3UTUBU3M), UYTO, KOHEYHO Xe, MOYMEepPUJIO MepBOHAYaIbHbIe aMOUIIUKU
dunocopuun. OgHako HauboJiee YyBCTBUTEIbHBIN yaap cBoeil penyraiuu dbuiocobust
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HaHecsa cebe cama, BCTYITUB Ha TMYTh IMOCJIEMHETO TT0 BPEMEHN MUPOBO33PEHYECKOTO
HarpaBJIeHus - TocTMonepHU3Ma. [1ocTMOIEpHU3M - 3TO OMTHOBPEMEHHO CBOSOOpa3HbIe
"Teopusi OTHOCUTEIHLHOCTH" W "KBaHTOBas MexaHuWKa" ¢uiocoduu, - pamuKaibHO
npeobpaszoBan pusocodckyro pedaeKCuio U TeOpUIo MO3HaAHUS, U TMOA00HO
AHAJIOTUYHBIM TIpolleccaM B (hU3HMKe CIOCOOCTBOBAI IMEPEXOMy OT KIACCUYECKOTO K
HEKJIaCCMYeCKOMY MMPOBO33peHMI0. M B mepBOoM, U BO BTOPOM CiIydyae PEeBU3UM
TO/IBEPTJINCh UMEHHO CUCTEMHBIE TIPENCTABICHUs KJIACCMUYECKOUM 3MOXU, BO BCSIKOM
cllydyae TOCTMOJEPHU3M HEYCTAaHHO YTBEPXIaJl, YTO TOCTPOCHUE CHUCTEMBI
dunocodckoro 3HaHUS, UCXONsIIEel U3 KOHEYHOTO yYucia akKCHoM (TIOCTYJIaTOB),
SIBJISIETCST HEBBITIOJTHUMOI 3ajiaueli B mpuHIume. B ciayyae ¢ dwrocodcekoii cucremoit
lerensi, ocHOBaHHO!W Ha MO3TamHOW MaHUdecTalUM pasyMa, Wau Jo0oi Apyrou
CHCTeMBI, BBIOMpAIONIell B KaueCTBE CUCTEMOOOpa3ymoliero Havaja TOT WJIM WHOM
deHoMeH (Beurb, MpeaMeT, SIBJIeHUE, aOCTPAKTHBIM TPWHIIUT WJU TOCTYJIAT)
BO3paXeHUs TMOCTMONEepHM3Ma, HEe OTPAHMYUBAIUCH TPENIIECTBYIOIUMHA €My
MPETEeH3UsIMA O TOM, YTO BBIOOp Hayajl B CUCTEMHOM IIOIXOIE HOCUT XapakTep
MpoOM3BOJia U CyOBEKTUBHOTO TpennodyTeHus. [locTMomepHU3M, 3aHSB KpailHIOO
MO3MLUIO0, YTBEPXKAAET, YTO CaM OCYULIECTBJISIEMBIII BBIOOD OTHOCHUTEJNEH, a,
CJIeIOBATeIbHO, MTPUMEHUM JIMIIL K CUTYalluu, TIPY KOTOPOW OH OBUT MPOWM3BENeH.
DTUM, pazyMeercsl, He OTPaHUIMBAIOTCS] MTHHOBAIIUY MIOCTMOIepHU3Ma B (UIocodcKoit
pedrekcuu, XoTs yXe TaHHBINA TOAXO, TI0 CYTH, MOAPHIBaeT MYHIAMEHT HE TOJBKO
dwrocopuu, HO U HayKW, TTONTAYMBAET MPUBBIYHYIO KIACCUYECKYIO KapTUHY MUpA.
Tak, MOCTMONEPHU3M OCTapUBaeT JIETUTUMHOCTh HAyKW, CTABUT TOJ COMHEHUE
aJIeKBaTHOCTD TTOJIYYEHHBIX €10 3HAHMI - PeaTbHOCTH, MIOCKOJIBKY ITOJIaTaeT, 4To cama
HayKa M e¢ WHCTUTYTHI BBICTPOCHBI B MEPapXHI0 OOBIKHOBEHHBIX BIIACTHBIX OTHOILIEHUH,
JAJIEKUX OT HETMPeIB3ITOTO OOBEKTUBU3MA, SIKOOBI MTPUCYIIETO JTIoasIM Hayku. Uto xe
KacaeTcsl B3aMMOOTHOIIIEHUI YeJIOBeKa C MUPOM U CaMUM CO0O1i, YTO B KIIACCUIECKOM
dwrocobrn 1 HayKe SIBISIETCSI IPSIMETOM M 00bEeKTOM pedhIeKCHUU, TO B 3TOM BOIIPOCE
TTOCTMOIEPHU3M WMCXOMUT W3 TIO3WIIMK, COTJIACHO KOTOPOIl YeJIOBeK MMEET NEeJIo He C
pPEeaTbHOCTBIO, & C HEKUMU "CUMYJISIKpaMU" - CIIOXHBIMUA (haHTOMaMU KOTHUTHUBHOTO
npoiiecca. 3aMeHa BhIJIEJICHHOTO TIeHTpa (Havyasia) MoHsATHEM "pU3oMbl” ("KOpHEBUIIA),
BBelleHNE TIOHSATHUST CeTU (KaXKIbIii y3el KOTOPOil MOXEeT MPeTeHI0BaTh, HO HE SIBJIATHCS
B PEATbHOCTHM "BBINEJICHHBIM HayajioM'") BMECTO TPENCTaBICHUN O JIMHEAPHBIX
B3aMMOOTHOILEHUI MeXIy NpeaIMeTaMu (BeLlaMU, SIBJIEHUSIMU), BBIIBUXKEHNE Ha MEPBbIiA
TIJIaH MCCJIEAOBAHMS HE CAMUX MIPEAMETOB, a CJIOKHOM CHCTEMBI OTHOLUEHUH, B KOTOPbIE
ST TIPEIMETHI BCTYITAIOT MEXKIy CO0Oii - BOT NaJieKo He TTOJTHBIN MepeyeHb N3MEHeHUH,
TpeiaraeMbIX TTOCTMOJIEPHU3MOM B oOyiacTu Mo3HaHus. HakoHell, camMo 3HaHWme,
MPEeNCTaBJICHHOEe B BUIE OTAEIBHBIX TEKCTOB, TOJIKHO OBITH, MO TPEIIOXEHUIO
TTOCTMOZIEPHU3MA, TTOBEPTHYTO MPOIIeAype TEKOHCTPYKIIMU, TPU3BAHHOW BBISIBUTH WX
MOIJUHHBIM CMBICI M YMOHAcCTPOEHHE aBTOPOB 3THX TEKCTOB, KOTOpPHIE
MPEUMYILECTBEHHO CyObeKTUBHBI. IMEHHO B 3TOM pakypce ¢puiocobust HAUMHAET BOUPaTh
B CBOIO METOJOJIOTMIO HEKJIACCMYECKWe MPWHIMIB Ka3yaJbHOCTHU, PEISITUBU3MA,
BEPOSITHOCTU, HEOMPENEeJICHHOCTA, IOTOJHUTEIBHOCTY M IPYTMX KOHIIETITOB, B CBOE
BpeMsI ChITPABIIMX BAXHYIO POJIb B TpaHChOpMaIMu (GU3NIecKux HayK.
Krnaccuueckast THoceosioruyeckass mapaaurma, GYHIUPOBAaHHAST YETKUM U
HEIBYyCMBICJICHHBIM TTPOTHUBOIIOCTABICHUEM MUpPA U 4esloBeKa, MaTepun W CO3HAHMSI,
00BbeKTa U CyObeKTa, IPEo0JIeBacTCsI B HEKJIACCMUECKOW TTapaiurMe: O0bEKT U CYObeKT
6osiee HEe KOMMYHUKAGeJIbHBI B KJIACCUYECKOM CMBICIIE, YEJTOBEK IMPUHYXIAETCS
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TIPUHSTH B CAMOM cebe Pa3MBITOCTh CyObheKTa, MHIUBU/IA, TIEPCOHBI, TMIHOCTH; CIIOBOM,
HabJ01aeTcs LeIeHaNPaBIeHHOE pa3pylleHre eMHOTO Hayaia, COOOpa3HOro eMHCTBY
Mupa (KOTOpoe MOCTMOJIEPHU3MOM TOXE OTBEPTraeTCs).

Pa3Be cama marp "TouHBIX" Hayk - ¢GU3MKa - TOCTIEe KPYHICHUS KIAaCCHYECKOTO
MUPOBO33PEeHUST He Tiepeluia oT GU3NKU Bellleld K (hM3MKe OTHOIICHUN? - 3amaeTcst
BOITPOCOM MTOCTMONIepHM3M. Pa3Be BceoOliiasi OCHOBAa TOYHBIX HAyK - MaTeMatuka, - He
BBISIBAJIA YIIEPOHOCTD JIIO0O0I aKCMOMATHKU, CBSI3aHHOUN C BBIOOPOM OOBEKTUBHOTO
WM Xe cyobekTUBHOTO Havana? Tak moyeMmy Xe He 3aMEHUTh COIMOJOTHIO
WCCIIeOBaHUST "TIPEIMETHOTO" YeJIOBeKa COILIMOJIOTHEH MCCIIeOBaHUs OTHOIIEHUM, B
KOTOpHhIe OH BCTYIaeT M B KOTOPHIX OH TOJBKO M cyliecTByeT? Bemb B pearbHOCTH
BMECTO a0CTPAKTHOTO YeJOBEKa Mbl IMEEM J€JI0 C MHOXKECTBOM OTJIMYAIOLIUXCST IPYT
OT JIpyra MIEeHTHUYHOCTeH, chOPMUPOBAHHBIX JOKATLHBIMU MCTOPUKO-KYJIbTYPHBIMK
COOBITASIMU. A KOJIb CKOPO TaK, KaK JaJiekKO YeJIOBeK CIOCOOEH "BUMTATHCS B TIIyOB"
camoro ce0s1, 9YTO MOXeT 3HaTh, TOUHEe, YTO UICTUHHOTO MOXET 3HAaTh HOBBI "CyOheKT"
nocTtMonepHa caM o cebe? I[IpakTuueckum - HuYero. BoT um ckinaabiBaeTcs
TTOCTMOJIEPHU3MOM JTIOOOITBITHAST KAPTHHA: HeKast GeCKOHEUHasT CETh OTHOIICHUIT BMECTO
peabHOTO MUpa (colmyMma), JIIobast sTueiika KOTOPOil MOXeT paccMaTpuBaThest (HO He
ObITh!) LIEHTPOM.

MoHM3M B Tepuoa MOCTMOAEpPHAa KaK OYATO YCTYMaeT JOPOTY TLTIOpaIn3My,
TIPOBO3IJIAIIAETCS OKOHYAHWE 3PbI MOVMCKA eMMHCTBA MUPa, OTPUIIAETCST YHUBEPCATU3M
U panroHanu3M sroxu [IpocBelieHusl, pa3pyaroTcst TIOObIe CUCTEMBI, IPETEHAYONTNe
Ha 3aBepIICHHOCTh, KOO Ha caMoM jejie U B dhuiocobru, ¥ B HayKe, U B TIOJUTHKE
5T CACTEMBI - MaMSTHUKHA OTMUPAIOILEMY MEePapXWUYECKOMY CO3HAHUIO Y MBILIEHUIO,
MUPOOIYIIEHUIO "BepTUKAIBHONU" CTPYKTYPUPOBAHHOCTU MUpA, KOTOPOE CIIEAYyeT
3aMEHUTh MUPOOIIYIICHUEM "TOPU30HTAIBHOTO" paBEeHCTBA M B3aMMOCBSI3W €TO
3JIeMeHTOB. B monmtike - 3T0 TIepexoj1 OT ToTaMTapu3Ma K IeMOKpaThy, B hmiocodurn
- IBUKEHWE B CTOPOHY COITMOKYJIBTYPHOTO TUTIOPATN3Ma, YTBEPKIAIOIIEro paBHOIIPaBUe
(HO M OJJMHAKOBYIO JIOXHOCTB!) J1I00BIX (PUI0CODCKUX U HAYUHBIX TOKTPUH.

B cioxuBIeiics CATyanuu HANPAIIMBAIOTCSA, MO KpaiiHeii Mepe, JABa BbIBOAA:

1. BoIsiBJIeHHBIE TTOCTMOIEPHU3MOM U, BOOOIIE, HEKJIIACCMUECKUM 3TAIIOM ITO3HAHUS
NpoO6JIeMbI HOCAT BPEMEHHBIN XapaKTep, OHM OYAyT MIPEONOJIEHBI B XO/I¢ AaTbHENUILETro
pasButus GpunocoGur U HayKu, KOTOPBIE CMOTYT B OYIyIIleM OTBETUTh Ha BCE BHI3OBBI
COBPEMEHHOCTH, BEpHYB cebe OBUIYyIO peryTaiuio;

2. ®wutocodust U HayKa SIBJISTFOTCST BCETO JIUIIh OTNpeieIeHHBIMU (OTPAHUYSHHBIMU B
CBOMX BO3MOXHOCTSIX) CHUCTeMaMU ITO3HAaHWsI, Majlo OTIIMYHBIMUA, HECMOTPSI Ha BCE
CBOM 3aCJIyTH, OT €r0o NPYTruX TUIIOB (PeJUTHsI, UCKYCCTBO U T.I.).

Hogeiiine uaen v Teopuu, HayIHbIE OTKPBITHS TTOCJIEIHETO BPEMEHHU B IIEJIOM
CBUJIETEILCTBYIOT B TOJIb3Y BTOPOTO BBIBOJA. ECiM Xe MCXOAWTh U3 TPUHIIUIIA
1eJiecooOpa3HOCTH, TO CTAHOBUTCS OYEBUIHBIM 3aKJIIOYEHUE O TOM, UTO
MO3HaBaTeJIbHBIE CUCTEMBI, OCHOBAaHHBIE WCKIIOUUTEJIbHO Ha €IUHCTBEHHOM
KOTHUTHBHOU CIIOCOOHOCTHU YesloBeKa, BPSII JIU MOTYT TIPETeHI0BaTh Ha alleKBaTHOE U
3aKOHUYEHHOE MO3HaHUe Mupa (peaJbHOCTH) M 4YesioBeKa. [eliCTBUTENBHO,
BBIIBUTaeMbIil pwiocodueit 1 HayKoW TMPUHIUIT PAIIMOHATN3Ma, YTBEPKAAIONIHA
CITOCOOHOCTh YeJIoBeKa TMO3HaBaTh PEajbHOCTh MCKITIOYUTEIHHO BO3MOXHOCTIMU
pasyma, OUYMINAMIIEro Mpolecc MO3HAHUS OT BCETO "NMHIIHEro", CyObeKTUBHOTO,
TICUXOJIOTUYECKOTO, He MOXET OBITh BCEOOBEMITIONINM, TaK KaK 3TOT MPUHIIUII
WUTHOPUPYET U JIIMMUHUPYIOT MHOTUE 3JIEMEHTHI TIO3HAHUSI, B TOM YUCIIE U Te, KOTOPbIe
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MoKa ellle He M3BECTHB WJIM MajonpuMeHuMbl. KoHeuHo, B puiocobuu
MpeANPUHAMAIUCH TIONBITKA "BBIMTH 3a Tipenesbl pasyma”. Hampumep, B cBoe BpeMs
. B. Tonocoskep [[onocoskep, . 3., 1987] npemiaran nmoctpouth GuaocopCkyo
CHCTEMY, OCHOBAaHHYIO He Ha KaTeropusx pa3yMa, a Ha KaTeropusx TBOPYECKOTO
BOOOpPaKeHMS YeJIOBeKa, KOTOpasi TAKXKe CITOCOOHA TMPENCTaBUTh €My OIpeNeIeHHOe
HETPUBUAJILHOEC 3HAHUE.

[Mpennucanviem punocodckoit U HaydyHO! pedekcruy Mepruoaa KIacCUKu SIBJSTUCH
MPUHIUIIBl HAIJSITHOCTH PEaJbHOCTU U CIMOCOOHOCTM YesioBeKa ee aJeKBaTHO
BOCITPMHMMATh W TO3HaBaTh, UCXOMS M3 KOHEUHOTO YHMCJIA JIOTMYSCKHUX MPWHIIUIIOB,
TOXIECTBEHHBIX MPUHLMIIAM (PYHKIMOHUPOBAHUS DPEaTbHOCTH. B 11eloM MCTUHHAS
MBICITb O TOXJIECTBE WJIM XOTSI OBl aHAJIOTUM MaKpoKocMoca (MUpa) U MUKPOKOCMOCa
(yenoBeka) ObLIa peayLIMpoBaHa A0 Cypporara paldoHaau3Ma, OObSIBUBIIETO ceOst
BepuInTesieM cyne6 YyBCTB M MHTYMIMU 4YejloBeKa, Ham3upaTesieM CO3HaHUS,
MBIIDICHMS], a B TAJbHEHIIeM 1 chepbl 6ecco3HaTelbHOT0. HampainBaronmiicst BEIBOI:
KaXjasi cucTeMa TMO3HaHMSI CBOEM aKCMOMATHKOW ONTHOBPEMEHHO 33maeT TPaHWIIbI
CBOVIX MPUTS3aHMI HAa UCTUHY, OJHAKO 3TU TPaHUIIBI TTOCIE TEPBOHAYATIbHBIX YCIIEXOB
B HAKOITJICHUU 3HAHUI BECbMa CKOPO YTPAauMBAIOTCH MaMSTHIO.

Mexny TteMm, ¢dusuka u, Bciaen 3a Helo ¢duirocodusi, BCTYNUB B MHUP
MMOCTHEKJIACCUYECKUX MPEACTABICHH, BEIHYKICHHO 3aMEHUJIN TTOCTYJIAT HATISITHOCTH
MOCTYJIATOM MPUHLIMITUATBHON HEHATTISITHOCTY PEaIbHOCTH; TTO3UTUBUCTCKUIA TIPU3BIB
aHAJIMTUYECKON (puaocodun "OUMCTUTL" MOHSTUMHBIN WM KaTeropuaJbHBIN ammapar
Haykd U punocoduu OT "HACIOCHUI" CMEHMIICS YCTOMYMBBLIM 3aWTPBIBAHHEM C
MertacdopaMu, KOTOpPhIE, K BEIMKOMY CMYIIEHWIO HayKu, 0oJiee TOUYHO OTPakKAOT
5K30THKY BCKPBIBAEMOU ITO3HAHMEM HEeHaOII0aeMOil PealbHOCTH; PAIIMOHAIN3M BCE
yaie OCTAaHaBJIWBAeT CBOW B3MISA Ha MOTEHIMU "WppanuoHaibHOro" muda...
Camopa3zobiaueHue ¢uiaocopum M HaykKu MpUoOpesM TOT YpOBEHb HAIJISIIHOCTH,
KOTOPBII OHM TIIETHO MBITAJIUCH JOCTUYD C TTOMOIIBIO CBOMX METOIOB MO3HAHUS.

Koib ckopo MBI TOJDKHBI OCMBICIIUTL UTOTH TTOMOOHOTO pa3BuUTHST duiocobun u
HayKd, TO HaM HEOOXOMUMO 3alaThCs BOTIPOCOM: CYIIECTBYET JIM TPETUi (TOCTe
durocodpu M HayKW) MyTh MO3HAHMWS, KAaKUMU HIACIAMU, MPUHUUIIAMHU U
METOIOJIOTUSIMU JOJDKHO OBITh HAIOJHEHO 3TO - "HEUTO TpeTbe'?

OTBETHI HA 3TOT BOIPOC CJIEAYeT UCKaTh B UIEAX M TCOPUSX MOCTHEKIACCUUECKOTO
Tepuojia pa3BUTHST HayK, KOTOPbhIE YIUBUTEIHLHBIM 00pa3oM BO3POXKIAIOT IPEeBHEUIITNE
MUCTUYECKVE YISHUS Pa3IMIHBIX KYJIbTYpHBIX Tpagulnii. Tak, yxe TpaHCIIepCcOHaIbHas
ncuxoJjiorus, pazsuBaeMmasi C. I'podomM u sBISTIOMIAsiCSl TTOCTHEKIJIACCUYECKUM
npoaokeHneM yuenus 3. ®peitma u ocobenHo K. IOHra, BIJIOTHYyIO TMomolia K
UACHTUOUKALMY MaTepuu M CO3HaHUS. [lanbHelilliee pa3BUTHE UAEH B 3TOM
HampaBJIeHNU LEHTPUPYETCS BOKPYT MOHMMAHHS CO3HAHUS KakK BCEOOIIETO
KOCMUYECKOTO (heHOMeHa, OTBETCTBEHHOTO 3a TeHe3UC M pa3BuTue BceleHHOM,
MaTepuaibHasi OCHOBAa KOTOPOU TpPeNCTaBiisieT co0oii TpaHChOPMAaIIMOHHbBIE (hOPMBI
KOCMHUYECKOTO CO3HAHUS. Bpsi 1 COXKMBIIYIOCS CUTYaIlUI0 MOXKHO CUMTATh MTPOCTHIM
BO3BpallleHNeM K KJIACCMYECKOMY WUJeainu3My, MOCKOJIbKY OHa OOOCHOBBIBAETCS
CIIOXHBIMU (PU3UKO-MAaTEMaTUUECKUMHU PACCYKICHUSIMH, CBUIETEIbCTBYIOIIMMHA O
HEOOXOMMMOCTH BHIPAaGOTKM HOBBIX TPEJCTAaBICHUN O MUpPE M 4YeJIOBeKe.
Metadopudecku, Bceoblliee KOCMUYECKOEe CO3HAHME KaK OBl XIET BOJIOIMOHHOTO
TIPEeBPAIIIEHNST YeJIOBEUECKOTO CO3HAHUSI B €IMHBII TUTAaHeTapHBI (PEeHOMEH, TOCTOMHBII
BKJIIOUYEHUSI B KOCMUYECKOe CO3HaHWE B KayecTBe WMHTErpaibHOTO 3jeMeHTa. Ha
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TOPU30HTE BHOBb MOSIBJSIETCS MPU3PAK €AUMHCTBA MUPA, TPOPUCOBBIBAIOTCS KOHTYPbI
HOBOT'O MOHU3Ma, YXOJISIII1e CBOUMU KOPHSIMU B MUPOCO3EpLIaHUE MaHTeUu3Ma, OHUM
W3 HaTpaBJIeHU KOTOPOTO SIBJISIETCS] MYCYJIbBMaHCKOE YYeHUe "BaxmaT al-BYIKYI .

[IpuHsITHE 5TUX HOBBIX UIEH CBSA3BIBAET MPUHIIUMUAIBHYIO OTPAHUYEHHOCTb
MO3HaHUs MeToAaMu GUIocoGUr U HAYKU C YCTAHOBKAMU COBPEMEHHOTO CO3HaHUS,
KOTOpBIE MOTYT OBITh MPEOJOJIEHBI B XOI€ AATbHEHILIEr0 3BOIIOLMOHHOTO Mpoliecca,
OIpeesISIeMOro pa3BUTUEM U TpaHC(hopMalueir MEHTAJIbHOCTU YeJIOBEKA, €ro MCUXUKHU,
CO3HAHUS U MBbIIUICHUS.

Kak otmevaercst B omHOM M3 (byHIaMeHTalIbHBIX u3nanuii: "Cuia, pasym win
npolecc, COTBOpUBIIIME 3Ty BeeneHHyto, 1eCTBYIOT B HAaC U ceronHs. Mbl - BeeneHHast
B YeJIOBeUeCKOM 0OJiMKe. Mbl - MpOsIBJICHUS 3TON TaiiHbl. MBI - KOCMOC, KOTODBII
HauyMHaeT NpeaaBaThbCs CaMOPa3MbIIIJIEHUSIM B MOMBITKE OCMBICIUTH CBOE
MPOUCXOXIEHNE, BOSHUKHOBEHUE, BEKTOP Pa3BUTHUS U TO, KAK OH MOXET CO3HATEJIbHO
y4acTBOBaTh B Tipoliecce TBopeHust" [2012: c¢. 502].

3axarouenue

Takum o6Gpa3oM, Ha MyTH CO3JaHUSI HOBOW TapamWTMbl TMO3HAHUS - "4ETr0-TO
TPEThero” - CJIEAYET OCO3HATh, UTO OT BOJIBIIOTO B3phIBA U IO CETOMHSIIIHETO YeT0BeKa
OCYILECTBJISIETCSI HETIPEPBIBHASI 3BOJIIOLIMSI, OHA BKJIIOYAET B CE0ST 3BOJIIOLIMIO MO3Ta U
JaqbHENIIY0 TpaHchOopMalMIo YeJoBeKa 0 YPOBHS, KOrla BO3HUKAET uaes O
COOCTBEHHOI1 BKJIIOUEHHOCTH B 3TOT BEJIMKUI MPOIIECC, B KOTOPOM €My MpeJHa3HaueHa
JaJIEKO He PsiIoBast poJib. YeroBeuecTBO BIJIOTHYIO MPUOIM3AIOCH K 3TOMY COCTOSIHUIO,
KOTOPO€ MOXHO Ha3BaTh OUEPEIHOIN TOUKON OudypKalvu Ha MyTH ero 6ecrnpepbiBHOMN
9BOJIIOLIUU.

B u3BecTHOM cCMbICIe NOCTUTHYTBhIE UTOTU, UX (HAKTUUECKOE CONEepXKaHUue
HaloOMUWHAIOT MU, TPOAYKTH MUGMOJIOTMYECKOTO CO3HaHUSI U MbllieHus. Ho pa3se
He MepecMOTpesIv CBOE OTHOIlIeHUe K MUby coBpeMeHHas ¢unocodus u Hayka?!

Bubamnorpadus

1. Tonocoskep,51.2.(1987). 'Jlornka muda'. -Mocksa, Hayka, - ¢.216
2. 2012: oxHo Bo3MoxxHocTeii'(2010). -Mocksa, Pumon Knaccuk, - ¢.576

Transliteration

1.Golosovker, Y. E. (1987). 'Logic of the Myth'. - Moscow, Sceince, - P 216.
2.'The window of opportunities’ (2010). -Moscow, Ripol Klassik, - P.576.

Abbasov Ali (Azarbayjon, Baku)
Uchinchi yo'1?2!

Annotatsiya: Maqgolada postnoklassik bosqichda falsafiy va ilmiy bilish transformatsiyasining asosiy jihatlari
ochib berilgan. Epistmologik va mifologik bilishda konvergensiyaning roli ko'rsatilgan. Gnoseologiyaning
yangi paradigmasining shakllanishiga zarurat aniglangan.

Tayanch so'zlar: falsafa, fan, bilish, postnoklassik paradigma, postmodernizm, hozirgi davr
gnoseologiyasi, mantiq, epistemologiya, tafakkur, dunyoqarash.
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KYJIBTYPA JTUAJIOTA KYJIBTYP KAK OCHOBA PA3BUTUA
MYJIbTUKYJIBTYPAJIN3BMA B COBPEMEHHOM MMUWPE

AnnoTtamms. B cratbe 000CHOBaH 3BPUCTMYECKHMI CMBICH U TEPCIIEKTUBHOCTh Pa3BUTHSI KaTerOpUH
"KyJbTYypa AMajora KyJbTyp'; JaHa OIIEHKA BBIMIOJIHEHHBIM B TOM HAIPaBJICHUY HCCIICIOBAHUSIM.
IMokazaHa MPOAYKTUBHOCTh 3KO(DMIOCOGNHM KaK METONOJOTMYECKON W MHPOBO33PEHUYECKON OCHOBBI
JIAaHETAPHO-LIEJIOCTHOTO BUIICHUSI CMBICIA KYJIBTYPhI THaora KYJbTYp KaK Mpo0JIeMbl COBPEMEHHOCTH.

KaioueBsie cioBa: KyjabTypa, KyJbTypa AMajora KyJabTyp, s3kKoduimocodus, cyOobekT,
KOMMYHHMKATUBHOE TPOCTPAHCTBO, METOMOJIOTHUSI, MUPOBO33PEHHE, COBPEMEHHBI MUP.

Beedenue

A3zepOaiifixxaH, pacnojOXEHHbIII B MPOCTPAHCTBE CTHIKOBKM Pa3IUUYHbBIX
LIUBUJIM3ALMI, HA MPOTSIKEHUU MHOTUX BEKOB MPOCJIABUJICA KakK Kpaii, rae
chopmMmupoBasach atMocdepa HalMOHAIbHO-KYJbTYPHOTO MHOroo0Opasusi, rae
MPEeACTABUTENIN PA3TUYHBIX HAIIMOHATBHOCTEN U KOH(beCcCHii MPpoXMBaIOT B atMocdepe
Mupa U OJaromnoyiyuyusi, B3aMMOMOHUMaHUS U Auanora. MyJabTUKYJIbTypaIUu3M U
TOJIEPAHTHOCTb, UCTOPUYECKM TpUCYLIME O0pa3y KM3HU a3epOaiiKaHIIeB, CErOAHSs
CTaJIM HEOTHEMJIEMBIMU YEPTaMU MOBCEJHEBHOU XM3HU KaxXxJIOro TpaxiaHUHA
azepOalixkaHCKOTO TOCYAapCTBA, HE3aBUCUMO OT HAIIMOHAIBHON MPUHAJIEKHOCTH,
si3blka U peaurud. O 60ratoM MyJbTUKYJIbTYPAIBHOM MPOLUIOM a3epOaiikaHCKOro
Hapo/ia CBUMIETEIbCTBYIOT HE TOJILKO CETOJHSIIIHUI TOJIEPAHTHBII 00pa3 XXM3HU HALLETO
Hapojia, HO U CO3/IaHHbIE 3TUM HAPOJOM JIUTEPATYPHO-XYAOXECTBEHHbIE, HAyYHO-
dunocodckue, MOTUTUKO-TTPABOBbIE UCTOYHUKU U TOKYMEHTHI.

MynapTUKYIBTYpai3M HaMpaBieH Ha COXPAaHEHME, Pa3BUTHE M TAapMOHU3ALUIO0
KYJIbTYPHOTO pa3HOOOpa3us MpeACTaBUTENEe pa3IMUHbIX PEIUTUI U HALIMOHATBHOCTE I
B OT/IEJIbHO B3SITO CTpaHe U B MUPE B LIEJIOM, HA UHTErPalMI0 MAJIOUMCIEHHBIX HAPOIOB
B HAlIMOHAIBbHYIO KYJbTYpy rocynapcts. [[e3anoB A. 2017.-cc.71-79]

Ocnogénas wacmp

Pa3Butue cCOOBITUIT B COBPEMEHHOM MMpE, OCOOCHHO B IOC/EAHEe AECSATUIIETUE,
MOKAa3bIBAET PACTYIIYI0 HAMPSXKEHHOCTb W AUCHPOMOPLIMIO MEXAY CTPEMMUTEIbHBIM
POCTOM KPU3UCHBIX MPOIIECCOB B TYyMAaHUTAPHOM cepe TMaaHeTapHOTro ObITHSI, PUCKOB
U OMAaCHOCTEW AN XU3HU JIOAEH, C OOJHOU CTOPOHBI, U HEJOCTATOYHOM
93¢ GEeKTUBHOCTHIO peaklMii Ha 3TU COOBITUSI CO CTOPOHBI MEXIYHApOJHBIX U
rOCyIapCTBEHHBIX WHCTUTYTOB, C ApYroil. BiacTHble CTPYKTypbl He YCIeBalOT WJIU
OKa3bIBAIOTCS HE B COCTOSIHUM BbIPaOOTATh aleKBaTHBIM OTBET HAa BO3HMKIIIee Ha 3eMJie

Philosophy and life / Ne 3/4 (2) 2018
67



Te3anoB Apu3s ABsI3 OB
KYABTYPA AMAAOTA KYABTYP KAK OCHOBA PA3BUTHA MYABTUKYABTYPAANI3MA B COBPEMEHHOM MUPE

KPUTUYECKOE paclliMpeHue omnacHocTeil. Mexay TeM, COBPEMEHHOE COlLIMalbHO-
TYMaHUTapHOE 3HAHWE, MPU3BAHHOE BbIPAOOTAaTh HOBBIE KOHIIEMIIMU U CTpaTeruu
perupoBaHusl Ha 3TU PUCKOTE€HHbIE TEHAEHIIUU, KaK MpPaBUO, OrpaHUYUBAETCS
BBISIBJICHUEM TMPUYUH U TMPOSIBIECHUN Yrpo3, He mpenjarasi apryMeHTUPOBaHHbBIX
MojeJicii, OpUESHTUPOBAHHBIX Ha XXM3Hb M CYaCThe BCEX HAPOAOB IUTaHeThl. Mcxomst ux
3TOTO XOUy OTMETUTh, UYTO YeM OOJIbIIE MEXIY CTpaHAMU HeOPMaJIbHBIX YEJTOBEYECKUX
KOHTAKTOB, TeM ObICTpee MPUXOJUT MOHUMaHKUE KyJIbTYpbl Apyroro Hapoaa. UMeHHO
TaKOTr0, MEXJIMYHOCTHOTO MYJIbTUKYJIbTypaIU3Ma CETO/IHS B PABHOI CTENEHU HE XBaTaeT
kak BocToKky c ero pamvkaibHbIM UCIAMOM, TaK W 3amajiy.

Ot1cofa ¢ HEOOXOAUMOCTBIO CJeAyeT BBIBOJA OO0 OTCTaBaHUM CUCTEMHOTO
KOHIIEMYaJIbHOTO OCMBICJIEHUS U3MEHEHUIl B COBPEMEHHOM MUpPE C TOYKU 3PEHUS
BO3MOXHOCTEel (HOpMUPOBAHUS KOHCTPYKTUBHBIX TJI0OATBbHBIX pallMOHATbHO-
YCTOUUMBBIX MOJeJieil BbIXOJa U3 3TOro COCTOsAHUS. Bce 3TO akTyanusupyer
BOCTPeOOBAHHOCTh BBEJEHMSI B HAyUYHbIII OOOPOT HOBBIX KaTeropuii, oOHOBIECHUS
METOJ0JIOTUM U MOAXONOB, YTBEpXIeHUs B (uaocodckoil KapTuHe MHUpPa TaAKUX
MUPOBO33PEHUYECKUX MPUHIUIIOB, KOTOPbIE HEOOXOAUMBI sl Oe30TaaraTebHOM
BbIpaOOTKU 3(PDEKTUBHBIX pEelIeHU, OTKPBITUS ONTUMUCTUUYECKUX CLIEHAPUEB U
MPOTHO3UPOBAHUS HA UX OCHOBE MUPOBBIX TEHJCHIIMIA.

OuYeBUITHO, YTO OJIHUM M3 CAMbIX XapaKTePHbIX (PAKTOB ObITHSI COBPEMEHHOIO MUpa
SIBJISIETCS YTUIOTHEHUE €r0 KOMMYHUKATUBHOTO MPOCTPAHCTBA: POCT CETEBBIX CTPYKTYDP,
JIOKAJIbHO-PETUOHAJBHBIX U MEXIYHAPOMHBIX HayYHbIX KOHTAKTOB, OOMEHOB
TEXHOJIOTUSIMU, BbIpabOTKAa COBMECTHBIX YIMpaBJIEHUYECKUX pelleHUN B cdepe
MPUPOJOOXPAHHON MOJUTUKU, CO3JAHUE XYIOXKECTBEHHO-KYJIbTYPHBIX, CIOPTUBHBIX,
MOJIOJIEXXHBIX MTPOEKTOB U MPOBeJeHUE pa3inuyHbIX HopyMoB. Ho 3t smnupuyeckue
MPOLIECCHI, XOTS, 0€3yCIOBHO, U OKA3bIBAIOT MHTETPATUBHO-CBS3bIBAIOIIIEE BO3/ICICTBUE
U BIAUSIHME Ha CTaOWIM3alMI0 MHPOBOTO MpOIlecca U YKPEIJEHUE YCTOMUYMBOCTU
TUTAHETAPHOU KU3HU, TEM HE MEHee, caMU Io cebe elle HelOCTaTOUHBI JUIsl BBIpaOOTKHU
MepCreKTUB TapMOHU3AllMY, MOTEIJIEHUsSI COBPEMEHHOIO MEXIYHAPOMHOTO KJIMMara
U OTpeNeieHUs] CUCTEMbl FapaHTUil, HEOOXOAUMBIX ISl 3(GhEKTUBHON MOJUTUKU.

Bot nouemy npencrasisieTcst HEOOX0AUMBIM (DOPMUPOBAHUE HOBOTO TUIIA TJI00ATBLHO-
YHUBEPCATbHOTO MUPOBUAEHUS, B COOTBETCTBUU C JIOTUKOU KOTOPOTO KaxKIblii
YeJIOBEeK, KaXIblii CyObeKT, BKIIOYas HallMIO, TOCYNapCTBO WJIM KOHTUHEHT, a TeM
6oJiee KaxkIblii MTOJIMTUK "TIPUHUMAET BO BHUMaHUe B cBoeil monutrke 3emito. To ecth
€CJIU Thl TEOMOTUTUYECKUI UTPOK, Thl paccykaellb ¢ mo3unuii Bceil 3emnu. Ecnu b1
He TeONOJIUTUYECKUN UTPOK, Thl PACCYKIAellb C MO3UILIMU TOJbKO CBOETO rOCy1apCTBa.
DTO OYEeHb BaXKHO, UMETh 3TO reONOJUTHUECKOE MbllIeHne" [ MaTseituenko O.A.,2016,
c.27]. Drta 3amaya OTKPBIBAET MPUUYUHBI aKTyalu3alluu MpobsiemM sKoduiocoduu,
KO3BOJIIOLIMM, Auajora ¢ 3emiieil, aHTpPOMTHOTO MpPUHIIMIA, a Takxke duiocodckux
HCCIIeIOBAaHWI MOTEeHIIMAa KOMMYHUKATUBHOTO MPOCTPAHCTBA, BBISIBICHUE €r0 POJIU
U CYLIECTBEHHBIX CTOPOH, HEOOXOUMBIX U JTOCTATOYHBIX JUIsi (POPMUPOBAHUS HOBOTO
collepXKaHUsl U KayecTBa JMHAMUUYECKON 11eIOCTHOCTU MUPOBOTO COOONIECTBa, Mpexe
BCEro - B IUIAHE €ro KYJbTYPHO-TYMAaHUTAPHBIX U TyMaHUCTUYECKUX OpUEHTAIUi
[bapkoBa B.B.,2015.cc.103-115].

B 3TOM KOHTEKCTe BBISIBJSIETCSI CMbICT U 3HAYEHUE BBEJIECHUSI B HayyHbId 000pOT
MOHATUS "KyJAbTypa AWanora KyJbTyp", MO3BOJSIONIETO, KaK IpeICTaBisIeTCs,
OCMBICTIUTh caM (heHOMEH Pa3BUTUSI COBPEMEHHBIX MEXIYHApOAHBIX KOHTAaKTOB U
B3aUMOJIEAICTBUI B MX CJIOXHOOPraHU30BAaHHOU 1€JIOCTHOCTU U JUHAMUKE.
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HetictButenbHo, "KynbTypa muanora KyJabTyp, TTo ToUHOU (hopmynuposke JI.AnneBoil,
- 3TO HOBBII BBI30B COBPEMEHHOTO 00lIecTBa. be3 Hee HEBO3MOXHO MpEeJACTaBUTh
pa3BUTHE M HapacTalollWii Mpolecc Modan3auuu. DTO MOTPEOHOCTb CETOAHSIIHErO
mupa"[Anmesa, J1.,2016. cc.5-6.].

B cwty atoro, Kak mpecTaBisieTcs, MOKHO TPENITOIOXUTh, YTO UMEHHO KaTeropust
"KyJIbTypa Tuajiora KyJabTyp" MOXKET CIYXUTh TOW KOHIETITYaTbHO OCHOBOI, HA OCHOBE
KOTOPOIl BO3MOXHO HE TOJBKO UCCIEAOBAHME MEPbl PUCKOTEHHOCTU CJIOXUBILIEHCS
Ha 3emJie CUTyallil, HO U TeOPETUUYECKOE MOMIEIUPOBAHUE BEKTOPOB HAMIPABIEHHOCTH
KYJbTYPHO-KOMMYHUKATUBHBIX MPOIECCOB, BBISIBJEHUE UX HaINpPaBJIeHHOCTH,
MPOBEIICHNE TUATHOCTUKH, apTyMEHTAINSI X KOHCTPYKTUBHOTO WJIM JECTPYKTUBHOTO
XapakTepa, KOHKpeTU3alusl colepxXaTeJbHOU crneuruduku, 4To HEoOXOAUMO st
TOYHOTO BHIOOpa CTpaTeTWil U HEOOXOMMMBIX TYMaHUTAPHBIX TEXHOJIOTUMN ISt
GopMUPOBaHUS aIeKBATHBIX ACUCTBUI CYOBEKTOB ympaBieHUs! cepoii KyJIbTyphl CO
CTOPOHBI TOCYIapCTB M MEKIYHAPOIHBIX OPTaHU3aIlUi.

Ha ocHoBe kareropuu "KyJabTypa Ouajiora KyJbTyp" CETONHSI yXe BO3HUKIU U
MOJIYYWJIM Pa3BUTHE IBPUCTUYCCKU U METONOJOTWMYECKM 3HAYMMBIE, UICU U
KOHIICTIIIY, TTO3BOJIMBIINE OCMBICIIUTL NIUPOKWI CHEKTp MpobIeM ¥ HalpaBIeHMUIA,
pacmMpUBIINX KOHIENTYaJlbHOE IMPOCTPAHCTBO Pa3BUTHUS COBPEMEHHBIX
MEXTyHAPOMHBIX KOHTAKTOB M B3aMMOJEWMCTBMIA. DTa paboTa, Mpexie Bcero, ObLia
npoBeaeHa Ha MockoBckoM ®opyme "[Inajnor KyabTyp", TMOCBSIIIEHHOM IMaMSITH
leiimapa AnneBa u MexnyHaponHoit koHbepeHuu "KynbTypa auanora KyabTyp" B
WUncturyre dunocopun MockBe. Ha 3Toit KOHbepeHUMU B AOKJIane AUpPEKTOpa
HNuctutyta dunocobuu u npaBa HAH Azepbaiinxana W.P. Mamen-3ane Obuiu
BBIIIEJIEHBI O0IIMe YCIOBUST (DOPMUPOBAHUST KYJIbTYpPhl TUAIOTa KYJIBTYP B YCIOBUSIX
MYJIBTUKYJIBTYpaIU3Ma TJ100AIBHOTO MUpa U MOJYEPKHYTA HEOOXOAMMOCTb, Mpexe
BCETO, ITOMCKA METOJI0JIOTMYECKUX TTOIXOIOB IS sI3bIKa OOMeHa MH(popMaIueit, ToucK
KOTOPOTro MoKa MpoOJieMaTUYEH Jlaxke B CUTYallUsIX, KOrna JIIOAUM MOTYT TOBOPUTh Ha
omHOM si3bike. Kpome Toro, "KyibTypa M ee MHOrooOpa3ue OCO3HaHHO, a WHOTHA 1
HEOCO3HAHHO, SIBJSETCS YacThlo AUaora, ero KBUHTICCEHIIMEN, pe3yJbTaTOM.
HeszaBucumo OT TOro, CKOJbKO JIIOJIeil U MPEACTABUTENIA KAaKUX KYJbTYp YYacTBYIOT B
muainore”|Mawmengzane, U., 2016. c.19.]. BeccriopHo, KyibTypa aMajiora mpeamoiaraet
JIOTUKY, TOCKOJIbKY JUAJIOT UMEET BCEraa CBOM JIOTMYECKUE OCHOBAHUSI M LIEHHOCTH,
160 BeayllKMe AUAOr CyObEeKThl JOJKHBI HAXOAUThCS B €IMHOM MNPOCTPAHCTBE
1ieHHocTel. YToObI co31aTh TAKOE aKCUOJIOTMYECKOE TTPOCTPAHCTBO NUAJIOra, MPEAeIbHO
BaXKHO HACHIIIATh €T0 HPABCTBEHHBIMU CMBICIAMU JTUATOTUYHON 3TUKU, MTOCKOJIBKY
OHa eCTh Ta 00JIACTh YeJIOBEYECKOW KYJIbTYPHI, KOTOPAst MPUIAET BAXKHEUIIINE CMBICITBI
HallleMy cyliecTBoBaHmio [ Mamensane, 1. ,2016. c.19].

IMomuepkHy TakXe METOMOJTOTMYECKYI0 3HAYMMOCTHh M3JIOXKEHHBIX B CTaThe
NU.M.MenukoBa u A.A.l'e3amoBa "JInanor KyJabTyp W KyJabTypa Aualiora:
KOHIIeTITyaJTbHbIe OCHOBBI' OCHOBHBIX TIPU3HAKOB KYJIBTYPBI MEXKYJIBTYPHOTO JIMAJIOTA.
IMo wx MpIcnW, 3TO WAes KyJbTYphl Kak TOJisI B3aWMMOACWCTBUS W WIes eIMHCTBA
MHOT000pasus KyJibTyp. KOHKpeTH3npyst B 3TOl JIOTHKE UIEI0 eMUHCTBA MHOTOOOpA3Ust
KyJIbTYp, OHU MOAYEPKUBAIOT, UYTO "KYJIbTYphl MHOTOOOpa3HBI, M He OymeT
MOJTHOIIEHHOTO Jauajora M B3aUMOJENCTBUS MeXITy HUMH, €CIU OHU OymayT
paccMaTpuBaThcsl BHE WX eAWHCTBA. KynbTypa muanora CTpoOWTCSl Ha TIOHUMaHWHU U
TPU3HAHUY SUHCTBA MHOTOOOpa3us KyabTyp... Ho mpu BceM MHOrooGpa3uu pa3Hble
KYyJbTYphI €IMHBI B cBoel cylmHoctu [MenukoB, .M., TI'ezanoB,A.A., 2014. c.132.].
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WHade roBOpS, AMHCTBO KYJIbTYp OCYIISCTBIISIETCS MMEHHO M TOJIBKO Ha OCHOBE
MHOT000pPAa3us U Yepe3 Hero.

OnHako, MpY HECOMHEHHOUN CaMOIIEHHOCTH OOIIel TTOCTAHOBKH 3TOW MPOOJIEMBI,
B HCCJICNOBAHUSIX, TOCBSIIIEHHBIX TPOSCHEHWIO CONEpPKaHUSI KaTeropuu "KyJIbTypa
nuajora KyJabTyp", OCHOBHOI akLIEHT cleiaH B Ooiblieil Mepe Ha yCJIOBUSX
OCYIIECTBIICHUSI TAKOTO JIMAJIora, YeM Ha PACKPHITUM U aHATTM3e COOCTBEHHO KYJIBTYPHOI
TTO3WIINY eTo ocMbIcieHusT. KoHIenTyalbHO, Kak HaM MPENCTaBIsSIeTCs], HeIOCTaTOUHO
WCCIIEOBAHHBIM U TTPOPAOOTAHHBIM B 3TOI CUTYAIlUW OCTAETCS MIePEX0il Ha COOCTBEHHO
bunocodcko-KyabTypHYIO TO3UIUI0 MMOHUMAHUS TUANOTa KYJIbTYp B YCIOBHSIX
COBPEMEHHOTO MHGMOPMAIIOHHOTO OOIIeCTBA W €T0 TeHACHIINIA, TTOKa3bIBAIOIINX, KaK
NM00bIe KaYeCTBEHHBIC IMPOSIBICHUS] COIMOKYJBTYPHBIX CUCTEM CTPEMUTEIBHO
MepeBOASATCS B MHOOPMAaNMOHHBIE MOJAEIHN, TEXHOJOTUU, MPOTrPaMMBbI, T.e.
KaueCTBEHHOE MHOTO00pa3re TIepeBOIUTCS B KOJIMIECTBEHHBIE CTPYKTYPBI U IIPOIIECCHI
[Bapkosa, 3.B.,2014. cc.132-136].

He cnyuaiiHO ceromHss OCHOBHBIM TOHSTUHNHBIM WHCTPYMEHTOM, KOTOPBI
obecrneurnBaeT COOTHOIIIEHNE BCETO MHOTOOOPAa3HO-PA3IMYHOTO B MHGOPMAITMOHHOM
TPOCTPAHCTBE, SIBJISIETCS] TIPUHITUTT TOJIEPAaHTHOCTH. BO3HUKHYB erie B cepenuHe XX
BeKa B MEIUIIMHE KaK 0003HAUeHUE TEPITUMOCTH OpraHn3Ma K HOBBIM ITepPeCcakeHHBIM
B HEro TKaHsIM, CETONIHSI OH IIMPOKO pacmpocTpaHeH Ha cdepy KyabTypbl. Ho
TOJICPAHTHOCTb TIPENITOJIaraeT CYIeCTBOBAHNE MHOT000pa3ust BHe cBoeii o011eil hopMbl,
WM TeJIOCTHOCTU-TOTATLHOCTH, a TIOTOMY 6€3 CBOETO CBSI3BIBAIONIETO MPOCTPAHCTBA.
DTO MPOCTOE COCylleCTBOBaHME psima win cucteM "Ipyrux". UMeHHO NpUHLMIT
TOJIEPAHTHOCTU CETOJHSI BBICTyNaeT KaK YMHOXEHUE pa3HbIX MO3UIINH, TEKCTOB,
TO/IXO/IOB, HE TPEeIoJaraiolliuX WX CHHTE3a W B3aUMOIPOHUKHOBEHMUSI, BHIPAOOTKHI
o6rero. [To-BumuMoMy, oTpaxkaroliye TeHICHIIVMA TI00TN3aIMK U TIOIXOIbI K aHATHU3Y
yciioBUiA (hOPMUPOBAHMS KYJIBTYPBI AUajiora KyJIbTyp, B CHJIY 3TOTO (DOPMUPYIOTCS
TPU TIEPBOM TIPUOJVKEHUUM KaK COCYIIECTBOBAHWE MHOXKECTBA MO3WIININA, KOTOPHIE
MOKa He MepeBeleHbl Ha cledylollylo, 060jee BBICOKYIO CTYNEHb BBIPAOOTKHU
COTJIACOBAaHHOTO OTpeAeIcHUs] KaTeropuu "KyJbTypa Ouajora KyJabTyp".
KommyHukaTuBHO-MHGOPMALlMOHHAsE OCHOBA BBISIBICHUS €€ COAEepXaHUs KakK
burnocodcKko-MUPOBO33PEHUECKON KATErOPUU OKAa3bIBAETCS HEMOCTATOYHOU IS
pelIeHNs] 3TOi 3a1a4ur B TIOJTHOM OObeMe.

Mexjy TeM, 3TO TIPOTUBOPEYUT CAMOMY CTaTyCy MEXKYJIbTYPHBIX KOMMYHUKAIIWH,
X POJIU B Pa3BUTUHU TUTaHETapHOro coobuiectsa. Kak dopma He mpocTo co3HaHUs, a
OBITHSI COBPEMEHHOTO MUpa, HalpaBJeHHAsT Ha COXpaHEHWE W YTBEpXIeHUE
YeJI0OBeYeCKOW XU3HU Ha 3emyie, MEeXKYJIbTypHbIe KOMMYHUKAIINU CETOMHS - OTHUM
W3 CaMbIX MarvCTPAIBHBIX MyTeil Pa3BUTHSI YEJIOBEUSCKUX CBS3C W UX MHTETpaIlvy.
OueBUIHO, YTO MPOIIeCC TI00aTN3alii, KOTOPHII OCYIIECTBIISIETCS] HA OCHOBE MHOTHX
dopM, B TOM uuCiie TUATOTOB CYOBEKTOB KYyJIbTYp, BCe OoJiee MPOSICHSIET TO
00CTOSITESIbCTBO, YTO CaMBIMU TIEPCTIEKTUBHBIMU W3 HUX OKa3bIBAIOTCS MO3WIUK
CYOBEKTOB, B KOTOPBIX TIPOSIBIISIETCS] YCTAHOBKA HA B3aMMOJICCTBUE U CONVDKEHUE WX
LIEHHOCTEW. DTO - YCJIOBUE COBMECTHOTO PAa3BUTHSI OMBITA M - COXPAHSIONINX YeIOBeKa
U KyJbTyphl MHpa WHTETPATUBHBIX TEHIOEHIIMU IJIT OTKPBITUS HOBOTO YPOBHS
LIEJIOCTHOCTY TUTAHETapHOTO ObITUsSI. [J1aBHOE 3Mech OIpenensercss TeM, 4YTO TPH
MHOTOOCEBOM DPa3BUTUU COXPAHSIETCS BO3MOXHOCTh CaMOCTOSITEJIbHOCTH XU3HU U
crmoco6a MBITIICHUST CYyOBhEKTOB KyJIbTYPhI, ITOCKOJIBKY TUATOTUIECKOe B3aUMOIEHCTBIE
MPOMCXOINUT KaK OCOOBIN TUIT Pa3BUTUSI: OPUEHTHPYSICh Ha ceOsi, CBOW WIealbl,
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MOTPEeOHOCTH, WHTEPECHl, CYOBEKTHI MUATIOTa CO3[al0T BO3MOXHOCTh BOCIIPUHUMATH
ce0sT M TMapTHEpPOB Yepe3 MPU3MYy BO3HUKIIUX B3aUMOIEMCTBHUI, COTIACOBAHHBIX
TTO3WIINI, COBMECTHO TepekruBaeMbIx cMbIciioB |Bysckas, O.M., 2016. c.47].

MexXKyJIbTypHOE B3aUMONENCTBUE, TMOITOMY, - OJAWH M3 CAMBIX CJIOXHBIX U
MO (PYHKITMOHATHHBIX TUTIOB Pa3BUTHS TUAIOTMUYECKOTO TIpollecca, CIIOCOOHBIN, UTO
TIPOSICHUJIY U TEOPETUKM, Y TIPAKTUKU-TIOIUTAKY, OKa3bIBaTh BIVsSIHUE Ha (opMUpOBaHUE
He TOJBKO KYJIbTypbl, HO M HOBOTO KayecTBa BCEX SKOHOMUYECKUX, COLUAJIBHBIX,
TTOJINTUIECKUX, TIPABOBBIX CBSI3€i, TAJIEKO BBIXOISIIINX 32 TPAHUIIBI COIEPKAHUST TUATOTA.
IMo cnpaBemmBomMy HabGmoneHuto O.M.By3ckoil, "IpoYHbBIE MEXKYJIbTYpHbIC CBSI3U.
SIBJISTIOTCST HIEXXHOM OCHOBOU KaK JITsI 9KOHOMUYECKOTO, TaK U JUIST TEOTOTUTHYECKOTO
B3aMMOJICICTBYUS, TaK KaK 0e3 KyJbTypHOro (byHIaMeHTa BCe MPOYME B3aUMONEUCTBUS
YacTo MOJBEPKEHbI YACTHBIM MHTEpECaM, HE BCErna COOTBETCTBYIOIIUM OOBEKTUBHBIM
colmatbHBIM TioTpebHOCTsIM " [ By3ckast, O.M. ,2016. c.47].

OnHaKo HETPYIHO BUIETh, YTO CETOMHSI MEXKYJIbTYPHBIE B3aMOIEUCTBHUSI, HECMOTPST
Ha CTOJb BOCTPEOOBAaHHBIM MUPOTBOPUYECKUN M KM3HEYTBEPXKIAWIINU pecypc, B
NEUCTBUTEIILHOCTH KpaiiHe cjab0o OKa3bIBalOT BIMSHUE Ha MPOTEKAOIIUEe B MUPE
nporiecchl. Jlaxe TpaguIMOHHO COMMXKABIINE JIIONC HAINpaBleHUsT U UX IIeHHOCTH,
Takue, HalpuMep, Kak CIOPTUBHBIE COCTS3aHUS, 1 0COOCHHO OJIMMIMIICKUE WTPHI,
B TIOCJIe[IHEe BpeMsl MepecTaloT OBITh MPOCTPAHCTBOM APYXKOBI, PamOCTH, YECTHOM
cocTsi3atenbHOCTU. Bee 3T0 - mposiBiieHre B KOMMYHUKAIIASIX HE CBOEW CHJILHOU M
VHUKATHHOU CTOPOHBKI, TAOIell OCHOBAHUS [Tl TOCTOWHOM TOPIOCTH U YBAXEHUs, a
JIMTTH COCYIIECTBOBAHMS "MHOTO" - MMEHHO Ha OCHOBE OTCTABaHWSI CHHTE3a KaK 001eit
(hopMBI, CBA3BIBAIONIEH 3TU OTIEIbHbIE CTOPOHBI ACSITEbHOCTY BHYTPEHHE, KYJIbTYPHO
pa3obIeHHBIX CyObeKToB. [103TOMy M B OOCYXIEHHUSIX MPOIECCOB XYTOXKECTBEHHBIX
KOMMYHWKAIIWH, IIEHTPUPOBAHHBIX, KAa3aJOCh ObI, TI0 OMpPENeIeHNIO, CONMepXaHNeM
KaTeropuii KpacoThl, BO3BBIIIEHHOCTHU, TPAIIMO3HOCTU WU Tparequu, CEeTrOmHS
JOMUHUPYIOIUMHI CTaTU TeMbl (DMHAHCUPOBAHUST MCKYCCTBA WJIM WCIIOJIb30BAHUS
"KpyThIX" TexHosoruii. Kak M B HayYHBIX KOMMYHUKAIIMSIX BCE OOJIbIIIE TTPOSIBIISIETCS
HE PaloCTb OTKPBITUSI, HE CAMOLIEHHOE CTpEeMJIEHUE OOCYIUTh HayuyHYyI0 Mpodsemy,
He B3aMMHas MOAJEpXKa ucciefoBareieil, a (GopMaIUCTUYECKH HCKaXalollue cam
CMBICTT HAyYHOTO TPY/a U OOIIEHUST YISHBIX WHACKCHI IIUTUPOBAHUSI, KOJMIECTBEHHbBIE
TmapaMeTphl, BpeMsi3aTpaTHbie (OPMBI OTYETHOCTH, HE YUUTHIBAIOIINE KauyeCTBEHHO-
conepkaTesibHbIe CTOPOHBI TBOPYECTBA.

[Mo-BunrMoOMYy, BCIIENCTBME CKa3aHHOTO, MOXHO BBIIBUHYThH MPEIIOJOXEHUE, YTO
BaXHBIM YyCJIOBHEM JJisi GopMUpOBaHUS oOUIUX HOPM ITHX Pa3pO3HEHHO
COCYIIECTBYIOIINX KYJBTYD SIBJISIETCS, BO-TIEPBBIX, BBIXOIN 32 PAMKU JOMUHUPYIOIICH
urnocohcko-MUPOBO33PEHUECKON MTApaAUTMbl, KOTOPAsi B 3HAUUTEILHON MEPE CErOAHS
OTIpeIeIISIeTCST OTPUIIaHUEM OOIIIETO U TTOCTYJIMPOBAHUEM MHOXECTBA CJIa00CBSI3aHHBIX
eIMHUYHBIX CYObEKTOB U (hOPM MX JEATSILHOCTU B YCJIOBUSIX TIOJUIICHTPU3MA, a, BO-
BTOPBIX, - ¥ 3TO TJIABHOE - MEPEX0IoM K 3Kopuaocodckoit kKapTuHe Mupa, B KOTOPOi
BHYTPEHHSIST IIEJIOCTHOCTh OTKPBIBAETCSI HA OCHOBE IIEJIOCTHOCTH B3aMMOJIEUCTBUS
YyesioBeKa, KyJbTypbl, KOCMOCA, PUPOJIbI, OOIIECTBA KaK KOIBOJIIOIIMOHHO CBSI3aHHbBIX
cucteMm | bapkosa, 8.B.,2016. ¢.180-186].

Dkopunocopusi - cCTpeMUTENbHO pa3BUBalOleecCss B IMOCAEIHUE TOAB B
OTEUYEeCTBEHHOI U 3apyOexHOol Hayke duiocodckoe HampapiIeHME, BbIpaxarollee
CTpeMJIeHE COBPEMEHHOTO YeJIOBeuecTBa K COXPaHEHMI0 IeHHOCTH JKU3HM, B TOM
Yyuclie K Pa3BUTHIO TIPUPOBI, KYJIBTYPHI, W MPUPOIBI CAMOTO YeIOBeKa, K Pa3BUTHIO
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CITOCOOHOCTH TJTyOOKO YyBCTBOBaTh M MMOHUMATh MUP, K CAMOCOBEPIIICHCTBOBAHUIO Ha
OCHOBE pa3BUTHUSI cBoeil mpupozsl. [bapkosa,d., 2013. cc.36]. B cBoeM CMBICTIOBOM
TPOCTPAHCTBE 3KOGMIOCODUS B MCCIISIOBAHUYT KYJIBTYPBI ANAJIOTa KYJIBTYP YTBEpKIaeT
BO3MOXHOCTb COXPAHEHUS TMOJHOTHI OBITHS, KOMMYHUKAIIUN W OOIICHHUS MEXIY
JIOJIbMU Y HapoJaMu, OOOCHOBBIBAET U0 YHUBEPCATbHON CIIOXHOOPTaHW30BAHHOM
TapMOHUU BCEX aCIeKTOB KOMMYHWKATUBHOTO TIPOCTPAHCTBA, OCYIIECTBISISI CHHTE3
JIOCTUKEHUIT COBPEMEHHOW HayKM, KJIACCMYECKOUl (unocoduu ¢ ee mpencrapieHueM
0 OBITUM, €AWHCTBE MHUpPA, OOBEKTUBHOCTU MCTUHBI M TMOCTHEJNACCUYECKUX
TIPENICTaBJICHU I O PA3BUTUH CJIOKHO OPTAHU30BAHHOTO, CTAHOBSIIIIETOCS, TIOJVIIMHEHO
pPa3BUBAIOIIETOCS] MUPA C €ro NEesITeJIbHO-TIEJIEBBIMA M 1IEHHOCTHBIMU M3MEPEHUSIMU.
Bbauxaitiuunit aHajgor MeTomosioruu 3koduaocopuu Kak METONOJOTUU aHaIU3a
KyJIbTYPBHl AWANIOTa KYJbTYp - 3TO KOHIIETIIUSI BBIIAIONIETOCS COBPEMEHHOTO
¢dpaHiry3ckoro duiocoda, [IpesnneHTa accouraunm CI0XHOTO MbllIeHUs1 3. MopeHa
[MopeH, 3.,2013. c.488]. CoBpeMeHHBbIIi MUD B €ro JIOTUKE MPEACTaBIEH Ha OCHOBE
TOHSITBII B CAMOM IIMUPOKOM CMBICITIE IKOJIOTMYECKUX TPUHITUIIOB, TIPEXIe BCETO,
MPUHINIIA OPTaHWYEeCKOU IeJIOCTHOCTU, OCHOBHBIM HATpaBICHUEM BO3JICHCTBUS
KOTOPOI CTaHOBUTCSI MPOILIECC COIJIAaCOBaHUS, rapMOHU3alUuu, HOpMUPOBaAHUE
KO9BOJIIOIIMOHHBIX CBsA3€il B3aMMoOIeUCTBYyOIUX cucteM. MMeHHO Takas
sKo(uIocOPCcKasgs METOMOJOTHSI TO3BOJMIA eMy "TIpeaBUICTh, YTO HayKa, KOTopas
OTKPBIBAET BO3MOXKXHOCTH ISl CAMOTIO3HAHUSI, KOTOPAasi OTKPLIBAETCSI HA KOCMUYIECKYIO
B3aMMOCBSI3aHHOCTb U COJUAAPHOCTh, KOTOpasi He pa3pyuiaeT oO0JUMK HAJIUYHO
CYIIECTBYIOIIMX 00pPa30BaHMIM U CYIIECTB, KOTOpAst TPU3HACT HAIMYME TAWHBI BO BCEX
Bellax, MO-BUINMOMY, CMOXET TPEIJIOKUTh TAKOW MPUHIINI NeHCTBUSI, KOTOPHIN He
VIIOPSITOYMBACT, 2 OPTAaHU3YET, He MAaHUTTYJIUPYET, a YCTaHABTMBAeT KOMMYHUKATUBHYIO
CBsI3b, HE YIpaBJIsieT, a Booayliessier' [MopeH, 3. 2013. c.488].

Takum ob6pasom, skopuIocodus Kak XKHU3HEYTBepKAalllee MUPOBO33pEHUE,
YKOpeHsIIolllee CyObeKTa KyJbTYphl B TOJIIE OBITUS W KOCMOCA, KaK METOMOJIOTUST U
TUTT KOCMOIIJIAHETAPHOTO MBIIIUIEHUST B OCMBICTICHUH CONEPKaHWS KyJIbTYypPhl TUATOTa
KYJIBTYp TIPOTMBOCTOUT YCTAHOBKAM Ha YIPOIICHHO - CYMMAaTHUBHOE TIpeCTaBlIeHUE O
CHCTEeMHOCTH KOMMYHUKATUBHOTO TMPOCTPAHCTBA. A TOTOMY M TIEpEXOJ aHaIM3a
MEXKYJIBTYPHBIX KOMMYHUKAITUI K 3K0GbMI0cOPCKON TapaanrMe, HapaBIeHHON Ha
TIOUCKYN OTITUMAJIbHBIX B3aMMONEUCTBUI YesloBeKa C YeJIOBEKOM, C KyJbTYpOu W
MPUPOJION, COXpaHsIsl YeJIOBEUECKOE HAyalo B MUPE CaMOTO YeJIOBeKa, Mperonaraer
pedIeKcuIo TpaHuIl B UCMIOJIb30BAHUY TEXHOJIOTHI, MEPBI TOTTYCTUMBIX U3MEHEHUIA B
MpUpoJe 4YeJloBeKa W B CONEPXAaHUU ero cBsi3eii-KoMMyHUKanuii. Takue
MMPOBO33PEHYECKIE U METOAOJIOTMYECKUE OCHOBAHUSI, & HE TOJIbKO OTIEIbHbIE YCIOBUS
MEXKYJIbTYPHOTO JMajioTa, MOJDKHBI CTaTh 0a30BBIMM HayaJlaMd B (HOPMUPOBAHUM
WUCKITIOYMTENIEHO TIPOMYKTUBHOW KOHIIEMIIUKM KYJIBTYPHI nuaiora KyibTyp. [lepBoe u
camMoe BaXXHOE - B 3TOU KyJbType JOKHBI COXPAHITHCS W JEWCTBOBATh MEXaHU3MbI
WHTETPALNY, YCIOBUS TIepeBoia Kakoil KyabTyphl HA YPOBEHb MHTEPCYOLEKTUBHOCTH,
C TIO3UIINI KYJbTYphl KOTOPOUW M JOJIKEH BOCTIPUHUMATHCSI, MCCIECAOBATHCA U
OIIEHUBATHCST MEXKYTBTYPHBIX TUATOT B COBPEMEHHOM MUpE.

KynpTypa nuanora KynabTyp, TaKUM 00pa3oM, (popMUpyeTcsl KaK HOBasi KOHLIETIHUS,
B KOTOPOIi Ha 3TOI OCHOBE MOXHO BBIICIUTH PSII YPOBHEW paccMOTpeHUst. Bo-TiepBbIX,
9TO €cnoco0 B3aMMOMOHUMAaHUS CYyObEKTOB B Juajnore, KOTOPbIU MpeamnosaraeT
MPUOPUTET OOBEKTUBHOCTH B (hOPMUPOBAHUU OOIIETO BUACHUS IMPOOJIEMBI, YTO
TTO3BOJISIET OTICHUTD PE3YJIbTaThl MEXKYIHTYPHOTO TAATOTa KaK YCIOBUS HaTbHEUIIETro
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COTPYAHUYECTBA KyJbTYp. Posb KyJbTypbl B TAKOM JAMANOre KyJbTyp - He MOIMEHSTh
CBOE€ KYJIbTYpPHOE COIep>XKaHUe U KOHTEKCT JMajiora KaKUMU-TO IPYTMMM, BHEITHUMU
BO3ICHCTBUSIMU, T.€. COXPAHSITh COOCTBEHHO KYJIbTypHOE oOecreyeHre 3Toro auajiora.
CerofiHsl, B yCJIIOBUSIX KOMMEPLIMAIU3ALUK KYJIbTYPhI, 3TO TpeOOBaHUE KpaliHe BaXKHO.
OnHako, KpOMe TOTO, OHO TO3BOJISIET U CJIBIILIATh, pa3jiMyaTh rojoca KyJabTyp ApYrux
HapoJ0B, HE3aBUCHMMO OT MX COBPEMEHHOTO CTaTyca M OCOOEHHOCTE!l pa3BUTHSI.

KynbpTypa nuanora KyabTyp - CTOJb e BaXHO€ TpeOOBaHUE K OCYIIECTBICHUIO
OO0IIEHUS, KaK U UCIOJIb30BaHUE SI3bIKa UJIU TpeOOBaHUII SKOHOMMKU U MOJUTUKU BO
Bcex cdepax aesitesibHOCTH. [1pu 3TOM, 6€3yc0BHO, KYJIbTYpa IMaora KyJbTyp A0KHA
YUYUTBIBATh M peajbHbIe Pa3IMuMs B CAMUX KYJIbTypax: IEHHOCTHbIE, CUMBOJIMYECCKUE,
pa3auuvs HOPM M TpaaMLUii, MUPOBO33PEHUI. YHUKAIBHOCTb KYJBTYp CYOBEKTOB
MEXKYJbTYPHOTO HAJIora 3[eCh MPOSIBISIETCSI B TOM, YTO WICHTUYHOCTb W pa3inuus
MOJIyyaloT CBOE JMAJeKTUUECKOe B3aMMOJEUCTBUE, T.€. COOCTBEHHYIO MEpy B paMKax
00111e#l 11eJIOCTHOCTU MPOCTPAHCTBA AUAJIOTA.

BocnipuHuMmaeMblit TakuM 3KohuIocopckuMm o0pa3oM dyepe3 pakypc COOCTBEHHOM
KYJAbTYpbl, OTUAJOT KYJbTYp OTKpbiBaeT (P)EHOMEH pacUIMpeHUsI MPOCTPaAHCTBA
rymMaHu3alMy OOILeCTBa, TaK KaK COAEp>KaHWEeM Jaualiora SIBJSIIOTCS BOCIPUSTUE
CTOPOHAMM LEHHOCTHBIX YCTAaHOBOK JAPYT Jpyra, OpHeHTalMl0 Ha COXpaHEeHHe
YCTOMYMBOCTU KYJIbTYPHOTO BO3JICMCTBUSI Ha OKpyXarwllyio cpeay. M B npenesne 3to
SIBJISIETCSI HEKOTOPOI MaTpULIeil OCYIeCTBIEHUs Mpoliecca I00anr3aluun, B KOTOpOi
OTKPBIBAETCS BO3MOXHOCTh TyMaHUCTUYECKOTO peryJupoBaHuUs caMoi
TEXHOJIOTMYECKOM CTOPOHBI INIO0AIU3alU.

JeiicTBUTENbHO, B KYJIbTYpe Aualiora KyJbTyp OTKPBIBAETCS MEXaHU3M TaKOro
peryjaupoBaHUs MEXIYHApOIAHBIX COOOUIECTB, KOTOPBI CIOCOOEH pacllupsiTh
MPOCTPAHCTBO JAMAaora J0 IUJIAaHETApHOro MacliTaba riodaau3aluu: UCCaeT0BaHHbBIN
Ha OCHOBE 1€JIOCTHOCTH, KOTOpasi OTKpbIBaeTCsl KakK COJAepXkaHUe pealbHOCTH,
BbIpaxarolleil mapagurmy skoduiaocoduu, 3TOT MEXaHU3M - BO3[ECHCTBUE KYJIbTYypPbl
Ha JUalor KyJbTYp - CTAHOBUTCSI PETYJSITOPOM IIOOAIU3UPYIOLIErocs cooOIlecTna,
YTo 00ECTIeUnBaeTCsl BBITTOJHEHUEM TaKUM PETYJISITOPOM psiia (DYHKIIWIA.

IlepBoii ero hyHKIIMEN BbICTYMAET 3allMTa MUPA, MOCKOJIBKY KYJIbTypa (hopMUpYyeTCs
3/1eCh Ha OCHOBE TPEOOBAHUSI COXPAHEHUSI UHTEPECOB KaX/IOW U3 CTOPOH Ha OCHOBE
MpPU3HAHUS UX PAaBEHCTBA U WIACHTUYHOCTM HOpPMaM 3KOKYJILTYpHI. [J1aBHOE 31ech -
CTpeMJIEHUE COXPaHUTb MHTEPeChl KaXKIOW M3 CTOPOH, a HE MCIIOJb30BaTh MX KakK
cpenctBo. OTcioa - TpeOoBaHKE BOCITUTAHUS U TIEPEOLIEHKU LIEHHOCTEN - MpUYeM, He
TOJIBLKO OTIEIbHBIX CYyObEKTOB, HO U B3aMMOJEUCTBUSI MEXITYHAPOIHBIX WHCTUTYTOB,
opraHusauuit, Coo0IIeCTB.

Bropoe, 3To mepeocMbICIEHHOE B paMKaX 3KOKYJIbTYPHOTO peryJiupoBaHUs
MEXKYJIbTYPHOTO JAMAIOra, 3TO CTpeMJIEHUE K PABEHCTBY M B3aMOYBAXXEHUIO NHTEPECOB
HapoOJ0B CTAHOBUTCSI OCHOBOM MOBBIIIEHUS LIEHHOCTY KU3HU - OJTHOTO U3 BaXKHEUIIINX
MPUHLUIOB 3KopuIocopuu. Dta XKU3HeyBepxkaawinass GyHKUUS KYJIbTYpPbl
MEXKKYJIbTYPHOT'O JUaJIoTa CEro/IHSI OKa3bIBAETCSl 0OCO0O0H MIaTGopMOoit sl pacIliMPEeHUsT
COTPYIHUYECTBA CTpaH M HApOJOB B CaMbIX Pa3JIMYHBIX O0JIACTSIX, YTO TOBbIIIAET
B3aMMHOE JOBEpPHE U MPOCTPAHCTBO MEXKYJbTYPHOTO OOILEHUS.

Tpetbe - (GyHKIMSA 3TUUECKOr0 OOOCHOBAHUS U PEryJMPOBAHUSI COLMATIBbHO-
9KOHOMUYECKO# cpenbl. Ha 3T0ii OCHOBE He TOJIbKO OOecCIeurnBaeTcsl 3HAYUTEIbHbBIN
nporpecc B r'yMaHU3alMU BceX OOILECTBEHHBIX OTHOLICHMI, HO W pa3peliaeTcs
MPOTUBOpEUME MeXAY MPOU3BOJACTBOM M PBIHOYHOUN Cpenoii: eciu 3KOHOMMKA
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PETYIMPYETCS MOPAIbHBIMU LIEJSIMU, OJarofgapsi KOTOPHIM BBIIESIETCS YEIOBEK KaK
CyOBEKT MMPOM3BOACTBA, TO aKTUBHEE TOJIydaeT pa3BUTHe "3ejieHass" SKOHOMUKa. 31ech
OTKPBIBAETCS BHYTPEHHSISI CBS3b MEXAY DTOM M IPEILIECTBYIOIIMMU (HYHKIIMSIMU
KYJAbTYphl MEXKYJbTYPHOTO IUAJIOra: MUPOCIIACUTEIbHAS M XU3HEYTBEPXKIAIOIIast
(QYHKIMK BBICTYIIAIOT 0a30BBIMU KOMITOHEHTAMM 3THYECKOIO OTHOLIEHHUS K CPEIe
KYJIBTYPHOIO JHaJIora.

3axarouenue

Takum obpazoM, skoduaocodusi Kak TAM MUPOBO33PEHUS] BBICTYMAET CIOCOOOM
CBSI3W WM BBIpAXEeHUsI COBPEMEHHBIX TEHIEHIUI MMepeoCMBICTICHUS IeJIOCTHOCTH,
KOTOpasi OTKPHIBAeTCSl Yepe3 KODBOIIOINIO, TTapTHEPCTBO BceX (GOPM KYJIBTYp
COBpeMeHHOTO Mupa. UMeHHO mo3TOMy 3KODMIOCOdUS BBICTYMaeT Kak CIOCO6
pa3IMYeHMsT TeX ellle HeMOCTaTOYHO M3YyYeHHBIX IPOIECCOB, KOTOPhIE BO3HWKIN B
byHIAMEHTATBHBIX UCCIIEIOBAHUSIX COBPEMEHHOI HAYKU U CTAHOBSITCSI OCHOBAMM HOBBIX
HalpaBleHU! COLUATbHO-KYIBTYPHOU eTepMuHalMu. Cpeau 3Tux GeHOMEeHOB 0cOO0ro
BHMMaHMS 3aCTy>KMBaeT MEXaHWU3M PeTYJIMPOBAHUSI M OCBOCHMS KYJbTYyphI TUAIOTa
Kyl1bTyp. BbIcTymasi kak meTepMWHaHTa Ipoliecca TJo0aIn3alvi, CBsI3aHHAs C ee
TYMaHMCTHUYECKOM HAMpPaBIeHHOCTHIO, 3Ta KYJIbTypa AMalora MMeeT TEeHIEHIIUIO
BO3JICICTBUST Ha BCE CTPYKTYPHI COIIMOKYJIbTYPHOUN CUCTEMBI U ee TUHAMUKK. VIMeHHO
TO3TOMY JajibHelilllee UCCIeIoBaHNEe TON KAaTeTOPWU SIBJISIETCSI BOCTPEOOBAaHHBIM U,
HECOMHEHHO, UMeeT 3HAUNTEIbHBIE MePCIIeKTUBLI KaK B TEOPUM, TaK U B IIPAKTUIECKH -
OPVEHTUPOBAHHBIX ITPOEKTAX.
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Gezalov Ariz Avyaz o'gli (Azarbayjon, Baku)

Zamonaviy dunyoda multikulturalizmni rivojlantirish uchun madaniyatlar
mulogoti madaniyati

Annotatsiya. Maqolada "Madaniyatlar dialogi madaniyati" kategoriyasi rivojlanishining evristik ma'nosi
va istigbollari asoslangan. Shu yo'nalishda olib borilgan tadgiqotlarga baho berilgan. Ekofalsafaning sermahsulligi
hozirgi davr muammosi sifatida madaniyatlar dialogi madaniyatining planetar yaxlit ma'nosining metodologik
va dunyogqarashli asosi ekanligi ochib berilgan.

Tayanch so'zlar: madaniyat, dialog madaniyati, ekofalsafa, sub'ekt, kommunikativ makon,
metodologiya, dunyoqarash, hozirgi zamon.
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MAGIC, ONTOLOGY AND MULTIPLICITY

Abstract. Perhaps the most remarkable aspect of the teaching of Gilbert Simondon "On the mode of
existence of technical objects"” is the development of the nature of magic. The discussion of the nature of
magic seems rather strangely placed in the text: immediately after a rather detailed ontological analysis
of the nature of machines (that is, technical objects created by man), the development of magic immediately
precedes a thorough discussion of aesthetics by Symond. I believe that Simondon's remarks on magic play
a crucial role in the text, acting as a bridge between two very detailed philosophical analyzes. This article
critically examines Simondon's often forgotten remarks about the nature of magic.

The Simondon development of magic reflects a concern for the nature of magic, as evidenced by
French intellectual circles throughout the twentieth century. I believe that saturation of philosophical and
anthropological reflection on the nature of magic and the difficulty of conceptualizing magic as an
ontologically unified entity implies that magic is a plurality (or totality), in the sense of Gilles Deleuze
and Felix Guattari. I critically evaluate Gilbert Simondon's development of magic and its relation to
aesthetic practices. Simondon's analysis shows that although the phenomenon of magic is vague, it is not
hopeless. Then I will talk in detail about the nature of magic, turning to the discussion of Deleuze and
Guattari about the nature of multiplicities. These analyzes will lead to the conclusion that magic is a
multiplicity.

Key words: magic, G. Simondon, Guattari, Deleuze, philosophy, anthropology, technical objects,
critical analysis, ontological essence, aesthetic practice.

Introduction

On the first pages of a text published in 1895, a disgraced seminary student, shoemaker
and radical French socialist Eliphas Levi argues that magic is real and powerful. Levi
justifies his claim by referring to evidence presented by works of aesthetic and
archaeological significance, ancient religious and scientific practices and the behavior
of the mystics (i.e., "Occult Philosophers"). The walls of ancient temples (in the ruins of
"Nineveh or Thebes") and magnificent paintings that inspired the creation of the
Vedas, are given in the form of magical inscriptions.Lyre of Orpheus's music is identified
as comprehending magical properties. Magic is identified as present in the lyric poetry
of ancient Greece. Throughout Levi's explanations, magic has been characterized in
various ways as a mystery that gives the magician the ability to influence great political
and personal changes, as criminal activity, and (perhaps the strangest), as a universal
answer to all problems [Eliphas Levi, 1896 p .6].

Levi writes: "Behind the veil of all the hieratic and mystical allegories of the ancient
teachings, behind the dark and strange trials of all initiations, under the seal of all the
scriptures, in the ruins of Nineveh or Thebes, on the crumbling stones of old temples
and on the blackened appearance of the Assyrian or Egyptian sphinx, in monstrous or
miraculous paintings interpreted by the believers of India by the inspired pages of the
Vedas, in the mysterious emblems of our old books on alchemy, in the ceremonies
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practiced at the reception by all secret societies there are signs of a doctrine that oraya
everywhere the same and everywhere carefully concealed. Occult philosophy seemed to
be the nurse or god-mother of all intellectual forces, the key to all divine obscure and
absolute queen of society in those eras - when it was reserved exclusively for the
education of priests and kings [Levi, Doctrine of Transcendental Magic, 1896 p. 1].

Levi writes: "This [magic] reigned in Persia with the sorcerers who died in the end,
as all the masters of the world perish because they abused their power; He endowed
India with the finest traditions and incredible wealth of poetry, grace and horror in his
emblems; he civilized Greece with the lyre music of Orpheus; he concealed the principles
of all sciences, all the progress of the human mind, in the bold calculations of Pythagoras;
the fable abounded with miracles, and the story, trying to appreciate this unknown
force, was confused with the fable; he undermined or consolidated empires with his
oracles, forced tyrants to tremble on their thrones and ruled all minds, either with
curiosity or fear [Levi, Doctrine of Transcendental Magic, 1896. p 14].

In describing his reasons for publishing the text, Levi develops seemingly limitless
potential benefits from the study of magic: "Therefore, no less a universal solution is
offered to all problems?” Answer: Yes, undoubtedly, since we are dealing with an
explanation. The fact that there is some kind of connection (ontological, historical)
between the fields of magic, art, science and religion is taken as a given by commentators
on the nature and function of magic. The exact nature of the connection is a matter of
sharp debate. The identification of the nature of magic varies wildly in the writings of
philosophers and anthropologists. In the too-often-forgotten section of the recent text,
Gilbert Simondon suggests that magic is both a "primitive unity" and a "phase", which
marks the transition to religious, scientific, and aesthetic thinking. Henry Bergson
seems to repeat the first part of Simondon's statement, rejecting any connection between
science and religion and only reluctantly accepting that there is a connection between
religion and magic. Both Mircea Eliade and Susan Langer emphasize religious and
aesthetic aspects of magic when they characterize magic as involving artists and aesthetic
objects (i.e. Dancing or myths associated with oral or written literary works of art,
etc.) Religious meaning which tell the story of the birth of the cosmos. In developing
the practice of hunters, modern anthropologists, such as Philip Descola, emphasize
the necessity of the problem? The answer is yes, undoubtedly, because we are engaged
in the explanation of the philosopher's stone, perpetual motion, the secret of the Great
Work and Universal Medicine. We will be accused of madness, as the divine Paracelsus,
or quackery, as the great and miserable Agrippa.If the fire of the Urban Grandier is
extinguished, the gloomy prohibitions of silence and slander will remain. We do not
challenge, but put up with them. We did not strive to publish this book of our own free
will, and we believe that if the time comes to testify, it will carry us or others "(ibid.).
[Gilbert Simondon, 2017.p 45].

Bergson writes: "This brings us to an essential point. Religion is said to have begun
as magic. Magic is also considered the forerunner of science. If we confine ourselves to
psychology, as we did, if we reconstruct the natural reaction of a person to his perception
of things through self-analysis, we will find that, although magic and religion are akin,
there is nothing in common between magic and science "[Henri Bergson, 1977. p 65.
Ashley Audra 1977, p 163.]

Descola writes: "The hunter's relationship with animals is an aspect of magical
practices in which two (or more) ontologically distinct entities seem to be in a state of
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fusion, which ends with the production of a separate entity (i.e., a hybrid that is not
reduced to any of ). Perhaps motivated by disappointment in spreading competing views
on the nature of magic, Peel suggested that magic is simply viewed as a "all-encompassing”
concept that is hopelessly overestimated.

I believe that saturation of philosophical and anthropological reflection on the nature
of magic and the difficulty of conceptualizing magic as an ontologically unified entity
implies that magic is a plurality (or totality), in the sense of Gilles Deleuze and Felix
Guattari. First, I critically evaluate Gilbert Simondon's development of magic and its
relation to aesthetic practices. Simondon's analysis shows that although the phenomenon
of magic is vague, it is not hopeless. Further, on the nature of magic through a link to
the development of Deleuze and Guattari on the nature of multiplicities.While pluralities
differ in type (for example, in A Thousand Plateaus, Deleuze and Guattari identify
numerical, literary, political, economic pluralities), this does not mean that the plurality
is not formally defined. Multifarity, as a rule, fulfill three conditions: 1) they do not
reduce to one aspect (ie, "One"); 2) multiplicities tend to include aprinciple involving
a transformation that occurs at the pre-individual (that is, ontogenetic) level; 3)
multiplicities include the principle of difference, which can be illustrated using differential
equations. Magic satisfies these conditions. An analysis of the role of Decola writes:
"Hunter's relations with animals can take other forms besides these signs of consideration:
for example, seduction, in which prey is viewed as a lover, or magical coercion that
destroys an animal's willpower and makes him approach a hunter. But the most common
of these relationships and the fact that best emphasizes parity between people and
animals is the relationship of friendship that ahunter establishes over time with one
particular member of the species "[Philip Desola, 2013.p 20].

J. D. Y. Peel, "Understanding Alien Belief-Systems" British Journal of Sociology 20:
1969, p 69-84, 73. as magical entities, the books will demonstrate the first condition.
The second condition will be clarified by referring to the transformation of one seemingly
discrete object into another (for example, the transformation of the hunter into prey).
The third condition will be given as a reference to the magical use of a number. These
analyzes will lead to the conclusion that magic is amultiplicity.

Simondon develops a magical universe

In the beginning was the magic. Perhaps the most interesting statement "On the
mode of existence of technical objects” is that the most fundamental relation of man to
the Universe is magical. Man's attitude to the Universe is identified as "primitive magical
unity" in the sense that it "corresponds to a primitive union before any split of subjectivity
and objectivity”. Magic is a defining feature of the most basic ontological level, which
precedes the emergence of any specific distinction between entities. (For example, in
the magical universe there is still no strict distinction between different ways of thinking,
different social structures, different individuals, etc.). Simondon writes: In the magical
universe, the figure was the figure of the earth and the earth, the earth of the figure;
the real, the unity of the real, was immediately the figure and the ground; the question
of the possible lack of effectiveness of a figure on the basis of the influence of the earth
on a figure could not arise, since the earth and the figure simply constituted a single
unity of being. Although the magical way of being is ontologically primary for any
difference between a subject and an object (i.e., between a fully developed psychosocial
entity - "me" - and a discrete environment - "not me"), this does not mean that the
magical way of being is devoid of a hidden structure. . The magical universe comprehends
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a structure that is awaiting development, in the sense of a series of vague possibilities,
expecting them to pull out of their fundamental unity and make analytically discrete.
When the fundamental magical unity was fragmented into different ordering modes
(i.e., the various forms of mediation that occur between individuals and their localized
circumstances - "bound environment"), magic continues to exist, in particular, space-
time extended "key points”, While the nature of any of these key places is recognized as
different from any other key place, the identification of key points seems to be reducible
to owning three main attributes. : 1) they are space-time sites of a mixture of various
ways of being; 2) they are special features, "exceptional in nature" and; 3) they form
networks with other key points that emulate the unity that defines the primitive magical
universe. Simondon characterizes key points as concentrations that maintain axiological
privilege compared to objects in their immediate vicinity. Simondon writes:

These places (t. E. Key moments) and these moments preserve, concentrate and
express the forces contained in the earthly reality that supports them. These moments,
and these moments are not separate realities; they are gaining strength from the land in
which they dominate; but they localize and focus the attitude of living people to their
environment.

The fact that there are certain geographic locations of great magical significance are
well documented by anthropologists, poets and philosophers. Georges Dumille notes
that the citizens of Kai Kauz (i. E. Iran) built a magical castle for their king upon
returning from the conquest of the demonic Mazandaran. Arthur Rambo observes the
magical qualities of numerous natural and fabricated physical structures in his poem
"The Vigil." Georges Bataille defines caves in Lascaux as places of magical operations.
Jean-Hugues Barth?1?my noted that Simondon tends to identify magical key points
with natural objects, and this seems to suggest that artifacts cannot function as key
points. While Simondon usually identifies natural geographic formations (for example,
mountain peaks, peaks, gorge entrances, etc.) as key points, he also suggests that
objects created by man (for example, artifacts), such as watchdogs towers - if they are
unusual, in the sense that they stand apart from their immediate natural environment
and form a node in a network of unique places - can be identified as key points. Simondon
identifies key points as a type of singularity (i.e., a space-time location or an ontological
moment when something transformational occurs). In addition to various physical
instantiations, magical key points are involved in the transition of a person from childhood
to adulthood. Not only objects of significance in relation to their environment, key
points, as a rule, function as personal development sites (i.e. Acquisition of knowledge,
transition from innocence of state to adulthood, etc.). Link to E.T.A. Hoffman on Falun,
Simondon describes in detail the descent into the mine as an illustration of a not fully
formalized, "contiguous” relationship with his environment, which leads to afundamental
"phase change" in his way of existence, that is, acquiring knowledge, dying or receiving
some vague feeling control over the seemingly chaotic aspects of their existence in
relation to the world. A brief exegesis of the plot of the fairy tale by Hoffmann covers: a
young man who has lost his death from his mother follows the advice of an old man
and is about to become a miner. After experiencing horrific hallucinations (for example,
images of "thousands of red-hot irons tearing his heart out"), the boy becomes busy
only to die in the mines on his wedding day. After his meeting with the mine, the boy
undergoes a series of physical, social and psychological changes that are as comprehensive
as they are unexpected. The magic key point of the mine is characterized as a bundle of
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worlds - the world of the living and the world of the dead - which, when confronted,
causes profound transformations. Simondon also illustrates the transformational aspect
of key moments when he compares a meeting with a key moment as meeting with a new
continent. Often, deep magical transformations are usually associated with the use of
magic by a magic artifact (i.e. Physical ointment, potion, gem, etc.). When they talk
about magic, the ancient Greeks tend to distinguish the magical properties of aesthetic
objects. Deianira Sophocles kills her husband by smearing the magic ointment on the
robe. Nestor Homer tells the story of how Juno acquired the magical belt of Venus to
charm Jupiter. Perhaps one of the most remarkable aspects of Simondon's aesthetic
theory is that when he recognizes that there is a connection between magical and
aesthetic practices, he is disorienting the role of an aesthetic object. Thus, for Simondon,
although there are such things as aesthetic objects that are involved in magic, they
seem to enjoy their magical status due to the fact that they participate in the magic
network. The aesthetics of Simondon is reduced to two statements: 1) aesthetic objects
are identified with magical objects, in the sense that aesthetic objects are analogues of
primitive magical unity; and 2) an aesthetic object is magical, in the sense that it
participates in the transformational relationship between two or more previously discrete
objects. The first of these is unreliable in the sense that there are many anthropological
data indicating that primitive religion, adopted as the first social fragmentation (i.e.,
"fall") of magical unity, includes aesthetic elements that are identical to magical rituals.
For example, Susan K. Langer notes that the Christian ritual of the Eucharist (i.e., the
Roman Catholic Holy Communion, the Greek rite (circa 100 AD)) of the Lord's
Supper (Kvpwax v 8¢ mvov ) is a magical transmutation of a form that has expressive
(aesthetic) roots in pre-religious animistic rituals. The second statement requires a bit
more work.

In his careful study of the aesthetics of Simondon, Yves Michaud assumes that
Simondon seems to consider aesthetic objects as nouns that come out (that is,
ontologically dependent) on their integration with the system of magic key points.
A magic object is a subsurface object in the sense that its existence depends
ontologically on its function within the network. An aesthetic object is the end result
of a series of "integrations" that give it aesthetic value. Simondon cautiously notes
that although an aesthetic object can be interpreted as including mimesis (i.e.
Imitation) of aspects of various natural and human objects, the mimetic qualities
of a work of art are not included in its main ontological features. (i.e., although the
form "Baboon and Youth" by Picasso (1951) may seem obedient to return to the
figurines used in the rituals of the Hebrew fertility ritual and seems to symbolize the
real baboons, these are insignificant qualities of the object, in that sense, - existing,
the object will still be considered a work of art). The essential quality that makes an
object an aesthetic object is its aesthetic value (i.e., Beauty, deformity, elevation,
etc.). Simondon suggests that aesthetic values emerge from the active integration of
the object (i.e.Participation) in the network of key points. The fact that there is an
aesthetic object (as an object that differs from the type of technical objects), depends
on his knowledge of aesthetic values. The object has only aesthetic value, in the
sense that it is involved in a dynamic network of other objects. If this system had
ceased to function, then any object in the system would no longer be an aesthetic
object. (For example, Simondon describes the tractor, which in the garage as a
technical object and a tractor plowing a field as an object of beauty).
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In his design of the function of the magic of Aguaruna, Michel Taussig describes
magic as a series of processes that "take language, symbols and intelligibility to their
outer limits, explore life and thereby change their purpose.” The transformative aspect
of magic was present in the definitions of the concept, as ancient Greek poets developed
magic related to murder and seduction. Magic seems to have always been characterized
as a deep transformation that occurs in the exact place, in varying conditions. The
Simond analyzes of magic reduce most of the ambiguity associated with this phenomenon,
in the sense that they provide a single conceptual apparatus that includes magical
phenomena. Simondon's identification of the primary magical unity of the Universe,
the priority of magical key points in this universe and the production of aesthetic
objects in connection with the network of these key points, all serve to clarify the
nature and function of magic: this is a transformation that occurs in unique places in the
Universe. These transformations, as a rule, are associated with space-time objects,
which differ little from other types of objects, except for the fact that they participate
in a system that is analogous to the fundamental ontological unity. One of the main
directions of this network is an aesthetic object.

Plurality and magic

The nature of multiplicity is just as important for understanding the nature of magic
as it is complex. Multiple functions unite anumber of "disparate circumstances” without
putting them in a hierarchical ordering (i.e. Ordering an ontological or axiological rank),
as well as resisting any attempt to reduce grouping to conceptual unity, which can be
described as numerical, ontological or qualitative "one" . The conceptual apparatus
created by Simondon is more fully developed in the theory of the multiplicity of Deleuze
and Guattari. The main result of the development of Simondon's magic is the identification
of his transformational abilities. The transformational abilities of Magic (that is, its
ability to metamorphose, apparently, ontologically discrete entities) are explained by
reference to the formation of multiplicity.

Books are magical. This statement implies the number of authors who were
wizards. This statement is supported by Fraser's remark that there are certain Chinese
texts that, while reading, make the trees come to life, bleed and call out into indignation.
Deleuze and Guattari complement the claim that books are magical with their proposal
(in A Thousand Plateaus) that books are multiplicities. In the context of the co-
authorship of the text implies that the book is a multiplicity simply because it is not
reduced to the thoughts of one person. Elsewhere, Deleuze and Guattari set off the
metaphysical stakes of their demands when they note that in order for an entity to be
multiple, there must be (at least) two other pluralities that make it up. But what is the
guarantee that what is created will receive as amultiplicity? (Ie, why the two brevities
simply do not give unity, which, although not reducible to one of its constituent
elements, can still be described as something that is clearly not amultiplicity?) Deleuze
and Guattari alleviate these problems by proposing that a formed plurality is a highly
volatile (i.e., "metastable"), non-individualized, schematized organizational structure
that is formed from aseries of relationships between two ontological components (i.e.,
multiple possible relationships that may exist between the two methods of reality which
are involved with each other). In his analysis of the aesthetics of Deleuze and Guattari,
Daniel W. Smith characterizes a work of art as a synthetic unity of heterogeneous elements
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in which the elements are in an organized group, but not reduced to each other. In
Anti-Oedipus, Deleuze and Guattari point out that the book (i.e., The Literary Machine,
literary plurality) is an "inaccurate” unity, consisting of discrete ontological parts. The
statement that the book is not cumulative is discontent and needs some work. To get a
concrete idea of the nature of the book as a non-core unity, it is useful to borrow the
terminology of the Roman Ingarden (which also characterizes the book as a plurality -
that is, an ontologically heterogeneous formation), which has many actual and potential
aspects, and includes discrete ontological parts and processes. Certain aspects of the
book are not reduced to numerical or qualitative, in the sense that although any given
aspect can be compiled with respect to something else (for example, a physical text that
constitutes an attitude to the reader), one person does not allow the act of reading this
book any authoritative definition of the identity of a story (i.e., the reader may be
deeply mistaken in his reading of the text or simply does not draw any conclusions
about the text). Observing that a book was written by someone or some group of people
and consists of material parts (for example, pages and covers), intangible parts (that is,
the meanings of words written on its pages) can be given to give the statement that the
book not reduced to simple unity. In addition, the fact that the book really actually
comes to existence as a unity in the ongoing and open social developments of its meaning
can be given in support of the assertion that, although it is a unity, the book is never a
collection of feelings that its meaning 1) were never fully developed, and 2) are
subject to constant revision, for the temporary duration of the book. Deleuze and
Guattari cautiously note that although the book is a kind of plurality that challenges all
attempts to reduce it to an ontological one, this does not exclude the possibility of
discussing it as an organization of elements that affects its readers (i. E. It changes both
their emotional compliment to the world , as well as the values they attribute to objects
in the world). As a rule, the term "affect” is used to denote the type of emotional change.
The use of the term "affect” by Deleuze and Guattari is more metaphysical than (and
partially contradicts) typical use. Brain Massumi notes that Deleuze borrows his sense
of this term from Spinoza's affect, which is "a prepersonal intensity corresponding to a
transition from one experimental state of the body to another and implies an increase
or decrease in the body's ability to act." This change in the subject's ability to act (and
act) is perhaps the most mysterious aspect of magic. The descol identifies the magical
ontologies of Ashura and Mukam, in which categorical differences between people,
animals, and plants are blurred by the magical power of metamorphosis. Dumil tells the
story of the demon llvala, who turned his brother Vatapi into a goat, so that Vatapi
could take revenge on his enemies. Rambo summarizes these magical transformations
in the poetic formula "I am someone else,” in which neither the poetic narrator nor the
subject mentioned in the grammatical predicate are characterized by discrete, strictly
distinguishable identities.

Deleuze and Guattari explain the nature of these magical transformations in relation
to participation in the reproductive cycles of wasps and orchids. Deleuze and Guattari
write: The orchid is deterritorialized by imaging, tracking the wasp; but the wasps are
retributive in this image. The wasp is nonetheless deterritorialized, becoming part of
the reproductive apparatus of the orchid. But he retorts an orchid, carrying pollen.
Wasp and orchid, as dissimilar elements, form a rhizome. "It can be said that the
orchid imitates the wasp, reproducing its image in symbolic form (mimesis, facial
expression, bait, etc.). But this is true only at the level of stratum parallelism between
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the two layers, so that the organization of plants on one imitates the animal organization
on the other. At the same time, something different is happening: not imitation at all,
but the seizure of code, the added value of code, the increase in valence, the true
formation, the formation of an orchid wasp, and the formation of an orchid wasp.
Each of these events leads to deterritorialization of one term and retrialization of
another; the two become interconnected and form relays in the cycle of intensities,
which further accelerate deterritorialization. There is no imitation or similarity, but
only the explosion of two heterogeneous rows on the flight line, composed of the usual
rhizome, which can no longer be attributed or subordinated to anyone, which means.
The assumption that the transformation takes place at the level of "images" is indicative.
All visual images are schematized in the sense that all images are a structure awaiting
viewing. Images that develop Deleuze and Guattari are ontological analogs of visual
images. The corresponding images, formed by the wasp and the orchid, are schematic
(that is, intangible, virtual) organizations that are ontologically prior to any realization
as material (ie, individualized) entities. Although Deleuze and Guattari recognize that
reciprocal processes of "deterritorialization" and "reterritorialization” can be described
as mimetic, they warn that the various processes associated with imitation are ultimately
insufficient to describe the radical nature of the transformation in the sense that imitation
acts on the level of already formed individuals, and the transformation of formation
occurs at the schematic level of "ontogenetic" (that is, not yet individualized, ontologically
preceding) forces.

Most often, magical transformations of multiplicities explicitly include a number.
Mouse emphasizes the importance of magic numbers (1, 2, 3, 4, 5,7, 9, 11, 13, 20)
in the rhythmic patterns of non-verbal magic rituals. Fraser clarifies the importance of
the number and age of girls who were married to fishing nets in the third month of the
Algonquin and Huron tribes. Although sometimes the number is simply used to count
the number of elements that should be used in a particular ritual, or to denote the
number of times a particular practice should be performed, Levi points to some forms
of magic (for example, Kabala) a completely different role. Instead of having only a
fixed value with respect to the set of natural numbers (N), the magic numbers of Kabala
and Tarot do not have a fixed role in the ordering of any set of elements, and their
values derive from a complex set of relations in which they are involved. Deleuze explains
the possibilities of multiplicity for transformation (i.e.Generating the "new" by referring
to differential relations (i.e. E. Unrecorded values of magic numbers can be symbolized
in differential relations). To understand the unrecorded nature of the values, the terms
of the differential relationship may be useful to contrast adifferential relationship with
another type of mathematical relationship.In "How do we recognize structuredness?”
Deleuze defines three types of relationship: 1) real; 2) imaginary; and 3) differential.
Real relationships are most easily understood (in the sense that we should all be familiar
with them from a math class in elementary school). In a real ratio (for example, 3 + 2 or
2/3), the elements of the relation (i.e. E. Intermediate elements) have a fixed numerical
value, i.e. E. Their values are "autonomous” in the sense that the values do not depend
on the ratio.In an imaginary relationship (for example, x2 + y2-r2 = 0), in which this
is the case, if the values of none of the relies are not determined, and also that each of
the relies must have a specific value (i. E. Any solution is equal to each of its members of
particular importance). In the differential ratio (for example, dy / dx = -x / y) the
elements of the relationship are not defined, in the sense that 1) they do not have a

Philosophy and life / Ne 3/4 (2) 2018
83



Luzetsky Rob
MAGIC, ONTOLOGY AND MULTIPLICITY

valid numerical value that is autonomous regardless of the ratio and; 2) An undefined
value is not required for the "solution" of arelationship.(l.e., dy has no deterministic
value with respect to y; dx has a completely undermined value with respect to x). To
borrow a phrase from Husserl, the differential relation is in an inaccurate, but strict
relation, in the sense that the ratio dy / dx is strictly defined (i.e. E. This is an attitude
and the other is not), but the values of the terms in the relation are undefined (t. e.
values of members can only be determined mutually). Finding out the nature of the
values of multiplicity, Daniel W.Smith notes that although "they are well defined in a
differential relation; the terms themselves do not exist separately from the differential
relationship in which they are included, and by which they are mutually defined.

Conclusion

Magic is multiplicity. The fact that magic cannot be reduced to ontological (i.e.,
Summed unity) is cited by reference to the ontology of books. The observation that
magic is transformative is developed by reference to Deleuze and Guattari, devoted to
developmental transformations related to the relationship between wasps and orchids.
The strictly defined, but necessarily vague, magical use of a number is illustrated by
generating terms in differential equations. This magic cannot be reduced to ontological;
that magic is transformational; that magic is differentiated; taken together, they
demonstrate that these magic are a plurality. Concluding remarks:

Today in this perhaps too tired age, when the concepts of ontological transformation
and differences seem to have become anathema, we have lost the magic that once
united the world. Now, if we even think about magic at all, we will most likely consider
it a fraud; as some kind of more or less clever illusion that may have been performed in
poorly designed stages of some unimaginable woude show; perhaps, performed under
all the brilliant lights and pompous music that a large media company can play within an
hour, gives us, who are too tired from searching for the ontology of difference, are not
looking for anything but fun. This is a deep negative attitude towards the nature of
magic (its degradation, its reduction), which is probably based on a deep
misunderstanding of its nature. Magic was and remains much more than funny jokes
and illusions. Magic is an ontological multiplicity.

Simondon suggests that magic is the primary ontological unity (a feature of the world
that is ontologically up to Gesto draws a distinction between the figure and the earth.
After losing the fundamental unity in the world, there is still magic. We can go to those
magical places where things are unique - such places as Lasco - where (perhaps,
despite our tendencies to the opposite), we can discover what appears to be a
concentration of forces whose names seem to have been almost lost to history - and,
perhaps, many, all of which involved in the network - we can participate in the creation
of something beautiful or great aesthetic imports.Simondon demonstrates that - far
from something useless, you shouldn't say, you shouldn't think about it, you shouldn't
involve yourself - there is magic.ontology of magic. Magic is multiplicity; this is what
gives the application of the theory of Deleuze and Guattari about the nature of
multiplicities. There are magical groups of discrete ontological entities in the world.
There are events occurring in ontogenetics. Sometimes ontological lines between
presumably discrete objects become blurred. This is more than tricks. They include
magic, which is characterized as a fundamental (preliminary, pre-individual)
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transformation. There is adifference principle that can be illustrated using adifferential
equation model. The fact that the meanings of terms are strictly defined within the
framework of arelationship, but are not precisely defined, is asimulation of the principle
of indiscriminate difference, which is found in magic. The specification of magic as
multiplicity will not return to the primordial unity that he once liked. This, perhaps,
will give the magic to its rightful place in the ontology of difference.
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Poo Jlyseuckuii (CIIIA,)
Marmus, OHTOAOTHSI I MHOJXECTBEHHOCTE

Annoramus. Bo3MOXHO, caMbIM TpuMevartelbHbIM acrekToM ydeHus Kuibbepa Cumonnona "O
crocobe CyIIecTBOBAaHUSI TEXHUYECKUX OOBEKTOB" SIBIISIETCSI pa3paboTKa Mpupoasl Maruu. O6CykneHue
XapakTepa Maruu KaxeTcsl, JOBOJIBHO CTPAHHO MOMEIIEHHBIM B TEKCT: cpady Xe Tociie TOBOJbHO
MOAPOOGHOTO OHTOJIOTMYECKOTro aHaim3a Npupoabl MavH (T. E. Co3naHHBIX YeJOBEKOM TEXHUUYECKHX
00BEKTOB) pa3paboTKa Maruu cpasy MpeniiecTBYeT TIIATeTbHOMY 00cyXneHno CaiiMOHIOM 3CTeTUKH.
Sl monarato, yto 3amedaHusi CUMOHIOHA O MarMM WTpaloT PelIalollylo poiib B TEKCTe, BBICTYMasl B
KayecTBe MOCTa MeXJy JABYMSI OuYeHb MOAPOOHBIMM (uinocodpckumm aHanu3amu. Hacrosiast cratbst
KPUTUYECKHM paccMaTpUBAeT 4acTo 3a0bIThie 3aMedaHuss CUMOHIOHA O MPUPOJEC Maruu.

CuMoHIOHCKass pa3dpaboTKa Maruum OTpaxaeT 03a00YEHHOCTH MPUPOION Maruu, O 4yem
CBUJIETEJILCTBYIOT (BpaHIly3CKHe WHTEJUIEKTYallbHble KPYr'¥ Ha TPOTSDKEHMM BCETo JIBAIATOrO BeKa.
BosMmoxHO, 4To HacklleHHe GMIocodCKoil M aHTpOMoIornyeckoil pediaekcun o mpupoiae Maruu u
TPYIHOCTb KOHLENTYaJIM3aLNU Marky KakK OHTOJIOTMYECKN YHU(DUIIMPOBAHHOI CYIIIHOCTH MTOJpa3yMeBaeT,
YTO Marusi - 3T0 MHOXXECTBEHHOCTb (MJIM COBOKYITHOCTB), B cMbIcie 2Kwmitst lenesa u ®Penukca ['Barrapu.
Bo-nepBbIX, s1 KpUTHYECKHM OLeHMBalo pa3pabotky Kuibbepom CUMOHIOHOM Marmu M ee OTHOLIEHWE
K 3CTeTUYeCKMM TpakTHKaM. AHainu3 CHUMOHIOHA TOKa3bIBaeT, YTO XOTS SIBJIEHHME Maruu siBIsieTcst
HEOTIpeNle/IEeHHbIM, OHO He SIBJISIeTCS] Oe3HaleXXHO. 3aTeM s MOAPOOHO paccKaxy O TpUpone Maruw,
06paTUBLIMCH K 06cyxneHuio [lenezom u ['BaTtapy o Iprpoae MHOXECTBEHHOCTEN. DTH aHAJIM3BI TTPUBELYT
K BBIBOJY, YTO Marusi - 3TO MHOXECTBEHHOCTb.

Kumouesbie cioBa: marusi, [.CumonnoH, I'Barrapu, [lenes, dunocodusi, aHTPOIONOTUS, TEXHUUECKUE
0OBEKTBI, KPUTUUECKUI aHAIN3, OHTOJIOTMYECKasl CyLIHOCTb, 3CTeTHYeCcKasl MpaKTHKa.
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Rob Luzetski (AQSh)
Magiya, ontologiya va ko'plik

Annotatsiya. Ehtimol, Gilbert Simondonning "Texnik ob'ektlarning mavjudligi hagida" ta'limotining
eng muhim jihati magiya tabiatini o'rganishga bag'ishlanganligi bo'lsa kerak. Magiyaning o'ziga xosligi quyidagi
fikrda ochib berilgan: mashinalar tabiatining ontologik tahlilidan so'ng (ya'ni inson yaratgan texnik ob'ektlar)
magiyani o'rganish Saymond estetikasining muhokamasidan keyin boshlanadi. Mening fikrimcha,
Simondonning magiya haqidagi tanqidiy mulohazalari ikkita muhim falsafiy va antropologik tahlil oralig'ida
matnda hal giluvchi rol o'ynaydi. Ushbu maqolada Simondonning magiya tabiatiga oid allagachon unutilgan
tanqidiy garashlari tahlil etiladi.

Simondcha magiya tabiatiga bog'liglikni ko'rsatadi, bu XX asr mobaynida fransuz intellektuallari faoliyatida
ham namoyon bo'ladi. Balki, magiya tabiatidagi falsafiy va antropologik refleksiya va magiyani ontologik
mohiyat sifatida tan olishning murakkablashuvi J.Delez va F.Gvattari ijodidagi kabi magiyani ko'plik
ekanligiga ishoradir. Men Gilbert Simondonning magiya va uning estetik tajribaga oid qarashlarini tanqidiy
baholayman. Simondon tahlili shuni ko'rsatadiki, garchi magiya noaniq bo'lsada,biroq mutlaqo keraksiz
yoki umidsiz emas. So'ngra men Delez va Gvattarining ko'plik tabiatiga oid garashlariga murojaat etib,
magiya tabiatini ochib beraman. Bu tahlillar asosida magiya ko'plik degan xulosaga kelish mumkin.

Tayanch so'zlar: magiya, G.Simondon, Gvattari, Delez, falsafa, antropologiya, texnik ob'ektlar,
tanqgidiy tahlil,ontologik mohiyat, estetik tajriba.
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ITlepmyxamenosa Hurmnaxon (Y30ekucran, TamkeHr)

COOTHOIIEHHME JOI'MYECKOI'O, TEOPETUYECKOI'O "
IMPAKTUYECKOT'O MBIIUIEHUS

AHHOTal.lPlﬂ. MpbluuieHue - 310 LEJICHAIIPAaBJI€CHHOE, OIMOCPEIOBAHHOE U 0000111eHHOe OTpaxXeHUe
YEJTOBEKOM CYILIECTBEHHBIX CBOWCTB M OTHOLLEHUI BelIeH. TBOp‘-[CCKOC MBIIIJIECHUE HAIpaBJIEHO Ha
TIOJTYYEHHUE HOBBIX PE3YJIbTATOB B IMPAKTHUKE, HAYKE, TEXHUKE. MplllIeHHe - 3TO aKTUBHBIM Tporecc,
HaHpaBHCHHHﬁ Ha TOCTAaHOBKY np06neM N UX pEHIeHUE. [TeITIMBOCTD - Cy]J.[CCTBCHHBIﬁ TIpU3HaK
MBICJIAIIETO YE€JIOBEKA. l'lepexo;:[ OT OILOYIICHWUS K MBICITIU UMEET CBOC O0BEKTUBHOE OCHOBAaHUE B
pa3saBOCHUN 00BEeKTa MO3HAHUS Ha BHYTPEHHEEC U BHEIITHEE, CYLITHOCTh U €€ MPOABJICHUE, HA OTACIIBHOE
u obuiee. l'[ocrpovm) 3IaHUE€ HAYYHOTO " (IJI/U'[OCOQJCKOFO 3HAHUA U3 OMHUX YYBCTBECHHBIX omyme]—mﬁ n
npez{c‘raBneHm?l n nx KOM6I/IHaHI/Iﬁ, KaK 9TO IBITAETCA CACIAaTh CEHCYaJIu3M, HET HUKAaKO! BO3MOXHOCTH.
Bce YYBCTBEHHBIE BOCTIPUATHA, HECMOTPA HAa MX KPACOYHOCTH M XKM3HECHHYIO COYHOCTbD, Kpal?n—re OenHbI
COIEpP>XKaHUEM ,0HH HE TIPOHUKAIOT B CYTh A€Jia. DTO BOXMOXHO TOJIBKO COOTHOILIEHUIO TEOPETUYECKOTO
N TIPAaKTUYECKOTO MBIIIICHUS. CHC,E[OBaTeJ'[BHO, B JAHHOU cTaTbe AHAJIU3UPYETCA B3aNMOCBS3b
TEOPETUYECKOTO0 U TMPAKTHYECKOTO MBIIIJICHUS.

Kirouessie ciosa: JIOTUKa, MBIIIJIEHUE, YYBCTBEHHOC BOCIPUATUE, CEHCYAIU3M, TECOPETUYECKOE,
TPAaKTUYECKOE, B3aUMOCBA3b, MBICIISILIUI YETOBEK, 00BEKTUBHOE OCHOBAaHHE, OLIYIICHWA.

Beedenue

YesoBeK BCETIA O YEM-TO AYMAET, JAXE TOrHA, KOIMa eMy KaxXeTcsl, YTO OH HU O
yeM He AyMaeT. be3nyMHOe COCTOSIHME, €CTh COCTOSIHME B CYLIHOCTU CBOE€ii
MaKCHMaJIbHOU pacciabieHHOCTH, HO BCE Xe AyMaHbs, XOTS ObI O TOM, YTOOLI HU O
yeM He aymarbh. OT 4YyBCTBEHHOIO MO3HAHWs, OT YCTAHOBIEHMSI (PaKTOB,
JMUAIEKTUYECKHIA TTyTh MTO3HAHUS BENET K JIOTUYECKOMY MBIILIJIEHUIO.

OO011ee B BELAX - 3TO, IIPEXIE BCETO 3aKOH, CYILECTBEHHBIE CBOMCTBA M OTHOLIEHMS,
a OHM HeE CYLIECTBYIOT BHELUIHMM OOpa3soM KaK OTHEJIbHBIA IIpEIMET, OHU HE
BOCIIPMHMMAaEMbI HETIOCPEACTBEHHO. BHEIIIHIE CTOPOHBI BELIEA, SIBJIEHUSI OTPAXKAIOTCH,
IPEXIIE BCETO, U TIIABHBIM 00Pa30M C ITOMOLIBIO XIBOTO CO3EPLAHMS, SMITUPUIECKOTO
[O3HAHUsI, & CYILIHOCThb, OOllee B BEIIAX - C [TOMOILUBIO ITOHSATHIA, JOTHUYECKOTO
MBIIIIEHUS, B MBIIUIEHUN, B MIOHATHUSAX YK€ OTCYTCTBYET, HEIOCPENCTBEHHAS CBS3b,
¢ BemwaMu. Mbl MOXEM MTOHMMATh U TO, YTO HE B COCTOSIHUM BOCIIPMHUMATD.

CrienyaabHOE YCTPOMCTBO HALIMX OPraHOB YYBCTB M MX HEOOJIBIIOE YUCIO ITOTOMY
M HE CTaBAT abCOJIIOTHOM I'PaHMIbI HAIIIEMY ITO3HAHMIO, YTO K HUM IIPUCOETUHSIETCS
JEATEILHOCTh TEOPETUYECKOTO MbILUIeHUs. "OKO BUAMT JaJI€KO, @ MBIC/Ib 1€ JaJIbIie"
- [JACUT HAPOIHOE M3pedyeHue. Haira MbICiIb, IPeoosieBas BUIMMOCTD SIBJIEHUMA, WX
BHEIIHEE 00JMYbe, MPOHMKAET BIIyOb 00bekTa. MCcXons M3 JaHHBIX YYBCTBEHHOIO W
SMITMPUYECKOTO OITBITA, MBILUIEHAE MOXET aKTUBHO COOTHOCUTH ITOKA3aHUSI OPraHOB
YYBCTB CO BCEMHM YX€ MMEIOIIMMUCI 3HAHMSIMU B TOJIOBE JaHHOIO MHAMBMIA; Oojee
TOTO, CO BCEM COBOKYIIHBIM OIIBITOM, 3HAHMSIMU Y€JIOBEYECTBA, U B TOW Mepe, B
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Kakoil OHM CTajd JOCTOSTHMEM IaHHOTO 4YeJIOBEKa, M pelllaTh MPaKTUYECKUE U
TeOpeTUYeCKre MPOOIEeMBI, TPOHUKAS UYepe3 SIBJICHUS B CYLIHOCTh Bce Goyiee u Goee
Iy0OKOro mopsiaka. MBICTb IBUXETCS K UCTUHE, OT OMHOM MCTUHEI K IPYyroi, 6ojee
TyOOKOM.

Ocnogénas wacmp

Jlornyeckoe - 3TO 3HAUUT MOAYMHEHHOE MpaBUJIaM, MPUHILIMIIAM U 3aKOHaM.
IpaBuna, 3aKOHBI MBIIUIEHUS COCTABISIOT COJAEPXaHUE JIOTMKU KaK HayKu. DTu
NnpaBujia U 3aKOHBl HE €CThb HEYTO MMMAHEHTHO MpUCYIlee CaMOMY MBILILICHUIO.
Jlornyeckue 3aKOHBI - 3T0 0000ILEHHOE OTpaXkeHUe OOBEKTUBHBIX OTHOILIEHUN Belleit
Ha OCHOBE MpakTUKU. CTeNeHb COBEPILIEHCTBA YEJIOBEUECKOTO MBIILIJIEHUS ONpeesisieTcs
MEpOIl COOTBETCTBUSI €T0 CONEPXKaHUS CONEPXKAHUIO OOBEKTUBHOU peasibHOCcTU. Haiun
pas3yM cucTteMaTu3upyeTcsl JIOTUKOU Bellleil, BOCHPOU3BEJEHHON B JOTHKE
MPaKTUYECKUX NEeUCTBUI M BCE CUCTEMOI MyXOBHOMW KyJbTYpbl. PeanbHbIl mpouece
MBILIJIEHUSI PA3BOPAYMUBAETCS HE TOJBKO B FOJIOBE OTHEJIbHOW JIUYHOCTU, HO U B JIOHE
BCEI UCTOPUM KYJIBTYpbl. JIOTMYHOCTb MBICJIU MPU JOCTOBEPHOCTU UCXOIHBIX MOJIOXKEHUI
SIBJISIETCS] B U3BECTHOU Mepe rapaHTueil He TOJIbKO €€ MPaBUIbHOCTU, HO U ICTUHHOCTH.
B sToM 3akiioueHa BeauKasi MO3HaBaTebHasl CUJia JIOTUYECKOTO MbIIIIJICHUS.

PazbsicHeHMe TOro, YTO Takoe JIOTMYECKOE MBbIIIIEHUE, JIyylle BCero HauyaTb C
npumepa u3 uctopuu Hayku. JI. [1actep, uzyuasi cuOUpCKyIo S13By, JAOJTrOe BpeMs He
MOT MOHSITh, KAKUM 00pa3oM JOMalllHUE XUBOTHbBIE 3apaxaioTcs 3TON OO0JIe3HbIO Ha
nacrouinax. JIjasg Hero ocraBajoCh HESICHBIM, OTKyJa Ha MOBEPXHOCTU 3eMJIHU
MOSIBJISIIOTCS OAlUJUIBI CUOUMPCKOM 513BbI. BBIJIO M3BECTHO, UTO JIOJU 3apbIBAIU TPYIIbL
MAaBIIKX XWBOTHBIX (M3-3a OMACeHUs 3apa3UTh APYTUX XMUBOTHBIX) TIyOOKO B 3eMIIIO.
IMpoxons ogHaxawl mo nojto, [lactep 3amMeTwsI, YTO OJMH Y4acTOK 3e€MJIM OKpallleH
cBeTiee ocTalbHbIX. CIYTHUK OOBSCHWI €My, YTO UMEHHO Ha 3TOM y4yacTKe HeKoriaa
ObLIa 3apbiTa OBLA, MaBlIasi OT cudbUpckoil s13Bbl. BHumManue [lactepa npusnexk dakr,
YTO HAa 3TOM Yy4yacTKe UMEJOCh MHOXECTBO XONOB MOXJEBbIX YEPBEl U BbIAEICHHBIX
MMM 3eMJIMCTBIX 9KCKpeMeHTOB. Y [lacTtepa BO3HUKIIA MBICIb, UTO OXIEBbIE YEPBH,
BBITOJI3as1 U3 DIYOWHBI 3eMJIM U BBIHOCSI C COOOI COpbl CUOUPCKOIA SI3BbI, SIBJISIOTCS
NepeHOoCYMKaMy 1aHHoM 0osie3Hu. Tak, [Tactep KOCBEHHBIM MyTEM, ITyTEM MBICIEHHOTO
CpaBHEHUS UYyBCTBEHHBIX BIIEYATIIEHUIA, TPOHUK B TO, YTO OBUTO CKPBITO OT BOCITPUSITHUSI.
JanbHeiilivie onbIThl U HAOIIOAEHUS TOATBEPAWIN MPABUIBHOCTD €10 YMO3AKIIIOUEHUSI.
DTO TUNMWYHBI MPUMEP TEOPETUUYECKOro MbllIeHus. [lactep HemocpeJACTBEHHO He
BOCIIPUHUMAJ IPUYKMHY 3apKEHUS TOMAIIIHUX KUBOTHBIX CUOUPCKOIA 513B0ii. OH y3Ham
O COOTBETCTBYIOIIIEH MPUYUHE KOCBEHHBIM MYTEM - Yepe3 MOCPEACTBO APYrux (pakTos,
T.€. OIIOCPEJOBAHHO.

[lepBblii CylIECTBEHHBIN MPU3HAK MBIIUIEHUS] 3aKJIIOYAETCS B TOM, YTO OHO €CTh
MPOLIECC OMOCPEOBAHHOTO MO3HAHUS MPEIMETOB. DTO OMOCPENOBAHUE MOXKET ObITh
BeCbMa CJIOXHBIM, MHOTOCTYIEHYAThIM. MBIIIUIEHUE OMOCpPeayeTcs, Mpexkjae BCero,
YYBCTBEHHOI (DOPMOI MO3HaHMS, HEPEIKO CUMBOJIMYECKUM COEpXKaHUEM 00pas3oB,
sI3bIKOM. Ha OCHOBaHWU BUIMMOTO, CJBIIIIMMOTO U OCSI3a€MOTO JIIOJU MPOHUKAIOT B
HEeBeJOMOE, HecHbllIUMOoe U Heocsizaemoe. MIMEHHO Ha TakoM OIOCPENOBAHHOM
Mo3HaHuM cTpouTcs Hayka [Lllepmyxamenona, H. A. 2007. c] .

Ha yeM ocHOBBIBaeTCSI BOBMOXHOCTb OMOCPEAOBAHHOTO MO3HAHUA? OOBEKTUBHOM
OCHOBOI1 OMOCPEIOBAHHOTO TMpolecca MO3HAHUS SIBJISIETCS HAJTMUKME OMOCPEIOBaHHBIX
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cBs3eil B Mupe. HammprumMep, MpUYMHHO-CIENCTBEHHbBIE OTHOIICHUS al0T BO3MOKXHOCTh
Ha OCHOBAHWM BOCHPUSITHSI CJICACTBUS CIEIaTh BHIBOJ O MPUYMHE, a HA OCHOBAHUM
3HAHUS TIPUYUHBI MPENBUACTh cienctBue. OMOCPEIOBaHHBINA XapaKTep MBIIUICHUS
3aKJTI0YAETCS] TaKXe B TOM, UTO YeJOBEK MO3HAET JEUCTBUTEIIBHOCTh HE TOJHKO Ha
OCHOBE CBOETO JIMYHOTO OIBITA, HO W YYMTHIBAET MCTOPUIESCKN HAKOTICHHBIM OTIBIT
BCETO YeJIOBEUeCTBa.

B mporiecce MBIIIUIEHUST Y€IOBEK BOBJIEKAET B IOTOK CBOMX MBICJIE HUTU U3 TIOJIOTHA
o011ero 3amaca, UMEIOLIUXCST B €T0 TOJOBe 3HAHWI O CaMbIX Pa3HOOOPA3HBIX Belax,
U3 BCETO HAKOIUIEHHOTO XW3HbIO ombiTa. M 3ayacTyio caMmbie HEBEPOSTHBIC
COTOCTABJICHUSI, aHAJIOTUM W acCOIMAIlMU MOTYT MPUBECTH K PEUICHUI0 BaXKHOM
MPAKTUIECKON M TeopeTUIecKoil MpobieMbl. TeOpeTUKN MOTYT C YCIIEXOM M3BJIEKATh
Hay4YHbIE pe3yJIbTaThl OTHOCUTEHHO Belllel, KOTOPhIe OHU, OBITh MOXKET, HUKOT/Ia He
Bunenu. Hampumep, Ha OCHOBE OJHOTO JIMITL YTOHYEHHOTO amiapara JIOTUYeCKOTO
MBIIICHUST A. DWHINTEIH BBIBEJ 3aKOH 3KBUBAJIEHTHOCTH MAacChl M SHEPTUU YUCTO
JIOTUYECKU - MEJIOM Ha JOCKe M KapaHJalloM Ha JIucTe OyMmaru [DUHIITeiH, A.,
Hndensa, . 1965. C 5] .

B k13HU MBICTST HE TOJILKO "TEOPETUKU", HO U MPpakKTUKU. [IpakTuueckoe MBITIICHE
HaIpaBJIeHO TMa pellleHue YaCTHBIX, KOHKPETHBIX 3a1ad, TOrna KaK TeopeTHYecKoe
MBIIIUIEHWE - Ha OThICKaHUE 001X 3aKOHOMepHOCTel. Eciu TeopeTnueckoe MbllUIEHHE
COCPEIOTOUYEHO MPENMYIIIECTBEHHO Ha TIePeXoie OT OIIYIIEHUS K MBICITU, UJIee, TEOPUH,
TO TIPAKTUYeCKOe MBIIIJICHUE HAIpaBJIeHO, MPEXIe BCEro, Ha peaar3alvuio MBICIH,
Waeun, TeOpUuM B XU3Hb. [IpakTMyeckoe MBIIUICHWE HEMOCPEJICTBEHHO BKIIIOUEHO B
MPAKTUKY U TIOCTOSTHHO TTOIBEPTAeTCsl €¢ KOHTPOIMPYIOleMy Bo3zeiicTBrio. YemoBek
TMMOHUMAaET HECOBEPIIEHCTBO MPAKTUYECKOTO MBINIJIEHUs (CO3HAHUsI), MOITOMY
LIeJICHATIPABJICHHO JBUTACTCS IO MYyTH €r0 OTTaYMBAHUS U MPEBPAICHUS B HAIEKHBII
WHCTPYMEHT B JIeJie OCBOSHUST U TIpeoOpa3oBaHmsT OKpyKatoleineicTBuTeIbHOCTH. M
TIePBBINA 1Iar, KOTOPHI OBLT CIeIaH UM B 3TOM HAaNpaBJIeHWW, OBbLT IIIarOM B CTOPOHY
CO3/IaHUsI OCOOBIX CPEJICTB C IIETbI0 MPUIAHUST OOBINEHHO-TPAKTUYECKUM 3HAHUSIM
CIIEIUATM3UPOBAHHOTO BUIA. DTO CTAJI0O BO3MOXHBIM TOJILKO B PaMKaX OIpenesieHHOM
IyXoBHOM (pustocodckoit) nessTeIbHOCTH, KOTOpast Crielinaan3upoBaiach Ha To3HaHUE
npupoasl 1 denoBeka.Dutocodckoe ocMBICeHUE OKpYyXarolleid IeiiCTBUTETbHOCTH
WMeJIO BaXKHOE 3HAYCHUE IUTSI YeIOBeKa B YTBEPKIEHUU €ro KaK pa3yMHOTO CYIIEeCTBa.
OnHako duocodckoe uccieoBaHue Bellei U sIBJIeHUH, B iy crienuuky npeaMera
1 00BEKTa TTO3HAHUSI, He MOTJIa JaTh OO0BEKTUBHO MCTMHHBIX 3HaHUI 0 HUX. [1o Mepe
BO3HUKHOBEHUST HEOOXOMUMOCTU B TaKMX 3HAHUIX, HE TOJBKO B COOCTBEHHO
WHTEJUIEKTYaIbHOM, HO U B TIPAKTHUYECKOM CMBICIIE, U3 (prtocoduu craia BhIIESIThCS
OTHOCHUTEJILHO CaMOCTOsITeJibHasl TO3HaBaTeJbHas cdepa, BpaMKax KOTOPOWA
OCYUIECTBJASAJIUCh OOBEKTUBHOE HUCCIEJOBAHUE NEUCTBUTEIBHOCTU U MOUCK
3aKOHOMEPHOCTEI €¢ BO3HUKHOBEHUST M Pa3BUTHSI C TIOMOIIBIO CIEIUATBHBIX CPEICTB
u MeToioB. C BO3HUKHOBEHUEM HAyKU 3HAHWS CTAJIM 0OpeTaTh UICTUHHOCTHOE 3HAYCHME,
a MCTMHA CTAaHOBWJIACh HAYYHOU TIIOM epe ee 0OOCHOBAaHMS CIEIMaN3UPOBAHHBIMKI
Cpe/ICTBAMU HAayKH, U "3TUM HayYHOE 3HAHWE OTJINYACTCS OT APYrux OpM YTBEpKICHUSI
WCTUHBI - YBEPEHHOCTU, MHEHUS U T.0.". [DiiHIITEelH, A., Uadensa, . 1965. c. 10].
OIHOBPEMEHHO C 3TUM MPOIECCOM CTATM (HOPMUPOBATHCS JTeMapKallMOHHbBIE YePTh
HayYHOTO M HeHayJyHOro 3HaHWil. OGOCHOBaHHbBIE HAyYHbIe 3HAHUS CTAIA 00JIalaTh
orpeNeJIeHHBIMA aTPUOYTUBHBIMU CBOMCTBAMM -CHCTEMHOCTBIO, MCTUHHOCTBIO,
WHTePCYObEKTUBHOCTBIO, JOKA3aTeIbHOCTBIO U T.1.
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C BO3HMKHOBEHMEM HayK! KakK CHelnbUIecKoil NesTeTbHOCTH, OPUEHTUPOBAHHOMN
Ha IMPOM3BOJICTBO U BOCIIPOU3BOJICTBO OOBEKTUBHOTO 3HAHMSI, aIEKBATHO OTPAXKAIOIIETO
CYThb PETbHBIX CBsI3edl W OTHOIIEHWI, (hOPMUPYETCS] U COOTBETCTBYIOIIMI €il THII
MBIILIJIEHUST - HayYHOE MBIIILJICHUE.

HayuyHoe MBbIIIIeHUE OCYIIECTBISIETCS Ha OCHOBE TOYHBIX METOIOB
YCTaHOBJIEHUSI, O0TOOpa, 00001IeHusT U opraHu3anuu. CraenoBaTesibHO, HayuyHOE
MBIIIJICHUE TPENCTaBIsieT coO00 MPOMYKT CIIOXHOTO MO3HABaTeIbHOTO IMpoIliecca,
BKJIIOYAIONIEero B cebOs BBIAEJIeHUE O0BEeKTa W TMpeaMeTa MCCIeOBaHUS,
HUCTOJIb30BaHUE MHOXECTBA Pa3JUYHBIX JIOTUYECKUX MPUEMOB U METOIOB,
CIIeIIMABHOTO sI3bIKa. B HAyYHOM MTO3HAHWU MBICTUTEbHBIC ACHCTBUST HAIPABIEHBI
Ha WCCIeloBaHNe TITYOMHHOUW CYyIIHOCTH PeaJibHOTO MUpPA, CBS3€i M OTHOIIEHU
ero c mpolieccaMr 3aKOHOMEPHOTO CYIIETBOBAaHMS W pa3BUTHUS. B Xome CIIOXHBIX
MBICTUTEJIEHBIX OTTepalliii TO3HAETCS U3MEHSIONINICS MUP. MBIIIIJIEHUE TO3BOJISIET
O0BSIHUTL HE TOJBKO HAcCTOsIllee, HO U MpeABUAETh Oyayliee, OMmepupoBaTh
MOTEHIINAJIBHO BO3MOXHBIM, a GOpMUPYyeMble UM 3HAHUSI OTPAXKAIOT OOBEKTUBHBIE
3aKOHBI ¥ 3aKOHOMEPHOCTH.

TeopeTnyeckoe MBIIIUIEHUE TOABEPracTCsl MPaKTMUECKON MPOBEpKe HEe B KakKIOM
3BeHE, a TOJbKO B KOHEYHBIX Pe3yJibTaTax.

IMpakTUueckoe M TeOpeTUUYeCKOe MBIIIJIEHWe - 3TO eNWHBIN mpouecc. OHU
TIPUCYTCTBYIOT B JIIOOOM HAyYHOM WCCJIEIOBaHWM Ha JtoOoi ero cramuu. OmHako B
CUJTy Pa3IMYHBIX TMPUYVH 3TW TUIBI MBIIIICHUS HE BCETIa COBMEIIAIOTCS B OTHOM
YyeJIoOBEKEe ¢ OJMHAKOBOW mosHoToi. McTopusa Hayku 3HaeT OJecTSAUUX
SKCIIEpUMEHTATOPOB M HE MeHee OJIeCTSIIMX TeOPeTMKOB U HaobopoT. B Hayke
MPOUCXOIUT B MU3BECTHOU CTENEHU pa3fneeHWe Tpyma MeXIy YYeHBIMH -
SKCIEPUMEHTATOpHl 1 TeopeTuku. M To u npyroe TpedyeT crieln(prUUecKnx HaBBIKOB,
00pa3oBaHMsI, CUCTEeMbl 3HAHU M TOTO, YTO HA3bIBAETCS CKJIAZIOM yMa.

MpIiuteHe SIBJISIETCST TIPEIMETOM W3YYeHMSI MHOTHUX HayK: TEOPUM TTO3HAHUS,
JIOTUIKH, TICUXOJIOTUY, (DU3NOJIOTUY BBICIIIe HEPBHOU NEesITETbHOCTH, B KaKOM-TO Mepe
SCTETUKM, U3YYAIOIIel XyT0KeCTBEHHYI0 (DOPMY MBITIUICHUS, @ TAaKKe B ONpenesIeHHOM
CTeTIeHU OOIIIETO SI3BIKO3HAHUS, UCCIIEAYIOIIETO CBSI3b MEXTY SI3BIKOM U MBIIICHUEM
B UX MCTOPUYECKOM PA3BUTHH.

EnuHCcTBO Teopuy TO3HAHUS, UCCIIENYIONIEl OOIIMe METOIbI IIO3HAHWSI U OTHOIIICHVEe
3HAHMS, MBIIJICHUSI K OOBEKTUBHOW PEealbHOCTH, M JIOTUYECKUX aCIIEKTOB MBICIH C
YUYETOM TICUXOJIOTUU TBOPYECTBA W MOCTVXKEHWII BCETO HAYYHOTO IMO3HAHWsI, HAILIO
CBoe HauboJiee MoJIHOe oTpaxkeHue B obiedurocodckoit goruke. Jloruka BBITTOTHSIET
BaXKHYIO POJIb 001elt MeTomoIoTnK HayK. MIMeHHO Jioruka mipescraBisieT coboil obiee
yuyeHne o0 MCTOPUYECKOM Pa3BUTUU, CAMOJBUKCHUM TIpeNMeTa MO3HAHWS M eTo
OTpaKeHUY B MBILIEHUH, B IBMKCHUM MOHATHI. Kak Gbl 4eoBeK TIyOOKO, TOHKO U
TMOKO HW MBICIWJI, OH MBICIWT O 3aKOHAaM JIOTUKH, TIPU YCIOBUM BEPHOTO XOJa
MBICITU, HE Hapylllasi HA OMHOTO €€ MPUHIIUIIA.

KosoccanbHast ciioXHOCTh TIpoOJieM, BCTaBIIMX IEpell COBPEMEHHOU HAayKOW U
TEXHUKOU, MOTpebOBaIa MHTCHCUBHOTO PAa3BUTHSI JIOTUKW, TIPUBEICHUS JIOTUIECKOTO
arapaTa MBIIIUICHUST B COOTBETCTBHE C CHJTbHO BO3POCIIIMMU TPeGOBAHUSIMU, 0COOEHHO
KUOEePHETUYECKON TeXHUKM. DTa XMW3HEHHAas! MOTPeOHOCTh OOYCIOBMIIA TOSIBICHUE
HOBBIX HallpaBJIeHU! B JIOTUKE - MHOTO3HAYHOM, BEPOSITHOCTHOU U APYTUX JIOTUIECKUX
TVCUWTIINH; cOim3mwia GopMalTbHYIO JIOTUKY C MaTeMaTHUKOW M BBI3BAJIO K KU3HU
MaTeMaTHUYeCKYIO JIOTUKY.
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CBsI3b MPOILIECCOB OOBEKTUBHOTO MUPA, WX Pa3BUTHE MPEACTABISIIOT OO0 CBOEro
pora "nmoruky Belieil", 0OBEKTMBHYIO JIOTUKY. DTa JIOTUKA OTpa)kaeTcsl B HallleM
MBIIIJIEHUU B BUIE CBSA3U IOHATUI - 3TO CyObEKTUBHASI JIOTHKA, JIOTUKA MBIIIIJIEHNS.
JIOTMYHOCTh HALIMX MBICJIEN OOYCIOBIMBAETCS TEM, YTO MBI CBSI3BIBAEM B HUX BEIIU
TaK, KaK OHM CBSI3aHbI B CAMOM JEWMCTBUTEIBHOCTH. I1OCKOJIBKY IEACTBUTENLHOCTD
IUAJIEKTUYHA, MTOCTOJIbKY TAaKOBOM Xe€ JOJKHA OBITh U JIOTUKA YeJIOBEYECKOTO
MBIIIEHUS.

Mexy MBILIIEHHEM 1 OBITUEM CYIIECTBYET €AMHCTBO. PeaybHO OCHOBOM €UHCTBA
MBIILJIEHUS] U OBITUS SIBJSIETCS OOIECTBEHHAs! MpaKTUKa, B MPOIECcce KOTOPOii
dopmupylorcs jgormdyeckre (GOpMbl U 3aKOHBI MbILLIEHUs. OTIMYME JIOTUYECKUX
3aKOHOMEDPHOCTEH OT OOBEKTUBHBIX OOIIMX 3aKOHOMEDHOCTEM Pa3BUTHUSI MUDPA
3aKJIIOYAETCS B TOM, YTO YEJIOBEK MOXKET, IIPUMEHSTH JIOTMYECKUE 3aKOHOMEPHOCTH
CO3HATEJIbHO, TOTIA KaK B TIPUPOJIE 3aKOHOMEPHOCTH Pa3BUTHSI MUpa MpoJiaraioT cede
JIOpOTy 0eCcCcOo3HaATENIbHO.

Bce, 4ro MBI 3HaeM 00 OKpYXKalOIIEM MHUpPE, B KOHEYHOM CUETE, IPUIIO K HaM
yepe3 OpraHbl 4yBCTB. HO OHM Xe SIBJISIIOTCSI ICTOYHUKOM M HEKOTOPBIX JIOXKHBIX UIEH,
HaIpUMED UAEU O IIJIOCKOM CTpoeHur 3emin, o aBrkeHnr CoJiHIA BOKPYr 3eMIIM 1
T.1I. DTO YaCTO BHI3BIBAIO PE3KOE HEAOBEPUE K MOKA3AHUSIM OPraHOB YyBCTB U YMaJIEHHE
WX TMO3HABaTeJbHOW DPOJIM pAallMOHAIUCTAMU, KOTOPbIE BCIO 3aCiHyry MO3HAHMUS
MPUITACHIBAIOT MBILUIEHUIO. Ha 3T0 SMIMPUKK BO3PaXalOT, YTBEPXKIast, YTO OOJIbIIE
BCETO 3a0JIyXIEHUIA TOPOAMIO MMEHHO MbIIUleHHE. JKUBOTHOE, TOBOPSIT SMITUPUKH,
HE MOXET HAJIEKO YKJIOHUTBLCS OT IyTeil MPUPOIBI: €0 MOTHMBBI JIEXAT TOJbKO B
HAIJISITHOM, YYBCTBEHHO BOCIIPMHMMAEMOM MHUpE, TI€ HaXOOUT ceO0e MECTO TOJIBKO
BO3MOXHOe. JKMBOTHbIE HMYETO HE IMPUAYMBIBAIOT U [IO3TOMY HE BIIagaliOT B
Ge3paccyncTBo. UeoBeK Xe OTAaH B XEPTBY BCEBO3MOXHBIM XMMEPAM.

DMIUPKU3M, a0COTIOTU3UPYIOLINNA POJIb YyBCTBEHHOTO MTO3HAHUS U HE JOBEPSIOLINIA
aGCTPaKTHOMY TEOPETUYECKOMY MBILIJIEHUIO, MPEMSTCTBYET PAa3BUTHUIO HAYYHOTO
ro3HaHus. Kak oTMevaroT CrienaaicThl, IpeBHIE MaTeMATUKU U Grtocodbl, HAYMHAS
¢ nudaropeiilieB, BBICTYIIAJIA ITPOTUB BBEJEHUS B MATEMATUKy HMPPALMOHAIBHBIX, a
MHOTJA M OPOOHBIX YMCEN, apIyMEHTUPYS 5TO MX HE HAIJSIHOCTBIO. DTH B3IJISIBI
3aCTaBWIM I'PEKOB OTPULIATH auredpy Kak HayKy, YTO IOCIYXUJIO OIHOM M3 IPUYMH
OTCTaBaHUs aHAJIMTUYECKUX METOJOB MATEMATHKHU BILIOTh IO 3MOXU BO3poxKmeHUs.
JIpeBHME TOBOPWIIM, YTO HET HUYETO B MBILIUIEHWM, YETO Obl HU OBLIO B YyBCTBAX.
MBIIIEHHE HE MOXET OOOMTHCH 0€3 OMOphl Ha YYBCTBEHHBIE DJIEMEHTHI B BUJE
HAIISITHBIX MOJIEJIEN, CXEM, ECTECTBEHHOTO M MCKYCCTBEHHOI'O SI3bIKA U T.JI. AGCTpaKIIMI
BXOIAT B Hallle CO3HAaHME 4Yepe3 MeTadopbl, MHOCKA3AHMUS, AJUIETOPMM, CUMBOJIBI, B
KOTOPBIX 00pa3 HaIJISIHO YKa3bIBAET HA CBOIO MIEI0, KAK 3TO MMEET MECTO, HAIIPUMEDP,
B HA3BaHUSIX XyIOXECTBEHHBIX IpousBeneHuit: "TItuuka nepsas” U T.1.

HUcTtopryeckuil myTh MO3HAHUSA AEHCTBUTEIbHOCTY HAYMHAJICS C XUBOTO
cO3eplaHus, T.e. YYBCTBEHHOIO BOCIPUATHS (PAKTOB Ha OCHOBE MpakTUKu. OT
CO3eplLaHMs YeIOBEK IEPEXOAMIJI K MBILUIEHUIO, a OT HEr0 CHOBA K IPaKTHUKE, B
KOTOpPOIl OH pPEeajn30BLIBAJ CBOM MBICIM, BBIBEPSUI MX MCTMHHOCTh. TakoB IIyTh
HMCTOPUYECKOIO Pa3BUTHS YEIOBEYECKOTO MO3HAHMS. PasBuTvie HayKu U TeM Ooliee
COBPEMEHHOE MCCIIEN0BAHNE OCYIIECTBISIOTCS U MHBIM ITyTeM. COBpEMEHHBII YYEHBIH,
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MBIIIJICHNEe KOTOPOTO aKKyMYJIMPOBAIO B TOU VJIM WHOI CTETIEHU OITBIT YeJI0BeUeCcTBa
U BBIpAaOOTaHHBIE UM KaTerOPUM W 3aKOHBI CBSI3W MBICJIEl, He MPUCTYMaeT K
HUCCIIEIOBAHUIO MPOCTO C XUBOro codepuanusi. C camoro Havyaia Joboe HaydyHoe
HCClIelOBaHUEe HYXIaeTcsl B PYKOBOASIIMX uuesx. OHU SBISIIOTCS CBOETO poja
HarnpapJsIiolIeil CUIoi; 0e3 HUX YYeHbII HeM30eXXHO oOpekaeT cebsi Ha OJyXaaHue
OIIYTIbIO, He "OXeT MOCTaBUTh HU OJHOTO SKCIIEPUMEHTA U HE MOXET OCYIIeCTBUTh HU
omHOrO HabomeHus. BMmecTe ¢ TeM TeopeTwdeckas MBICTb, Haxe Oe3ympedyHass o
CBOEI JIOTMYECKOU CTPOTOCTH, HE MOXET cama Mo cebe BCKPBITh 3aKOHOMEPHOCTH
mupa. s 3¢hdOEKTUBHOTO ABMKCHUS OHA JTOJDKHA TTOCTOSTHHO TOJIYYaTh CTUMYITHI,
TOJTYKH, (aKThl M3 OKPYXKaloIIel JeCTBUTENIBHOCTU MOCPEICTBOM HAOIIONCHUIA,
SKCTMIEpUMEHTa, T.e. SMIUPUYECKOro Mmo3Hanust. Korma pa6ora yma, roBopwit B.U.
BepHajckuit, JUIlIeHa TTUTAIONIUX €¢ COKOB, TIIATEJIBHOTO W TOYHOTO MCCIIEIOBAaHUS
KOHKPETHBIX SIBJIEHU I, KOTOPbIE TOJbKO OJJHU CITIOCOOHBI Pa3/IBUTaTh €€ paMKU U JaBaTh
MEpKy ee MPaBWIBHOCTA W MPUMEHUMOCTH, TOTa YM 4elloBeKa, OBICTPO chesiaB BCe
BO3MOXHBIE TepeMeleHUsI ¢ HEMHOTMMU WM3BECTHBIMU KOHKPETHBIMU JTaHHBIMU,
TePeXoINT B AajTbHeiiIeM K GecrutoqHoit cxonactuke|BepHanckuii B. U. 1926. ¢ 45].

MpliiieHre COBpeMEHHOTO YeIOBeKa, TOCTUTIIee YAMBUTEIHHOTO COBEPIIIEHCTBA B
TpreMax akTUHBHOTO OTPaKeHUSI eVCTBUTEILHOCTH, TIPEICTABISIET COOOI Upe3BHIYATHO
CJIOKHBIM TPOAYKT MHOTOBEKOBOTO Pa3BUTHSI MO3HABATEIbHOU NesSITeIbHOCTU
GecUMCIeHHBIX TTOKOJICHU Jitofield. biaromapsi KpOMOTIMBEIM U YIIOPHBIM YCUJIMSIM B
60pBbe ¢ MPUPOION KaxkIoe MTOKOJIEHNEe HEyCTAHHO BHOCHJIO CBOIO JIENITY B TPAHINO3HOE
3MaHue KyJIbTyphl YeJIOBEYECKON MBICITH.

Jns Toro 4ytoObl TJIyOOKO M BCECTOPOHHE MOHSITh CYHUIHOCTh Y€JIOBEYECKOTO
MBIIIUICHN ST, BCKPBITh €0 MMO3HABATEIbHYIO POJTb, U3YUUTh, KAKUM OHO SIBJISIETCS B
JNAHHBI MOMEHT, HEOOXOMMO BBISICHUTH, KaK OHO CTaJI0 TaKOBBIM. be3 momnmnaHo
HAyYHOU pa3pabOTKM WCTOPWU Pa3BUTHUS MBIIIJIEHUS HE MOXET OBITh U €ro
HACTOSIIIIEN TEOPUU.

Hcropruecku pa3BUTHE MBIIIUIEHUS 1IJI0 OT KOHKPETHBIX, HATTISITHO-00Pa3HbIX (hopM
K OTBJICYCHHBIM, Bce Gojiee abCTpakTHBIM (opMam. [lo3HaHUE y KaXIoro 4eiroBeKa
WJIET OT XXMBOTO CO3ePIaHUsI K a0CTPAKTHOMY MBIIIIIEHUIO U SIRJISIETCST BOCTIPOU3BEICHUEM
HWCTOPUYECKOTO IYTU Pa3BUTHsI MbIluleHUs. Crenuduyeckue 0COOEHHOCTH PAHHMX
CTyIeHel pPa3BUTHSI MBIIUICHUS, OTIMYABIIETOCS KOHKPETHOCTBIO, HATJISIHOCTHIO,
TIOJTYYMJIV CBOE BBIpakKeHUeE, HATIpUMep, B omiepaliusix cyeta. [1epBOOBITHBIN YelOBeK He
MOT OCYIIECTBJISITh cueT "B yme". [Ipexie uyeM HayduTbCsl CUUTATh MBICIIEHHO, JIFOIUN
CUMTATM TIPU TTOMOIIIY PyK, MAaHUTTYJIUPYsI C KOHKPETHBIMU Tipeameramu. Cuet "B yme"
BO3MOXEH JIWIIIb TTOCPENCTBOM OIEPUPOBAHUS OTBICUEHHBIMU €IUHUIIAMU, T.€. TIPU
YCIIOBUY abCTparupoBaHUs KOJMUECTBA TIPEAMETOB OT CaMUX MpeaMeToB. [1epBOOBITHBIE
JIIONU He 00Tafaiv 3TOW CIIOCOOHOCTBIO; OHU MOTJIM CUUTATh JIUIIL HEITOCPEICTBEHHO
ocsizaeMble U 3puMble mipenMerhl (Tak, TypHBaIbI OTMeuaeT: KOTIA JXUTENU FOXHBIX
OCTPOBOB XOTEJIM COOOIINTh, YTO TPUIILIO TISITh YEJIOBEK, OHM HUKOTIA He TOBOPWIN
"mpunto narepo”. OHM coobIam 06 3TOM MPUMEPHO Tak: MPUIIIET OMUH MYKUMHA C
GOJBIIMM HOCOM, CTapHK, peOEHOK, MyKUMHa C OONLHOM KOXEN M COBCEM MaJeHbKUiA
pebeHok. Mukityxo-Makaii ciaeaytoiM o0pa3oM OIMUCHIBAeT MPUEMbI cUeTa y TaryacoB:
"M3mobaeHHbIN crtoco® cyeTa COCTOUT B TOM, YTO Taryac 3arubaeT OouH 3a JPYTUM
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MBIl PYKY, TIPUIEM U3IaeT OTpeIeieHHbIN 3ByK, HarpuMmep "6e, 6e, 6e"... JlocunTan
Jo TsTA, OH ToBopUT: "MGOH-6e" (pyka)... 3aTeM OH 3armbaeT MajbIlbl IPYTOil PyKH,
CHOBa TOBTOPsIs "Oe, 6e"... TIoka He moiinet no "MooH-amH" (IBe pyku). 3aTeM OH HUIeT
Jajblile, TpuroBaprBas "6e, 6e"... MoKa He HouaeT no "eamba-6e" u "camba-amu” (omHa
Hora, 1Be Horn)"[Mukityxo-Maxmait H. 1951, ¢ 176].

CrnoBa M BBIpaXEHUsI B CBOEM IOCTYIMATebHOM MCTOPUYECKOM Pa3BUTHU KakK ObI
00BOJIAKMBAJIUCH TEM CMBICJIOM, KOTOPBI BKJIAIBIBAIM B HUX PA3JIMUHbIC TOKOJICHUS
JIOZIeld, oTb30BaBIecst uMu. [1pocienum, HampuMep, STUMOJIOTUIO CJIoBA "TIOHATHE" .
Ha paHHeil cTynmeHM pa3BUTHSI CO3HAHUS YelOBeKa OHO O3Havyalo (u3nvecKoe
NeiCTBHe, OCYIIECTBISIEMOEe PyKaMU, - CXBAaTUTh, OOBATH ("SI-TU" - NpeBHEPYCCKOe
"B3dTh"). 3aTeM Mo Mepe pa3BUTUsI aGCTPaKIMKU 3TO CJIOBO CTajlo 00O0O3HAyaTh
NeSITeTbHOCTh yMa. [TOHSITh - 3TO 3HAYUT CXBATUTh, YJIOBUTH YMOM KaKUe-TO peaibHbIe
OTHONICHUSI MEXJTy TTpeIMeTaMy U SIBJICHUSIMU JISVCTBUTEILHOCTU. B HacTosiiiee Bpemst
TepMUH "TIOHSITHE" BBIPAXKAET y>Ke HEe TOJIBKO caM TMPOIIeCC YMCTBEHHOM JEATeIbHOCTU
- TIOHUMaHWe, HO M Pe3yIbTaT 3TOTO YMCTBEHHOTO Tpoliecca - YMCTBEHHBIN 00pas,
OTpakaloINii TIPEMETHI UJIH SIBJICHUS B UX CYIIIECTBEHHBIX MpU3HaKax. YemoBek Bcerna
CTpeMUJICS TIPECTaBUTh KOHKPETHO, HATJISITHO TO, YTO HEMOCTYITHO KOHKPETHOMY
Bocnpusituio. OTCIOa BhIpaXeHUs: "ocTpas MBICHB", "MBIIKOE BOOOpaxkeHwme",
"XOJIOMHBIN paccymoK”, "JyepHbIil 3aMbicen’”, "TIIyO0OKuii yM" U T.0. U T.II.

PanHue GopMBI YeOBEYECKOTO MBINIICHWSI WHOTAA MCTOJKOBBIBATUCH KakK
OTpEIlIEHHbIE OT 3aKOHOMEPHOTO OOBEKTMBHOTO MHUpa, KaK HEYTO "HENPOHUIIAeMOe
JUTSE TOTO, YTO MBI HA3bIBAeM OMBITOM, T.e. JIJISl BHIBOAOB, KOTOPbIE MOXET U3BIeUb
Ha0MoaTeNlb U3 OOBEKTUBHBIX CBSI3EH MEXJIy SBICHUSIMU', KaK YTO-TO TaKoe, 4YTO
SIKOOBI UMeeT "CBOM COOCTBEHHBIN OITBIT, HACKBO3b MUCTHUYCCKMIA'".

Bruto GBI HETIPaBWIILHO TIPENCTABISITh NCTOPUIECKOE PA3BUTHE TTEPBOOBITHOTO, 1a U
He TOJIbKO TEePBOOBITHOTO, MBILUIEHUST KaK CBOETO pojia TpuyMdaibHOE IIECTBUE IO
MyTH, TIPSIMO BeaylleM K abCOJNIOTHOW McTWHe. Marusi, peTuimnmu3M, aHUMU3M,
MUGOJOTHS HAKJaIbIBaJIM CBOW OTIEYAaTOK Ha MBICIM W YyBCTBa 4YeJIOBEKa.
[[LIepmyxamenona, H. 2003 c. 165]. BBuy 3T0T0 JTIOAM YacTO NIeJIaTi BHIBOIBI HA OCHOBE
TPOCTO! acCOLMAINY VI CITyYaifHOTO COBITANEHUSI BO BPEMEHU W TPOCTPAHCTBE JBYX
He CBSI3aHHBIX MEXJIy CO0OW MPUIMHHO-CIENACTBEHHBIMUA OTHOIICHWSIMU SIBTICHUI TIO
npuHIMIY: post hoc ergo propter hoc (mocie 3Toro 3HauuT Noaromy). Ho paccmarpuBarb
MepBOOBITHOE MBINIJICHWE KaK CIUIONIHOE 1[apcTBO MUCTHKH, Kak Oe3pasneinbHoe
TOCIIOJICTBO WJUTIO30PHOTO OTPaXeHWs JNeUCTBUTEIBHOCTU - 3HAYUT MCTOJIKOBATH
MBIIIJIEHE He KaK BeJMYallliuii pakTop OpUEHTUPOBKY YeTOBeKa B OKPYXKAIOIIEH ero
NeUCTBUTEIBHOCTHU, 4, HAMPOTHUB, MPUITMCHIBATh MBIIIJICHUIO HECBONCTBEHHYIO €T0
nipuposie GYHKIMIO Ie30PUESHTAIINN YeJIoBeKa. DTO 03HAYaeT OTPUIIAHKE TPEEMCTBEHHOM
CBSI3W MEXIy MBIIIUICHUEM PaHHUX 310X U COBPEMEHHBIM €TO YPOBHEM, pasie/ieHNe X
10 CYILIECTBY HETIPOXOAMMOMU TporacThio. Ha kakoit 661 HU3KOU CTYNeHW Pa3BUTUST HU
HaXOIVJIOCh MBIIIIJICHE YeI0BeKa, OHO HOCUJIO B CBOE OCHOBE JIOTMUECKUI XapakKTep,
TTOCKOJIBKY 60JIee WM MeHee BEPHO OTPaXKaJIo CBSI3U MPEIMETOB U SIBJICHUI OOBEKTHBHOTO
MHUPA U CITYKUJI0 HEOOXOMMMOI MPEANOChIIKOM 11e1eco00pa3HOi NeITeTbHOCTU YeJTOBEKA.
[TepBOOBITHOE MBINIUIEHUE, XOTSI PAallMOHAILHOE SIIPO €ro ObUIO OKYTaHO MHOTMMM
UPPAIMOHATEHBIMU MOMEHTAMMU, B 1IEJIOM HOCUJIO JIOTUYeCKUiA xapaktep. OHO SIBUJIOCH
3aKOHOMEPHBIM U HEOOXOIMMBIM 3BEHOM, COSIUHSTIONTMM TMTAHTCKYIO IIETTh YMCTBEHHOTO
pa3BUTHSI, HAYaJI0 KOTOPOU YXOMUT B TJIyOb XMBOTHOTO IIapCTBA, a MPOMOJIKCHUE
BOCXOIIUT K HAYYHOMY MBIIIUICHUIO COBPEMEHHOTO YelIOBEKa.

Philosophy and life / Ne 3/4 (2) 2018
93



LepmyxamenoBa HurnHaxon
COOTHOMEHUWE AOTUYECKOI'O, TEOPETUYECKOTI'O 1 ITPAKTUYECKOTI'O MBILIAEHVA

3axarouenue

ITo3HaBaTeIbHBIE CITOCOOHOCTU 4YeJIOBeKa BO3MOXKHBI TOJBKO B COOTHOIIEHUE
TEOPETUYECKOr0, JIOTUUYECKOr0 U TMPaKTUUYeCKOro MblluieHus. Mx cooTHolleHue
OTKPBIBAET IMyTh Pa3BUTHIO HAyUYHOTO MBbIILJIEHUsI. B Mo3HaBaTeNbHOUN NeaTeIbHOCTA
OHUM BBICTYIAIOT KaK (hopMa U coaepkaHUE U TeM CaMbIM COCTaBJSIIOT €IUHCTBO
MPOTUBOTIOJIOXHOCTEN, HAPa3pbIBHO CBSI3AHHBIX MEXIy COOOI M HOMOHSIIOUINX APYT
npyra. B ocHOBe MX DMAJeKTUUYECKOTO €IMHCTBA JIEXMUT IMPOTUBOPEUUE MEXIY
CYLIECTBYIOIIMMHA HAUIWYHBIMU 3HAHUSIMU, C OJHOU CTOPOHBI, U MBICIUTEIbHON
AKTUBHOCTBHIO, CBSI3aHHOW C TMOUCKOM WM MNPOU3BOJICTBOM HOBBIX 3HAHUI, HE
COOTBETCTBYIOIIMX YCTAHOBUBIIMMCS HAYYHBIM MPEICTAaBIECHUSIM, - C IPYroi.
ConepxaHue 0oJjiee aKTUBHO M TMOABMXHO 4yeM ¢opma. OHO MMeEeT TeHAEHIINIO K
MOCTOSIHHOMY pa3BUTHUIO U COBeplLIeHCTBOBaHUIO. Hemnpeomonumas Ttsra K
NPOHUKHOBEHUIO B CYUIHOCTHOE€ OCHOBAaHHWE HCCJEAYEMOW peaJlbHOCTU ECTh
XapaKTepPUCTUKA COAEPKaHMSI, 3HAYUT U HAYYHOTO MbILIIeHUs. PopMa XKe TATOTeeT K
YCTOMUMBOCTU U CTAOMJIBHOCTHU, JOJITOMY COXPAaHEHUIO KaueCTBEHHOM OMpeeIeHHOCTH.
DTO upeBaTo 0OOCTPEHNWEM MPOTUBOPEUUII U MOXET, B KOHIIE KOHLIOB, TIPUBECTU K
yTpare enMHCTBa (hOpMBI U conepxkaHus. JluaaeKkTrnueckoe oTpuliaHue (popMbl CBSI3aHO
C yaepXXaHHeM TMOJIOKUTEIbHOIO, LIEHHOCTHOTO U HEOOXOAMMOTO ISl CTAHOBJICHUS
HOBO# CHCTEMBI CBsI3edl W OTHOWIeHUN. POpMUPOBAHUE HOBOW CUCTEMBI
BCETIACOMPAXKEHO C aKTUBU3AIME MBICIUTEILHOMN AesITeTbHOCTU, NOO UIET Tpoliecc
Cco37aHusl UaealbHbBIX OOBEKTOB, TOCTPOCHUSI TEOPETUUYECKUX KOHLIEMIUI ¢
BbIBEICHUEM HOBBIX 3aKOHOB. CMeHa CTaporo M CTaHOBJIEGHUE HOBOTO SIBJISIETCSI
HEMPEPBIBHBIM MPOLIECCOM, XapaKTEPU3YIOIINC YCIOBUE MPOTPECCUBHOTO Pa3BUTHUS
HayKyu W MblluuieHust. TakuM oOpa3oM, COOTHOIIEHUE JIOTUYECKOTO, TeOPETUYECKOro
W MPAKTUYECKOTO - 3TO OrpeseseHHast (hopMa MbICIUTEILHOM NesITEIbHOCTH, B paMKax
KOTOpOil CyObeKTaMU TO3HAHMS 3a1aloTcsl CrelnupUUIecKoe BUISCHHUE HCCIEAYEMOTO
00BEKTa COOTBETCTBYIOIINE B ONMPEAeICHHBIM UCTOPUYECKUI TTEpUO/I.
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Shermuhamedova Nigina (O'zbekiston, Toshkent)
Nazariy, mantiqiy va amaliy tafakkur mutanosibligi

Annotatsiya. Tafakkur - bu insonning narsa va hodisalarning umumiy xossalarini magsadli aks ettirishdir.
Nazariy tafakkur tajriba, fan, texnika sohasida yangi natijalarga erishishga yo'nalgan. Tafakkur muammoni
go'yish va uning echimini topish bilan bog'liq faol jarayondir. Doimiy izlanuvchanlik fikrlovchi insonning
muhim belgisidir. Sezgidan fikrga o'tish bilish ob'ektining ichki va tashqi, mohiyat va uning namoyon
bo'lishi, yakkalik va umumiy kabilarga bo'linishida o'z ifodasini topadi. Sensualizmdagi kabi ilmiy va falsafiy
bilimning binosini fagat hissiyot va tasavvurga asoslanib yaratishning imkoni yo'q. Barcha hissiy tasavvurlar
ular nechog'lik hayotiy bo'lishidan gat'iy nazar mazmunan juda gashshoqdir, ular hech qachon mohiyatgacha
chuqur eta olmadilar. Bu tafakkur, jonli mushohada jarayonida amalga oshadi. Shu bois, ushbu magolada
nazariy va amaliy tafakkur uyg'unligini ta'minlashning hodisalar mohiyatiga etishdagi ahamiyati ochib
beriladi.

Kalit so'zlar: mantiq, tafakkur, hissiy idrok, sensualizm, nazariy, amaliy, o'zaroaloqa, fikrlovchi
inson, ob'ektiv asos, sezgi.
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HERMENEUTICS AS AN INTERPRETATION METHOD OF
HISTORICAL-PHILOSOPHICAL TEXTS

Abstract. The article is dedicated to issues dealt with hermeneutics as one of efficient ways of
interpretation of texts of historical-philosophic type. The problem of interpretation relates to the sphere of
sign problems, the study of which requires a direct appeal to philosophy, since interpretation cannot be
considered an absolutely arbitrary process caused by a spontaneous desire or intention of a subject free
from any restrictions. And the first factor limiting the arbitrariness of the subject which has its effect on
the nature of the interpretation is the semiotic certainty of the phenomenon being interpreted. The term
"interpretation” is often used in a meaning similar to explanation (expounding). Considering the interpretation
procedure as one of the components of the explanation we mean a narrow understanding of it. In this
sense, it means a procedure for establishing the meaning of terms and statements of the theoretical system
reflected in the text. In this sense, the term "meaning” is interpreted by us both as a meaning and as a
reference of the interpreted phenomenon. It is clear that such a notion of the meaning is vulnerable to
criticism from those who interpret a meaning either as a sense or as a reference. However, up to now there
are no generally accepted arguments in favor of the first or second point of view. Of course, a more subtle
analysis will make it possible to distinguish the forms of the interpretation procedure for instances of
establishing the meaning and reference of the object of interpretation. The concepts of meaning and
interpretation are fundamentally correlated and complementary: they express the basic content of a
complicated and complex problem of human understanding of reality. Special attention should be paid to
such central notions of the problem of understanding as meaning and interpretation, the role and significance
of which can be traced in distinguishing two main traditions in philosophy related to the problem of
understanding: 1. "analytical tradition” developed mainly within the framework of an English-language
philosophy oriented on logical and semantic analysis of natural language and formalized language systems
and 2. "hermeneutic” tradition, developed in the framework of the "continental” European philosophy.

Key words: hermeneutics, method, interpretation, meaning, notion, historical-philosophical, text,
analytical tradition, hermeneutical tradition.

Introduction

The problem of interpretation relates to the sphere of sign problems, the study of
which requires a direct appeal to philosophy since interpretation cannot be considered
an absolutely arbitrary process caused by a spontaneous desire or intention of a subject
free from any restrictions. And the first factor limiting the arbitrariness of the subject
which has its effect on the nature of the interpretation is the semiotic certainty of the
phenomenon being interpreted. The term "interpretation” is often used in a meaning
similar to explaining (expounding). Considering the interpretation procedure as one of
the components of the interpretation, we mean a narrow understanding of it. In this
sense, it means a procedure for establishing the meaning of terms and statements of the

Philosophy and life / Ne 3/4 (2) 2018
96



Shadmanov Kurban
HERMENEUTICS AS AN INTERPRETATION METHOD OF HISTORICAL-PHILOSOPHICAL TEXTS

theoretical system reflected in the text. In this sense, the term "value" is interpreted by
us both as a meaning and as a reference of the interpreted phenomenon. It is clear that
such an idea of meaning is very vulnerable to criticism from the side of those who
interpret meaning either as meaning or as reference. However, up to now there are no
generally accepted arguments in favor of the first or second point of view. Of course, a
more subtle analysis will make it possible to distinguish the forms of the interpretation
procedure for instances of establishing the meaning and reference of the object of
interpretation.

The concepts of meaning and interpretation are fundamentally correlated and
complementary: they express the basic content of a complex, and complex problem
of human understanding of reality. Special attention should be paid to the
consideration of such central concepts of the problem of understanding as meaning
and interpretation, the role and significance of which can be traced in distinguishing
two main traditions in philosophy related to the problem of understanding: 1.
"analytical tradition" developed mainly in the framework of the English-language
philosophy of language, oriented on the logical and semantic analysis of natural
language and formalized language systems and 2. the "hermeneutic" tradition developed
in the framework of the "continental" European philosophy (mainly in Germany
and France), focused on the interpretation of texts and procedures of cultural
phenomena, to identify common cultural understanding of contexts, the specifics
of man's knowledge of the person, including the person of another historical era or
culture [CoBpemenHas ... CnoBapb., 1991, ¢.235-236; Apel K.-0.,1981, pp.79-111;
Parret H.,1980]. Although this distinction is very conditional, it highlights the rather
significant points that should be discussed in more detail.

1. The "analytical" tradition with its installation on the analysis of meanings and
semantics of language expressions ultimately has the goal of building a theory of meaning,
and the "hermeneutic” tradition with its installation on the interpretation of texts, signs
of culture, the inner world of a person has an ultimate purpose of building a theory of
interpretation.

2. The analytical theory of meaning is formed on the basis of the consideration of
the "timeless" mechanism of communication and intercourse, and the hermeneutic
theory of interpretation is determined by the desire to reveal the "modern”, historical
character of the formation of this meaning. The development of both traditions shows
their complementarity with the problem of understanding. If, for certain reasons, the
"analytical” tradition has been subjected to a detailed study, the traditions of
"hermeneutic" have only been subjected to a thorough critical Interpretation can be
defined as the establishment of a system (or systems) of objects that make up the
subject domain of meanings of the terms of the theory under study [Apel K.-O.,
1981, p.110]. Just as the analysis of meaning presupposes the procedure of its formation
and revelation - an interpretation as an "understanding” procedure, and the
interpretation itself presupposes the existence of certain semantic structures, which
are understood as an interpretation process. It is necessary, on the basis of the results
obtained in the process of interpretation, to describe the phenomenon under
investigation, thus presenting it from the standpoint of areal participant in agiven
historical event (since this is a historical interpretation). And finally explain it.
Explanation, in turn, is the procedure for summing up the explained phenomenon
(explanandum) under certain laws, theories (explanance).
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Main part

The explanation and interpretation as integral parts of the interpretation
(expounding) have much in common. As a result of interpretation, the meaning
of terms and statements of theoretical systems is established this allows, as a
result, to the system describing. The explanation reveals the essence of the system,
allows you to answer the question of why a scientist, thinker came to the
conclusion such and not a different solution to a theoretical problem, a
manifestation of what patterns this result of spiritual activity. As we see, the
problem of interpretation, which eventually leads to understanding, taken in
general terms, is extremely broad. We are interested only in its particular aspect,
connected with historical-philosophical interpretation, the specificity of which,
on the one hand, is determined by the originality of historical knowledge in
general; on the other hand, it is due to the peculiarities of philosophy, the
development of which is the object of studying the history of philosophy as a
science. The tasks solved by the historian, including the historian of philosophical
thought, ultimately boil down to the knowledge of the past, the study of what
does not directly exist in the present. Historical research deals, as a rule, with
being mediated. As a source of knowledge about the past, it is forced to refer to
those "tracks" that have come down to us from the events of the past.

Since we are directly interested in the complex of problems associated with historical
and philosophical understanding, in this case we should be talking about the text as the
materialization of knowledge. In relation to the text, "the language turns out to be a
system of rules and can be considered as a kind of regulatory way of translating the plan
of expression into the plan of content and vice versa, that is, as a method of decryption”
[Apel K.-O., 1981, p.3]. The text, which contains the presentation of ideas characteristic
of one or another course of the philosophical thought of the past, serves as a "trace”
according to which the historian-researcher of philosophy "searches out" a phenomenon
of interest in the process of reconstruction. Strictly speaking, in the present from the
past there are not "traces”, but "remnants”, relicts.

By itself, the relic does not possess the property of being a means of knowledge. The
research historian must see in the relic a "trace" of past events of interest to him before
this relic "speaks”. Thus, the relic becomes a historical source and acts as a means of
knowing the past only in connection with the formulation of a certain cognitive goal.
The status of the source is given to him by the researcher. Every historical source is
essentially a relic, but not every relic functionally acts as a historical source. Consequently,
there is not a substantial, but a functional difference between a relic and a historical
source, determined by the differences in their purpose and their practical use to achieve
certain goals of the subject.

By virtue of this particular feature, historical knowledge is always indirect, and its
object is reconstructive. This causes the inevitable incompleteness of knowledge about
the past and their probabilistic nature, which extremely complicates the process of
historical interpretation. The need for knowledge of the past does not constitute a specific
characteristic of only a certain class of historical sciences. The retrospective function is
realized in the process of any modern scientific research, because it arises from the
requirements of the principle of historicism, equally binding for any branch of scientific
knowledge. At the same time, we should not forget the main historical connection; look
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at each question from the point of view of how a well-known phenomenon in history
arose, what main stages in its development this phenomenon went through, and from the
point of view of this development, look at what this thing has become now. Appeal to the
past due to a look at the phenomena of reality as processes occurring in time. Indeed, the
scientific knowledge of the object is impossible outside of its genetic analysis. That is why
a look at the past, which is interpreted as a prehistory of the present, modern, and the new
is viewed as a transformed old, allows us to understand the modern itself as a natural result
of previous development. Without this, understanding it will be incomplete. This approach
is undoubtedly important for the historical sciences in the specific sense of the word. And
yet, for all its importance, it is not sufficient for the realization of that particular
relation to the past, which distinguishes "theoretical history" from "historical theory"
(history as ascience in the narrow sense of the word from science, guided by the principle
of historicism in approaching the object of its study).

From the point of view of the attitude of the past to the present, who studies this
past, it (in the past) contains:

a) embryos of certain elements that have found their development in the present;

b) that which was discarded by the subsequent development and thus died (at least
for a while) along with the era that gave birth to it;

¢) those elements that have passed into the subsequent epoch, having remained in it
as an atavism, remnants of the past.

The theory of "prehistory” makes it possible to identify the first of these components,
to clarify what unites the past with the present, but for a "theoretical history" this is not
enough. It is designed to reconstruct a picture of the past according to its own, this past
inherent measure. And such a requirement involves the study of all these components of
the past, explains them in the light of the laws specifically characteristic of this past.
Both the "historical theory" and the "theoretical history" begin with one and the same
thing, i.e. with the identification of the "traces" of the past. And in fact, and in another
type of research, procedures are performed that are connected with the need to understand
these "traces", in another words, a bridge is thrown from the present to the past. But, if
a theoretical study of the modern view of the past is limited to taking into account only
those elements that have been transferred to the present by induced bridges, have also
significantly changed, organically incorporated into the present system, the historian,
in a special sense of the word, seeks to use bridges to make a mental transition to the
shore of the past, where he should learn about what has not passed into the present;
besides (from the point of view of the task of reconstructing the holistic image of this
past) to comprehend it in all its originality. The need to solve this problem makes it
extremely difficult to understand the past.

Scientific study of the processes occurring nowadays and predicting the future
is impossible without the fullest knowledge of the past. Such an awareness of the
specificity of the past is extremely important for the humanities, allowing the
latter to understand the complexity of the task of understanding the past, however
close and similar it may seem to be from our "today" position. We "consider the
illusion of comprehension as a mortal threat to humanitarian thought, which is
always an understanding” above the barriers "of incomprehension. ... The meaning
of each culture is transparent and meaning to the extent it is, meaning something
transparent and generally significant, but just as true, that it is "mysterious,"
and precisely so far as it is "mysterious” to our consciousness from outside by
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instances independent of us "[ ABepunue C.,1971, p.46]. This is particularly
relevant to the historical and philosophical problem of understanding, given the
uniqueness of philosophy and the nature of its relation to its history due to it.
Indeed, to successfully solve the problems of interpreting the past in historical
and philosophical knowledge, a clear understanding of the difference of historical
and philosophical attitudes to previous philosophical thought from the point of
view of actual philosophical research with its inherent look at the past development
of philosophy as a background to solving problems that are at the center of
philosophical research is necessary. In this case, the distinction between these
two approaches to the past is hampered by the specific, internal nature of the
relationship of philosophy with the history of philosophy.

Striving for an extremely generalized comprehension of reality, philosophy takes as
an object of its study the relationship of aperson with the reality surrounding him.
Therefore, the subjects of direct philosophical consideration are the problems that
make up the worldview. After all, the specificity of the latter is that it performs a
completely definite function in the system of human knowledge and ideas, namely, to
serve as a way for a general person to realize his attitude to the surrounding reality,
determine his place in the world, and realize the purpose and meaning of his life and
work. And this, providing a reflection of the philosophical position in his teaching,
allows revealing the specific unity of two aspects inherent in philosophy: a) scientific
and cognitive, and b) ideological. It is the last aspect that determines a number of
features of philosophy, its development. These usually indicate:

1) the striking vitality, if not eternity, of the main philosophical problems (in the
process of interpretation this feature makes it difficult to identify specific differences
between previous teachings and modern ones, clarifying the barrier that needs to be
overcome on the way to understanding the teachings of the past) and

2) the multiplicity of opposing philosophical systems and concepts coexisting at
each historical stage.

Each philosophical doctrine, the school develops, as a rule, its own specific language,
seeks to make its concepts more precise. This language is generally accepted at least for
representatives of this particular school or trend, it serves for the purposes of
communication and explication of scientific results. And an important point for the
researcher is just mastering this special language, because, analyzing, or rather,
penetrating into the world of ideas and concepts of the thinker, the researcher learns
and then interprets the viewpoint on the world of this thinker (philosopher), reveals
the linguistic erudition, vocabulary wealth, presented in his works in a systematic and
accurate form, and the semantics of the units of which accumulated in himself the
achievement of philosophical thought (of this) teaching.The multiplicity of coexisting
philosophical doctrines determines as one of the specifics of the philosophical language
the ambiguity of terms.

Each philosopher puts his own content, his own meaning into the philosophical
concepts with which he operates. This allows the researcher to state the particular
difficulty of comparing philosophical doctrines, their "insolubility”" in each other. At
the same time, from the point of view of the hermeneutic analysis of precisely the
semantic features of the language of philosophy of a specific doctrine (author, school),
this feature provides a wide field of activity for the researcher, given the cumulative
nature of the development of philosophy as a special type of knowledge.
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Conclusion

Historical and philosophical knowledge is aimed at the study of the history of thought.
Thought as such cannot be directly given to the historian. The only possible way of the
existence of the thought of one person for another is its existence in the verbal design.
The immediate reality with which the researcher deals is the text, which is a product of
labour for the materialization of the philosopher's thought and on which lies - always
- the imprint of the thinker's personality: his tastes, inclinations, his world outlook; and
only because of this the philosopher's work expresses the world outlook of his era, this
is its main value. In this aspect, it is possible to say that in a text a thought turns into its
opposite, into something objective that exists for others, outside and independently of
the consciousness of the carrier of the thought that embodied it in the text. The thought
is not hidden behind the text and is not its spiritual substance. It arises as a function of
the text as a result of the procedures for interpreting it. The life event of the text, that is,
the true essence always develops at the turn of two consciousnesses, two subjects [ baxTun
M., 1976, p.127]. The text, created by the author, awakens the thought of the perceivers
who appeal to this text. This thought is the meaning of this text for interpreting it. The
development of spiritual culture in history lies in its rewinding from the impersonal
form of universality into the personal form of the culture of the individual and precisely
thereby giving culture of thinking (idea) the form of the culture of an object (spirit).
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IlTagmanoB Kypoan (Y30ekucran, Byxapa)
I'epMeHeBTHKA KaK METOA MHTEPIIPETAIIMH UCTOPHUKO - PHUAOCOPCKUX TEKCTOB

Annotanms. Ctatbs TIOCBSILIIEHA BOIIPOCAM, CBSI3AHHBIM C FepMEHeBTHKOM KakK 3()(hEeKTHBHOMY CIIOCOOY
MHTepIpeTaly TeKCTOB NCTOpUKO-drtocodekoro tuma. [Tpobrema MHTepripeTalu OTHOCUTCS K TOM cdepe
3HAKOBOI TMpPOOIeMaTHKK, MCCIeI0BaHNe KOTOPOil TpedyeT MpsiMoro obpailieHust K ¢urocodum, Tak Kak
WHTEPIpeTalnio Helib3sl CYUTATh aGCONIOTHO NMPOM3BOJBHBIM TPOLIECCOM, BBI3BAHHBIM CIOHTaHHBIM
KeJaHueM WIM HaMepeHHeM CyObekTa CBOOOJHOTO OT KaKuX-JTM0o orpaHudeHuil. M mepsblit
OrpaHMYMBAIOLINI TIPOM3BOJI CyObekTa (aKTOp, KOTOPBIN OKa3blBaeT CBOE BO3JEICTBHE Ha XapakTep
WHTEpIpeTaluu, 3TO CeMUOTHYEcKasi ONpPEHLeJIEeHHOCTh MHTEPIPEeTUPYEMOro siBjieHus. TepMuH
"MHTEpIpeTalysl" 4acTo YIoTPeOIISTIOT B 3HAUEHNH, aHAJIOTMYHOM MCTOJIKOBaHMIO. PaccMartpuBast poretypy
VHTepIpeTaly KaK OHY M3 COCTaBHBIX YacTeil CTOJIKOBaHMSI, Mbl UMeEM B BHJLy Y3Koe NMOHMMaHue ee. B
5TOM CMBICJIe OHA O3HAYaeT MPOLIE/LYPY YCTAaHOBJIEHUSI 3HAUEHWSI TEPMUHOB 1 BBICKa3bIBAHMIA TEOPETUYECKOM
CHCTeMBI, OTPAKEHHOI B TeKCTe. B 9TOM cMBbIcie TepMUH "3HaueHHe" TPaKTyeTcsl HAMHM UM KaK CMBICH, M KaK
pedepeHLIsT MTHTePIIPETUPYEMOTO sIBIeHUsI. SICHO, UTO Takoe TMpeiCTaBIeHNe O 3HAYeHNH BeCbMa ysSI3BUMO
JUIST KPUTHKK CO CTOPOHBI TeX, KTO TPaKTyeT 3HaYeHHe JIMOO0 Kak cMbIC, Moo Kak pedepeHums. OnHako
BIUIOTh JIO HACTOSIILIETO BPEMEHM OTCYTCTBYIOT OOILETIPUHSITBIE apryMEHTBHI B MOJIB3Y MEpBOM WM BTOPOiA
TOYKHM 3peHus1. be3dycioBHO, Gostee TOHKMI aHaIM3 TTO3BOJIMT Pa3IMUUTh (JOPMBI MTPOLIEYPbI MCTOIKOBAHUSI
JUTSI CITydaeB YCTAHOBJICHUSI CMBICHa U pedepeHIIN o0beKTa McTonKoBaHUs. [lOHSATHSI cMbIcTa U
WHTEPIpeTaluy MPUHLMITUATBHO COOTHOCHMBI M B3aMMOJIOTIONHSIEMBI: B HUX BBIpaXaeTcsi OCHOBHOE
conepkaHue CIIOKHOW M KOMIUIEKCHOM TpoGJIeMbl TTOHMMaHUsI YeIoBeKOM aeiicTBuTenbHocTH. Ocoboro
BHUMAaHUSI 3aCITy>KMBAeT PaCCMOTPEHME TaKMX LIEHTPATBHBIX TIOHSTHI MPOOIeMbl TOHUMAHUSI, KaK CMBICIT
¥ MHTepIpeTanysi, pojib ¥ 3HaYeHUe KOTOPBIX IPOCIEXMBAETCSI B PAa3IMUEHUH IBYX OCHOBHBIX TPAIHULIMIA B
uocoduu, cBsI3aHHBIX ¢ TPOOIEMOit MOHNMaHus:  1."aHaMTHYecKast TpaquLusl”, pa3BHUBaeMast IJITaBHBIM
00pa3oM B paMKax aHIJIOSI3bIYHON (rtocoduy si3pika 2.'repMeHeBTMYecKas” TpaiuLKsl, pa3BUBaeMasl B
pamKax "KOHTMHEHTTBbHON" eBporeiickoil dhumocodum.

KaoueBbie cioBa: repMeHeBTHMKA, METON, WHTepIpeTalusi, 3HaYeHUe, CMBICI, MCTOPUKO-
dunocodcekuil, TeKCT, aHATMTUYECKasT TPATULUS, TepMEHEBTUYECKasT TPaJHULIUsI.

Shadmanov Qurbon (O'zbekiston, Buxoro)
Germenevtika tarixiy-falsafiy matnlar talqinining usuli sifatida

Annotatsiya. Sharxlash muammolari falsafaga bevosita murojaat qilishni talab giladigan belgilar tizimi
muammolari sohasiga taalluglidir, chunki interpretatsiya hech ganday cheklovlarsiz ihtiyoriy yoki xohish-
istakdan kelib chigadigan mutlagqo o'zboshimchalikli jarayon hisoblanishi mumkin emas. Va sharhning
mohiyatiga ta'sir giladigan mavzuni mantigsizlik bilan cheklaydigan birinchi omil, talgin gilinadigan
hodisaning semiotik ishonchliligidir.

"Interpretatsiya” atamasi odatda sharhga o'xshash ma'noda ishlatiladi. Ushbu jarayonni talginining tarkibiy
gismlaridan biri sifatida hisobga olsak, biz uni tor tushunchasini nazarda tutamiz. Bunda matnda aks ettirilgan
nazariy tizimning atamalarini va ifodalari ma'nosini aniglashning tartibi nazarda tutiladi. Shu ma'noda,
"mazmun" atamasi, biz tomondan ham ma'no, ham referentsiya qilingan hodisaning namunasi sifatida
talgin etiladi. Albatta, ma'no haqidagi bunday tushuncha tanqidga ochiq va zayif. Biroq, bugungi kunda
birinchi yoki ikkinchi nuqtai nazar foydasiga hech qanday umumiy qabul qilingan dalillar yo'q.

Shubhasiz, yanada nozik tahlil talgin ob'ektining mazmuni va mohiyatini belgilash misolida talgin gilish
tartibining shakllarini ajratishga imkon beradi. Ma'no va talgin tushunchalari asosan o'zaro bog'liq va bir-
birini to'ldiradi: ular hagiqatning insoniy tushunchalarini murakkab va kompleks muammolarning asosiy
mazmunini ifodalaydi.

O'zaro tushunish muammosiga o'xshash markaziy kontseptsiyalarni ko'rib chiqishga alohida e'tibor
qaratish kerak, chunki tushunish muammosi roli va ahamiyatiga taalluqli falsafada ikkita asosiy an'ana
mavjud: 1. asosan Ingliz tilining falsafasi doirasida ishlab chigilgan "analitik" an'analar va 2. "kontinental"
Yevropa falsafasi doirasida ishlab chigilgan "germenevtik" an'analar.

Tayanch so'zlar: germenevtika, usul, talqin, mazmun, ma'no, tarixiy-falsafiy, analitik an'ana,
germenevtik an'ana.
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Annupxkanosa T'ymnap Aobuixampoena (Kazaxcran, Aiamarsr)

COLUAJIBHBIE KOPHU PEJINTMO3HOI'O DKCTPEMU3MA U
EI'O UCTOPUYECKHUE ®OPMbI

Annotaumsa. Ha ceromHsIIHMIA I€Hb PETMTMO3HBIN SKCTPEMU3M TIPOSIBIISIETCSI C OIHOW CTOPOHBI B
BUIIE SIBJICHUSI, KOTOPOE OOPETAeT LEJTOCTHOCTb, C APYrOi CTOPOHBI HAUMHAET OOPETATh LIEIbIii KOMILIEKC
dbynkumit ¥ 3amay. MOXHO OTMETHTBH CPEIU HUX SIPKO BbIpaXEeHHbIE (GYHKIMU W 3aa4d CIUIOYCHUE
OT/ICJIbHBIX TPYII OTHOTO 3THUYECKOTO TMPOMCXOXAeHHMsI, hopMupoBaHue (haHATUUHBIX B3IJISIIOB K
MJICOJIOTMM M BBIpAOOTKA YYBCTBA JIOJITa K PEJIUTUM M MHOroe apyroe. OH CTAaHOBUTCS TIPOGIEMOii, ¢
KOTOpO#i CJIEYeT He TOJNILKO CUUTAThCS, HO M OOPOThCS M3-3a CIIOCOOHOCTH MPOHHMKATh BO BCe cepbl
SKM3HEIESITEIbHOCTH OOLIEeCTBa U YesioBeKa. OTpUILIaHNe BCeX HOPM M MPABWII, KPU3UC JOBEPHsT MEXIY
JIIOIbMU, 3THUYECKMMM TPYNIaMU U CTpaHaMM, HapylleHWe CTabMIBHOCTU, BBI3BIBAIOT KpaitHe
HeraTUBHbIE MOCJIEICTBUS, KOTOPBIE MOPOW CJIOXHO PELINTh MyTEM AMUTUIOMATHU M TEPErOBOPOB.

KioueBbie cioBa: 5KCTPeMH3M, 3THOC, GaHATU3M, PEIWUTHsl, TUTUIOMATHsI, HOPMBI U TpaBUia,
MOCJIC/ICTBHSI, HACeJIeHUE.

Beedenue

PenmurnosHelii paktop MMeeT ocoboe 3HAUYEHHE B TaKMX paiioHax, Kak BikHwmit
BocTok, M3-3a TOro, 4To B 3TUX CTpaHaX MPOXMBAIOT MHOXECTBO pPa3IUYHBIX
STHUYECKUX TPYIIT CO CBOMM BEepOMCITOBemaHreM. MOXHO 3aMETHTh, YTO BO MHOTHX
3TUX CTpaHAX PEJIUTUS MOJTUTU3UPOBAHA, PACIIIUPSIOTCS HETPAIULIMOHHBIE PEJTUTUO3HBIE
JBIKCHYSI, KOTOPBIE UMEIOT TTOIAEPKKY 3a CYET MHOCTPAHHBIX CIIOHCOPOB, MMEIOIINX
TeOMOJIMTHYECKII MHTEPEC B JAHHOM perroHe. B cBoo ouepeib, TakKe TSKeJI0 U3MEPUTh
PEIUTUO3HOCTh HACEJICHUS U TIIyOMHBI €T0 MMPOHWKHOBEHHMS B TTOJIMTUKY TOCYIApCTBa,
3aMETeH POCT PEIUTMO3HO-3KCTPEMUCTCKUX OpPraHW3aluii, CTOPOHHUKOB JAHHOTO
TEUYEeHUSsI, KOTOPbIE CETOMHS BOIOIOT Ha CTOPOHE Teppopa.

ITlonamue, cywpocms u 6udsvt 3xcmpemusma

OnmHMM W3 BUIOB 9KCTPEMHU3Ma, B OCHOBE KOTOPOTO JIEGKUT KOHKPETHAsT PETUTUO3HAS
WJICOJIOTYST U JIesSTHUE, OTHOCSIIIEE K OTIEIbHBIM JIMIIaM, KOTOPbIe TIPUHAIIEXAT K Pa3HBIM
OpraHM3aIvsIM B PEJIMTUO3HON chepe M KOHGMECCUsIM, TeUSHUsIM U TPYITaM, OTINIre
KOTODBIX BBIPAXXEHO HECOOTBETCTBMEM C OOILETPUHSTHIMA HOpMamH B obluectse. Takue
SKCTPEMUCTHI UMEIOT PaIKATTbHBIE Y (DYHIAMEHTATUCTCKIE B3MISIIBI HA TOJIKOBaHUE JTI0OOOTO
BEPOYYEHHUS, OHU TPOTUBOCTOSIT CYIIECTBYIOIIMM PETMTUO3HBIM TPAIULMSIM C LIEJIbIO UX
KapJIMHATTBHOTO M3MEHEHVST WJIH TTOJTHOTO paspyiiieHusT. ETo OCHOBOIA SIBJISIETCST TPOSIBICHIE
Ype3BBIYATHOW CTEMEHU JXeCTOKOCTH M arpeCCUBHOCTH B OTHOIICHUM HACEJICHUSI.
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BypHBIil pocT HAKaJIEHHOCTH BHYTPHU PEJIMTHO3HOTO COOOIIeCTBA BO3HUKAET M3-3a
PEeJIMTHO3HOTO KCTpeMu3Ma. B HacTosiiiee BpeMsi JaHHBIN 3KCTpeMU3M Gopmupyercs,
YTOOBI BTOPTHYTHCSI B KM3Hb TIPOCTOTO HAPOJA, U U3MEHEHMSI TTOBEICHUST YeI0OBeKa
Y BBEJIEHME B 3a0JTyXIIeHHE JIIOJIEH C LIeJIbI0 CBEPLISHMSI PEBOJIIOLIMY, UYTO, B KOHEUHOM
WTOTE, TIPUBEIET K ITEPEeX0y JIOKATBHBIX MPOOJIEM B PErMOHATBHBIE.

B
PEINUTIHO3HOTO
AHTHHAIINOHAIH? IKCTPEMHIMA HMCITAMCKHIT
M ! PajUKATIEM

YILTPAHANMOHATHIM sTHOKOHGIhDECCHOHAILHEIH

Pucynok - 1 Pa3HoBHIHOCTH omnpene/ieHUs] PEJUTHO3HOT0 IKCTPEMU3MA
Tlpumeuanue: cocmaeneno aemopom

Kak moka3aHo Ha pucyHke 1, 1aHHOe MOHSATHE WMEET CJEAYIOIHE BUBI:

- aHTUHAIMOHAJIU3M;

- YJIBTpaHAIMOHAII3M;

- ACJIaMCKUH paguKaliusm;

- BTHOKOH(ECCUOHATbHBIN.

AHTUHAIIMOHAIN3M BBIpaXaeT OTpUIlaTeJIbHbIe YYBCTBA K MUCKPUMWHAIMU TIO
HalMoHalbHOU mpuHaaiexHocTu [1. 2013]. CTOpOHHUKHU NaHHOTO TEUYEHUS
MPUAEPKUBAIOTCS MIACATUCTUUESCKOTO B3TJIsIIa HA MUPOBOE COOOIIECTBO W
CaMOOTIpeIeIISIIOTCST KakK rpaxaane Mupa. OHUM 4acTo YTBEPKIAIOT, YTO OTKA3bIBAIOTCSI
OT IIIOBUHM3MA U MUWJIMTAPU3Ma U CTPEMSITCS K MUY, a He K TIOCTOSTHHOMY KOH(MITUKTY,
KOTOPHIH, 10 WX YTBEPXKICHUIO, MOXET ObITh YKOPEHEH B HaluoHaim3me. [loHsiTHe
HaI[MOHAJIM3Ma KaK CHCTEeMbI YOEXIeHU WJIM MICHTUYHOCTA, OCOOEHHO B CIydae
KOoHMJMKTa ¢ 00jiee 0OOCHOBAaHHBIM M CaMOJOCTATOYHBIM BBIOOPOM HUIAEHTUYHOCTH,
YacTO OCHOBAaHHOTO Ha CBOOOMHO M30paHHBIX PEJIUTHUO3HBIX WM KYyJbTYPHBIX
yOeXIeHUsIX W TPaKTHKaX, MOXHO TOHSITh, YTOOBl MOMOPBATH JIETUTUMHOCTH
TeppPUTOPUATHHOTO HallMOHadu3Ma. PasnuuHbie GOpMBI MHTEpHAMOHAIU3Ma
TpeIyIaraloT ajbrepHatuBbl. OHM He BCe 00s13aTeTbHO BBICTYITAIOT MTPOTUB KOHIIETIIINIA
rocynapcTBa, TePPUTOPUATBHBIX TPAHUIl, COXPAHEHUsS KYJIbTYPHl U TOJUTUKU
WICHTUYHOCTH;, HAIIpUMep, COBpeMEeHHasi MHOTOCTOPOHHOCTh He JIeaeT, B TO BpeMsl
KaK TpoJieTapCKUii MHTepHauMoHaIu3M 19-ro u 20-ro BeKa U pa3juuyHbIE BUIbI
KOCMOTIONIUTH3MA SIBHO CHEJIaN 3TO.

VYIIbTpaHaIMOHAM3M - Bepa B TIPEBOCXOJICTBO CBOETO HApoJa U TMEPBOCTEIIEHHOE
3HaYCHWE €ro TIPONBIKCHUSI, CTOPOHHUKOM JaHHOTO TOJIKAa SIBISUIACh (halllMCTCKast
lepmanus [2. 2012].

Hcnamckuit pagukanu3M - KpaitHe KOHCepBaTWBHBINM B3IJIS[ Ha WCIAM, KOTOPBIA
o0s13aTeIbHO BieueT 3a coboit Hacwmme [Cemenes, C. A. 2009 ¢ 77-86].

DTHOKOH(DECCMOHABHBIN 2KCTPEeMU3M WMeeT OJIM3KYIO CBSI3b C CermapaTu3MoM
[[TankoBoii, JI. H., Tapanyxu, FO. B. 2010 ¢ 312]. K npumepy, MOXHO MpUBECTH
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KOH(MIUKT apaboB U M3PAWIbTSH, KOTOPBIi MMEET OTHOLIEHUSI C CernapaTu3MOM M
TECHYI0 B3aUMOCBSI3b C JIJAHHBIM BUJIOM 3KCTPEMU3Ma, TaK KaK B JaHHOM KOH(JIUKTE
YUYaCTBYIOT, KaK M pa3Hble HAllUM, TaK U Pa3JIUYHbBIE PEJUTHMU.

CylIHOCTb CJieflyeT paccMaTpuBaTh C Pa3HBIX YIJIOB, MOTOMY YTO €CTb W JApPYrue
TEPMUHBI, KOTOPbIE UMEIOT CXOXECTU, TaKhe KaK paaiuKkaiu3M u dyHaameHTanusm. B
3aMaHbIX CTPaHAX UCJIaM 10 UCTOPUU Pa3BUTUSI UMEET HETaTUBHBII OTIIEYaTOK, TOTOMY
3anajgHble [IUBWIK3ALMUA TIPEACTABISIOT NaHHYIO PEIUTUI0 (haHaTUYHBIM, KOTOpas
MPUBOAUT K (daTaJbHBIM KHcXxodaM. SIpKUM NPUMEPOM SIBISIOTCS COBEPLIEHHbIE
TEPPOPUCTUYECKHUE AKTHI JIIOAbMU MPUHSBIIME UcJIaM Ha 3araze. CliefioBaTeslbHO, y
COLUATIbHBIX CYOBEKTOB (hOPMUPYETCS CTEPEOTUITHOE TIPE/ICTABICHUE, YTO (PEHOMEHOM
ucaama SIBJISIIOTCS BbIIIEYKa3aHHbIE TEPMUHBL.

PaccmarpuBasi skcTpeMr3M 4epe3 KaTeropuio pagvKaan3Mma, CiIeAyeT OTMETUTb, 4TO
OHU He Pa3IMYMMBbl, TaK KaK CaM TEPMUH DPAJAUKAIU3M KMEET Mapy TOoJKOoBaHWil: 1)
HamnpaBjieHUe, KOTOPOE€ OTHOCUTCS K TMOJUTUUYECKUM HAMpaBIEHUSIM, T1e
€IMHOMBIIIJICHHUKA BCSIYECKU KPUTUKYIOT CUCTEMY U TPeOYIOT M3MEHEHMWIi; 2) Koraa
paauKanau3M, UCMOJIb3YeT palMKaJlbHble METOMAbI, YTOObl PELIUTH JIt0Oble BOMPOCHI
[Maromenos, P. 1. 2012, ¢ 128]. A Takxe, pa3Hble (hOpMbl, KOTOPbIE COCTOST U3 NBYX
dopwm. IlepBasi hopma pangukanrizma OTHOCUTCS K PEBOJTIOLIMOHHOMY PaJUKAIU3MY, [7€ B
MPUOPUTETE U3MEHUTh COLIMATbHYIO cucTeMmy. Bropas dopma maHHOro moHsITUS -
Pa3pyLLIUTETbHBIN PATUKATN3M, OHO CTPEMUTCS K COXPAHEHHUIO, KOHCEPBALIMIO OTKUBIIIUX,
YCTapeBIIUX COIMATbHBIX OTHOUIEHUI Oyiarogapsi arpecCUBHBIM U JIE€CTPYKTUBHBIM
JIEVCTBUSIM, KOTOPAsi BOMPEKU BCEW MPUCYTCTBYIOILEH COLIMAIBHOM CHUCTEMBI.

Pa3bupast skcrpemusMm uepe3 mpusMy (GyHIaMEHTAIM3Ma, BBISICHSIETCS, YTO OHM
B3aUMOCBSI3aHbI. Peurno3Heiil pyHaaMeHTaTM3M OTHOCUTCS K YOEXKIEHUIO MHAWBUIA
WY TPYIIIBI JIUILL B a0COIOTHOM BIACTU CBSILIEHHOTO PEJIMTMO3HOTO TEKCTa U YUEHUS
KOHKPETHOTO PEeJIMTUO3HOrO Jinjepa, mpopoka u / win bora [Oishimaya, S. N. 2017 ¢
47]. Ot DyHAAMEHTAIUCTBI CUMTAIOT, YTO MX DPEJUTUsl BBIXOJAUT 3a paMKHU JI00Oit
KPUTUKH, U TIOITOMY €€ TakKe CJelyeT HaBsSI3bIBaTh ApyruM. Jlornueckue oObsICHEHUS
U Hay4yHble CBUJIETEJILCTBA HE UMEIOT MECTa B 3TUX CUCTEMaX yOeXIEeHUii, eClid OHU
paboTaloT MPOTUB CBOMX PEIUTUO3HBIX (PyHAaMeHTaIucToB. ISt pyHIaMEHTATUCTOB
penurusi AUKTYeT Kaxnyio chepy UX MOBCETHEBHOU XW3HU, U OHU TakXke MbITAOTCS
BOBJIEYb BCE OOILECTBO B CBOIO CUCTEMY YOEXIEHMI, YaCTO MCIONb3YST CUITY.

CiieioBaTesIbHO, aHATM3UPYS BbILLIEYKA3aHHbIE BUIbI SKCTPEMU3Ma, MOXKHO CIEIaTh
BBIBOJI O TOM, YTO BCE BU/IbI HalleJIEHbl HA U3MEHEHUE BCEX CJI0EB O0lIeCTBa, HAaUUHAs
C MaJIOMMYIIMX, 3aKaHYMBasl 3axBaToM BiacTu. [Ipu 3TOM mpomaraHmaupyercss uies,
YTO UMEHHO BJKCTPEMUCTCKUE TPYMIUPOBKU CIOCOOHBI YJYYIIUTh COLMATbHO-
9KOHOMUYECKYIO XXKU3Hb TOTO WM UHOTO Hapoja. TeMm cambIM, MbITasICh A0KA3aTh, YTO
WMEHHO UX METONbl U (opMbl OOPHOBI C MOJUTUYECKUMU CUJIAMU MOTYT MOBBICUTH
KayecTBO >KM3HU BO BCEX ACIEKTaXx.

Coyuaavnble KOPHU PEAUUOIHOZ0 IKCIMPEMUIMA U €20 ucmopu4eckue gopmol

3apoxieHre TaHHOTO TeYeHUsI HaYaJloch ellE B IPeBHME BpeMeHa, KOT/Ia TOSIBIIINChH
OOIIHOCTH CO CBOMMM OOXECTBAMU M CTPEMUJIUCh K PACIPOCTPAHEHUIO CBOETO
BepoyueHusi. He kaxkmast oGIIHOCTh Oblla TOTOBa MPUHSATH HOBYIO Bepy, KOTopasi
BBITECHsIa OBl MX M3 TPUBBIYHONM Cpelbl, U OOJHUM U3 (GopM OGOPLOBI SIBISIIIOCH
COIPOTUBJICHUE, KOTOPOE MPOSIBIISLUIOCh B CO3JaHWU DPA3IMYHBIX TPYMIUPOBOK,
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00bEIMHEHHBIX OJTHOU JIMIIb UJEOJOTUE. A TaKKe BOMHBI TOTO MEPUOIBI YCYTYOISIN
colMajbHble MPOOJieMbl, TO €CTh TOJOI U HUILETa, KOTOPblE MOTEHIIUATBHO
HacTpauBaJId HaceJeHue MpoTUB rocynapcrea. M moau, Kotopble He BUAEIU CITOCOOOB
BBIKUThH MpUOErajii K MPUMEHEHUIO HACUJIUS M MOMAafaJucCh B CETU PAa3IUUYHbBIX
9KCTPEMUCTCKUX TPYIITUPOBOK.

CyliecTByeT psii COUMaJbHBIX MpPOOJEeM, KOTOpPblE MPOBOUUPYIOT POCT
9KCTPEMUCTCKUX TPYMIUPOBOK, U B OCHOBHOM B CTpaHax CO Cj1a00il 9KOHOMUKOIA,
TIie CyLIECTBYIOT MPOOJIEMBbI HE TOJBKO C SKOHOMMYECKOIN COCTaBJISIIOLIEH, a TaKXKe C
npaBaMu 4yejoBeka M cBoOoaaMu. Eui€é oqHOU MpUUMHON SBISIETCS OTCYTCTBUE
9KOHOMMYECKUX, (DUHAHCOBBIX U MPUPOAHBIX PECYPCOB, KOTOPbIE B CBOIO OYEpEdb
XOTh Kak-TO MOIJIM Obl rapaHTUpPOBaTh AajibHeiliee pazButue. CyllecTByeT
HEMAaJIOBaXHBIII BOMPOC - 3TO KOH(MIUKT B OOUIECTBE, XapaKTepU3YIOIINI IBYX WU
HECKOJIbKUX TpYMM OOPIOIIMXCS 3a BJIACTb. YCUJIEHUWE OAHOU TrpymIbl MPUBOJUT K
YCWJICHUIO 9KCILTyaTalluy IPYyToil TPYIIIbI, YTO JIUILb YCYTYyOIsieT MPOTUBOPEUMS] MEXKIY
HUMU U CTAHOBUTCSI KaMHEM MPETKHOBEHUS. DTU TPYIIIbl JEJNATCS Ha pas3jinyHble
TpyNIbl, B MEPBYI0O MOXHO OTHECTH OEAHBIX M BBIXMBAIOUIUX B CYpOBBIX YCIOBHUSIX
HUUIETBl U TOCYAAPCTBEHHYIO 3JIUTY, KOTOpasi B OCHOBHOM COCTOUT M3 OJIUTApXOB U
BBICIIMX YMHOB. Bo BTOpyIO rpynmy MOXHO OTHecTU OOpbOYy cpeau caMmoii
TOCYJapCTBEHHOI 3JIUThI, KOTOPAsi CTapaeTcsl MOJIYYUTh MOJHBIA KOHTPOJb BJAACTU U
JI0X0J0B. TpeThlo rpymIy COCTABSIOT STHUYECKUE TPYIIUPOBKU, KOTOPbIE CTPEMSITCS
YKPEIMUThCS Ha pyJie rocyaapcTBa, npuderas K KpallHUM U XKECTKUM Mepam, UTO JIUIIb
MPOBOLUPYET MEXHAIIMOHAIBbHBINM KOHMINKT. B COBOKYMHOCTU BCE 3TU COLUATIbHBIE
npobjeMbl B KOHKPETHBINI MPOMEXYTOK BPEMEHM MOTYT BbI3BaThb COLIMAJIbHO-
9KOHOMUYECKUI KPU3UC, KOTOPBI MOXET CTaTh OCHOBOW sl pagMKalbHO
HACTPOEHHBIX IPYMITUPOBOK.

CeroiHsI HaOIIOAETCSI MHOXECTBO CTOPOHHUKOB PEJTUTMO3HOTO 9KCTPEMU3Ma, TaKk
KaK OH 3aMacKUpPOBaH C OJTHOW CTOPOHBI pEIUTHEl, a ¢ Ipyroi uneonorueii. Peaurus
SIBJISIETCSI UHCTPYMEHTOM CBSI3bIBaHUSI OOHUIIABIIMX U TOJOAHBIX JIIOAEH, CIOCOOHBIX
YIApUTbCS B KPAHHOCTU, TOJIBKO JIUIIb TOTOMY, YTO HYXKHO YTOJIUTb T0J10A. CO CTOPOHBI
JINYHOCTHU HaOJIOIaeTCs BHYTPEHHUI KyJbTYPHBIN U COLUATIbHBIN KPU3UC, YCUTUBAETCS
YYBCTBO KOHCOJIMJALUM C TPYIIOW JIIOJeil B OCHOBHOM CXOXeil M0 3THUYECKON WU
KOH(EeCCUOHAIbHOI COCTaBJSIOLINUX, YTO YCUJIMBAET HEHABUCTh K JAPYTUM TpyIINam,
3aKJ1a/IbIBasi OCHOBBI (DYHAAMEHTATUCTCKUX Uleil. M3ydas sKkcTpeMUCTCKe rpynnupoBKU
U UX WUIEOJIOTUI0, MOXHO CAeNaTh BBIBOA O TOM, YTO OHU MPUCOEAUHSIIOTCS APYT K
JIPYTy MO CXOXWUM MPUYMHAM, TAKUM KaK OTUYX/IEHUE, YTHETEHUE, KEeCTOKOCTb U T.II
00beuHsIsICh B cekThl. CeKTa sgBisSeTcs TPYMNIONd CO CBOMM TOJKOBAHWEM TOU WU
WHOU peIuruu, KOTopasi MPOTUBOCTOUT MHOBEPLIAM U UX TPAAULIMSIM, a TAKXKE MOXKET
HOCUTh cyry0o HalMoHanucTuueckuit xapaktep [2014]. LleHTpasbHas A3usi Ha
COBPEMEHHOM 3Tarle OCTAaETCS HETPOHYTHIM KpaeM JUIsl SKCTPEMUCTOB, KOTOPhIE TaK U
cIielaT pa3BsizaTh KPOBaBYlO OOIHIO MeXIy OpaTCKUMU HapOJIaMU.

Takum oOpa3oM, OCHOBA 3TOr0 TEYEHMSI TaKOBa, YTO OHA MPUBSI3aHA K OJHOW M3
MUPOBBIX PEJUTUil, HO MPU 3TOM UMEET HETPAAMI[MOHHBINM TOJK M BCE OKPaCcKU
kceHodobuu. ['pynnupoBKY JTaHHOTO TEUEHUSI CTaBST PA3IMYHBIE 1IEJIM OT COLIMAIBbHO-
9KOHOMUYECKUX /10 TOJUTUYECKUX, HEe Ope3ras HUKAKUMM CPEICTBAMU, HAUMHasl OT
Xa0ca U 3aKaH4YMBasi KPOBOMPOJIUTHUEM.

CoBpeMEHHBIl COLMATbHO-TICUXOJOTUUECKUN 00pa3 SKCTPEMUCTCKON TPYyMIIbI
MpeJCTaBIeH MAacCOBbIMU MPEAPACCyIKaMU U AUCKPUMMHALIMEN 3a KOTOPHIMU Kak
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BCJICICTBHE OCTAIOTCST KePTBBI M 3aITyCKAIOT MEXaHWU3M JIeTyMaHU3alli B OOIIECTBE.
JlerymMaHU3a1ysi CTAHOBUTCS WHCTPYMEHTOM JIJISI TPYIITMPOBOK PHIYaroM YIPaBJICHUS
TOU Macchl HaceJIeHUsI Y KOTOPOIA yKe TI0 TeM WIM WHBIM TIpUIUHAM ObUTA HapyIIeHBI
MOpaTbHBIE YCTOW B OTHOIICHWH K JAPYTMM HAIMOHATLHOCTSIM.

[I.pouecc bl AeTrYMaHH3allHH ‘

g T

2. lponece
[+ Enacendumaimm ceda PalikamBagm - |
H APYTHY 10 ———
TIHE + ViTaHOBKA OPABILCL, .
[ETIEIEIM bk * YCTRHOBER BParos n
COMIATRHED TPYIITTAM HOPM, MHHUAOOS & AETHBHEIC METH
H PIRHARAN TECCTOKEEHET BECYTIH : 2

T¥VIIITEL CONPOTHBICHIA

3. Axmuenas daza
Teppopa

L. Iponecc
CAMOOTIPE IS TS HILT

TN

Pucynok - 2 IIpoueccsl AeryMaHu3amud B 00mEeCTBE
Ilpumeuanue: cocmaeneno agmopom

N3 ananu3a pucyHka 2 cieayeT OTMETHTD Cjeayiouiee:

[MepBrIil aTanm XapakTepu3yeTcs yCWICHUEM CBOC MAEHTUYHOCTH, Kiaccuuupyst
cebst U IpYyTHX MO Pa3IMIHBIM COIMATBHBIM TpYITITaM 1 Tipu3HakaM. Kiaccudukanms
SIBJISIETCSI €CTECTBEHHBIM IMPOLIECCOM, KOTOpasi BOZHUKAET B ClIyyae HEBO3MOXHOCTH
00pabOTKM YeJOBEKOM MOCTynaroleid nHpopMalvu, yUuTbiBas ero dMOLIMOHATLHOE
COCTOSTHUE, TIO3TOMY ISl YIPOIIEHUS W CTPYKTYypuU3aluu WHGOPMAIUU YeTOBeK
HCITOJIb3YeT METOJI COLIMATBHON KaTeTOPU3alliu.

Bropoit stan mocie camMoomnpeneseHus, U30JSALUNU U aKTUBHOTO MOUCKA
eIMHOMBIIIJICHHUKOB CBSI3aH C paguKaiu3anueid BHyTpu rpynm. Pamukamusamus
TPYNIbl MEPEeXUBAECT pa3IMUHble MPOLECCHl, MOSIBISIOTCS CBOU HOPMBI, NMpaBuia
u B3TsAnbl. [Iporiecc mossipusanuu mojiyyaet Haubosblliee BHUMaHUE, TIe WICHB
TPYIITbI HAYMHAIOT aKTUBHO 0OMEHMBATHCS MHEHUSIMU. Bo BpeMsT IUCKyCCUil YWIeHB
TPYTITBI TPEACTABISIIOT CBOM apTyMEHTHI B MOJIb3y CBOUX B3TJISIIOB, KOTOPHIE JTNOO0
oTBeprawpTcs, Jubo OepyTcs Ha 3aMeTKy, C JaJbHeWIeil KoppeKluei, KOTopbie
B NaJbHEWIIeM MPUOOPEeTaloT paavKalbHBI XapaKTep B pe3yJibTaTe M3OJSIIUU
rpyMnmbl OT O0LIeCTBa.

Tpetuit aTanm 3akioYaeTcss B TOM, 4YTO 3JIy HYXHO OTBeYaTh 3JI0M, YTO
BOCIIPUHUMAETCSI KaK CIPaBEIIMBOCTh, a CIIPaBe/IMBOCTh KakK H00pomeTenb. B aTom
cayyae BCE€ OYEHb IMPOCTO TaK KakK, €CJAW HapylIalTcs Kakue-JIubo LIEHHOCTU WU
00pa3 X1U3HU TaHHOU IPYMITUPOBKU, TO OCHOBHBIM METO OOPHOBI CTAHOBUTCS TEPPOP.

CnencTBeHHO, CO3MaHHbIe 00pa3bl YTPO3bl TPYIITBI CTAHOBSITCS TIEPBON MUIIEHBIO
MOopaxeHus, a jaajee, 4eM OoJiblie, TeM OecuesIOBeUHEE CTAHOBSITCSI aKThl CAMOOOOPOHBI
JTAHHOM TPYIIIBI.

Hapsiny ¢ colmaibHBIMU KOPHSIMYM PEJTUTUO3HOTO 3KCTpeMM3Ma CYIIeCTBYIOT U €ro
paznuuHble ucTopuyeckue (opmbl. KMcciaemoBatenn NaHHOTO TEUEHUS BBIICISIIOT
HECKOJIbKO (DOpM, KOTOphIe OepyT CBOE Hayayo el U3ApeBIie.
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[Dl'}pl\lbl PEJIHIHOZHOIO IKCT PpEMH3IMA

Y il A i
L] i
Peanrmona-
FTNOpeINTHOIHaNn ecsni Conmaanmii
HerepumMoCTS keTpeN i i

Pucynok - 3 Ucropuueckne (popMbl IKCTpeMU3Ma
Ilpumeuanue: cocmagreHo agmopom

PaccmoTpum BbiIenepeynciieHnbie (hOopMbl HA PUCYHKE 3:

- BHYTpUKOH(bECCHOHATBHBIN 3KCTpeMU3M. MIMeeT sipKoe TIposiBICHUE BHYTPU KaKOM-
60 KoHdeccuu, rae BO3HUKAeT KOH(MIMKTHAS CHUTyallMs M3-3a pasjiuduii B
TOJIKOBAaHUU KaKOTO-TTMOO OTIAEIHHO B3ATOM BhIIEPKKY yueHUsI. KOHMDIUKTHAS CUTyalust
CITOCOOCTBYET BOBHMKHOBEHUIO HOBBIX OTIOCIBHBIX PEIMTMO3HBIX YYEHUI CO CBOMMM
JAAEpaMU.

- AHTUKOH(pECCUOHATbHBIN 3KCTpeMHU3M. DTO TeueHUe BbIpaxaeTcsl CBOEi
aKTUBHOW JEATETbHOCTBHIO B YHMUYTOXEHUU OIHON W3 HBIHE CYIIECTBYIOIIMX
KOoH(peccuil pa3nTuuHbBIMU cioco6amMu. CTOPOHHUKUA JaHHOTO TEUEHUS aKTUBHO
MOJIb3YIOTCS METOIOM KOPPEISUUU APYTrux HedDOpPMalbHBIX PEIUTUO3HBIX
TPYNNKUPOBOK IJISI MCTpeOJICHUS TOW WAM MHOW KOHpeccuu, Hapyllas Bce
MPaBOBBIE W PEIUTUO3HBIE AKCUOMBI.

- DTHOpPEIUTMO3HAsT HETePIMUMOCTh. JlaHHAas HETEpIUMOCTh BBIpaXaeTcs B
MpoIaraHae Kakoi-a1ubo peJIMriy B JIWLIE 3714, UTO SIBJISIETCST BhIpAXKEHUEM HEIOBEPUS
OJIHO¥ OOIIMHBI K APYTOii, a TAKXKE HeXeTaHWe UATH Ha quajior. MakTHIecKuM OTBETOM
00erX CTOPOH SIBIISIETCSI BOOPY:KEHHOE MPOTUBOOOPCTBO OMHM 3a BBIKMBAHUE, APYrUe
IUTS. ICKOPEHEHUS.

- OnHa u3 Haubosee sIpKux (GopM dKCTpeMU3Ma, KOTOPYIO MBI MOXeEM Ha0JIl01aTh
CEromHsI 3TO 3KCTPEMU3M, OCHOBAHHBI B COBOKYITHOCTH PEJIUTUM W TMOJUTUKU.
OCHOBHOE HaIlpaBJIeHUE - 3TO U3MEHEHUE MOJTUTUYECKOM CUCTEMBI CTPaHbl, CO3TaHNE
oyYara MeXpeJUTHMO3HBIM pachpsiM M T.IT.

- ConyanbHbIi 3KCTpeMu3M. DTa (hopMa 3KCTpeMU3Ma HarpapieHa Ha U3MEHEeHUe
pacripeneieHuss W MOTPeOJeHUST PECypCcoB, a TakKXe MNOCTHXKEHHE COLMabHOTO
paBeHcTBa [Axpomeena, FO. B. 2009 ¢ 19].

Ha ocHoBe pa3bopa pucyHka 3 Mbl MPULUIM K TOMY, YTO caMOii oracHoit (opmoit
SIBJISICTCSL PEJINTMO3HO TOJIUTHYECKasl, €€ HampaBIEHHOCTh HOCHUT PEBOTIOLMOHHBII
XapakTep, Ile NMPaKTUUECKM He CYIISCTBYeT OMaJora MeXIy CTOpoHamu. MeHee
PMCKOBaHHasi, HO B TO X¢ BpeMsI MPEACTaBISeMbIil yrpo3y IS pa3HOINACHI BHYTpU
o0IIIecTBa M €CTh collMaibHas (opMma, KOTopasi CIOCOOCTBYET pasMeXeBaHWUIO BO
B3MJIsIIax B OOILLECTBE.
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'-baI(TOpI:I PEIHIHO3ZHOIO IRCTPEMH3MA

Penurnosno-

- IKCTPEMUCTCKIE

TPYIITAPOBKH |

Pucynok - 4 OcHoBHbIe (DAKTOPbI PETUTHO3HOTO IKCTPEMHU3MA
Ilpumeuanue: cocmaeneno agmopom

Ha ocnoBe ananu3a pucyHka 4, Mbl MOXKEM ONpeNEIUTDh ceayioumue (GpakTopsi:

- PenurnosHoe co3HaHWe WM WAEHTUYHOCTH. DTa (hopMa MMEeT OTIMYUTETbHBIC
CBOICTBA, TaKUe KaK aBTOPUTAPHOCTb U U3JUIIHEE OAYXOTBOPEHUE PEIUTUU, KOTOPOE
HAHOCHUT YyIIepO OCTaJIbHBIM BepoucnoBegaHusM. Habmonaetcs npeny0exaéHHOCTb K
NPYTUM PEJTUTUO3HBIM YUSHUSIM.

- PenuruvosHas uaeosorus. DTo AOKTpUHA, KOTOpas Na€T oObSICHEHUE BCEM
SIBJICHUSIM, TIPOUCXOMSIIIMM B MHpPE, TO €CTh YCTaHaBIMBAeT BEPXOBEHCTBO OMXHOM
peUTUM Hal APYTroil, OTpPUIIAeT YyXIble €il IIEeHHOCTU W HOPMBI, KOTOphIe He
COOTBETCTBYIOT AaHHOU upaeosoruu. E€ ocobeHHOCTH 3aKJIIo4aloTcs B TOM, YTO OHA
TpeOyeT XKeCTKUX Mep OT CBOMX MOcC/enoBaTeel.

- Penurno3Ho-sKcTpeMUCTCKUE TPYNMUPOBKU. YJIEHBI JaHHBIX TPYHITUPOBOK
SIBJISIIOTCSI. OCHOBHBIMU TTPOTIATAHAMCTAMYU PEJTUTUO3HON WIEONIOTUU W BepOYYCHUI
[Besboponos, M. U. 2012 ¢ 1-7].

TakxuMm o6Gpa3zom, Bce (GakTOpbl SABIASIOTCS NPOTUBOMOJOXHOCTHIO
TPAAUIIMOHHBIM YUYEHUSIM M BEPOBAHWUSIM, MPECIEHYIOT IleJib U3MEHEHUS
CTPYKTYpPBI HBIHE CYIIECTBYIOIIUX CUCTEM, CO3MaHUEM HOBOM TEOKPATUU MYTEM
HacuJus U Teppopa.

AHaIM3Upysl COIMANIbHBIC KOPHU, MBI TIPUIILIA K CJIEAYIONIEMY BBIBOIY, 4TO
OCHOBHO# collMajbHOM MpoOJieMolt sBasieTcsl mpobjeMa OeJHOCTU U HUIIETHI,
nodyxnaarouiass He3alllMIIEeHHbIE CIOU 00lecTBa MPUHUMATh KapAWHAaJbHbIE
pellleHrsT B BOMpoce yayullieHus1 cBoero cocrossHusi. OCHOBHOU popMmoii siBasieTcst
CeKTa, UCIOJIb3yIollasi pa3jiMuHble METOJbl BEpOOBKU €IMHOBEPIIEB U MHOBEPIIEB,
OCHOBY KOTOPBIX COCTaBJSET COLIMAJIBLHO HENOBOJbHOE HaceleHHe ToCylapCTB
LeHnTpanbHoii A3uM.

Ilytu 1 OCHOBHBIE CIOCOOBI MPOMUIAKTUKU U TIPEAYTPEXRICHUST PEIUTUOZHOTO
sKkcTpeMusMa B LleHTpanbHOU A3uu

[ pacKpbITUS BaKHEUIIUX acTeKTOB, BIMSIOIIMX W3BHE W W3HYTPH Ha
MPOHUKHOBEHUE IKCTPEMUCTOB B 001lleCTBEeHHOE ObITHE, ObUT TpoBeaeH SWOT-
aHaju3.
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Taomua 1 - SWOT-ananu3

CHJIbHBIE CTOPOHBI

Cnabbie CTOPOHBI

1. PaccpeioTouenue Harpy3ku
COBMECTHOIT KAMIAHUH TIPOTUB
PaIMKATHCTCKUX JBUKCHHIA;

2. AKKyMyJIMpoBaHa u
TPUYMHOKEHA BBIYdKa
CreNHaIbHBIX MOJPa3/ICICHHI B
JIMKBUAIMH SKCTPEMHCTOB;

3. CeobGotomeIcine
00IIECTBEHHOCTH K MUPOBBIM
penmrusam;

4. CopieficTBHE CTPaH TereMOHOB;
5. IHUIIMAaTHBHOCTH OpTaHU3aLMit
M 0Ka3aHHE TIOMOIIU B
COOTBETCTBHH C
JIOrOBOPEHHOCTSIMH.

1. ConmanbHeIe pa3anyms;

2. HekauecTBeHHbIE JOHECEHUE HHDOPMALIMH TIPO PETUTHI
JUTA HApOJIa;

3. C1oHO 0GHAPYKUTB JICATEITBHOCTh H BOBJICUCHHOCTh
TOJICH B 9KCTPEMUCTCKHE TPYTITUPOBKH;

4. TIpoucXoXk/IeHHNE TEX MM MHBIX aKIHi IPOTHB
TOCY/apCTBa, MOTYT CYHTATHCS IKCTPEMUCTCKUMH;

5. He ocHameHHOCTB MPaBOOXPAHUTEIBHBIX OPraHOB HOBO#
TEXHHKOIT;

6. B3sTouHNYeCTBO.

BosmoxkHocTH

¥Yrpo3ssl

1. B3auMOOGMEH OTIBITOM C
BEJLYIIMMH JICPKaBAMK;

2. be3Bo3mestHOE 0OyUeHHE
BOCHHBIX KaJIpOB;

3. BHepeHe MYHUIUIIABHOTO
OOY4YEHHUS TPO PA3TUUYHBIC BEPHI;
4. TloaséM 10XOAHOCTH
HACEJIEHUs U PACIIUPEHUE
COLHMAJILHOTO NAKETa;

5. [lpuBjieueHUE HHOCTPAHHBIX
MHBECTOPOB JUIS CO3/IaHUs

1. IloTeHnmambHas OMACHOCTh BOSHUKHOBEHUS
TIPOSIBIICHU, HMEIOMINX TCH/ICHINIO PA3BUTHS HA
KOH(ECCHOHATBHOIT T0uBE;

2. YBelMYCHHS YHCTIA JTIOAICH C ICCTPYKTHBHBIMH
B3TJIA/IAMH, JUIS CO3/IaHMUS COOCTBEHHBIX AUCEK;

3. TsKeNo OTCIeIMTh MOCTABKU OPYXKHs, HApKOTpaduka 1
paboTtoprosiu;

4. VBeIMUEHHE YHCIIa aTaK CO CTOPOHBI SKCTPEMHUCTOB HA
HEBUHHBIX TPAX/IaH U TOCYNAPCTBCHHBIX OPTAaHOB;

5. CKpBITHOCTB SKCTPEMUCTCKHX TPYTIITHPOBOK;

6. Yrpo3a BOOPYKEHHOH PEBOIOUH.

TPOM3BOJICTBEHHBIX MOIIHOCTEH;
6. [Tepenoarotoska KaapoB
HEBOCTPEOOBAHHBIX TIpo(eccHii.

ITpumeuanne: COCTaBICHO aBTOPOM

prvzeuaﬁue: Cocmasneno asmopom

AHanu3 Tabmuibl | TTO3BOJIMII YCTAHOBUTH TOYHBIE W JIAKOHUYHBIE 3aMeYaHWs,
UMEIOIUe aKTyaJIbHOCTh B COBPEMEHHOW TEHACHIIMU PAa3BUTUSI 3TOTO TEUCHWUSI.
M3yyeHHBIe CHIBHBIE CTOPOHBI IOKA3bIBAIOT TO, YTO CTPaHBI OGIANalOT GOJBIIUM
OTTBITOM, KOTOPBIYI OHY TIOJIYYMJTH 32 BpEeMsI CBOS He3aBUCUMOCTHU. YKa3aHHbIE CTabble
CTOPOHBI TPEOYIOT aleKBAaTHOW OIEHKW W YCTPAHEHWIO BO3HUKINWX TTOJOXEHUIA
TTOCPENCTBOM IITU(OBKYU HEMOPAGOTAHHBIX 3aKOHOIOJIOKEHUIA. VICTOUHUKM OTTAaCHOCTH.
KOpEHb KOTOPBIX BBITEKaeT M3 BHYTPEHHMX NpoOyieM, TpaHchopMmMupyercs B Goee
TSoKeIyto (popMy M3-3a mpoliecca CTarHalMK 1 OYIeT TIPOIOJIKATh Pa3pacTaThCs, eClu
BOBpEMSI He MPEIPEIINTh 3T TTPpo6aeMbl. HoBble BO3MOKHOCTH, OTKPBIBAIOIINECS TIepe/T
rocynapcTBaMM He JOJDKHBI OBITh YMYIIEHHBIMU, OHU TIO3BOJISIT Tepexony K
Ka4yeCTBEHHBIM M3MEHEHUSIM U TECHBIM OTHOIIECHMSIM JUISI UCKITIOUYEHHST yTPO3 CO
CTOPOHBI PEJIMTHO3HBIX IKCTPEMUCTOB.
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Andirjanova Gulnar Abulxairovna (Qozog'iston, Almata)
Diniy ekstremizmning ijtimoiy ildizlari va uning tarixiy shakllari

Annotatsiya. Bugungi kunda diniy ekstremizm bir tomondan yaxlit yangi hodisa sifatida, ikkinchi
tomondan kompleks vazifa sifatida namoyon bo'ladi. Ulardan biri etnik birlik sifatidagi bir guruhning
vazifalari, dinga nisbatan burchni his qilish va fanatik garashlarning shakllanishidir. U jamiyat va inson
hayotining barcha sohalarini gamrab olayotganligi tufayli uni na faqat tan olish, balki kurashish lozim
bulgan muammodir. Barcha norma va qonunlarni inkor etish, odamlararo, etnik birliklar va mamlakatlararo
ishonchning yo'qolishi,bargarorlikning buzilishi, ba'zidadi plomatikmuzokaralar bilan ham echish mumkin
bo'lmagan salbiy ogibatlarga olib kelmoqda.

Shu bois ushbu magqolada, diniy ekstremizmning paydo bo'lishi va uni rivojlantiruvchi ijtimoiy omillar
tahlil etilgan.

Tayanch so'zlar: ekstremizm, etnos, fanatizm, din, diplomatiya, norma va ideallar, ogibatlar, aholi.
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Berammnosa Kanumam, Anmnosa Maguna (Ka3zaxcran, Aamarbi)

TEHTPUAHCTBO M IIIAMAHM3M KAK OCHOBEI JIYXOBHO
KYJIbTYPbBI TIOPKCKOI'O HAPOJA

AnHoTamua. TeHTpMaHCTBO - 3TO cBoeobOpazHoe MUGOJIOTHYECKOEe MUPONOHMMaHUE,
criocobcTBoOBaBlIee (POPMUPOBAHMIO HALIMOHAILHOTO MEHTAJIMTETa HE TOJBKO Ka3aXoB, HO M HapoIOB
LlenTpanbHOit A3uu. B oTHOIIEHNM ero 3apoXIeHHsT B HayKe CYLIECTBYIOT pasJIMyHble Moaxoasl. OqHI
HCCIIeIoBaTeNI YTBEPKIAIOT, YTO PEJIUTHS TIOPKOB 3apoauiach B KoHue I - Hauane I Teicsuenetust no
H.3., IpyTUe yYEHbIe ee CTaHOBJIeHHe cBsi3biBaloT ¢ Y - I11 BB. 10 H.3., Koraa npoucxonunio popMupoBaHue
co103a IPEeBHUX TIOPKCKUX TUIEMEH. APXEOJOrMuecKre HaxOIKU IMaMSITHUKOB JIPEBHETIOPKCKOTrO
PYHMYECKOTO TNMHUCbMa, natupyeMble Y - YI BB. H.3. CBUIETENBCTBYIOT O Pa3BUTOM KyibTe TeHrpu y
JIPEeBHUX TIOPKOB B GoJiee paHHUE BpeMeHa. J10 KOHIIa He M3yYeHHBIMM OCTAIOTCSI U IpEBHYE TCbMEHHBIE
HMCTOYHUKU KHUTACKOTo, MEPCUICKOr0, BU3AHTUNCKOTO MPOUCXOXACHUS, B KOTOPBIX COICPKUTCS
3HAUUTEJIbHOE KOJIMYECTBO MaTeprasa O TIOPKCKOi KysIbType. JlymaeTcs, BOIpoc 00 MCTOPHH 3apOXKIeHNUST
TEHIPUAHCTBA, BITUTABIIIEIl B ce0s1 MHOTOBEKOBOIA OIMBIT B3aMMOJICHCTBHUS HAILIMX TPEIKOB C MPUPOIOH,
ocTaérest OTKPHITHIM. CrielyeT OTMETUTb, YTO TEHIPHMAHCTBO HE MMEeT CBSIIIEHHOro mucaHus. Tem He
MeHee, HEeKOTOpble TIOpKoJIor, B yactHocth A. 0. HukoHOB, yTBepXmaloT obpaTHOe, 1 B KauecTBe
KaHOHWYECKOM CBSILIEHHON KHUTM TeHrpHaHCTBa Ha3biBaloT "AntyH butur" ("3onoroe nucanue”). [pu
5TOM OHM B CBOMX JOBOJAX Yallle BCEro OMUPAIOTCsl Ha auTaiickuii anoc "Maanaii-Kapa". Penurus
TeHrpu chirpaia BaKHYIO pojiib B KOHCOTMAALMY TIOPKCKUX TUIEMEH, B (POPMHUPOBAHUM UX MUPOBO33PEHNSI
U upeosnoruu. Briacte karaHa ocsianach MMeHeM TeHrpu. B TeHrpmaHCTBe cylliecTBOBaja L1€JIOCTHASI
PUTYaTBHO-00pSIIOBasl CHCTeMa, OTJIMYaBIIAsICsl MHOrooGpasreM. [J1aBHble OOpsIbl ObUIM CBSI3aHBI C
nokJioHeHneM Oory TeHrpu, mouMTaHueM 3eMJIM, OTHs, BOJBI, BO3lyXa. [IBaXIbl B TOJX COBEPLIATUCDH
sxeprBorpuHoureHnst ConHily.  BecHoit u ocenblo npuHocwich xeprBbl 6ornHe XKep-Cy. C ocobbiM
TOYTEHNEM TIOPKHM OTHOCWINCH K OTHIO, KOTOPBII CUMTAIN YaCTUUKOI comHIa. C MOMOILBIO OTHSI TIOPKH
TIPOBOAMIIN OOpsibl ouniieHus. CyIecTBOBAIN U Apyrye oOpsiIbl M pUTYyatbl. TeHrPUaHCTBO, BHICTYIIAsI
pesurueit pUpoIbl, UMEJI0 Pa3BUTYI0 KOCMOTOHHIO, OMMPAIOLIYIOCS Ha MIEI0 TPEXWIEHHOTO CTPOSHWSI
MHpa, COIIACHO KOTOPOil MUP TIO BEPTUKAIU AEIUTCSl Ha BEPXHUI - TPAHCLEHAEHTHBIH, G0XeCTBEHHbII
M aHTeJIMYEeCKUil, cpeqHuil - MUp YenoBeKa M KMBBIX CyLIECTB, MUP (heHOMEHAIbHO-HOYMEHAbHBIIA,
HIDKHMIA - TTOJ3eMHBIIA, aji, MUDP TbMBI, Mpaka, CaTaHbl ¥ 10 TOPU30HTAIM - Ha YeThIpe CTOpOHbI CBeTa.

Kak u B mo6oit Ipyroit peIMruo3HoOil cucreMe, B TEHITPHMAHCTBE ObUT Pa3BUT STHYECKUIl acMeKT,
CYThb KOTOPOTO 3aKJI0YalIoCh B IMOCTIKEHWM MCTUHHOTO GOXECTBAa M YMCTOTO 3aKOHA, B CJIEOBAaHUU
"nevatsim” Boros. /IpeBHMe TIOPKY BEPWIIN B CYLIIECTBOBAHKE TOOPBIX U 3JIBIX TyXOB. JJOOPBIMU SIBIISUTUCD
JIyXW TIPEIKOB, KOTOPBIM OHM TMOKJIOHSTUCh, UM HPUHOCHIN XEPTBOMPUHOILEHUS, a 3JIBIX JyXOB -
aJ106acThl, XbIH, Xe3THIPHAK U T.I. OTIYTHBAIN BOPOXKOOI, Kpy>KeHNEeM, TaucMaHaMu U T.1. [lpuGeranu
HalllM TIpeJKM M K TTOMOLIM LIIaMaHOB (0aKChl), aBTOPUTET KOTOPBIX OBbUI HErpepeKaeM, MOTYIIECTBO
MX 3aKJIOYaJIoCh B TOM, YTO OHW BCTYMAJIM B TNpsIMble KOHTAKThbl, HEMOCPEICTBEHHOE OOIlIeHUEe He
TOJILKO C JyXaMH - JOOpBIMM M 3JbIMM, HO M ¢ camuM TeHrpu. LllamaHu3M MOXHO MOHMMaTh Kak
cBoeoOpa3HOe PeMTHO3HOE BEpOBaHME, OCHOBOW KOTOPOro BBICTYIAaeT aBTOPHUTET IllIaMaHa,
CBOEOOpPa3HOrO MeanyMa, 00JIaaloIIero CBEPXbeCTECTBEHHBIMU CIIOCOOHOCTSIMM, — YMEIOLETO BXOIUTD
B KOHTakT ¢ camuMm TeHrpu. Kak BuUANM, TEHIPHMAHCTBO M IIAMaHWU3M CHOPMUPOBATH CrelMPUKy
TIOPKCKO# (rtocodun, KoTopasi 3aKJI0YAaeTCss B OTKPBITOCTH, LIEJTOCTHOCTH, YHUBEPCATbHOCTH,
KOCMMYHOCTH M 0JIarOrOBEHMM TIepe] TPHPOION, KU3HBIO.

KnioueBbie ciaoBa: TEHrpHMaHCTBO, IIaMaHU3M, KYJIbTypa, TIOPKOJOTHS, PEJIUTHSI TPUPOMIHI,
MUPOBO33peHHUE, J00pbIe IyXH, LIaMaH, MEIUYM.
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Beedenue

Harypdunocodckuii, KOCMOILICHTPUCTCKUI B3I YeJIOBEKA Ha MPUPOIY TPUBET
K BO3HMKHOBEHUWIO TEHTPUAHCTBa, 3TOTO CBOEOOPAa3HOro MUGOJIOTHUYECKOTO
MMPOITIOHMMAaHMsI, CIIOCOOCTBOBABIIETO (POPMUPOBAHUIO HALIMOHAJTLHOTO MEHTATUTETA
He TOJILKO Ka3axoB, HO U HapomoB LlenTpanbHoit Asuu. Kak cnpaBeminBo oTMedan
B.B. BapTonba, "mis MOHMMaHWS TICUXOJOTUM Hapoaa ObIJI0 ObI BaXXHO 3HATh €ro
penuruo3Heie BepoBaHUS. ['OBOpHTCS O KylbTe Heba M 3eMJIM, MPUYEM HMHOTIA
yroTpebJisieTcst BhIpaxkeHre "Typelikoe He6o" 1 "Typerikast 3emist 1 Boga". OmHO U TO
K€ CJIOBO TaHPK, 0003HauaeT HebO B MaTepUaJlbHOM CMBICIIE U HE0O Kak 0oxecTBo. M3
TeX MECT, TIe TOBOPUTCS O 3eMJie U Bome (ap cy0), ToXKe MOKHO BBIBECTU 3aKITIOUEHUE,
YTO MMEETCSI B BUIY 3¢MJISI M BOJA KaK eANMHOe OOXKECTBO, a He KaK coOpaHUe AyXOB
zemun” [Bartold, 1977, ¢.26-27].

TeHrpraHCTBO, BBICTYIAS PEIUTHEi MOHOTEUCTHUYECKOTO TOJIKA, MMEJIO Pa3BUTYIO
KOCMOTOHUIO, OIUPAIONIYIOCS Ha WCI0 TPEXWICHHOTO CTPOEHUS] MHUpPA, COTJIAcHO
KOTOPOI1 MUP IO BEPTUKAJIN ACTUTCS HAa BEPXHUI - TPAHCLUECHACHTHBIM, 60XXECTBEHHBIM
W aHTeJIMYEeCKUIA, cpemHuil - Mup YeltoBeKa M XKUBBIX CYLIECTB, MUp (PEHOMEHATBHO-
HOYMEHAaJIbHBI, HUXHUI - TOA3EMHBINM, aJ, MUDP TbMbI, Mpaka, CaTaHbl U IO
TOPU3OHTAJIN - Ha YeThIpe CTOpoHBI CBeTa.

Kak u B m060ii Apyroil peauruo3HOil CHCTeMe, B TEHTPUAHCTBE OBLT Pa3BUT
STUYECKUI aCTeKT, CyTh KOTOPOTO 3aKI0YaI0oCh B TTOCTMKEHUN UCTUHHOTO OOXKeCcTBa
M YKCTOTO 3aKOHA, 3HAHWUM CBETJION M MpauyHOW OCHOBBI, B CJIEIOBaHMH "TevaTsm”
Boros: mo6Bu, Bepe, MPEOIOJICHUN CTpaxa, Bojie, Myaporo 3HaHus: "JK1UBS B 3HAaHUK
HWCTUHHOTO OOXECTBa W YMCTOTO 3aKOHA, MBI - JIBE OCHOBBI U TPEXBPEMEHHBIN 3aKOH,
MBI 3HAJIM U CBETJIYIO OCHOBY, M HEOECHYIO 3eMJIIO, MPauyHYIO0 OCHOBY U 3€MJTIO alOBY
- 3HaJIM. MBI 3HaIM W TOBOPWJIM, YTO OBUIO paHbIlle, KOTOa eilé He ObLIO 3eMJIM U
HebOa. [louyemy 3aTeM cTaJu BO BpaxIeOHBbIE OTHOIICHWS GOrM M JEMOHBI, KaK
COCIMHWINCH CBET W ThMa, KTO CO3Ial 3eMJII0 U HeGO, - BCE 3TO Mbl TOBOPWIUA U
3HAIM, eIlé: apKyHCKHe 3eMJs U HebOo, ToUeMy 3aTeM MCYE3HYT U KaK pasleIsITcs
CBET ¥ ThMa M YTO OYNIEeT BIIOCIIEACTBUU 3aTeM, - BCE 3TO MBI TOBOPUJIN U 3HaU. bory
3epBany, 60Ty COJHIIA W JIYHE, CHUIBHOMY OOTY, BECTHUKAM MBI TOBOPWJIM M Ha HUX
OMUPAJNCh, Mbl OBUIM CIYIIATEISIMU: MBI OBIIM TpUIIeYaTaHbI B HallleM Cep.le
YeTBIPbMS TIeYaTsSIMU CBETa.

Ocnogénas wacmp

IlepBast meyats Gora 3epBaHa - JIOOOBb, BTOpas redatb OOTOB COJIHIIA U JIYHBI -
Bepa, TpeTbsl IevyaTb MITU OOroB - CTpax, YETBEPTasl MevyaTb BECTHUKOB - MYJIpoe
3HaHue. O 60xe, TaK KaK Mbl HalllM 3HAHUS W UyBCTBA OT 3TUX YETHIPEX Pa3HBIX OOTOB
MPOTOHSUIM (YHAISIM) M OT UX MecT (OOMTaHMsI) 3aCTaBJISUIM YKJIOHSIThCSI, TaK KakK
0OXECTBEHHbIE MeYaTH ObLTM 3TUM UCIIOPYEHBI - TeMepb, 0 00xXe, OCBOOOXKIASICh OT
TPEXOB, MBI YMOJIsSIeM: TIpocTH Haiu corpemmenust” [Malov, C. 1959. ¢.122].

BepxoBHoe boxectBo TeHrpu BbICTyMan Kak OJMIETBOPEHUE MPUPOJbI, KOTOpas
MOHUMAaJIach Kak abCOJI0THOE, BeyHOe Havyano. HemocpencTBeHHBIM MPOSIBICHUEM,
mectoM obutaHust TeHrpu cuutanoch HebGo, KoTopoe accoMmpoBajioch CO CBETIOMN
OCHOBOI, MpayYHOIi Xe OCHOBOW BBHICTyNajla B TeHTpHMaHCTBe "3eMist amoma”. "Ilo
BeJieHUto TeHrpu MUp IIUPOKUIA COTBOPEH, - muineT Maxmyn Kanikapu, - B 3BE31HOM
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Hebe, B COTHEYHOM JIHe M TEéMHOU Houm oH BorioméH" [Kashgari, M. 2005. c.65].
TeHrpu - nesiTesieH, BCEMOTYIN, Bce3Hawolll, Myap. OH - OJMIIETBOPEHUE FAPMOHUMU,
nopsinka B YHuBepcyMe. HapyiieHuem rapMoHUM siBisieTcs cMepTh (Ttorcku KopKbIT-
Arta 6eccmeptusi). [Ipu GiarocioBeHun TeHrpu MOSIBUIIOCH BCE Cylilee, B TOM YUCTE U
yenoBeK. "Korma BBepxy BO3HMKIIO Toyiyboe He6O, a BHM3Y - Oypast 3eMIsl, MEXIy
HUMY 00OMMY BO3HUKIIA CHIHBI YesioBeueckre. Ham chrHaMu 4eToBeueCKUMU BOCCEIT
Mou tipenku!.. YeTbIpe yriia cBeTa Bce ObUTM MM BparaMu. BeICTymast B TTIOXOJI C BOMCKOM,
HapoJIBl YEeTHIPEX YIJIOB CBETa BCE OHU MOKOPWIN... OHU TIPaBWIW... YCTAaHABIMBAsI
TIOPSITOK CPENTU TOTYOBIX TIOPKOB, HE MMEBIIIUX IO TOTO rocroanHa. OHU ObLTY MyIpbie
KaraHbl, OHM OBUIM MYKECTBEHHbIE KaraHbl; U WX MPUKa3HbIe ObUIM, HAIO AyMarTh,
MYAPBIMU, OBUIM, HAaoO IyMaTh, MYXECTBEHHBIMU; M WX NEeTH W Hapoi ObLIU
enuHOMyHKL. [103TOMY-TO, HAO yMaTh, OHU U TIPABUJIN CTOJIb TOJITO TOCYIaPCTBOM. ..
IMocne HUX cTayM KaraHaMK UX MJIQAIIe OGpaThs, a TOTOM CTaJI KaraHaMU WX CBIHOBbSI.
Tak xak Miaauiue 6pathsi He ObUIA MOJOOHBI CTAPIIUM, & CBIHOBbSI HE ObLIY MOAOOHBI
OTIIaM, TO CEeJW Ha I[apCTBO, HANO MyMaTh, Hepa3yMHbIe KaraHbl, W WX TPUKa3HbBIC
ObUIMA TAaKXe HEpa3yMHbl, ObUIA TPYCIUBBI. BeiencTBre HeBepHOCTU OEroB M Hapoja,
BcJieIcTBME 0OMaHa U MOJCTPeKaTeNbcTBa OOMaHIIIMKOB U3 KuTas u ux ko3Hei, us-3a
TOr0, YTO OHM CCOPWJIM MJIQAUIMX OpaTheB CO CTApUIMMU, a HApol - C Oeramu,
TIOPKCKUI HapoIl MPUBET B PACCTPOMCTBO CBOE O TOTO BPEMEHHU CYIIIECTBOBABIIIEE
rocyaapcTBoO M HaBJIEK rubesb Ha 1apCTBOBABINEro KaraHa", - TOBOPUTCS B
NPEBHETIOPKCKUX MchMeHax [Malov, 1959, ¢.25-26].

Hrak, "mexny myxoMm Heba (TeHrpm) m 3emMia€it pommicss udenoBek'. YeloBek
00pa3oBaH O TeM Xe MPUHIMIIAM, YTO U YHUBEPCYM B IIEJIOM, OH KPOIIEYHBI
cuHTEe3 YHUBepcyMma. Bc€ B mupe - paBHO, mist TeHrpu Bc€ COTBOPEHHOE, HECMOTPS
Ha pa3yinuKe BHITIOTHSIEMBIX UMW (DYHKIMM, UMeeT OAMHaKoBoe 3HaueHue. Ho mist
yeJioBeKa YyroToBaHa ellé v apyrast GyHKIKS - OH U3HAYATIBbHO JIOJKEH CTaTh LIEHTPOM,
JIBUKYLIEH CWJIOW €IVMHOr0 HEeAeJMMOro YHHMBEpPCyMa, B HEM JIOJKHA MPOUCXOIUTH
KOHIICHTpaIvs U TpaHchopMariust 60kecTBeHHOM aHepruy TeHTpU IUTsl aTbHEUIIero
COBEPILIEHCTBOBaHUSI YHUBEpCyMa.

B naHTeoHe TeHrpuaHCKUX OOXKECTB HEMAIOBAXHYIO POJIb UTPAJIO U OOKECTBO 3¢MHOTO
mupa - Kep-Cy. "Cssi3b Mexny TeHTpH KaK BEpXOBHBIM GOKECTBOM, OJIUIIETBOPSIBIIIM
B cebe myxckoe Hayano (He6o-oreu) u XKep-Cy MoxeT paccMaTpuBaThbCsl U KakK
aHaJlorus MYXCKOTO M XEHCKOTo HavaJ, ubo HUMEeHHO ¢ 3eMJEil, eé
MPOU3BOIUTENBHOCTIO (3eMJIsI-MaTylllKa), ObLJIM CBS3aHbI HAlEXIbl Ha TJIOJOPOAUE,
TYJYHbIE HUBBI M CTaja, macyiuecs: Ha HUX. JJoKa3aTteabCTBOM 3TOMY CIYXKUT TO, UTO
uMeHHO ¢ XKep-Cy OblIM CBA3aHbI APEeBHUE MPa3AHUKU OXUBJICHMSI BECHOI (HAayaslo
KasleHaapHoro rofa Haypbi3), mionopoaust 0OCeHblo, KOTOPOE C He3anaMsITHBIX BpeMEH
CYILLIECTBOBAJIM Y IPEBHUX TIOPOK. DTO JaJI0 OCHOBAHME MHOTUM IOJarath, YTo 3[€Ch
uMeeTcsl noJjisipusanusl ypaHudyeckoro TeHrpu u xtoHuueckoir XKep-Cy, u eciu B
MepBOM BCEro JMIIb Hameyalnch aMopdHbie uyepThl, To Kep-Cy (3emusi-Bona) kak
TUTOIOPOJIHOE U IETOPOJISIIIIEE HaYalo HAMPSIMYIO OTOX/IECTBIISUIOCH C MaTpUapXaibHOUI
xo3stiikoit", - otmeyaer M.C. OpbrHoekoB [Orynbekov, M. 1994, c.194].

IMomumo XKep-Cy npeBHUE TIOPKU MOKJIOHSIUCH U IPYTOMY KEHCKOMY OOXECTBY
¥YMmaii - TOKpOBUTENIBLHULIE CEMbU, IETEI, UICKYCCTB, OJUIIETBOPSIONIE CO3UAATENbHYIO
KUBYIO CUJIy. YMall OOBIYHO TMPENCTAaB/IsLUIA B BUIE KPACUBOl MOJIOMOUN KEHIIWHBI,
00s13aTeIbHBIM aTPUOYTOM KOTOPOI ObLIT 30JI0TOM JIyK /Ui oxpaHbl Aeteil. (He ciyyaiiHo,
B TIepeBOJc C IPEBHETIOPKCKOrO YMail o3HauaeT "yTpoba”, "meTckoe Mecto"). "Ora
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XU3HEHHAas cujla W OblJIa, BUIUMO, OJIMIIETBOPEHA TT03Xe B 00pa3e YMail B CBSI3U C
TPOIECCOM aHTPOMTOMOPMU3AINY PA3TUIHBIX sIBIeHU ipuponbl. O6paiiiaeT Ha cebst
BHMMaHHME TO, YTO YMail BOOpYXeHa JIYKOM U CTpeJioii, KOTOpOil OHa IopaxaeT
3JIBIX JIyXOB, YTPOXAIOIIMX XU3HU W 3MOPOBBIO JIIOJEH, 2 MOXET OBbITh, W XUJIUIILY"
[Ivanov, C. c. 68].

Kpome atrx 603kecTB, BBIACSIOTCS eié aBa - "Ana arthl o 1aHipi" (bor mytu Ha
meroM KoHe) u "Kapa attel xon TaHipi" (Bor mytn Ha yépHom koHe). Kak 3amevaer
C.I. KnasmTopHBIiA, "... O] TEHTPU SIBJISIIOTCS MIAAIIMMK OOKEeCTBaMU, MJIaIIIUMK
pomuyaMy TeHTpU, KOTOPHIE, BBITIOJNHSSI €r0 BOJIO, MTOCTOSIHHO HAXOASTCS B TIYTH U
cBsi3biBaloT BepxHuit u CpenHuil MUpBI, TaK Xe Kak KaraHbl, oOpauiasice K HeOy c
BOMPOCAMHU M MOJIbOAMM,.. OCYLICCTBISIOT "oOpaTHylo cBs3b" CpeaHero Mupa ¢
Bepxaum” [50].

"Ana aTThl }KOJ TIHPI" CAMBOJM3HUPYET IBMKEHHE, BEYHOTEKYHIee BpeMs:

"Sl - Bor myTeii Ha TIeroM KOHE

YTpoM 1 BeuepoM s ckauy'.

Ilepen coboii aAByx MecsiieB

YeoBe4eCKOro ChlHA OH BCTPETUIL.

YenoBek ucmyraics.

"He Goiics! - oH ckazan -

S nam tebGe cuyacthe!" - OH cKasall.

Tax 3Hait: 310 X0poio [Malov, 1959. c. 90].

"Ajla aTThl XKOJ TIHPI" - ITO OOr CYACTHSA, KHU3HH, MEras MacTh JOMAAH 0CO00
MOYMTAJACh TIOPKAMHM, OHA CYMTAJAch cBAmeHHO. "Kapa arrel xkoa TamHpi" (cjioBo
"Kapa" o3Havaer "Besmkmii") - Bor myru, Bemmknii 6or Cynnobi:

"S - w€pusiit Bor cyneo,

To, uto y Tebs1 clOMaHoO, S COEAUHSIIO,

To, uto y Tebs1 pa3opBaHO, 51 CBSI3bIBAIO.

4 ToT, KTO co3man Hapoj.

Ha Gynmet emy Garo!” - TOBOpSIT.

Tax 3Hnaiite: (310 X0poio)" [Malov, 1959. ¢.90].

Borom HukHero Mupa siBIsuicss DpIiiMK, aTIETUYECKOTO TEJOCTOXEHUST CTapuK.
"I'maza, 6poBu y Hero Y€pHBIe, KaK caxa, OG0opoma pa3fgBOCHHas U OIMYyCKAaeTCsl JOo
KOJIeH. YCBbI TIOMOOHO KITBIKaM, KOTOPHIe, 3aKPY4YMBasiCh, 3aKWABIBAIOTCS 3a YIIIU.
Yemroct TOMOOHBI KOXEMSUIKE, pora NMOJOOHBI KOPHIO JiepeBa, BOJOCHI KypyaBble"
[Orynbekov, M. 1994, ¢.203]. 2Kunuiie ero coopykeHo "u3 4€pHOI Tpsi3u’” Ha Gepery
peku ToiimManpiM (He HACBITUICS), MOCTOSIHHO HAMOJHSIOUIEHCS YeI0BEYECKUMU
cie3amu. [Tuiiei eMy CIy>KUT B OCHOBHOM BHYTPEHHsISI IETOYHast KpoBb. B dosbkiope
TIOPKCKUX HApOJOB OH PUCYETCs KaK TJIaBHBIN 3j101eit. [IpMHOCUTD XXUBBIM U MEPTBBHIM
JIOISIM CTPaaHUsl, TPUYUHSTL UM 6OJTh, TBOPUTH MAKOCTHU U T.1I. - 3TO €To U3J00IeHHOE
3aHATHE. "DPIMK UMeN PYXbE, KOTOPOE 3apsiKaIoch Ge3MBIMHBIM mopoxoM. Kaxmyio
Houb BeIXxonw1 Epiuk Ha 3emiio v yOuBall Joaeit, a ayiu ux 3abupan K cede. [Mpu
5TOM KpacaBWIl OH Jiejiajl TIOBapuXaMU, a IOHOIIEN - CTPeMSHHBIMU. YJIbTeH CTajl
3aMeyvarh, YTO U3 ABOPIIA yObIBaeT Hapo. Torma oH He3aMEeTHO BCHITIA B TTOPOXOBHHUILY
Dpnvka Ipyroil Mopox. DPJIMK HOYBIO BEICTPEJTWIT U3 OPYXUsl. Pasmasncst omymTe bHbIi
TyJ1. DPIUK UCITyTaJICsI, OPOCUIT U3 PYK PYKbE, a caM PUHYJICS B MOA3EMHYIO TIPOTIACTb.
C Tex TOp OH CTaJl HEe CaM BHIXOAWTH Ha 3eMJII0, a OTHPABJISITH 3a JYIIaMU CBOMX
nociaanHuKoB" [Orynbekov, M. 1994, ¢.202]. ITonHOI TPOTUBOMOJOXHOCTHIO OTILY
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ObuTA CbIHOBbS Dpiuka - Tac 6unekri bait bateip, Kapaiu, Kepeit u apyrue. OHu B
CpenrHHOM Mupe (Ha 3emJie) OXpaHsUIM ABepH IOpT, 3aluiuany jonein. 1 k. Hum
JIpeBHUE TIOPKU OTHOCWJIMCh KaK K TOOPBIM, MOJIOXUTEbHBIM TeposiM. Jlouepu Dpianka
"Ge3 KOJICHHBIX Yallleuek - n3rubaroiuecs. bes mraHos roo3amnpie. C uiaMu, Y€pHBIMU
kak kireit. C 4épHbIMU KypuaBbIMU Bojiocamu. C KOocaMmu, TISITh 3aBUTBIMU; OECCTHITHBIE,
HacMeluBele,.. C TpyAsiMU, KaK XOJMWKU. 3aTHUIAMU BUJISIONINAE, TPYIIMU
GoJTaroniue, IeBATh YEPHBIX paBHBIX qodepeit Dpauka" [Orynbekov, 1994, ¢.203]. O
ObLTM Ge3neTbHUIIAMU, TIPa3IHO MPOBOISIIMMY BpeMsi. B dosbkiiope oHM HameaeHb
MHOXECTBOM OTPUIIATEJILHBIX YepT.

JIpeBHUE TIOPKU BEPWJIN B CYIIIECTBOBAHUE TOOPBIX U 3JTBIX TyXOB. Jl0OPBIMU SIBIISUTUCH
IyXU TIPEIKOB, KOTOPBIM OHU MOKJIOHSUTUCH, UM TIPUHOCUJIN XEPTBOTIPUHOIICHUS, a
3JTBIX JTYXOB - JI0ACTBI, XbIH, Xe3ThIPHAK W T.I. OTIMYTUBAIM BOPOXOOil, KPY>KeHUEM,
TanucMaHamu U T.4. [Ipuberanu v K oMo 11aMaHoB (0aKChl), aBTOPUTET KOTOPBIX
B JPEBHETIOPKCKOM OOIIIECTBEe OBLT HEMpepeKkaeM, MOTYIIECTBO WX 3aKII0Yaloch B
TOM, YTO OHU BCTYTAJIU B MPSIMbIe KOHTAKTHI, HEMTOCPENCTBEHHOE OOIIIEHNE HE TOJHKO
C IyXaMu - TOOPBIMM U 3JTBIMU, HO U ¢ caMuM TeHrpu. "[1aBHOe ompeiesieHne B 3TOM
cepe KONTOBCTBO - MPSIMOE TOCHOJCTBO Hall MPUPOOIA, MOCPENCTBOM CBOEH BOJIH,
CaMOCO3HaHWsI, COOTBETCTBEHHO KOTOPOMY JyX €CTh HEUYTO (oyiee BBICOKOE, YeM
npupona. OHO B HEKOTOPOM OTHOIICHWUW BCE-TAKU BHIIIE TOTO COCTOSTHUS, KOTIa
YeJIOBEK 3aBUCHT OT mpupomasl, 6outcs e€” [Hegel, H. 1993, ¢.280]. CrnenyeT OTMETUTD,
YTO IaMaHW3M BO MHOTIOM OJIM30K K TEHTPUAHCTBY, YTO IMO3BOJUJIO ONHUM
WCCIIEIOBATENISIM OTOXKIECTBIISITh WX, IPYTUM - BBICTYNATh TPOTUB 3TorO. JleB ['ymumien
CUMTAJI, YTO IPEBHEN peJIUTUEH TIOPKOB OBUT IIIAMAHW3M WM "TaMCTBO/KaMcTBO" [ Gumilev,
L. 1993, c.104]. [To MHeHuto Typelikoro yyeHoro Pedurka O3zneka, 11aMaHU3M SIBJISIETCS
MOHTOJILCKUM BEPOBAaHMEM U CPEIM TIOPKOB He ObLIO HIMPOKO pacrpocTpaHeHo [Ozdek,
R. 1961, c.11]. dymaeTcs, IIaMaHU3M - TO TaKasl Xe apXanmdeckass (hopMa pPeTMIHO3HOTO
BEpPOBaHUsI, HO B OTIMYKME OT TEHTPUAHCTBA, OJMVXe K aHMMU3MY. BO3HMKHOBeHUE
1IamMaHu3Ma OOJIBIIMHCTBO HUCCIIeAOBaTe/iei, OMUPasCh Ha apX€OJOTMUYECKUEe HAXOJKH,
OTHOCSIT KO BpeMeHaM BEPXHETO TMaJieoJTNTa, KOTIa OH HaXOIWIT MPOSIBIICHNE B Pa3JIMUHBIX
PUTYaTbHO-MarmyecKux NeNCTBUSX TTEPBOOBITHBIX JIIONCIA.

[lamMaHu3M BBICTYMAaeT CMHKPETUUYECKOW MUPOBO33PEHUYECKOUN CHCTEMOI,
LIEHTPATbHOU (DUTYPOIT KOTOPOTO BHICTYIAET IIaMaH (6aKChl), KOTOPOTO MbI Ha3bIBaeM
"konmyHoM". llamMaHBl GBI APEBHUMU 3HaxapsiMH, BpadeBateasiMu. OHU SIBIISTUCH
XPaHUTEJSIMUA 3aMevyaTeJIbHBIX MPUEMOB JICUCHUST W TPENOTBpallleHUsT GOoJIe3HEi.
CoBsepiiiast reponvyeckie MyTeIeCTBUS 1 MOCTYIKH, IIIaMaH ITOMOTaJl GOJTbHBIM JIIO/ISIM
TepeiTH TPaHUITy TTOBCETHEBHOTO OCMBICIIEHUSI CyTH cBoeit Gosie3Hu. LllamaH BHYyIIIaM
GOJILHBIM COTUIEMEHHUKAM, YTO IYXOBHO M TICUXOJIOTUYECKN OHU HE ONMHOKU B 60pboe
¢ 60Jie3HbI0 U cMepThio. C 3TOI 11e71b10 1aMaH BHEAPST B NyOMHHOE CO3HAHUE YeIoBeKa
MBICITb O TOM, YTO OH, IlIIaMaH, MOXET MPUHECTA ceOsl B XKePTBY, Aa0BI TIOMOYb €My,
00JIbHOMY. DTO yBJIeKaeT OOJILHOTO 1 BOBJIEKAET €r0 B COBMECTHBI MPOLIeCcC U3JIeYeHUs.
OH e/ TCs ¢ TTAlMeHTaMK CBOMMU TAWHBIMUA CUJTAMU W 3HAHUSIMU. VIMEHHO TOTOBHOCTh
1amMaHa K CaMOITOXEPTBOBAHWIO BBI3BIBAET y TMAIMEHTOB CTPEMJIEHHE K COYYacTHIO,
XeJlaHWe BCTaTh PSIIOM C IIaMaHOM UM CPaXkaThCs 32 CBOE craceHue. Tak JeueHue u
yBIICUCHUE UIYT PSIOM, pyKa 00 pyKy.

Co3HaHMe IIaMaHa CUHKPETUYHO: OHO BKJTIOYAeT B ce0s U 3HaHWe (puToTepamuu,
TICUXOJIOTUM YeJIOBeKa, aCTPOJIOTUU, MUCTUKY uucesl. OcoOeHHOCTh KOCMOJIOTUUA W
aACTPOHOMMM IIIAMAHCTBA 3aKJTIOYACTCSl B TOM, UTO BbIpabaThIBaeTCs Ileyiasi cUCTeMa
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Taby (3ampeToB). DTa KOCMOJIOTUSI TO3BOJISIET MPEACTaBUTh B MbICIUMON (opMme
deHOMEeHBI TIEPBOOGBITHOTO MBINUJICHUSI, KOTOPbIE HE CYIIECTBYIOT B CaMOIf
neictBuTenbHOCTH. LllaMaH mob3yeTcst TaK Ha3bIBAEMOM TEXHMKOM TPaHCIYKIIVH,
KOTOpast TIO3BOJISIET TIEPEXOMUTh OT OMHOTO COCTOSTHUSI CO3HaHMsT K apyromy. W.T.
KacaBuH ompenenser 370 ciaeaylomuM obpasoM: "TpaHCOYKIUS - 5TO, B CYILIHOCTH,
dopma cBoeoOpa3HOTO MCUXOCOMATUYECKOTO "BOCIIOMUHAHUS" O TOM "TIpU3bIBE", WU
JYXOBHOM KPHU3WCE, KOTOPHII MCIBITAT YEJIOBEK, CTAHOBSICH IIAMAaHOM; 3TO TUITUYHOE
"MOBTOPHOE OTpearupoBaHUe", eClIM UCIOIb30BaTh SI3BIK TcuxoaHamm3a. M maman
3HaeT, KaK BBECTH ceOs B 3TO COCTOSIHUME, KOTOPOE B XPUCTUAHCKOU KYJIbType
TPAIULIMOHHO WHTEPIIPETUPOBAIOCH KaK OAEPKMUMOCTb 3JIBIMUA IyXaMH M TEM CaMbIM
KaK CIT0co0 KOHTaKTa CO CBEPXbECTECTBEHHBIMM 3JbIMM cuyamu” [Kasavin, 1990,
¢.64]. D10 TaK Ha3BIBAEMOE SKCTATUUECKOE COCTOSTHUE Wi 9KcTas. [ToaTomy, mamaHom
CTaTh OYEHb TPYAHO. VMU CTaHOBSITCS JIIOJM CO CBOGOOPAa3HBIM CO3HAHMEM, KOTOPbIE
TTOCBSIIIAIOT ceOsT ATOM TTpodeccun IEeTMKOM, TTOJTHOCThI0. C 3TOH 1eNTbI0 OHU JOJIKHBL
MPOWTH IIEJIYI0 CepUI0 MCIBITAHUN, HAaXOAsICh BAAIU OT Jomeil. B coBpeMeHHBIX
WCCIIEIOBAHUSX, TIOCBSIIIEHHBIX aHATN3y (heHOMeHa Maruy M 1aMaHCTBa, TOBOPUTCS O
TOM, YTO TIOMOOHBIC UCTTBITAHKSI IIPUBOIAT K 0COOOMY COCTOSTHUIO CO3HAHMSI: BO3HUKAET
omyIiieHue abCoOMIOTHOTO CIUSIHUSI C MPUPONON, Yy IIaMaHa MPOOYyXIaloTcs
3KCTPACCHCOPHBIE, T.€. CBEPXHOPMAJIbHBIEC CITIOCOOHOCTH. BCE 3T0 TIO3BOJISIET €My BCTYITUTh
B KOHTakKT ¢ AyXaMU. DTy CITOCOOHOCTh IIaMaHOB IO CHUX MOP MHOTHME HAa3BIBalOT
KOJIOBCTBOM, o6MaHOM. Ho yXke ceromHsi HeKOTOpble M3 UCCIIeAoBaTeNell MbITAI0TCS
MoHSITh AaHHbIN (peHoMeH. B CILIA naxe CyllecTBYIOT KypChl MO MOJArOTOBKE 1IaMaHOB,
KOTOpbIE TIOATBEPXKIAIOT HATMYNE HEOObMalHOM IITAMaHCKOM MPAKTUKU. DTa MPaKTUKa
O00BSICHSIETCST HaJIMUYMEM B OpTaHU3Me 4YeJloBeKa OCOOBIX BEIEeCTB, Ha3bIBaeMBIX
sHAOpDUHAMY, TEHCTBIE KOTOPHIX HAITOMUHAET BO3NECTBIE HEKOTOPBIX HAPKOTHIECKIX
BelllecTB. BhICKa3bIBaeTCsl MHEHUE, YTO 3TH BEILIECTBA OOBSICHSIOT TOT MEAMIIMHCKUI
3¢ ®deKT, KOTopble UMEIOT ASHCTBUS IIamMaHa. XOTeJIoCh ObI OTMETUTh, UTO IIaMaH He
KOJIyH, He OOMAaHIIINK, a Bpa4y, KOTOPHIN OOBSICHSIET MPUINHY OOJIE3HU He JAeUCTBUEM
KOHKPETHOTO BHEIIIHeTo (hakTopa (TpaBMa, MepeoxIaskIeHre U T.11.), a ToTepeii 60JIbHBIM
CBOEH TEJIOCTHOCTH, ">KU3HEHHOI CHJTBI", CBOETO OPTaHUIECKOTO SIMHCTBA C TIPUPOIOH,
MupoM. IMeHHO IUist 3THX 1ieJield HeoOXOMUMBI Bce HapabOTaHHBIE IIIAMAHCTBOM PUTYaJTbI,
00OpSIIbI, OCOOBIN HACTPOU 3pUTENeil, YTO TTO3BOJISIET BIUSTH HA CO3HAHUE OOJIEHOTO.
MoxHO cKa3aTb, UTO IIaMaH - 3TO CBOEOOpPA3HBIN MCUXOJIOT, CO3AAIOIIUI OCOOBIN
HaCTpoi1 JItofieii, CBOeoOpa3Hblil IOPUCT U 3aKOHOJATE/b, CO3/IaTe/Ib MOPAJIbHBIX HOPM U
MpaBWJI TIOBEACHNS, TIOHITHIA YeCTH M JOCTOMHCTBA, YBAKEHUS K IpyruM JroasM. Lllaman
- YHUKajJbHas JIMYHOCTh, UTpatoliasi BaXHYI POJb B XW3HU TJIEeMeHU. B
THOCEOJIOTMYECKOM TUIaHe 1IaMaHCTBO BBICTYMAeT Kak 0co0oe 3HaHWe, OCHOBAaHHOE Ha
KOJIJICKTUBHOM OITbITE TUIEMEHM, HAXOJSIIIeecs] B eUHCTBE C BEPOM.

OnHUM K3 TMepBHIX IIaMaHOB, UX MOKpPOBUTEeNeM sBIsseTcsd KopKbIT-aTa,
JIeTeHIapHast, Teponyeckasi, 6orobopueckasi TMIHOCTh. YTO KacaeTcst uctopu3ma obpasa
KopkpiT-aTa, To B IuTepaType CYIIECTBYEeT OOUIINE Pa3HBIX TIOAXOMOB - OT OTPUIIAHUS
JI0 yTBepXaeHuss. Bo MHOTMX cpeIHEBEKOBBIX MCTOUHMKAX, a Takke B "TaBapux - u
rysugaiiu Hycpar-Hame" Myxamman Lllait6anu-xana, B "C6opHuKe jeronuceir” Kamgpip
Amubuit dxanavpu, B "lllamkapa-itn Typk Bo moron" AOyn-Tazu u npyrux oH
TpeJICTaBIeH KaK pealbHOe NCTopuuecKoe UIlo. Eciu o6paTtuThbest K ceMaHTUKEe UMEHU
KopkbIT, TO "Ha TMepBBIM B3TJIAN OHO TaKOe IIPOCTOE, HO KaK ero TOJIbKO He
uHTeprpeTrpoBaan! M Kak "GaaromaTHyl0 MOTHIIY"', M KakK "3aloOBeIHOE CUacThe' M
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Jaxe Kak "OaHK JaHHBIX'. A BCE OTTOTO, YTO MMSI Pa3BUBAIM Ha COCTABHBIC YAaCTU OT
cioB "Kop" - Mormia wiam "Kop" - 3amoBeOHMK, (OHI, a TakXke "KyT' - cYacTbe,
61arocth. BHIJIM M Takue, KOTOPbIe MPOU3BOAMUIU 3Ty JECKOMY OT MMEHH
npeBHeerumneTckoro 6ora ['opa. B qaHHOM cityyae Ha Halll B3IJISIA MPOILE JOBEPUTHCS
HapOIHOI 3TUMOJIOTHY, TIPOU3BOISAIIEH CIIOBO "KOPKBIT' OT CJIOB "KOPKY' - GOSIThCS,
CTOSILIIEr0 B TOBEJMTEJbHOM HakioHeHHMH. Kak m3BecTHo "cTpax" - 3TO Ta
9K3UCTeHIIMAbHAs OCHOBA, Ha KOTOPOWA 3MKIATCS BCE HAIIM JYyXOBHBIE MTOCTPOCHUSI.
ToT, KTO peryjMpyer CTpaxoMm, TOT peryaupyer BceM. IIlamMaHu3M Kak TakOBOil U
JEPKUTCS HAa CTpATery TOTAJIbHOTO MOPAIbHOTO MPECCHHTA, KOTOPYIO B JIIOOYI0 MUHYTY
MOXHO 0c1a0buTh. HeyaMBUTEIBHO, UTO Ka3aXCKOTO TepBolIaMaHa 30BYT "KOPKYT" 4TO
B TiepeBo/ie 03HavaeT "HaBoasuii ctpax”. [Toaromy Mot GerctBa KopkyTta ot cMepTn
HaIo TOHMMATh He KakK OercTBO, a Kak HeXeJlaHMe MUPUThCSI C CAMUM ITOHSITUEM
cMmeptu. [loxanyit, 3T0 camblii ApeBHUN cioit B sereHae” [Orynbekov,1994].

Wtak, TeHrpu3M, IIaMaHU3M B COYETAHUM C KOYEBBIM (HOMAaaWuecKMM) 006pa3om
KU3HU c(HOPMUPOBAIK CIELU(DUKY, OTIIMYHME Ka3aXCKOM KYJIbTYPhI, PEJIUTHU OT IPYTHX
dbopm, KoTOpBIE, MpexXae BCero, 3aKJYaluCh B OTKPBHITOCTH, IEJOCTHOCTH,
YHUBEPCATbHOCTH, KOCMUYHOCTU M 0JIarOoroBeHUsl Mepej MPUPOAOi, XKU3HBIO.
Crietuduka 310il husocouu mposiBUIaCh MU B TOM, YTO CBSI3b YeJIOBEKA C MUPOM
MMeJia NCTOPUYECKUI TUTENIbHBINA TTPOMEXKYTOK, BILUIOTh 10 XX Beka.

Pe3toMupyst M3JI0XKEHHOE, CIeAyeT OTMETUTh, YTO TEHIPMAHCTBO, LIAMaHM3M
BBICTYAIOT PAHHUMM PETUTMO3HBIMU YYEHUSIMU TIOPKCKOTO Hapoda, KOTOPOMY
MPUCYIIN TaKue YepThl, KaK KOCMOLIEHTPU3M, OTKPBITOCTh, 0GJIATOrOBEHUE MeEpe
MPUPOJIOIA, TYMAHU3M, BHICOKUI STUYECKUIA 3apsit U p. MHOTHE MO3UTHBHBIE JIEMEHTBI
TEHTPUAHCTBA, IIaMaHK3Ma, TPaHC(HOPMHUPOBABIIUCH, AOILIA J0 HAIIMX BPEMEH.
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Begalinova Kalimash, Ashilova Madina (Qozog'iston, Almata)

Tangrichilik va shamanizm turkiy xalglar ma'naviy madaniyati asosi

Annotatsiya. Tangrichilik - bu nafaqat qozoqlar, balki Markaziy Osiyo xalglarining milliy mentalitetining
shakllanishiga ta'sir ko'rsatgan dunyoni o'ziga xos mifologik tushunishdir. Fanda uning paydo bo'lishiga oid
turli yondashuvlar shakllangan. Ba'zi tadgiqotchilar turkiy xalglar dini eramizdan avvalgi II asr oxiri va |
ming yillikni gamrab oladi, deb ta'kidlasa, boshqa olimlar uning paydo bo'lishini qadimgi turkiy xalglar
qabilalari ittifoqi shakllangan eramizdan avvalgi V - III asrlar bilan bog'laydilar. Arxeologik izlanishlar
mabhsuli bo'lgan gadimgi qo'lyozmalarda qadimgi turkiy xalglari hayotida Tangri eramizdan avvalgi VI-V
asrlarda paydo bo'lganligi haqidagi fikrlar bitilgan. Turkiy xaglar madaniyatiga oid xitoy, fors qo'lyozmalarida
ham bu haqdagi fikrlar haligacha etarli o'rganilmagan. Demak, tangrichilik tarixiga oid masala hozirgacha
ochiq golmogda. Shuni alohida ta'kidlash lozimki tangrichilikda yozma manbalar qoldirilmagan. Biroq ba'zi
olimlar, xususan A.Yu.Nikonov fikricha, tangrichilikning yozma manbasi "Altun Bitig" (Oltin bitik)dir.
Bunda u asosan "Maaday-Kara". oltoy eposlariga tayanadi. Tangrichilik dini turkiy qabilalarning birlashuviga,
ular dunyoqarashiva mafkurasining shakllanishiga ta'sir gilgan. Hukmronlik Tangri nomi bilan bog'langan.
Tangrichilik yaxlit urf - odatlar tizimi amal qilgan. Asosiy odatlardan biri Tangri Xudosiga sig'inish, er,
olov, suv, havoni gadrlashda namoyon bo'lgan. Bir yilda ikki marta Quyoshga qurbonlik keltirilgan. Bahor
va kuzda Jer-Su Xudosiga qurbonlik berilgan. Turkiy xalglar quyoshning bir gismi sifatida olovga alohida
ehtirom keltirganlar. Shuningdek boshga urf odatlar ham odamlar hayotining tarkibiy qismi sifatida amal
qilgan. Tangrichilik tabiat dini sifatida olamning uch tomoni haqidagi kosmogonik g'oyalarni o'zida namoyon
etgan, unga ko'ra vertikal bo'yicha yugqori - transsendent, ilohiy farishtalar dunyosiga, o'rta dunyo odamlar
va tirik mavjudodlar olami, pastki dunyo - er osti duzax, qorong'ilik yovuzlik dunyosidir, gorizontal
bo'yicha esa dunyo to'rt tomoniga ega.

Har ganday diniy tizimdagi kabi tangrichilikda sof qonunga itoat etish va haqiqiy xudo vasliga etish,
Xudoning aytganlarini qilish bilan bog'liq axloqiy jihat amal qilgan. Qadimgi turkiy xalglar yaxshi va
yomon farishtalar borligiga ishonganlar. Yaxshi ruhlar bu dunyodan o'tgan gavmlar ruhi bo'lib, odamlar
ularga sig'inganlar, qurbonlik qgilganlar, yomon ruhlar esa, alvasti, jin va boshqalar bo'lib, odamlar
ulardan xalos bo'lishga harakat qilganlar. Turkiy xalglar shamanlarga ham itoat etganlar. Zero ular nafaqat
yaxshi va yomon ruhlar balki, Tangri bilan muloqotga kirishganlar. Shamanizmni o'ziga xos diniy e'tiqod
shakli deb tushunish mumkin, bunda g'ayritabiiy qobiliyat egasi bo'lmish shaman Tangri bilan muloqot
qiluvchi medium sifatida ulug'langan. Demak tangrichilik va shamanizm o'zida ochiqlik, universallik,
yaxlitlik va tabiat va hayotni qadrlovchi o'ziga xos turkiy falsafa sifatidanamoyon bo'ladi.

Tayanch so'zlar: tangrichilik, shamanizm, madaniyat, turkiyshunoslik, dinning tabiati, dunyoqgarash,
ijjobiy ruhlar, shaman, medium.
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Kpacosunkasa Tamapa IOcydosna (Poccusa, Mocksa)

ITPABOCJIABHBIE MNCCHUOHEPBI O POJIN UCIIAMCKHUX
HUHTEJ/UIEKTYAJIOB

AnnoTauus. OLEHKY MPABOCJIABHBIX MUCCHOHEPOB O POJIM UCIAMCKUX WHTEJICKTYaJIOB CKIIA/IbIBAITNCH
B Xozie ocTpoil auckyccuu. [lo comepskaHHIO, COCTaBY YYaCTHMKOB, MMEBLIEH CBOMX JIMIEPOB, CBOKO
JIpaMatypruo, OHW TPOLLIM DsI 3TAroB, MEepBbI 3Tan UIWics ¢ Hadaida 1870 mo cepemuubl 1880-x
TOlI0B. B crarbe OrpaHMYMMCSl aHATU30M TOIHSATHIX TMPOOJIEM O OYAYIIEM MCIaMCKOTO COLMyMa, TeM
GoJjiee, YTO MUCKYCCHUSI HE CTaja NMPEeIMETOM OTHEIbHOIO MCCISIOBAHUS, XOTS €€ Marepuasbl
HCTIOJIB3YIOTCS TIPU aHAIN3e HAILUEeCTPOUTENBbCKUX (MU "KyJIbTYPOCTPOUTENBCKUX") MPOIIECCOB.
[pencraBiaeHusi O TMOJULEHTPUYHON TPUPOIE YETOBEUYECKONW MCTOPUM MYCYJIbMaHCKUE aKTUBHUCTHI
paccMaTpUBaIM Kak CaMOOBITHOCTh COLMOKYJBTYPHBIX ()OPM, MEHTATbHBIX U TCHUXOJOTUYECKUX
YCTAaHOBOK, KOH(ECCHOHANBHBIX LIEHHOCTEN. basucHas onmmosuuusi MoepHocT! "cBoboa / HecBoboaa"
YMHOXaJIa UX CHJIBI.

KioueBbie cli0Ba: CTpaTerus MCIAMCKUX MHTEUIEKTYaJlOB, MCJIaM, MUCCHOHEPHI, CaMOGBITHOCTh
COLIMOKYJIBTYPHBIX (DOPM, MEHTAIbHBIE U TICUXOJIOTUUYECKHIE YCTAaHOBKU, KOH(ECCMOHAIBHBIXE LIEHHOCTH.

Beedenue

B otnuune ot uHaudOEpeHTHOCTH MYyCyJbMaH, OTHOILIEHUE XPUCTUAH K UCIAMy
Bcerja ObUIO 3MOUMOHAJBHBIM W AYXOBHO HempumupumbiM. Mciam Hapyiian
CTPOWHOCTD MpE/CTaBICHUNl O OOXECTBEHHOM IUIaHE MCTOPUHU, ObUT CBOEOOpPa3HbIM
PeUTUO3HO-UCTOPUYECKUM BbI30BOM. Poc MHTEpec MyCyJIbMaHCKMX 3JIMT K PYCCKOM
KYJIBTYpe, K COBPEMEHHbBIM €CTECTBEHHOHAYUHBIM 3HAaHUSIM. B 3TOM pakypce MOIEpHOCTb
BBITJISIZIENIa MHOTOOOEIIA0IIIe, MPEAOCTaBIIsIsl BO3MOXHOCTh MepeorpenesaTh cedsl Kak
YYaCTHUKOB COBpeMeHHOH ku3Hu. B 1872 r. mpodeccop mpoTUBOMYCYJIbMaHCKOTO
otneneHust Kazanckoii pyxoBHoil akanemuu E.A. ManoB mnpemtoxun obOCHOBaTh
MPUOPUTETHOCTh XPUCTUAHCKOU penuruu. ['OTOBUIIOCH HACTYIUIEHHWE Ha KCaM,
Cco3/IaBaJIUCh MeXaHU3Mbl M KaHajbl BausiHUs. C 1873 r. B KazaHu Hayan BBIXOIUTH
MuccuoHepckuil MpOTUBOMYCYJbMaHCKUN cOOpHUK. OpraHusys IUCKYCCHIO,
MpaBOC/IaBHble MUCCUOHEPHI PACCUMTHIBAIM HA y4yacTUE€ B HEW MCIaMCKOW CTOPOHBI.
Beinenena "merneBass aymuTopus': "MyXaMMeIaHCKHE MYJUIBI W ... OoJjiee WJIM MeHee
yUeHBIe U 00pa3oBaHHBIC MyxXaMMmenaHe'.

CaMu MUCCUOHEpPHI CUUTAIU MOopeOpMEeHHBIN Mepuosa "30JI0THIM BeKoMm"
MMCCUOHEPCTBA B MOJMKOH(pEeCCUOHABbHBIX pernoHax nmnepuu. Ho He Bce 1U10 Tak
IJIaKO, KaK X0Teloch MuccuoHepam. B 1865-1866 rr. B omHoit KazaHckoil rybepHIN
"OTHaBIIMX WHOPOIIEB OBUIO MHOTO Oojiee MecsITd ThICY ... OTMagaid ... IeTbIMUA
LepKoBHBIMU npuxogamu” [CeetnakoB,A. 1875, c. 6].
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H.1. UnbMuHCKMIT HeraTUBHO OTHeccs K rosiBuBiIrMcst B OpeHoypre, B Ye (1872
r.) u B Kazanu (1876 r.) MycyJlbMaHCKUM YYUTEIbCKUM IniKojam: "OHM ... JIWIIb ...
MOTYT MOATOTOBJISATH XUTPbIX U JIOBKUX pauuTesiell apabcko-cTaMOyIbCKO-(hpaHIly3cKoi
(a He PYCCKOi1) KylIbTyphl M IUBUIM3aK)" [ATpoHOMOB, A. 1877. c. 9]. Muccuonep u3
Typkectana H.IT. OctpoymoB o Beixona MuccruoHepckoro c6opHuka cuntai: "B Poccun
... caMoli HeOJjiarogapHOi MOYBOI, Ha KOTOPOH CEesTHO ObLIO Obl GJIArOTBOPHOE CeMsI
XPUCTUAHCTBA, OBUTO U ecTh MyxammenaHcTBo" [Octpoymos,H. 1901, c. 10].

I BeImyck MuccroHepcKoro cOOpHUKa OTKPBLICS pabOTO MTPOrPaMMHOTO XapakTepa
E. BunorpamoBa "MeTon MUCCHOHEPCKOW IMOJEMUKHM TPOTUB TaTap-MyXaMmeiaaH".
3agBiieHa WeliHas ataka Ha WMCJIaM.

CogaepxaHve MyO6aMKaLWii 04epTHIO "Tosie AUcKyccuu'. OTIUYMTETbHON 4YepToit
ObLIO TO, YTO 3TO OBLIM HE OOTrOCIOBCKUE TEKCThI, a PAa3MbIIIJIEHUS 00 HCTOPUU
YeJI0OBeYeCTBa Y KOHCTPYMPOBAHUM €€ MUPOBBIMU PETUTUSMUA. DTO ObLIA M TOMBITKA
OLIEHUTb COLIMOKYJIbTYPHBIE PECYPChI UCIAMCKOTO COLIMYMa U CLIOCOOHOCTU MYCYIbMaH
peajin30BaTh UX B COBPEMEHHBIX BbI30BaX. BblnesneHbl Hanbojiee BaxKHbIE TEMBI.
Y1Bepxknanoch, ytTo 1) MUcaaM - He MUPOBasi PEJUTUsl, TEM CaMbIM KPUTHMKOBAJIAChH
BO3MOXHOCTb €€ PeaTu30BbIBaTh Ha JIOJDKHOM YPOBHE CBOU COLMATIbHbIE (DYHKIIMU.
DTOT Te3uc MOAKpeIUIsil aApyrue: 2) odbpa3 MyxamMmena najlieK OT XpUCTUAHCKOTO
uaeana, 3) COBpeMEHHBIl MycyJlbMaHUH KomupyeT ob6pa3 Myxammena, 4) oH
BpaxaeOeH pYyCcCKOil rocynapCTBEHHOCTH.

OueBUIHO BHUMaHUE MUCCUOHEPOB K 3aManHoil ucaamuctuke. Mciaam Obul sspkoit
IJIONIaAKON B CIOpax CTOPOHHUKOB TEOPUU Mporpecca 4yeaoBevyecTBa MPOTUB
CTOPOHHMKOB KOHCEpBaTU3Ma U TPAAUIINI. B mepBBIX MyOIMKalnsIX MUCCUOHEPOB WX
paboThl KCIMOJB30BaHbI aXe C HEKOTOPHIM MUETETOM, OJHAKO BCKOPE HAyaaoch
obmueHue "maHernprcToB myxammenanctsa”. 2K.-J1. lemanopt u I'. Baiiib, B BbIIIEAIINX
(1875) xnurax, mo MHeHuio A. CBeTjiakoBa, CTpeMATCS "YHU3UTh XPUCTUAHCTBO".
"HekoTopkie maxke rOBOPUIIN, YTO MyXaMMEIAaHCTBO He MEHee YMCTas PeJIUTHs, KaK 1
xpuctraHckas” [3aboposckuit A. 1875, ¢. 57-71]. ArpOHOMOB IUCA: TO, KaK "3alllUTHUKA
MyxamMenaHcTBa B EBporie Bocmbiiamm K MyxaMMeny ... yIUBWIO OBl M €T0 camMoro”
|CBetnakoB,A. 1875, c. 57-71].

[IpuBnedyeHHas autepatypa OblUla pa3HOOOpPAa3HOI, HO UCIOJb30BaHUE €€ ObLIO
BBIOOpOYHBIM. M cmonb30oBaHMe 3amagHON JMTEpaTyphl MOTHUMANIO "Heo(hUTOB" B
coOGCcTBeHHBIX azaXx. OLIEHWM TPOPHIBHOW HACTPOIl MOJIONBIX MHCCHOHEDPOB,
CcTpeMJleHre K 6eCCIopHBIM aTprbyTaM "HaydHOCTH'. XOTsI CBOOO/Ia NCTOIKOBBIBAIAChH
Kak oco3HaHHoe boxbe npepomnpeaeneHue, MUHTEPIpeTallusM CBONCTBEH JTUOepaTbHbII
oTTeHOK. OIHaKO B TAaKOM CJIydae B TUCKYCCUIO BBOIMIIVCH OITACHBIE KOMITOHEHTHI.

I[MocMoTpuM, YTO MPUHIMMHUAIBHO HOBOTO BHECEHO CAMUMU MUCCHUOHEpPaMM.
I'maBeHCTBOBaI Te3UC: MCJIaM - HE MHUPOBAsl PEJIUTUS, a PEJIUTHSI 3aMMCTBOBAaHHas,
OH OBUT MOJIUTHYECKUI [ATpoHOMOB,A. 1877, cc. 9, 17, 84-86, 88-89]. [NomnTrueckue
MOTHBBI JIUIITH O0OCTPSITN MEKHAITMOHATHHBIE U MEXKYJTbTYPHBIC CBSI3U.

Ha 3anane BoctokoBeiHast MBIC/Ib YCBaUBaJIa AUXOTOMUIO YHUBEPCATLHOCTU U KYJIBTYPHOI
HMCKITIOUUTEIbHOCTU, MHOTOOOpasue hopM rctopudeckoro passutusi. Ho A. 3a6opoBckuii
CTpeMUJICs TI0Ka3aTh "HO KaKOW BO3MYTUTEIBHOUN HEJeIocT M3ypomoBal Myxammer
XpUCTHaHCKyto uctuHy" [ Posb nciamusma B uctopuu // 3Hanue. 1873, c. 63-65].

CraTbsl TOJIBKO YTO BBITTYIIIeHHOTO 13 akanemun A. CeeiiakoBa "Mcropust nyneiicTa
B ApaBuu U BIUsIHKME ero Ha yueHre KopaHa" HaunHanach TpeBoxXHO: "Besne u Bcerna
nocienoBaten Myxammena OTIUYAIUCh AYXOM (haHATU3Ma M HETEPMUMOCTU K
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oo

WCTIOBEIHUKAM JIpyrux penuruii”. O6iaudasi uciaM, CBETIaKOB TOJTUTH3UPYET €T0
npoucxoxaeHue: "Mbl TymaeM, 4TO B 3TOM ... TIPOSIBUJIOCH BiustHUe uyneeB”. KopaH,
pesiomupyeT CBeT/IakoB, "He 0ojiee KaK GSCTONKOBBIN COOPHUK YUeHMil, 6oJiee BCEro
nyneckux".

Ecnu CeeTniakoB Bce "TOPOKK” MciaMa "BbIBE" U3 NyAan3Ma, TO ATPOHOMOB CUUTAJ,
YTO "TIPOTUB ... BOCCTAIOT CBATHIE 00pa3kbl eBPEHCKUX MTPOPOKOB ... MyxaMMme, HalipoTUB,
CcaMO3BaHO TMPUCBOWJI cebe 3BaHMWE MPOPOKA ... JUISl THYCHOW IIeJW BCeoOIero
HUCTpeOJICHUS YeJloBeYecTBa.

ATpOHOMOB CcuuTal: "Kakue Obl HECOBEPIICHCTBA W HENOCTATKM HU 3aKIIOYal B
cebe rcnam, ero HeJib3sl TPU3HATh JTUIIeHHBIM Xu3HeHHocTH" . [ToToMy OH "BceMUpPHO"
ornaceH. ATpOHOMOB oOpalllaeT BHUMaHue Ha TO, YTO "B Cpely yXke CaMOro PyCcCKOTo
HaceJIeHUsI CTAJIM TIPOBOJUTh W PACIIPOCTPAHSTD ... BOCXBAISIEMbIE TPYCTHBIC MBICTH
3TOTO AHTUXPUCTUAHCKOTO HAMpaBJIeHUS 3aNagHbIX YYEHBIX, TBEPISIIUX, YTO
JDKepopoK MyxaMmen OblT "MOTYYHMM, BEIUKUM TeHUEeM"".

MuccuoHepckas JauTepaTypa KOHCTpyupoBasia obpa3sl Myxammena u Xpucra:
IlepBoro - onuuerBopsitoliero 310, a apyroro - J1oopa. XapakrepoJoruueckue 4epThl
Myxammena TpaHCIMPOBATIUCH Ha PSIIOBBIX MYCYJIbMaH.

Pycckass nubGepasbHast mpecca TPUIEPKUBAJaCh WHBIX TOYEK 3PEHUS, IO CBOEMY
TPOTUBOPEUMBBIX, HO OTMeUasia TpaHC(HOPMAITUIO UCITAMCKUX MHCTUTYTOB B COCETHEH
Ocmanckoii umnepun: "CTo JieT TOMy Hazaj ... 6JecK MyCyJbMaHCKOTO TOJyMecsiia
Ka3aJICSI COBEPIIIEHHO MMOMEPKHYBIIUM ... [10 MpoIrecTBUM CTa JIET ... BO3POKICHUE
YYBCTBYETCSI BO BCEX CJIOSIX OOIIECTBA U BO BCEX HAPOTHOCTSIX - TypKax, TypKMEHax,
Kypaax, apabax”. Te3uc MUCCHOHEPOB O 06e3AeCTBUM, OECIUIOTHOCTU, "HMKAKOM
pa3BuTHM", "HETIOABMKHOCTU ' HE CTHIKOBAJICS C MX K€ KOHCTATAIIUE! COIMOKYIbTYPHBIX
MOTEHUMI MClIaMa KaK yUYeHUS "Hepas3AeIbHoO... TOJTUTHUECKOTO" .

CxeMa aHaiM3a B TpyJdaX MUCCHOHEPOB He OTIMYAIACh OT CXeM B TEKCTaX CBETCKUX
BOCTOKOBenoB. Ho Gymyun yHUGbUKaTOpaMy, OHU YTBEPKIaIu HAJTMUVE HETIPUMUPUMO
BPaXIEeOHBIX APYT MPYTY - MyCYJIbMAHCKOTO M XPUCTUAHCKOTO cOIMyMoB Poccuiickoit
umnepuu. B crpemiieHur MpoTUBOCTOSITh HapacTatouleMy Ha 3anane u B Poccuu nmotoky
peNATUBM3Ma, B3TJISIIY Ha MYCYJbMAHCKUII MUP KaK Ha MHYIO JTaHHOCTb, MUCCHOHEPHI
TOTNANAINA B TJIEH METOHONIOTMIecKuXx muctudukanmii. [TombITka, ¢ OMHON CTOPOHHI,
HCITOJIb30BaTh JTNOEPaTbHO-EBPOIENCKIEe TTOMXOMIbI, a C IPYTOil - TTPOTUBOIIOJIOXHbBIE
UM PYCCKO-KOHCEPBATMBHBIC Havyaja BeJla K JUCKPEAMTALIMU KaXIOTO KOMILJIEKCa.
"N3rHanue yeprta (Mciama) MOCPENCTBOM MUCCHMOHEPCKOTO THUIMA KPUTHKHM PAHUIIO
aHrena (xpuctuanctso)", mutretr M.A. BaryHckuii. Hu onvH 13 MUCCHOHEPCKUX TPYIOB
He CcTal "MyTeBOJUTENIEM ISl TeX, KTO MpeOhiBaeT B 3amelnateibctBe” [Pa6ou More
6eH Maiimona (Maiimonun). 2010, c. 25].

Io cytu, XenaHue MUCCUOHEPOB YIITyOUTHCS B UCTOPHIO MCIaMa U IaTh €My OIIEHKY
CIIY>XWJIO TIPOPBIBOM B HOBOE KYJBTYPHOE TPOCTPAHCTBO. HoO BHIMAIBI JTOCTUTATN
KPUTUYECKOU OTMETKU. MUCCUOHEPCKUU COOPHUK MYCYJIHbMaHCKOM 3JIMTOM
BHUMaTeIbHO npounTad. B 1881 r. kpymHblit obO1ecTBeHHbI Aestens Y. acnpuHckuit
ony6mKoBat paboty "Pycckoe mycynbMaHCTBO...". B 1883 1. BhIIUM paboThl Myp3bl
Anuma, A. laBner-Kunpaeesa, A. basizutosa [["acripunckuit, . 1881; Iesnet- Kunbaeen
A.A. 1881; Uckanmep-Myp3sa. Bocrounoit o6o3penue. 1883. Ne 36 - 38; bassutoB A.
1883; bassutoB A. 1887; BasizutoB A. 1898; o xe. 1882. - No 308; bassutoB A. 1885. - No
10; BasizautoB A. 1886. - No 123 w np.|. l'acnipuHckumit 3asBwt: "Haire BpeMst - Bpemst
3HaHMil. Mup - 3To TTosie 6OPLOBI 3HAHWIA: O3 3HAHWI He CYIIeCTBOBaTh Ha Hem!..".
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MycynbMaHcKKe aBTOPbI IPU3BATU a[IEKBATHO OLIEHUTh KYJIbTYPHbIE pecypchl. B onHOM
u3 mmcem OctpoyMoBy, aciprHCKUII OTHeccsl K KPUTHKe uciaMa ¢ uponwueit: "C
TOUKW 3PEHUS TMOJOXUTETLHBIX 3HAHUI BCAKWU PEIUTHO3HBIN KOMEKC TPENCTABISIeT
MaTepuasbl "'3a ¥ POTUB"... S JIMYHO TOTO MHEHUSI, UTO BCE CBSITbIE KHUTU XOPOIIIN;
TOJILKO JIIOMSIM HAIO CHENIaThCsT TIOyMHE, 1a 3HAIOIUMU... BBl 1 caMu coTJIacHBI, YTO
HayKa ¥ pa3BUTHE - JIydlllee MoJIe IUTsl CMSITYEHUsI HApOTHOCTe !, HO KaK Obl XXepTByeTe
€10 pau HeoOXOAMMOCTH (TaK Ha3|[bIBaeMOM | MOJUTUYECKON) AepKaTh B MOJHOU ThMe
nofayuHeHHble Haponabl. Ecnu 310 Baie 6ecnoBopoTHoe MHeHue, Torna U Maromer
COBEPILIEHHO MpaB, U OCTaeTcsl He ocyxnarh KopaH, a mepeHsTh BCe €ro yKazaHusl K
ucrnojHeHno" [Anekcees,A., 2004, c. 68].

W. TacnpuHcKUil yTBepxKal: B HbIHEIIHEe (opMe pycckoe TOCMOACTBO HE BEAET
MyCYJIbMaH K Tiporpeccy. OHO 6eCCHIIBHO BIOXHYTh HOBYIO XU3Hb B 00JIACTD "PYCCKO-
TaTapckoit MepTBeunHbI". KyJIbTypHBIT ypOBeHb MCIIAMCKUX O0IIHOCTeM cHu3mics. Ho
MYCYJIBMaHCKUI IIMBIIN3AIIMOHHBINA ovyar B Poccum coxpanwics: "Mbl He HaXOmanMm
HEOOXOMUMBIX OMpaBIaHWI ISl OJUTUKY MOTIOUIEHUS] OJHOI HApOAHOCTHU JAPYTOI0,
TOJIUTUKY PyCU(PUKAIIMOHHON B HallleM otedecTBe”. OH MPEIUIOXUT "IPYTyIo CUCTEMY
MOJUTUKU, TIPOUCTEKAIOIell U3 YBaXEHUS K HAUMOHAJIbHOCTU U BCECTOPOHHEMY
PaBEHCTBY IIEMEH, HACEJISIIOIINX rocynapcTBo... OHa ... IpUBJIeKaTebHA U JIeCTBYeT
cpeny OONBITMHCTBA IIMBJIM30BAaHHBIX HapomoB Mupa”. CIycTsi HECKOJIBKO CTPaHMUIL
TFacnpunckuit 3asBnstet: "McnamMu3M HeNmOCPEeNCTBEHHO TYT BOBCe He MelnaeT. Ecth
HEeUTO TMOCUJIbHEE U MOocTapee ero, KOTopoe MeulaeT U MOPTUT TYT AEJ0 ... 3TO
HEBEXEeCTBO, 00phOa C KOTOPHIM JO CUX MOp HE OpraHM30BaHa KakK cleAyeT M 3a
60pb0Y C KOTOPBIM JOJDKHBI NPYXHO TPUHSATHCS JIydllie MycyJbMaHe W pycckue"
[Xapnammosuu,K.B., 1907, cc. 3,14]|. IacnipuHCKMii 06GOCHOBANI MOHSITHE "PycCKOE
MYCYJIbMaHCTBO": "MBI" HE IECSITOK U30JMPOBAHHBIX HAPOIHOCTE, a 1IeTbHAsT OOIIIHOCTh
HaponioB Poccuu. Ero crparerus aneuinpoBajia K KyJbTYpPHO-S13bIKOBOI CpeJie, B paMKax
KOTOPOIl ¥ Mpearnonaraioch OCyleCTBUTh TEXHOKPAaTUYECKYI0 MeTaMopdo3y.

HecomHeHHO, 3TO TakKe OBUI MOJIUTUYECKUI TIPOeKT. [aCTIpUHCKUI TIPEeNCTaBIsUT
BO3MOXHBIM JBUTATbCS B CTOPOHY CJIOXHOCOCTABHOW WMHTErpPAaTUBHOU OOLIHOCTU
(poccuiickue TIOPKHW), KOTOpas CHUMET CYUIECTBYIONIME "pa3phbiBhI" (SI3BIKOBEIE,
WCTOPUYECKUE W CUTYaTUBHBIC W JIP.) U OTKPOET IMyTh Pa3BUTHIO HOBOTO MOJEPHOTO
atHoca. [IpencrapneHusi ['aCpUHCKOrO O COLMAIbHO-MOJUTUYECKOM, KYJIbTYPHOM,
HPaBCTBEHHO-PEJIUTUO3HOM, TMCUXOJOTUYECKOM, OBITOBOM OyayllleM POCCUICKUX
MyCyJTbMaH 06a3WpoOBaJIUCh Ha JABYX OIMOPHBIX IMYHKTaX: BEPHOCTh WX HUCIaMy U
MPUHAIEXXKHOCTh K nctopun Poccuiickoro rocynapcrsa.

Pextop Kazanckoii gyxoBHoil akagemuu H.W. WUnbMuHCKUil mepBbIM OOpaTU
BHUMaHue: pabora M. TacmpuHckoro HameneHa oOCynuTh "GYIYIIHOCTh PYCCKUX
MyCyJIbMaH B MHTepecax otedyectBa u nupwimsauuu” | Facipunckwmii, 1. 2006, cc. 434-
435]. B 1881 r. oH BocnipuHSsL1 paboTy Kak Hayauo 00pbObI TATAPCKO-UCIAMCKOI CTpaTeruu
C MUCCHOHEPCKON cTpaTerveil U Kak MPU3bIB K MOJUTUYECKONH MOOUIU3ALUU:
"HamBuraercst ctpanrHasi Tydya MaroMeTaHcKasi, HOBOE HallleCTBUE, HO He MOHTOJILCKOE,
a MyCYJIbMaHCKOe, He NUKapeil u3 A3uu, a MuKapeil IMBUIN30BAHHBIX, TIPOIIEIIIIIX
YHUBEPCUTETHI, TMMHA3UU U KaJIeTCKUe Kopryca... Beuii mpexe oTrnaaeHust KpeleHbIX
Tatap, HO TO ObUIM LIBETUKHU, a TEeMepb SITOAKU, TO ObUIO HEYTO MpelBapUTesbHOE, a
Teniepb HaumHaeTcs TpakTaT” [[Tucbma H.W. MimbMuHcKoro,1890, cc. 63-64]. Ero yueHuk,
MHoro pabotaBimmii B Typkecrane, H.I1. OctpoyMoB Takke Mpu3HaBaI: "mep3KUil" 1
"HerokOpHBIX" [acpuHCKUi co3nan "ydeHue", "B CBOMX MBICISIX YXe TIepecTyraeT
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ropor no3BojieHHoro Kpas". Unbmunckuit mucan K.I1. TTo6enoHocuesy: "'acripuHcKmi

npecjeayeT LeJu: BO-TEPBbIX, PACIPOCTPAHUTh MEXAY MaroMeTaHCKUMU
noagaHHbIMU Pycckoil umrepuu eBpomneiickoe MpOCBEIlleHUEe Ha MaroMeTaHCKO
OCHOBE, MAarOMETAHCKUE UIealThl TIOAKPACUTh €BPOTIEVICKIM 00pa3oBaHUEM; BO-BTOPBIX,
BCE MHOTOMUJUIMOHHOE PA3HOMECTHOE U YaCThIO PA3HOSI3bIYHOE HACEJIEHUE MaroMeTaH
B Poccun o0beIMHUTD U CILUTOTUTH (ITPUMEDP - HEMELKoe OObeNMHEHUE); B-TPEThUX,
YJIOXUTbh MOCPENCTBOM CBOEro OopraHa, Ijisli Bcex B Poccuum maromeTaH TIOPKCKOTO
KOPHSI, SI3bIK OCMAHCKWUIA... [actipuHckumii 1 K° XOTAT mpoBecTH K TaTapaM eBpoIeiicKoe
0o0pa3oBaHUe, HO TOJIBKO OTHIONb He uepe3 Poccuio... [lnaH cocraBieH MCKYyCHO U
OCHOBATEJIbHO... TaTapCKasl WHTEJUIMTEHIIMS, 3aMa3biBas PYCCKHUE [1a3a MHUMbBIM
palMOHATU3MOM WU JUOEepaiu3MoOM, YCUJIMBAETCS CO3JaTh MYCYJIbMaHCKO-
KYJBTYpHBIU 1IeHTp B Poccnu”. 3Hast xapakTep ITOKPOBUTEINsI, OH MPOpodecTBoBal: "B
Poccun HaumHaetcst MycyiibMaHcKuil Bompoc”: OH "He JaeT HaM MOKOsI HU THEM, HU
HOYBIO": "BpeMeHa M3MEHWINCH".

I[ToGenoHocCIeB BHUMATEIBHO CIIeAUJT 3a auckyccueil. OH mucan: "Hauamo
HAllMOHAIBHOCTHU BBICTYIUJIO BIEPE] U CTAIO IBUXYIICIO U Pa3Npaxarolleio CIWIOH ...
U HEBEIOMO K KaKOMY TIPUBEIET UCXOmy'.

Hns bag3utoBa moOyauTeIbHBIM MOTMBOM B JUCKYCCHM cTala peub D. PeHaHa B
1883 r. Ha cobpanuu HayuHoii (ppaHiry3ckoii accouuanviu B CopooHHe [PeHan,D. 1883,
cc. 18-19]. B 1883 1. Bassutos B [1etepOypre uznan "Bo3paxkeHue Ha peub DpHcTa PeHana"
("Ucnam 1 Hayka"): vciaaM "B OCHOBHBIX CBOMX MOJIOXEHUSIX HE MMPOTUBOPEYMUT JIOTUKE
3MPaBOTO MBINUIEHUsI U He OOUTCS OoTBeTa Hayku'. bassuToB kputmkoBan PeHana 3a
OTCYTCTBUE CEPbE3HOI HAYYHOU METOMOJOTUU B UCCIeAOBaHUM ucaama. OH yka3ai Ha
"IMaBHyI0 mpu4uHYy ... He cama Hayka momaeT TOBOI K HamajeHWsM Ha Hee, BUHA
BCEIIEJIO TTajiaeT Ha ee GecTaKTHBIX jesTtenieil”. KHura BrI3Baa GOIBIION WHTEpEC.

[My6aukanuu uciaMCKUX MOAEPHUCTOB HE 3aMETUIU Obl B OOLIEPOCCUICKOM
KOHTEKCTe, eclid Obl Te He BOCMOJb30BAJIUCH 00llepoccuiickoil mpeccoit. Knuru u
CTaThW MYCYJIbMAaHCKWUX aKTWBHMCTOB BBIIIUIM, YTO BaXXHO, HAa PYCCKOM si3bike. OHH,
KOHEYHO, ¥ OBIIM PaCcCUMTAHBI Ha PyCCKOTO ynTatesisi. OCTpOyMOB OTMETHUIT: "MBI IMeeM
JIEJIO C TIeYaTHBIM UX CI0OBOM, MIPEAHA3HAYEHHBIM UMY CAMUMMU [UISI PYCCKUX YUTATeJei,
IUIST paccestHUS 3a0JIyXKICHUI pycCKOM MyOGauMKu”. ABTOPBI 3TOTO W HE CKPBLIBAJIU
(Octpoymos,H.II. 1901, c. 246).

MuccroHepcKast MHTepIipeTalusl uciaMa MCIaMCKUMU aBTOpaMM OTBEPTHYTA, HO
OYEBUIHA TOTOBHOCTh K MUaiory. B BbicKa3pIBaHUSIX ['acCTIpUHCKOTO OTpaXkacs TOUCK
B €BPOTICIICKO-XPUCTUAHCKOM OIIBITE "TTOJISI OyXOTBOPEHHOCTH", B 3TO TIOJIE CTPEMMUJICS
U WCJIaM: UCITBITATh BO3ICWCTBME YIIIEAIIEH BIepes WHOBEPUYSCKON ITMBIIIM3AIUH,
MOJYYUTh OT HEe OPUEHTALUU ISl COOCTBEHHOTO TBOPYECTBA.

[MpaBociaBHBIE MUCCHMOHEPHI OCTABAIUCH B PycCie TPAAMIIMOHHBIX MOIXOIOB K
HcJIaMy, MCKITIOYABIIMX YCTAHOBKY Ha TMOHWUMaHWe Bephl japyroro. HecMoTpst Ha
HUCMOJb30BaHUE PAOOT €BPOIECKUX BOCTOKOBENOB, MPOJEMOHCTPUPOBAH 3aKPBITHII
TUIT MBIIJIEHUSI, YBEPEHHOCTh B MOHOTOJMU CBOed KoHbeccuu Ha obsamaHue
abcosoTHOU ucTUHOU. KoHeuHo, B penurnosHoii cepe pazpaboTka mpouenyp
MMOHVUMAaHUsI WHAKOBEpWs, WHOU pPEIUTUO3HOU TpaaullMid B TePMHHAX CBOEW
npo6ieMaTyHa. Ho mucKyccust KOCHYIach BasKHBIX OCHOBAHWI: (DYHKITMOHATHBHOCTH
CyOCTPaTHBIX PECYpCOB B KOHTEKCTe "HOBBIX BHI30BOB". COXpaHSUIaCh ITUXOTOMUS -
KYJIBTYpHBIE/HEKYJIbTYPHBIE COCTOSTHUS YeJIOBEYECKOTO OBITHSI: MX PEBU3US BaskKHA JUTSI
VIpaBJIeHUs] COIMANILHBIMU TipolieccaMu. KpuTeprem OIleHOK CTaHOBUJIACH CTETieHb
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MpUOOIIeHNsT K "TpOocBelllcHHOCTU" "06pa30BaHHOCTH", "LIMBUJIM30BAaHHOCTHU",
nmparMaTuyeckux (CeKyasIipHbIX o cytu). [lonutndeckuii "tpaktat” "nmukapeii
IIMBWJIN30BaHHBIX, MPOIIEMIINX YHUBEPCUTETHI" BOCIIPUHSAT CO CKETICHICOM, MPU3HAH
3aMMCTBOBaHHBIM. MM yKka3aHO Ha TIOX0e 3HaHWe MHOCTPAHHBIX MccienoBaHuii. Jaxe
Ha "GecrepeMOHHOCT" TPAKTOBOK, MPOXONST MUMO BaXHBIX MoTHBaruii: Ha camom
JieJie, HUKTO M3 UCIIAMCKUX aBTOPOB HE COTEPHUYAN C €BPOTMEHCKUMK BOCTOKOBEAMHU,
BaXEeH MX PACTYIIMi WHTepec K HUM. "TpakTar” TMCUXOJOTUYECKM CHUMAT CTUTMY
OTCTAJIOCTH, HECOOTBETCTBMSI TPEOOBAHUSIM COBPEMEHHOM XW3HMU.

3axarouenue

B 11e710M, OTMETUM MOZUTUBHYIO POJIb 3TOTO ATara TUCKYCCUU. 3apOIUBIINECS TTOCHUTBI
HEeC/IM pa3IMIHbIe MOJIEPHU3ATOPCKUE TI0 PEeaTMsIM W TIOTCHIIMSIM YCTPeMIICHVSI, BUNIEIA B
JIMCKYCCHUH "KU3HEHHBIN nMrepaTtus Oymyiueit Poccrn”. I1pencraBieHys O TOMULICHTPUYHOM
MPUPOJIe YeJIOBEUECKOUW MCTOPUU MYCYJTbMaHCKHE aKTUBUCTHI pacCMaTpUBAU Kak
CaMOOBITHOCTh COITMOKYJIBTYPHBIX (hOPM, MEHTAIBHBIX W TCUXOJIOTUYECKUX YCTAHOBOK,
KOH(eCCHOHATBHBIX LIEHHOCTel. ba3ucHast ormmosuiyst MoIepHOCTH "cBoOoma / HecBobona”
ymHoxaa ux cuibl (BbatyHckuit M.A. 1996, cc. 81-90).
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Krasovitskaya Tamara Yusufovna (Rossiya, Moskva)

Pravoslav missionerlari Islom ziyolilarining roli haqgida

Annotatsiya. Pravoslav missionerlarining islom ziyolilarini baholashi jiddiy bahslar davomida shakllangan.
Bu o'zining etakchilariga ega bo'lgan ishtirokchilar soni, mazmuni, o'z dramaturgiyasi bilan bir nechta
bosgichda amalga oshgan. Birinchi bosqich 1870 yil boshlaridan 1880 yillargacha davom etgan. Ushbu
magqolada islom dunyosi kelajagi bo'yicha ko'tarilgan muammolarning tahlili bilan kifoyalaniladi. Insoniyat
tarixining politsentrik tabiati haqidagi tasavvurlarni musulmon faollari ijtimoiy madaniy shakllarning mental
va psixologik mo'ljallarning konfessional qadriyatlarning odatiyligi sifatida o'rganilgan. Tayanch oppozitsiyaning
"ozod/qaram" munosabatlari ularga kuch bag'ishlagan.

Tayanch so'zlar: islom ziyolilarining strategiyasi, islom, missionerlar, ijtimoiy madaniy shakllar, mental
va psixologik mo'ljallar, konfessional gadriyatlar.
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Typceinoaesa Aiiryas, Mannsioek A.2K. (Kaszaxcran, Acrana)

HEKOTOPBIE ACIIEKTbI B3AMMOCBA3U TEHTPUAHCTBA 1
30POACTPU3MA

AnnoTtamms. VcTopryecky HayaBLIMCh C TEHTPUAHCTBA, PEIMTHO3HBIE BEPOBAHMSI Ka3axXOB OKa3asl
OrPOMHOE BJIMSIHUE HAa YXOBHOE CTaHOBJIEHHME OOIIECTBa, BOCIMTAHHME, OOPa30BaHME IMOIPACTAIOLIETO
MOKOJICHUSI. PeTMrino3Hast KyJbTypa OKa3bIBaeTCsl OHUM M3 BaKHEUIINX (DaKTOPOB LIMBIIIN3ALMHY, TOTOMY
B Ka3aXCKOW IIMBWJIM3AIIMU TIPOJOJIKAIOT COXPAHSTBCS Cle/ibl BiIusiHUs KyiibTa Tenrpu, Kep-Cy, YMait,
mraMaHu3Ma, KyJbTa MHUTPBl M 30poacTpu3ma. DTO MO3BOJISIET CYMTATh, YTO JaHHbBIC BEPOBAaHUS
OPraHWYeCKU BXOJST B IMBUIM3ALIMIO KaK KPYITHOMACIITAOHYIO JOopMy OpraHM3aLiy COLMATbHOM KU3HHY,
UMeIoLel GOJBIIYI0 YCTONYMBOCTh B TPOCTPAHCTBE M BPEMEHHU. B CBS3MCITUM BIAHHOW CTaTbe MK
00paTUM BHMMAaHHWE Ha B3aMMHOE BJIMSIHME M Pa3inyue APEBHEHIIMX (OpM BEpOBAaHWS TEHIPUAHCTBA U
3apoacTpusma.

KumoueBsie ciosa: tanrpu, XKep-Cy, YMaii, miamanusm, MuTpa, 30poacTpusM, pelUrusi, ragaHue,
XPUCTUAHCTBO, TPAIWIIMOHHBIC BEPOBAHHS

Beedenue

SI3pIYeckrie BepOBaHUS TIOAPHIBAIM OCHOBY OGMUIIMATLHON 1IepKBU, U60 OHU OBLUIN
HapOJIHOM penvrueii, Kotopasl 3apoauach U BeIpOCa B TOJIIE TPOCTOHApoabs. A.Sl.
I'ypeBuu mutier: "LlepkoBh yHUUTOXAA KaMWIa ¥ UIOJIOB, 3aMpellasl MOKJIOHSIThCS
GOXKKaM, COBEpIIATh XEPTBONPUHOIICHUS W YCTpaWBaTh S3BIYECKHME TPA3THUKU U
putyansl. [1pecienoBaHUIO MOABEPTATUCH TOTPeGATbHBIC 00PSITBI, COTIPOBOKIABIITUECS
KkpeMareit u putyaabHeiMu iupamu” [[ypeBud,A.51. 1990. cc. 43-44]. A Benb Bce 3T
00BIYaM BXOMWJIM B SI3BIYECTBO M 30pPOACTPHM3M, PABHO KaK W TOKJIOHEHUE CUJIaM
TIPUPOJIBI, KYJIBTHI TOP U CKaJl, JIECOB U BOMBI. DTO Xe Kacaloch ITaMaHUCTCKUX OObIYaeB
ragaHvii, 3aKJIMHAHWMA, TTPOPUIAHUIA W APYTUX S3BIYECKUX OOBIYACB.

B ommume oT XpUCTMAHCTBA, KOTOPHIN MPOCTABUJICS TIPEC/ieNOBAaHNEeM sI3bIUeCTBa,
uciaaM 6oJiee MSITKO OTHECCS K TEHTPUAHCTBY U IPYTMM TPaOULIMOHHBIM BepOBAHUSIM.
DTO OBLJIO CBSI3aHO C TE€M, YTO caM McjIaM ObUl MOPOXAEH B Cpejle KOUYEBHUKOB,
acdpoasmaTckix HOManoB, Kak 06 atoM miacut KopaHn. Kpome Toro, B TpamuiinoHHOM
Ka3axCKOM TIOHUMaHWM TIOHSITHsI Ajutaxa ¥ TeHrpM 4YacTo COBHAnaid, BO BCSIKOM
ciTyyae UMeJIM MHOTO OOIIUX 4epT. DTO CTaJo 3aJI0ToM ycriexa uciama B Kazaxcrane u
CPaBHUTEJIEHO OBICTPOTO €T0 PacIpOCTPaHECHMUSI.

Ocnogénas wacmp
Mup, TIONHBIIA TYyXOB, COXPAHSIETCI B TEHTPMAHCTBE, IIaMaHW3ME, MUTpau3Me W

30poacTpusMe. DTo 0Kas3ajao CUJIbHOE BIUSIHUE Ha MOCIEAYIOIIYIO KYJIbTypy Ka3axoB 1
ITOTOMY HE MOXET CUMTAThCS YIIEALIMM HaBEUYHO, MO0 STH PEUTMO3HBIC BEPOBAHUS
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OKa3ajJii MOIIIHOE BO3JEUCTBME Ha UCJIaM MECTHOIO MPOUCXOXAECHUS, TO €CTh
MYCYJbMAHCTBO CTajIo, MPUCHOCOOJSATHCS M YUYUTHIBATh aBTOXTOHHBIE BEpOBaHWUSI, a
ucaamckas nuBwinsaius B KazaxcraHe BbISIBUJIAa CUHKPETUUYECKOE E€IUHCTBO 3THUX
KyabTOB. M. OpbiHOekoB muieT: "Mcnam, koTtopbiii mpuinen B cepeanHe VIII B.,
MPUCYTCTBOBAJ B OCHOBHOM B Topojiax M Ha tore KazaxcraHa, B cTenu OH MpUMEHSICS
criopaguyecku. Hapos, KOTOpblii TOCTOSIHHO HAXOMUTCS B KOUEBbE, IBUXKEHUU, OOJIbIIE
WCITONIO30Ba TpaTUIIMOHHBIe KyJIbThl" [OpbiHOeko,M.C. 1995, cc.79-80].

Hapon, noMruMo HachbMIEHHOCTU MUpPA AyXaMU, €ro OJyXOTBOPEHHOCTU, COXPAHUI
Takoe SIBJieHWe, KaK TOoTeMu3M, KyiabTbl CosHila, orHs, Komsi HebGecHoro, 3Be3i,
He6a u np. Cama ayma uyesnoBeka, Kyr, umeeT Tpu Buga. Ho BpeMsi cHa yesoBeKa ero
Jylua OTAEJISIeTCSl OT HETO U CTAHOBUTCS BO3MYIIHOW TYIIION, a KOT/Ia OHA OKa3bIBAETCS
B TeJie YesioBeKa, TO MpuoOpeTaeT BUI TEHEBOU AYIIW, IyIIM-TeHU, 3eMHON OYIIU, U
BUJIETh €€ MOTYT JIUIIIb OCOOBIE JIIOJIN, KOTOPbIE HAa3bIBAIOTCI MYJpellaMU, B CAMOM Xe
TeJie YyesioBeKa MOCTOSTHHO MPUCYTCBYET Nyllla-Baaieaunna, TeaecHas ayiia. [loctosHHas
HaIOJIHEHHOCTh MUpa JyXaMM W JyllIaMUu, KaK BUIHO, OObEIMHSIET TEHTPUAHCTBO U
30p0acTpu3M, IIAMAHU3M U MUTPAU3M.

AHVUMU3M ObUT IPEBHENIIIUM MPEACTABICHUEM PEIUTUO3HOTO TOJIKA HA TEPPUTOPUU
KazaxcraHa, 4To BUIHO B MUPOOIIYIIEHUN APEBHUX CAKOB, KOTOPBIE ObLIU MAaCTyXaMu.
DTO 03Hayajo, YTO AYIIU JIOAEH OTAENSIIUCh OT HUX, YXOAWUIU B IPYyroi Mup,
MYTEIIeCTBOBAJIM MEXIy HHMMM, BCTpEUasiCb Ha CBOEM ITyTH C pa3IMYHBIMU JyXamu,
KOTOPBIMM OBLIM HAMOJIHEHBI MpeAMEThI 1 Tena. JpeBHeH i o0psia TPYMOCOXKKEHUS
ObLT BBI3BAaH T€M, UYTO UM OOECIEeUYMBaJICSI MOCTOSIHHBIN YXOJ MOKOWHOIrO B JIYYIIWN
MUp, OO Ayllia ero yxXe He Mora BepHyThesl. OTCIoa BBITEKAET U KYJIbT OTHSI, KOTOPBII
conpoBoXaan HacelbHUKOB KaszaxcraHa, kynbT  CoJIHIA KakK BCEMOXMpPawUIero
OTHSI, KYJIbT KOHSl Ha Hebecax, BeYHO CKadyloulero no HuMm, kyiasT Tenrpu, XKep-Cy,
YMaii, KyJbT DYyXOB JOOPBIX M 3JbIX, TO €CTh IIaMaHW3M, KyJbT MUTpBI Kak Oora
MacTyIIeCKUX TJIEMEH U T.JI.

BaxHbiM B miectBuu ot TeHrpu no 3opoactpa Ha Tepputopuu KaszaxcraHa siBisieTcst
TOTEMU3M, KYJbT TOTEMHBIX IMPEAKOB HACEIbHUKOB, YeMy ObLI TTOCBSIILEH 3BEPUHbIN
CTUJIb BCEX NMPOM3BEICHMI aBTOXPOHHOTO McKycctBa. M.U. ApramoHoB mwmcan: "U3
HaxoJoK B TareHcKux KypraHax OTMETHUM 30JI0Tble 000AKM Meya C rPaBUPOBaHHBIMU
un3o00paxkeHussMu. Ha 30710TOM JMCTKe, MOKPBIBAIOIIEM MEPEKPEeCTbe, MpeNcTaBIeHa
npoduibHas rojloBa TOpHOTo 6apaHa ¢ CUMMETPUYHO Pa3BEPHYTHIMU IO €€ CTOPOHAM
CIUpANSIMU PYyOUaTBIX POTOB... U300paxeHbl JABe (UTYpHI Jiexallero 3Beps C
MPUOTKPBLITOI 3y0acToil MacTblo U 3aKPYYEHHBIMU HUXXHEN YEIOCTbIO U HOCOM...
®urypbl GJIM3KO CXOTHBI C U300PAKEHUSIMU BOJIKA, XapaKTePHBIMU JIJISI CAPMATCKOTO
uckycctea" [ApramonoB,M.M. 1973, c.13]. 3mech OTYETAUBO BUIHBI TOTEMHBIE
U300paxkeHus1 TOPHOTo OapaHa U BOJIKA, a PSJIOM LIUPOKO MPEACTaBIeHbl U300PAXKEHUS
KO3JIOB, JIbBOB, 0apcoB, oJjieHeit u ap. ToreMusM umen HeoObIYAHO LIMPOKYIO
pacrnpocTpaHeHHOCTb Ha Tepputopun Kaszaxcrana.

DTO OBLIO CBSI3aHO C TEM, YTO TOTEMM3M ObUI CBS3aH C MPUPOAHBIMU CWIAMU U
JyXaMH, KOTOpbie ObLTM B HUX 3akmodeHbl. C.C. YepHukos nuieT: "Jlymaro, 4To Iejao
OOCTOUT CJOXHEEe U MEePeXUTKU TOTEMUCTUUYECKUX 3BEPUHBIX 0Opa3oB
nepcoHN(UILIUPOBATTUCH YK€ B 3TO BPeMsI C TEMU WJIM UHBIMU CUJIAaMU TIPUPOJHL... ECTh
BecbMa OLLYTHMasl pa3HUIIA MEXTY XapaKTepOM PaclpoCTpaHeHUsI U300paKeHU N OJIeHs],
TOPHOTO KO3J1a, OpJla U "MaHTephbl', YTO YKa3biBaeT HA OCOOEHHOCTU MX CEMaHTUKHU"
[Yepnukos,C.C. 1965, c.56]. Ckudckuit 3BepuHBIN CTUIIHL BO3HUKaeT B BocTouHoM
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Kazaxcrane u Antae, najee ¢ UCMOIb30BAHUEM TOTEMHBIX MPEJICTABJICHUI OH IIIMPOKO
pacnpocTpaHsieTcs o Bcemy KazaxctaHy. DTO MOKJIOHEHME MPUPOJIHBIM CUJIaM,
BbIpaXX€HHOE B TOTEMU3ME, CUJIbHO MOJKPEIISeT €JUHCTBO TEHIPUAHCTBA U
30poacTpu3Ma, llaMaHu3Ma U MUTpau3Ma.

CBs3b CTApUHHBIX Ka3aXxCKUX KOH(deccuii ¢ TOTeMU3MOM OTMEYaeTcsi MHOTUMU
uccnenoparenassmu. C.H. AkartaeB mumet: "ToTeMu3M, HECOMHEHHO, OBII
CBOEOOpA3HbIM, TaAKUM XK€, KaK TEHIPU3M, UIEHHBIM CPEJACTBOM CUHKPETHYECKOTO
OCMBICJICHUS €IMHCTBA YEJIOBEKA C IPUPOJOIl. DTO CBOETro poja MaTepuaIuCTUUECKUI
OTBET Ha OCHOBHOMI ¢unocodckuii Bompoc 06 OTHOLIEHUM CO3HAHUS K Matepuu. [1o
TOTEMUYECKOMY CO3HAHUIO HE UIEaJIbHOE SIBJISIETCS MPUUYUHOUN MPOUCXOXIECHUS
MPUPONBI, a MPUPOAA TMPOUCXOAUT OT XUBOTO MHpa Xe MyTeM Homyasuuu”
[AxkaraeB,C.H. 1993, c.114].

HdoucnaMckuii 3M0C Ka3axoB OYKBaJbHO HAMOJHEH Pa3MYHbBIMU MOTUBAMU
CKa304YHOCTH, KyJabTOB TeHrpu, Mutpsl, 3opoactpa, KOTOpbIe MPOSIBISIIOTCS B TAaKUX
MPUYYTMBBIX 00pa3ax, Kak 3y - BeJMKaH, XaJIMaybl3 - JIOJ0E/, XKe3ThIPHAK - METHbIE
KOTTH, CEMUTOJIOBBIE UYJOBUIIA, YYTYHHOE YXO, XaJTbl3 KO3 - OJHOIJA3blil BeJUMKaH
u np. Ha atom Gorarom uctopuyeckoMm ¢dhoHe ciaeayeT OTMETUTh TOPHBIX AYXOB - Tay
iiecu, anpin-06aThlp - OOraThIpb- BEJIMKAH, KyJbT OTI[A-TOTeMa, CKa3aHUE O CEPOM
BOJIKE - OOpTE 1lIeHe, KOK- 0opH, o iebenu - AK-Ky, 00 nCTOUHMKaX XXU3HU U CUACTbs
- Kyt, YMmaii, cuMBonuky KyabTa Obika Ory3a - npapoautens (Ory3-Hame).

CuMBOJIMKAa TEHTPUAHCTBA U 30pOacTpu3Ma, lIaMaHW3Ma U MUTpaM3Ma HaBcerna
ocTasach B MaMSITH Ka3aXCKOTo Hapoja, Jlaxe rmocie MpOHUKHOBEHUS KCaMa B CTENb
MOIIIHBIM O0pa3oBaHMEM B yMax Jofeil (purypupyroT AoUcIaMCKKUE BEPOBAHUS, YTO
HaXOJUT BbIpaXeHUE B MEPEMEIleHUHU JAPEBHEr0 U MYCYJIbMAHCKUX Hayall, a 3TO yXe
BBIPAXaeTCsl B TAKUX CJIOXHBIX ClOBOcouyeTaHusix, kak baba Tyktsl -IlamTel A3us,
Kanpip-Tenrpu (coznarens BcenaeHHol), [Tup-Cayereii (mpopuliatesib-OKPOBUTEND),
KOT/Ia Hapsily ¢ aBTOXTOHHBIMUA MUMEHaMU YIOTPeOSIIOTCS UcaaMcKue a3u3 (crapetlr),
aynaud (CBSTON).

KynbT npeakos, BbIpakeHHBIN B OTLE, TPOJOXKAET COXpaHsIThcs. Ha BceHapoaHbIX
TOpXeCTBax Oe3neTHOro otria Ha3bpiBaloT Ky-06ac (rosblit yepen), OH He MMeeT MpaBa
CUJIETh PSITOM CO CBepCTHUKaMu. B cramOynbeckoMm usnanuu "Kurtabu-nene- Kopkyn”
HarmicaHo: " Y Koro He ObUIO HU CHIHOBEW, HU Jo4Yepeil, Belel OH MOMECTUTh UX B
YepHYIO I0PTY, TIOACTWIATH IOl HUMU YePHYIO KOIIMY, aTh UM B ITUIILY MSICO Y€PHOTO
0apaHa, ecM XOYeT eCTh, €CJIU HET - MyCTh YUIYT. A KTO UMEET ChIHOBEU, TeX cKazal
TMOMECTUTH B 0eJyio I0pTY, a UMEIOIINX J0Yepeil - B KpacHylo 1opTy. KTo He umeeT HU
CHIHOBEW, HU I0UEpeii, TeX ajlTax MPOKJIMHAJ, TaK OyneM MpOoKIuHATh U Mbl" [ Kutabu-
Hene-Kopkyn, 1917, c.67]. T'epou 3mocoB Bcerma MMEIOT OTIA, POXIAIOTCS
HEOOBIKHOBEHHBIMH, a WX ITOSIBJICHWE CBSI3BIBACTCSI C NPEBHUMH TOTEMUCTUYECKUMU
MpeaCTaBAEHUSIMU, YTO XapaKTEepHO JJisl BCeX JOoMcCJIaMCKUX BepoBaHuil. Tak,
OepeMeHHast MaTb XOUeT BUJIETh BOJIKA UJIU JIbBA, HACBITUTBCS UX CEPALIEM UJIU MEYEHBIO,
eCTh siIa opJia, TPYNUHKY OBbIKa, MUTh MOJIOKO JIAaHW WJIM Gejioll BepOIIoauIlb”
[[Motanun,I.H. 1916, c.148].

TeHrpuHCTBO M IIAMaHW3M, MUTPau3M U 30pOACTPU3M OKa3aJld HeMpexojsiuee
BJIIMSIHUE Ha MUPOBYIO arMmocdepy snoxu. byayuu riayboko B3aMMOCBSI3aHHBIMU
MUPOBBIMU SIBJICHUSIMU, OHU UMEJIU OIMHAKOBBIE KYJIBThI, TOTEMbI U JiereHabl. [lomumo
TOTEMOB BOJIKa, OpJia, ObIKa, U JIP. UHTEPECHO POXAECHUE Ireposi OT COJTHEUHOTO CBETa,
JIy4a, 4To yke roBopuT KynbTe CosHIla "AlaHry GblIa IeBCTBEHHOI fo4Yepbio [IXXyOuHa,
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cbiHa FOnny3a. B TeueHUe HECKOJIbKUX HOUEM CUIbHBIN CBET MPOOYXKIall ee, CXBaThIBaJ
ee, MPOHUKAl el B pOT U MPOXOAWJ uyepe3 Bce Teso. OHa pOmUT Moce 3TOro Tpex
MaJIbUMKOB, POJOHAYaJIbHUKOB Tpex ponoB (boaeHeraii, boprte-Taii, TaraHaraii-
TapreiTait)" [BecemoBckuii,A.H.1940, c.536]

Hcxons n3 3TOro, MOXHO TEHTPUAHCTBO M 30pOACTPU3M C MPUBXOISIIUMU CIOJA
9JIeMEHTaMM 1IaMaHuW3Ma W MUTpau3Ma paccMaTpuBaTh KakK €IMHOE YUYeHUe
pEeJIUTrMO3HOTO TOJIKa, KOTOPOE MPOBO3TJalllaeT MUP, BCEJIEHHYIO NYXOBHOM
1IeJIOCTHOCTBIO, KOTOpas HeleJluMa, BeUHa U Heu3MeHHa. TeHrpu - 6ecrpeanochliouHast
CYIIHOCTb, €ENMHCTBEHHAsA, CyOCTaHIIUS, KOTOpasl YXe Jajiee PaCKPbIBAETCS B Pa3IMUHbIX
o6pazax Bepxnero, CpenuHHoro u HuzkHero MupoB, MepexoAuT B IlIaMaHCKUE
npeacraBieHus, obperaeT cedsl B KyJabThl MUTpPBI, NEUCTBYS Cpelyd MAacTyIIEeCKUX
IUIEMEH, U MEePEXOUT B MUP 30pOACTPU3Ma C €r0 MPOTUBOIMOCTABIEHUEM TOOPBIX U
3JIBIX TyXOB.

TeHrpraHCTBO M 30pOACTPU3M OKa3aId OTPOMHOE BIMsSHUE Ha (HOpMUpOBaHUE U
pa3BUTHE BEKOBBIX OCHOB CYILIECTBOBAHUS Ka3aX0B, HA TPUHLUIIBI OBITUSI U OCO3HAHHBIE
LIEHHOCTA MUPO3/IaHus, a IIIaMaHU3M U MUTPau3M MPOAOJIKAIOT 3TO U MOHbIHE. Peub
UIET O KOJJIEKTUBHOM O€CCO3HATEJIbHOM HAlero Hapoja, KOTOPOE BOCIPOU3BOIUT
apxanyeckue MepeKuTKU JIONei, UX apXeTUIbl U MTPO0OPa3bl, KOJJIEKTUBHBIE 00pa3bl
u mMubosorndeckue Tembl. Eite Mpeiin mokasan, 4to Ha JIIOel MPOoI0IKaloT OKAa3hIBATh
OrPOMHOE€ BJIMSIHME CTapUHHBIE LIEHHOCTU HapoJa.

M.C. OpbIHOEKOB TUIIIET, YTO "3TH IIEHHOCTH CYIIECTBYIOT CTOJb NABHO, YTO OHU
CTajiM KaK Obl BIUTAaHHBIMU B KPOBb Y€JOBEKa C CaMOro JIETCTBa, MOTOMY B
3HAUUTEILHOU Mepe BBICTYIAIOT OeCCO3HATEIbHOM 00Pa30oM, XOTS U MOTYT ObITh BIIOJTHE
pacuiu@poBaHbl. DTO NOKa3bIBAETCS TEM, YTO B CO3HAHUM JIIOJIEN YaCTO BCTpevaeTcs
3JIEMEHTbI,. KOTOPbIE HE SBJSIOTCS JIMYHOCTHBIMU, UX HEJb351 OOBbSICHUTH U3 COOCTBEHHOM
KW3HU WHAWBUIA, OHU KaXyTcs KOPEHHBIMM, BPOXJAEHHBIMU U YHACIEJOBAHHBIMU
dopmamu yenoBeueckoit mcuxukn” [OpbinOoekoB,M.C. 1994, ¢.110]. B mcuxuke moneii,
TMOMMMO CO3HAaHUSI, UMEIOTCSl OTPOMHbBIE 00J1aCTU OECCO3HATEbHOIO0, KOTOPOE COCTOUT
13 00pa3oB U BIEYATIIEHUH, MPOJOIKAIOIIMX OKA3bIBaTh BIMSHUE Ha CO3HAHUE.

DTU LIEHHOCTU COCTAaBJISIIOT TO CBOEOPa3HOE U OCOOEHHOE, KOTOPOE MPOSIBISETCS B
OBITY U SI3bIKE, IPEJCTABACHUSIX O MUPE U HOPMaX OTHOILIEHUS YeJOBEKa K YEJIOBEKY,
¢opMax OTHOILLIEHUS K cpene ooutaHus. Ha 3To aTHUUYecKoe cBoeOpa3ue Ka3axCKoro
Hapoia TEHTPUAHCTBO, IIAMaHW3M, MUTPAU3M U 30pOACTPU3M OKa3zau 0COOEHHOE
BIusHUE. Eciu roBopuTh O COBpPEMEHHOM KYJIbType Hapojaa, To 3Ta creuuduka u
CaMOOBITHOCTb B COEJMHEHUU C OOIIMM M TUMMYECKUM B 3THOCE U JAET TO, YTO
Ha3bIBAIOT HAIMOHAIBHON JAYXOBHOCTBIO U KYJbBTYPOIA.

OT 5TUX BepOBaHU U UIET crieludUYecKUil 7151 Ka3aXoB CIoco0 KyJIbTYypHOTO ObITHUS,
KOTOPBIA OTHOBPEMEHHO €CTh MPEANOChLUIKA U PE3YJIbTaT OCBOCHUS YETIOBEKOM YCIOBUI
COOCTBEHHOI'O CYIIIECTBOBAHUE, COBOKYMHOCTb lI€JIEHANPABICHHON AEsTeIbHOCTU U
ee pesyabraToB. Oco0oe 3HaueHUe MPUOOPETAeT UCTOpUYECcKas MaMsiTh, CleJOBaHUE
3aBeTaM MPEKOB, UX OObIYASIM U TPAAULIUAM. DTUM OOBSCHSIOTCS BEKOBBIE TPAIULIMU
MOYUTAHUS CTAPIIUX, POAUTENENH U POJCTBEHHUKOB, OTCIOJA MPOUCXOAUT U
MPUCAYUIMBaHWE K 30BY MPEJAKOB, YBaXXEHMWE K CTapUIMM KakK OMBITHBIM U MYAPbIM
JHOJISIM.

J171g Ka3aXCKOTO CO3HAHUS apXauvecKue MepeKuTKU, CTapasi YacTh MCUXUKU YeTOBEKa
€CTh OCHOBa KOJIJIEKTUBHOTO MBILIJIEHUS C €r0 KOJUIEKTUBHBIMU O0pa3aMu U
mucdosiornyeckuMu TeMamu. OCHOBHOM XO3SIIICTBEHHO - KYJIBTYPHBII TUII - MOJTYKOUEBOE
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CKOTOBOJICTBO, €r0 TeMBbI - "GaThlp, KOHb, KOUEBbE, IOPTa, JAJCKUE 3eMIIU, BPEMs
CYIIeCTBOBAHUSI, IIPOCTPAHCTBO KOYEBbsI, TETUIbIC IOXKHBIE Kpast, "Xaxkmylias HeBecTa"
U MHOTOE Jpyroe, ObIIM MPOAUKTOBAHBI HE CTOJHKO TPOU3BOICTBEHHBIMU
OTHOIICHUSIMU HETIOCPEJACTBEHHO, a HAJIWYHOU KYJIbTypoll oOIlecTBa, TO €CTh
onpeieJIeHHBIM criocoboM xusHenesitenbHocT” [OpbrHOekoB,M.C. 1994, c.111].

TeHTpUaHCTBO 1 30pOACTPU3M OKa3aIl OTPOMHOE BIMSTHUE HA UMMaHEHTHBIE (hOPMBI
JYXOBHOCTH, KOTOPBIE SIBIISTIOTCSI COZIEpXXKaHWEeM KyJIbTyphl Ka3axckoro Hapoma. OHUM
“MeIoT GoJIbllIoe 3HAYSHHME U MOHbIHE, MO0 ceifuac pyXHyBILAsi KJIaccoBasi UIEOJIOTHS
ocBOOOIMIa MECTO, HA KOTOPOE YCTPEMUJIMCh Pa3iMuyHble (OPMBI PEJIMTHO3HOCTH.
OCHOBHOE NOMMHUpYIOLIEE TMOJIOKEHUE 3[1eCh 3aHMMAeT MCiIaM, a TaK Xe JOpyrue
KOHeccur TpaBociaBusl, 6anTU3Ma, HyIu3Ma U HeTpaIuIMOHHbIe penurn. OmHako
B TKaHU JTyXOBHOCTHU Ka3aXCKOTO OOIIeCTBA MPOMOJDKAIOT COXPAHSITHCS CIIEbI BIUSTHUSI
JIOUCIIAMCKUX BEPOBAHUIA.

DTHOTpadUyecKre MCCIeNOBaHUs IMOKA3bIBAIOT, YTO XapaKTepHas pPEIUTUS] B
KazaxcraHe, koTopass CBOMMHU KOPHSIMM YXONWT B JOMYCYJbMaHCKHE BEpOBaHWS,
0COOCHHO B TEHTPUAHCTBO, IIaMaHM3M W 30pOAcTpU3M, B TO BpeMsl KaK IpYTHe
koHbeccun, 3a MckimoyeHueM uciama, He OKa3ajd CUJIBHOTO BO3IEHCTBUS Ha
peNUTHO3HYyI0 atMocdepy perroHa. 37ech MMeeTCsl B BUIY CHHKPETU3M, KOTOPBIi
XapakTepeH IS B3aMMOJICMCTBUSI OOJIBITUHCTBA PEJIUTHI, KOTOPHIN COCYIIECTBYIOT
JIPYT C IPYTOM, MIUTAIOTCS B3aUMHBIMU CUJIaMU U ycTaHOBKamu. Eciiu paHee cunTaocs,
YTO 1IaMaHMU3M XapaKTepeH TOJIbKO Uil TIOPKOB M HE CBOMCTBEHEH OCEIIBIM Hapoaam
U TUIeMEHaM, TO HOBeWllne MccienoBaHWEe MOKA3bIBAlOT, YTO W IIAMaHW3M HMeEEeT
MeCTHbIe KOopHHU. Bojee TOro, oH IIyOOKO CBSI3aH CO CpeaHea3suaTcKuM cy(pu3Mom,
€ro IIMMAHCKUMU W JEPBUIICKUMU OTBETBJICHUSIMU.

B cuHKpeTn3Me penurrno3HOro MMUPOBO33PEHUST Ka3aXxoB CJEMYeT OTMETUTh TO, UTO
pas3JnvHble BEPOBaHUS, 1a U CaMO 3TO MUPOBO33PEHME B LIEJIOM IPEACTABISIIO COOOM
YYyIHYI0 KapTUHY CITIaBa PEJIMTHO3HBIX MPENCTABICHUI CAaMOTO PAa3HOPOIHOTO TOJIKA.
Hapsiny ¢ TeHrpuaHCTBOM COXPaHWJIVCh PETUKTHI TOTEMUCTHUYECKUX TIPENCTABICHUIA,
ciensl eTUImM3Ma, KyJbT YMEPIIWX W TPENKOB, IIAMaHW3M, 30p0acTpu3M, KyJIbT
Mutpsl 1 1.1 Ciofia ke MOKHO OTHECTH KYJIBT XKMBOTHBIX, XO3SIICTBEHHYIO U JICUeOHYIO
Maruio, CeMEHO-ObITOBYIO Maruio, IeMOHOJIOTHIO, KyJIbT CEMbU U JIOMAIIHETO Ovara,
norpebajibHble 00psiabl 1 MHOTOE Apyroe [Akaraes,C.H. 1993, c.115].

TeHTpraHCTBO M 30pOAcTpU3M OKa3aji OTPOMHOE BIMsSTHUE Ha (hOpMUPOBAHWE U
pa3BUTHE BEKOBBIX OCHOB CYIIIECTBOBAHUS Ka3aXOB, HA IPUHIIMITHI OBITUSI 1 OCO3HAHHBIE
IIEHHOCT MUPO3IaHMs, a IIaMaHW3M TPONOJIKaeT 3TO W TMOHBbIHe. Peub mmer o
KOJUIEKTUBHOM 0€CCO3HATEJIbHOM Hapoja, KOTOPOe BOCHPOU3BOIUT apXauyeckoe
MEePEeXUTKU JIoAeil, X apXeTUNbl U MPoOOpa3bl, KOJJIEKTUBHBIE TEMBI W
Mudonornyeckre 0opasbl. DTH LIEHHOCTH COCTABISIIOT TO CBOEOOPa3HOe U 0COOEHHOE,
KOTOPOE MPOSIBISIETCS B OBITY U SI3bIKE, MPENCKA3aHUSAX O MUPE Y HOPMaX OTHOILEHUS
yesloBeKa K 4eJloBeKy, (popMax OTHOIIEHUST K cpene oboutaHus. Ha 310 aTHMYeckoe
cBOe0Opa3ne Ka3axcKoro Hapoaa TeHTPUAHCTBO U IIIAMaHU3M, MUTPaU3M 1 30POacTpU3M
oKasaim 0coOeHHOe BIMsiHME. Eciy roBopuTh O COBPEMEHHOI KYJIbTYype Haponaa, TO
9Ta crienuduKa ¥ CaMOOBITHOCTh B COSIMHEHWH C OOIIUM W TUIMYECKUM B 3THOCE W
JIaeT TO, YTO HA3bIBAIOT HAIIMOHATHHOM TYXOBHOCTBHIO M KYJIBTYpOIA.

AHanu3 npeBHUX BepoBaHMU B KaszaxcTaHe mokasaji, 4TO BCE OHM UMENIU
TPeeMCTBeHHYIO TIprpoy. HaunHas ¢ TeHrpuaHCTBa U IIaMaHU3Ma, Yyepe3 KyJIbT MUTphI
K 30p0acTpu3My, OHU BCE TIPENICTAIOT KaK MPOSIBIEHUE eMUHOM CYIITHOCTH -PeTUTUO3HOM
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WJICOJIOTUY KOUYEBOTO OOIIECTBA, KOTOpasi BO MHOTMX CBOMX KpackaX W HauepTaHUSIX
MPOMOJIXAET COXPAHSATHCS W TOHBIHE. B penuruo3Hoil CTpYKType Ka3aXxCKOoro
MUPOBO33PEHUSI PEJTUKTHI M PYIMMEHTHl TCHTPWAHCTBA M IIIaMaHMW3Ma, a B MEHBIIei
Mepe MUTpau3Ma M 30pOacTpu3Ma, MPOMOJIKAIOT (GYHKIIMOHUPOBATH B OOpsSIIax U
00bIvasix, LIEHHOCTSIX U HopMax oOuieHus. Tenrpu, Kep-Cy u Ymaili no ceil aeHb
HaJIMYECTBYET B OOIIECTBEHHOM CO3HAaHWM Ka3aXxOB, YTO KacaeTcsl M 30poacTpu3Ma
KaK 00OCHOBaHMSI ONTUMM3Ma U KMU3HEPATOCTHOCTH OOIIeCTRa.

YTBepXkIeHWe eMUHCTBA YeJIOBeKa C MPUPOAONM HAUMHAETCS B 3TO BPEMsi, OHO
MPOXOIUT Yepe3 BeKa W ThIcsueneTusi. Mup, HaNOJHEHHBIM IyXaMW, MPOJOJIKAeT
COXPAHATHLCS W B HAIlle BPEMSI, YTO . TOBOPUT O BEYHOCTH OCHOB MEHTAJIUTETA Ka3aX0B,
OTpaXXeHHBIX B TEHTPUAHCTBE, IIaMaHW3ME M 30POACTPU3Me U BHIPAXKCHHBIX B
MUQOJOTMUECKUX TeMaX 1 KOJUIEKTUBHBIX CIOXKEeTaxX, apXeTUIIax U Mmpoodpasax Haposa.
Kpacounble crloxerbl nmynoBuHbl 3emiau U Heba, CBSIIEHHOTO 30JI0TOTO TOMOJIS,
KpacHoro o3epa u peIGbI-TIpaponuTeabHUIIB Kep Gabik TPOoI0KaloT BOJHOBATD YMBI
JIofieit, oOpallaroxcs K cBoeMy 0a3ruCHOMY 3HaHUIO. 31eCh HaUMHaeTcsl pUocopCKo-
MUPOBO33pEeHUYECKOe 000CHOBaHME CIIEIM(PUKN U CaMOOBITHOCTH HApoJa.

30poacTpr3M KaK OTHETTOKJIIOHHUYECTBO 3apOMWIICS B Cpelle MacTylIeCKUX TUIeMeH,
UCTOPUYECKU BBINISI U3 KyabTa MWTpH. BauM3ocTh K TIpUpPOE B ITOU PEIUTUU
OnaroMmbiciue, GiarociaoBue U OnarojpesitHue. BaxHocTh 3o0poactpusma B Kazaxcrane
cKa3ajach B TOM, YTO OH ObI0 UCTOPUYECKHU TIEPBOIA GOJIBIION PETUTHE HA TEPPUTOPUH,
TMOTOMY OH OKa3aj HempexoJsilee BIWSHUE Ha apXeTUITbl W MPOOOpas3bl CO3HAHUS
KazaxoB. Mmeosorust "ctapoBepOIIOa0ro” MPOAOIKAET COXPAHSATHCS B MEHTAIMTETE
Hapona, YTO CKa3bIBACTCS B XEPTBOMPUHONICHUSX U OC MUTATEITHHBIX MOJIMTBAX,
BBICOKUX TIEJISIX MU HAKOIUICHWM NOOPBIX MBICIICH, CIIOB W TIOCTYIKOB, BHYTpEeHHeil
B3aMMOCBSI3H JIIOJIE, TOMAITHUX M TUKWX XUBOTHBIX. BhIcOKasi MOpasib TPUBOANT U K
TMMO3TUYHOCTU TBOPYECTBA, KOTOPBIE MIET yXe "TpormaMu 3apaTyCTph’.

BepoBaHusT KOUEBHUKOB, TEHIPUAHCTBO M IIIAMAaHWU3M, MUTPAU3M U 30pOACTPU3M,
BBIPOCJIV HA ONHOU W TOI 3Ke TOYBE, BBIPOCIU W3 eNUHOro uueitHoro doHma. OHU
CMEHSIJTUCh APYT C OPYyroMm, Oymaydud KapTHHAMKM MHUpPa M MEHTAJbHOCTIMH,
3aJI0KCHHBIMU B CO3HAHMM JIIOJIE, COCTABJISIBIIMX Ko4yeBoe 001ecTBo. basupysich Ha
Besko# CTemnu, 3TH BepOBaHUST OOHAPYKIIN CBOIO MPEEeMCTBEHHOCTh, OTHAKO KaXI0e
W3 HUX UMEJIO CBOIO CIeludUKy, XOTsI IPOM3POCIIA BCe OHM Ha OfHOI TouBe, Mmenn
001IIyI0 Cpely OOWTaHUsI, TMOTH30BATNCH OMHUM KPYTOM TOHSITHI M TIPEACTaBICHUIN.

3axarouenue

Crieninduka e TMpom3pacTaja U3 BPpeMEHU, B KOTOPOM OHU OBIIM, BeIb OHU
HMCTOPUYECKH IIUTH APYT 3a APYTOM, XOTS B TOU WJIM MHOW Mepe COXPaHSIOTCS U 0 CUX
mop. Mcrmonb3oBaHWe M KMCTOJKOBAaHUE OMAHOTO IPOCTPAHCTBAa, B KOTOPOM OHU
CYILIECTBOBAJIM, IOMYyCKaeT MaKCUMyM CBOOOIBI M M300peTaTeIbHOCTH, YTO U OBLIO
MPOSIBJICHO JaHHBIMU BepOBaHMSIMHU. Pa3mnuusa MexXny HUMU MPOMCTEKAIOT M3 TOTO,
YTO HOBBIE BpEMeHa W HOBbIE OOCTOSTENbCTBA OBIM MPUMEHEHBI K CTapoMy
MPOCTPAHCTBY, YTO U AAJ0 MPOCTOP IUISI HOBBIX CMBICJIOB M TOJKOBaHMIA.

Ho 6b1110 coXpaHeHO TIaBHOE - BEKOBBIE UICHHBIE OCHOBBI CYIIIECTBOBAHUS Ka3aX0B,
TIPUHITUTIBI OBITHSI M OCO3HAHHBIE LIEHHOCT MUPO3IaHMsl, 3aJTOXKEHHBIC B TCHTPUAHCTBE
¥ IIaMaHW3Me, pa3BUThIe B KyJabTe MUTPHI U 30p0oacTpu3Me, U TOLISIIINEe 10 HAIIeTo
BpeMEHU. DTU IIeHHOCTU COCTaBIISTIOT TO CBOeOOpa3HOe W OCOOEHHOE, YTO CYTh

Philosophy and life / Ne 3/4 (2) 2018
133



TypceiHbaesa Aiiryib, Mamibioek A.2K.
HEKOTOPBIE ACTIEKTBI B3AVIMOCBA31 TEHIPUAHCTBA 11 30POACTPU3MA

CHCL[I/I(l)I/IKa U CaMOOBITHOCTh Hapoga, KoTopad HNpoABIACTCA B 6I)ITy n sA3bIKE,
npeacTaBICHUAX O MUPE U HOPMaxX OTHOLICHHUE YEI0BC€Ka K YCJIOBCKY, (bOpMaX
OTHOLICHUA K CpEac obuTaHusl. le/l COCIMHEHUUN NAaHHbIX peam/n?l Cc o0IUM U
TUITMYCCKNUM B 3THOCC M BOZHUKACT HAllMOHAJIbHAA TYXOBHOCTb U KYJbTYypa.
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Tursunbayeva Aygul, Maldibek A.J. (Qozog'iston, Almata)
Tangrichilik va zardushtiylik o'zaro alogalarining ba'zi jihatlari

Annotatsiya. Tangrichilik bilan boshlangan qozoglarning diniy e'tiqodi jamiyatning ma'naviy hayotiga,
o'sib kelayotgan yangi avlodning tarbiyasi va ta'limiga juda katta ta'sir ko'rsatgan. Diniy madaniyat
sivilizatsiyaning muhim omillaridan biri hisoblanadi, chunki qozoq sivilizatsiyasiga Tangri, Jer-Su, Umay,
shamanizm, Mitra i zoroastrizm madaniyati izlari ta'sir ko'rsatgan. Bu, qadimgi dinlar Tangrichilik va
zardo'shtiylik ijtimoiy hayotni tashkil etishning shakli, makon va vaqtda bargaror taraqqiyot omili,
sivilizatsiyaning tarkibiy qismi sifatida muhim ahamiyatga ega degan xulosaga olib keladi. Shu bois, ushbu
magqolada eng qadimgi diniy e'tiqod shakllari bo'lmish tangrichilik va zardo'shtiylikning o'zaro aloqasi va
farqiga e'tibor garatamiz.

Tayanch so'zlar: tangri, Jer-Su, Umay, shamanizm, Mitra, zardushtiylik, din, folbinlik, xristianlik,
an'anaviy e'tiqod.
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THE ORGANIZED ISLAM IN GERMANY. MUSLIM ORGANIZATIONS
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Absract. A distinctive feature of the twentieth century is that in this era, on the one hand, information
and communication technologies have developed rapidly, on the other hand, their attitude to religion
has shifted to another level.

This article aims to foster an understanding of organized Islam in Germany. First, the term Islamic
religious community will be considered, how organized Islam develops in Germany to this day and what
events can be expected in the future.

In this article, all background information is based on reading various publications published in recent
years in the field of Islam in Germany, interviews made by other Islamic and migration experts, as well
as interviewing the author with various officials and experts from various Islamic religious communities.

Key words: Islam, political system, Germany, true Muslim, Muslim organizations, eschatology,
subject, Ahmadiyya, migration, wave.

Introduction

Muslim organizations operate in Germany for at least 40 years, both as social
actors, as well as collective political actors. Besides, many Muslim organizations have
repeatedly attempted in the past decades to be recognized as an Islamic religious
community to integrate Islam into the German political system, and to be established
in the social life, such as by Islamic religious instruction in public schools as an
ordinary recognized school lesson. But apparently with limited success. Why seems the
integration of organized Islam in the political and social life in Germany to be so
problematic?

Research in this area has shown that even considered an "Islamic religious community"
can vary greatly both among Muslims, as well as outsiders, such as politicians. The fact
that there are very controversial opinions on "true Islam" well known. The particle "self"
is tantamount to emphasize the problems surrounding the definition of the so-called
"true Islam" or "true Muslim". However, the "true Islam" should not be the subject of
this article. Possibly the meaning of "true Islam" or "true Muslim" opens indirectly from
the debate about the recognition of Islamic religious communities and should give the
topic a new perspective. In the following, it will be clear that the differentiation of the
term "Islamic religious community" is crucial to the understanding on the debate on
Islam in Germany.

This article aims to contribute to the understanding of organized Islam in Germany.

At the beginning, it will be dealt about the term Islamic religious community, how
the organized Islam has been developing in Germany until today and what developments
could be expected in the future.
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The concerns expressed in this article and all the background information are based
on the reading of various publications that have been published on the subject of Islam
in Germany in recent years, and from interviews, which were made by other Islamic
and migration experts, as well as by the author in the recent years with different
officials and experts from various Islamic religious communities.

Membership of exclusion and inclusion

In the dispute over the recognition issue, two terms are useful. In the sociology
discussed terms self- inclusion and foreign inclusion and the conceptual counterparts
self and foreign exclusion. With self- inclusion is meant that an islamic organizat?on
claims itself as an Islamic community, very clear so far. With foreign Inclusion is
meant the "recognition”, namely that other Islamic communities or even the German
government recognises them as an Islamic religious community. Self-exclusion is that
you take yourself out of the religious community, i.e the umma as the Alevis do.

Foreign exclusion is that other communitys takes one's own community out of the
context of Islam and the Muslim Ummabh, rejects their being as Muslim, the case of
Ahmadiyya, more about later.

This self- recognition as a Muslim and as a Community and foreign denial as a Muslim
and as a Community seems to be a central core problem in the discourse about muslim
life in the West. This recognition and denial were a conflict that the Islamic world
clashes since its inception almost 1500 years ago. And still takes place in europe. In
recent years even very harshly.

Whether it is the classic conflict between Sunnis and Shia or Alevis, or between the
various fatwa schools of the Wahhabis / Salafists and the myriad of Muftis around the
world and the many mystical communities, such as the Nagschibandis, Suleymancis
etc., or again uncountable Mahdi traditions, the eschatological Muslim Messiahs. All
of these trends, schools, and Islamic faiths are -per self definition- recognized as
Islamic or rejected as un-Islamic form their own communities or foreign religious
communities, which, depending on encouragement of others. In many cases, the foreign
exclusion which is convicted in a religious context as blasphemy, even death fatwas are
pronounced in some cases, and the communities are persecuted in their home countries.
Particularly frequent religious death penalties are applied in Pakistan, Iran, Indonesia
and Saudi Arabia (compare with US Department of State, "Annual Report on
International Religious Freedom").

Islamic religious communities in Germany

In Germany diverse Islamic religious groups are active. While the Lahori Ahmadiyya
community 1 has founded mosques before the Second World War (Mosque of Berlin
1924) and the first translations of the Koran (1939) brought out in German language,
most communities arose only after the Second World War. The earliest organized Muslim
community, the Ahmadiyya Muslim Jamaat (AMJ) was found in the 50s with mosques
and Quran translations. During the migration of guest workers in Germany many mosque
associations have been founded, who later organized themselves into the larger umbrella
organizations, according to the chronological order of their creation, the "Association

of Islamic Cultural Centres" (VIKZ), the "Milli GOrlis " or "Islamic Council for the
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Federal Republic of Germany" Ditib, the Alevi community and the Central Council of
Muslims (ZDM). In the course of the formation of these umbrella organizations in
various regions of Germany more national associations / regional associations, local
associations emerged. These foreign inclusion, ie the inclusion of a mosque association
or a community into the umbrella organization can take place easily when the
corresponding theology and association policies are coherent.

The majority of the Islamic religious communities in Germany are Sunni orthodox,
according to the size of their membership of the DITIB, Islamic Council, VIKZ,
ZDM. The Ahmadiyya, founded their first community in Hamburg in 1953 and has in
Germany today about 35,000 members (Worldwide 200 million according to their
source) are ostracized by orthodox Muslim groups as blasphemers and heretics,
persecuted, and from the Muslim Ummah (nation) excluded because they worship by
the Islamic Prophet Muhammad prophesied and promised Messiah Mirza Ghulam
Ahmad as Mahdi, Jesus incarnation and eschatological end time Messiah, as well as
his successors, the caliphs2.Alevis are the traditional enemy of the Turkish Sunni Islam.
After the pogroms in the home country of Turkey, in the 70s and 80s, many had fled
to Germany and founded in 1986 "Avrupa Aleviler Birlikleri Federasyonu" (AABF,
Alevi community in Germany). Even in Germany they are still disparaged as heretics,
God and prophets blasphemer and excluded from the Muslim Ummah.

In addition to the process of self-inclusion within the Muslim Umma, foreign inclusion
in the umbrella organization and the foreign exclusion from the Ummah by other
Islamic religious communities presented so far, many actors of the organized Islam in
Germany are demanding for foreign inclusion, respectively recognition by the German
politics and society into the majority society and the political system. It must be
differentiated between a political and social recognition in terms of acknowledgment
and acceptance as a religious community, as well as a formal recognition, such as a
"corporation under public law", the special privilege status that some recognized religious
communities in Germany enjoy, such as the Catholic Church, many protestant Churches
and jewish communities 3 . With the political and social recognition / acknowledgment
as Islamic religious community, the demand is accompanied with the demand for
acknowledging their "social commitment as a social service contractor” (Interview with
Alboga / DITIB, UO 22/03/2013) and to be accepted as official discussion and
negotiation partners with the State. That claim is accompanied by offering Islamic
religious instruction in public schools, so denominational Islamic religious instructions
as a regular subject in public schools, as required by the basic law under Article 7,
paragraph 3. By the corporate status, the religious communities get tax relief , such as
not to pay land tax on the building of mosques, or to receive government subsidies,
such as in the founding of charities, like the Catholic Caritas and Protestant Diakonia,
construction and management of nursing homes, clinics , daycares, etc.

Islamic religious communities require equal treatment with the long institutionalized
and established Christian churches. The common concern of Islamic representatives is:
"If it gets the churches, why do not we?". To ensure this equality, the Islamic religious
communities mimic the churches, especially the Catholic Church with its clerical
hierarchy, and also the associational structures of the Protestant synods. Since such a
form of structural organization of the traditional Islam is strange - the Koran doesn't
tell at any point specific instructions about a state or organizational structure and
hierarchy, and in traditional orthodox Islam, there was only the Prophet as the leader
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and sole authority followed by the Caliph, that no longer exist in orthodox Islam - the
term "Churchializing of Islam in Germany" can be pronounced. In the many interviews
with officials of various organizations, the christian-latin-greek technical terms such as
synod, diocese, clerics, diakonia and lots more were addressed as role models. With
churchializing of Islam only the organization and structure of organized Islam should
be meant, not the substantive interpretation of the islamic communities, which are
already partially denounced in many Islamic countries as westernized and strong pejorative
"false Muslims" and as "Europeanized Muslims".

Migration waves

The term "Europeanized Muslims" was populistly used by numerous Turkish and
Egyptian imams already in the 70s, especially of Turkish origin Muslim migrant workers
who founded loose and independent mosque associations in Germany, known in
Germany as "backyard mosques”. In the following, this is called the first Muslim migration
wave. The second wave of migration came in the late 70s and early 80s as a result of the
Turkish Civil War and the military coup in 1980. It is noteworthy that most migrants of
the second wave were heavily politicized, that politically interested and active, either
from the so-called right-wing of the " ultra-nationalists " that were considered as moderate
Muslims, or from the left wing of the Marxists and socialists, under which most Alevis
were, as well as from the wing of political Islam4 . The Islamic Revolution in Iran in
1979 inspired in Turkey and around the world to enforce the Islamic order, or "adil
D?zen" -justice order-, as it was called by Necmettin Erbakan, the leader of the
political Islam in Turkey and later became Prime Minister. Thus in Germany there are
different sorts of migrant associations, e.g. the "?1k?c? Ocaklari", the associations of
ultranationalists, where religion and Islam, although part but played a rather minor
role, the left scene of either rather irreligious or Alevi migrants, and the Turkish-born
Islamic umbrella organizations like the Milli Goriis and the "Islamic cultural centers".
This umbrella organizations tried to include the existing mosque associations in their
umbrella organization, which at that time were mainly located in North Rhine-Westphalia
and within the Rhine-Main area, with the aim to act as "a speaker for all Muslims in
Germany, and later in Europe "[Interview / Milli Goriis , UO 24.03.2013], and to
enforce political and economic objectives in the west towards politics. Besides the declared
policy goals and the goals of recognition and "churchilizing” presented above, the
economic aims include services such as pilgrimages, funeral service, publishing,
Retirement Homes, Islamic clinics, etc.

In order to prevent the rise of political Islam in Germany by the Milli G?r??, the
mystic order of the "Islamic cultural centers" and the "heretics” such as Ahmadiyya and
the Alevis, the Turkish religious authority Diyanet committed in Germany, but relatively
late. As a last big umbrella organization DITIB was founded in 1984. In the same city,
where all other umbrella organizations were founded and most "backyard mosques of
guest workers” were located, namely Cologne 5.

A third wave of migration took place in the context of the second civil war in
Turkey, which was held between the PKK and the Turkish military. In particular, the
early 90s many PKK Kurdish militias and supporters fled to Germany. The neo-Marxist
PKK Kurds, who came from the East Anatolian Turkey, northern Iraq (as a result of
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the Gulf War in Iraq), the western part of the Islamic Republic of Iran and northern
Syria -so the historic Kurdistan- who are mostly atheists and constitute a common
enemy of the established Islamic religious communities. The homeland grown conflicts
between "rights", "left", "Islamists" and "PKK" were held and continued in Germany.

One of the most colorful figures of the time was Cemalettin Kaplan, better known
as "the Caliph of Cologne".Kaplan had the German government annulled and dissolved,
declared the Islamic state on the model of Khomeini and made himself caliph, so the
successor of the Muslim religious leader Muhammad. Kaplan was, as he was called by
Necmettin Erbakan, a "hate preacher”, the imam of a Milli Gorlis mosque in Cologne.
A dispute arose between Erbakan and Kaplan, Kaplan wanted to establish Islamic
order in Germany, by force if necessary. Although Erbakan, however, wanted to establish
the Islamic "justice order” (adil Duzen as a synonym for Sharia), but with the
parliamentary and non-violent way. According to the Milli Goriis officials 90%, of the

Milli Gorlis members left the Erbakanian Milli GOrlis and joined the Caliphate State
of Kaplan. Through the creation of such hate groups by mutual excluding also from the
Muslim Ummah -Kaplan declared Erbakan and the remaining Muslims against him as
"westernized, Europeanised and Germanized" and they would corrupt Islam, while
Erbakan and the other competing Islamic religious communities claimed Kaplan of the
betrayal of the Muslim community's accused of "had been created in order to" destroy
true Islam and to harm the Muslim organizations in Germany. "[Interview I11. 06.04.2013].
This act of Exkludierung, in this case the self and foreign exclusion arose at the same
time, represented the beginning of a profound intra-Muslim conflict-ridden cleavage of
the Islamic religious communities in Germany.

A gap appears to have been within their own Islamic religious communities, between
simple mosque-visitors and an elite upper class, which manage the affairs of the association.
The majority of the Muslim Ummah in Germany are according to the officials in the
interviews as well as by empirical studies, such as that of ZfTI 2009, "Muslim Life in
Germany” in 2009 and "Muslims in Germany" 2007, simple mosque-visitors, and are
rather apolitical areligious and seem neither to be interested in the association nor to its
politics. According to the studies, an estimated 30% of islamics are both irreligious as well
as apolitical, that are non mosque-visitors nor interested in the associations. From officials
this group is disparagingly referred to as "cultural Muslims". The descendants of the migration
wave generations presented above have experienced a partial completely different socialization
in Germany, other educational and professional careers, which have apparently a different
effect on the religious and political affiliations. The majority of the offspring distances itself
from the more traditional religious communities of their founding fathers.

The more diving doubt, through which the legitimacy of officials of the umbrella
organizations claim to be the 'voice of German Muslims ". Thus, the impression is given
that in the recognition process of the umbrella organizations is a sort of "elite projects”.
That actually does not represent the interests of German Muslims, but pursue their
own political and economic interests of power.

Another wave of migration that continues to this day, the group of refugees from Islamic
war and conflict zones such as Afghanistan, Pakistan, Iraq, Egypt, Syria, Libya, Lebanon,
Palestine and Saudi Arabia have fled and immigrated to Germany. Subgroups of these refugees
founded in Germany mosque associations and Islamic religious communities. As can be seen
from the intelligence services reports in the the last decade, these communities propagate
fundamentalist Islam, after which the daily habits of each should be designed exactly as
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Mohammed and the Sahabi (followers of Islamic religious leader Muhammad) which has
been lived and it must implement the Quran word faithfully. A similar backlash as Turkey did
with Ditib, Islamic states such as Saudi Arabia and Egypt are funding these islamic
fundamentalistic groups. The Saudi-state Wahhabis establish their own "Islamic Centers",
better known as Salafists (which leads to non-state Wahhabis are referred irritating, as
Salafists. The Salafis reject the foreign labeling "Salafis”, refer to themselves simply as Muslims,
resp. the true Muslims). This is not afraid to publish again fatwas (religious rulings) against the
"heretics" and "blasphemer” abroad. Egyptian "Muslim Brotherhood" found under the guidance
of the local guide mosques and "Qoran centers” whose fatwas come both from their own
ranks, and if it fits in the political or religious agenda, the fatwas of the renowned Al-Azhar
University are presented as " evidence for blasphemy, "as it says in the pamphlets. A popular
and world-known case, which caused a stir was the fatwa, who had pronounced to the
Iranian Salman Rushdie, an invitation "to the global ummah, turn off the heretics, as soon
as you see him without hesitation," it said in the fatwa. [Schr?ter, Hiltrud.2005. p. 25]

Thus, the Islamic jihad, "holy war", not only waged against the infidels in Europe. It
is important to bear in mind that the jihad is out against the heretics and dissenters
from their own ranks, from the same country and the same socio-culture.

For the Al-Qaidaand the many other Islamic religious communities, the Saudi leadership
and Turkey are a much more significant enemy, as the classic image of the enemy "the
West", Europe and the United States. The same was true for the relationship between the
Muslim Brotherhood and the Egyptian government under Mubarak, or the Turkish
communities (Tarikat) and the "secularists” etc. The holy war against the "infidels" is
obvious and needs no further explanation and legitimacy. The jihad against the "false
Muslims" is a lot more explosive and harder to enforce among its own supporters and its
own people. As in the past, the past 1500 years, the classic "heretics” such as the Alevis or
Shia, were excludes and even persecuted, the space of heresy and blasphemy since a few
decades concentrated more and within their own denominations, such as the (eg. Hanafi,
Hanbali, Schaafi, Maliki) held within Sunnism, and within their own schools of law. Even
the TIslamic religious communities as political actors, such as the DITIB and Milli Goriis
occur and make political demands, be condemned as a blasphemer because they handle
the "instruments of the West". This refers to the democratic parliamentary system.

Germany provides another venue for this holy war is, and while it may not run
militant, but it serves to recruit (conversion), acquisition of funds and members
(Mujahideen) and logistical infrastructure. Those who, like the "false Muslims", stand
in the way, are also fought and excluded from the Umma and declared as enemy.

From the paradigm of integration policies to security policy

So it is not surprising that in German Islam policy there has been a paradigm change.
As was in the development phase of the Islamic religious communities or associations,
in the 70s and 80s, the talk of integration, the problem of security is now highlighted in
the context of Islamic religious communities. When the Muslims still represented an
integration problem, which hardly dominated the German language to little and rejected
the way of life in European culture, it seems at least the elite upper class of functionaries
have a well knowledge of German language and come to terms with the way of life in
this country and even use in which they occur very confident as political actors. They
approach and speak to politicians, entrepreneurs, writers and ordinary people on the
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street and do not hesitate to contact with the kuffar (unbelievers), on the contrary.
When the Islamic religious communities were once busy with their own organization,
incorporation and constitution, they are open today for the outside world, with an
"Open Mosque Day" with Islam exhibitions, book fairs etc. The established Islamic
religious communities such as the DITIB, Milli Goriis , VIKZ are at least forced to
do so by the progressive missionaries, the Salafists, the fundamentalists who oppose
that seem to run their mission work very professionally, with free Quran distributions
in millions of copies, solid Internet presence in all social networks, digital as well in
the real world, academic tutoring for children, etc. The claim of the fundamentalists,
in contrast to the established Islamic religious community, the political recognition as
an Islamic religious community through the "kuffar" because such a foreign inclusion
would, as discussed above, a "blasphemy to God and the Prophet "and betrayal of the
Sunnah (way of life of the founder of the religion). Because the only way to establish
Islam in the world, genuine and authentic is by the Sharia, as the Salafists claim. These
forms of Islamic religious communities and their presence in the political and social
foment resentment and animosity that transform the paradigm of social integration and
assimilation policies relating to Islam in the paradigm of security issues.

This paradigm shift has led to the emergence of the so-called "German Islamic
Conference '(DIK) in 2006. The Conference is not, as expected, the result of the"
National Integration Programme ", which was introduced by the federal government in
2005 to "integrate" Islam and Muslims in any form whatsoever. Nevertheless, the response
to the ever-growing Islamic fundamentalism, which has been heating up, especially
intense during the fourth wave of migration since the late 90's and developed with the
terrorist attacks on September 11, 2001.

According to the interviewed Islamic religious communities after the terrorist attacks
even more Germans converted to Islam than before. For these terrorist attacks, which
were continued in Europe in the later years, were for the Islamic religious communities,
for the established as well as for the new fundamentalist, an opportunity, the supposedly
"wrong Islam", Al-Qaida and the Western media would present, confront and "educational
and missionary work" -"Dawa" called the literal method of judicial process - would be
need to operate. Thus, media and Islam-critical attempt of excluding Islam from society,
partly went out into the opposite. Numerous non-religious converted to Islam and were
partially recruited even for the Islamic Jihad. The videos and images German and
European jihadists in Afghanistan and Pakistan did not only in Germany quite a stir.

The security paradigm of DIK, which was expressed through their work groups, such
as, inter alia, "Security and Islamism", "German social system and value consensus"”,
"Religious issues and the German understanding of the constitution" and the participation
of the controversial Islamic organizations and individuals, as well as the fact that the DIK
is organized and managed from the outset by the Federal Ministry of the Interior, whose
jurisdiction is as known about interior safety and order, led the discussions in the working
groups of the DIK, in their work reports and also to plenary the danger in by certain part
of organized Islam Germany proceeds and how the Muslims could counteract to this.

Surprising seems only the medial staged outrage of some DIK participants, including
those of the "Coordination counsil of Muslims" representatives, years after the founding of
the DIK, some security-related statements and initiatives by the Federal Interior Minister
Friedrich ("Security Initiative Partnership” and the "Missing Campaign "-aparents and friends
campaign to reach again their children and friends, who were indoctrinated and radicalised).
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Another consequence of the Conference is the fact that has increased with the DIK
to a religious racism within the Muslim community in Germany. While the intra-Muslim
conflict, mutual exclusion and conflicts were fought within the Muslim communities,
so in the mosques or private "discussion groups”, they are now made public. While
some officials, such as the DITIB ask the question, why just this or that, for example,
the Milli G?1??, were invited to join other religious communities raise the question of
why they themselves were invited, including the representative of the Alevi leader Ali
Ertan Toprak, who said that there are dealing with the "Islam" conference and not an
Alevi Turks conference 7 , and others feel neglected because they were not invited,
such as, inter alia, the Ahmadiyya Muslim Community.

With the German Islamic Conference, therefore, a new dimension of intra-Muslim
conflict cleavage is developed, which was taken from the privacy of the church in the
public sphere of the media society and politics.

Secondly, the conflicts over the DIK have led to any form of criticism of extremist
and criminal communities organized Islam as "Islamophobia" and rigorous "criticism of
Islam" would be an insult that will not only out of "kuffar", but of " compatriots
"(meaning the culture Muslims) or" mentally ill", as it is called by some representatives
of the Islamic religious communities. This hypersensitivity and intolerance of certain
sections of organized Islam against organizational criticism is interpreted as an attack
on Islam and the Muslim Ummah, whereby both new enemy images are created, as
well as moments of solidarity are constructed with the rival Islamic religious communities
to fight together against it. Since it is not uncommon that the Milli Goriis feels forced
feel to defend even DITIB on occasion when a verbal attack from the corner of the
Alevis. Popularity brought the so-called "Istanbul Process". The "Organisation of Islamic
Cooperation,” led on this issue by the former Milli GoOriis activist and Turkish Prime
Minister Erdogan who tried since 2009, in response to the cartoons of Mohammed to
ban Islampophobie by applicable securities laws, internationally as well as nationally,
and compares Islamophobia with anti-Semitism and ethnic racism, which would be the
same. The extent to which human rights of freedom of religion -both in its positive and
negative nature it will be taken into account, is not yet known.

Apart from the fact that a historical-critical analysis of the Koran and the Hadith
(Quotations) is categorically rejected and shall also reinterpreted as Islamophobic, a
critical examination of Islamic religious communities is frowned upon, unless the criticism
relates to an Islamic religious community, which has been completely excludes as un-
Islamic Umma from, as is the case with the Alevi and Ahmadiyya.

The Ahmadiyya who have been persecuted since its inception in 1889 and excluded
as un-Islamic out of the Umma , consider themselves the only true Muslims who
would live the "real Islam". A claim that all other Islamic religious communities do as
well. The exclusion of the Ahmadiyya was and continues to take place in a very remarkable
manner, as it has previously not existed in any event in the contemporary history of
Islam in Germany. Ahmadiyya Muslims are referred from other Islamic religious
communities as Kuffar. The interpretation of the term Kafir (singular of kuffar), and
the nature and justification of foreign exclusion as a community out of the Ummabh,
wins with this relation, a new quality. As Kuffar were the founders of religion Mohammed
still referred to those who Schahadet (testimony): "Allah is the only God, and Mohammed
is his messenger” had not spoken - this included both the supporters of "adulterated"
religions of the book Christians and Jews, as well as all other polytheists, pagans and
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"wicked" - and is usually used in today's parlance as an aggressive battle cry and abuse.
The Ahmadiyya Muslim majority also referred to as the Kuffar, although several times
repeated the Schahadet every day in prayer five times in the Quran recitations, in
sermons, etc. The Ahmadiyya, however, use the term kuffar for all other Muslims,
because they "deny"” the one from the Prophet Muhammad and Prophet Jesus prophesied
promised Messiah. According to the interpretation of the Ahmadiyya Amir Wagishauser
the word Kafir means therefore not an unbeliever, but deniers. In this case, deniers of
the promised Messiah. In this way, the quality as good as new, reciprocal exclusion
between Ahmadiyya Muslims and other Muslims expires.

The German interpretation of belonging and recognition of the Ahmadiyya

So far, the intra-Muslim conflict lines for granting and revocation of Muslim unity and
belonging as Islamic religious community in the Muslim Umma were discussed. In this section
a brief analysis on the criteria for recognition as a religious community by German law.

Today in the constitutional and "canonical” discussion, the term is used religious
community, as the term is used in such a way in the German Constitution and state
constitutions. The so-called "church articles” which refer to Article 140 of the Basic
Law have been incorporated from the Weimar Constitution -Art. 136-141 Weimar
Constitution. In these articles, the term Church is a religious society used synonymously
way with today's concept of religious community, without going into the sociological
concept of discourses by Max Weber and Ferdinand Tunnies on the notions of community
and society. In these articles, the terms Church, Religion, Company or religious
community is not further specified. This resulted in the German constitutional law
discussed controversial opinions, exactly what constituting a religious community. Bluntly,
the discussion in the context of confessional religious education as a regular subject in
public schools because in Article 7, paragraph 3, sentence 2: "Notwithstanding the
State's right of supervision, religious instruction issued in accordance with the principles
of the religious communities." The discussion went to questions such as: Does it have
to be in such a religious community that offers religious instruction to act a recognized
religious community? What kind of recognition is required? Does it need to be a public
corporation, or it is sufficient if it is a registered charity? The opinions outside the
Islamic religious communities, go to: Not even an registered association is necessary,
to provide a simple and informal Parents' Association is sufficient. Complicating the
situation is even with the "Bremer clauses”, ie state laws that already existed before the
Constitution and in relation to religious education have their own guidelines as is the
case in Bremen, Hamburg, Berlin and Brandenburg. In recent years, the attitude has in
the various state governments asserted that such a religious community doesn't have to
be a public corporation, the status of an registered association is sufficient and doesn't
have to contain all the Muslims in Germany, but still had enough members show at
least in the region where the religious education is offered. In some cases, such as Alevi
religious education in North Rhine-Westphalia, Hesse and Lower Saxony, the process
proceeded largely without any complications. For both the orthodox Islamic religious
communities and the Alevis were in agreement that this religious instruction is not
Islamic religious instruction, but simply Alevi religious education for Alevi children in
the region. The orthodox Islamic religious communities, however, try to offer Islamic
religious instruction in schools at least 30 years and failed both the resistance of the
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rival Islamic religious communities, as well as to the criteria of the state governments. As
an example, the criteria of the Hessian State Government's term:

"(...) The existence of an Islamic religious community, which is the comprehensive
care of the common religious beliefs of its member companies. Organizational structure
of the Islamic religious community: a plurality of persons has joined forces with the aim
of for a long time the common practice of their religion to devote. (...) This religious
community defines its principles. Consistent with this, they also defined the principles
for religious education. (...) They shall designate the bodies or individuals who promote
these principles to the authorities to advantage. Therefore, it is clear rules on
representation of community written so that the authorities can identify whether their
negotiating partners authorized is on behalf of the members of the community. (...) In
the absence of religious education -.. subject to in Article 7 2 GG Opt-out included -
for the confessional belonging pupils compulsory subject, the religious community has
clear rules about membership defined. It will ensure that no one is taken unilaterally
and without regard to his will as a member of claim. The religious community provides
the permanent guarantee of fidelity to the free democratic basic order. The religious
community offers by constitution and number of members of the guarantee of
permanence. A complete religious homogeneity of the community is not required for
religious education. " [Centre for T?rkeistudien and Integration Studies. 2009 pp. 75-78]

An almost identical list of criteria also carries all other countries which are not
subject to the Bremer clauses. While the DITIB and various other organizations in the
provinces could take root and have begun Islamic religious instruction be offered as a
regular subject, the "Islamic Federation Berlin", the member of the Islamic Council is
this status fight 20 years legally in the Berlin justice courts. Although the Ahmadiyya
Muslim Community is the first organized Islamic religious community in Germany,
the Ahmadiyya had never submitted an application for the issue of Islamic religious
education, in contrast to all other umbrella organizations. Only with the "round table"
of the Hessian state government, where some selected Islamic religious communities
were invited to the mutual Meet put the Ahmadiyya 2010, application Islamic religious
instruction in schools in Hesse offer and already the end of 2012 it was decided that the
Ahmadiyya, together with the DITIB shall offer religious instructions. The other Islamic
religious communities, such as the Milli GOriis or the "Islamic Religious Community
Hessen", which is likewise a member of the Islamic Council, felt betrayed because
these organizations failed for several decades. Numerous communities in Hesse have
already threatened to boycott the Islamic instructions in public schools because of the
involvement of the Ahmadiyya.

Something almost unbelievable occurred only a short time later, in April 2013, the
Ahmadiyya Muslim Jamaat as all first and only Islamic religious community was recognized
as a public corporation. This act is considered by other Islamic religious communities as
an insult, especially since the others have been trying for decades it and because the
Ahmadiyya Muslims are as un-Islamic and Islamic stranger for all other religious
communities. Not only that they are devalued as un-Islamic, they are actually persecuted
in their home country. Because of the Ahmadiyya specifically a blasphemy law was
launched in Pakistan in 1976 the Ahmadiyya Muslims ruled out the "Muslims" to name
and Islamic practices such as five times prayers, fasting and mosque visits bans and
even a criminal offense. In the passes of the Ahmadiyya Muslims specially the category
"Ahmadiyya" was created in order to defame them as such, so that they can not begin
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the pilgrimage to Mecca with this mark because the Saudi government prohibits the
entry of Ahmadiyya Muslims in Saudi Arabia 9. So one pursued by the entire Muslim
Ummabh and the world as un-Islamic excluded community, just gets in Germany as the
only Islamic religious community the full state recognition as a religious community
with all its privileges. For the orthodox Muslims an affront, for the Ahmadiyya Muslims
a divine confirmation of the correctness of their cause, which took an ironic turn with
the German recognition.

Outlook for the future of Muslims in Germany

The Muslim Ummabh, especially the Muslim community in Germany is busy with
themselves. On the one hand by the rival Islamic religious communities try to keep
each other in check, mutually expose as a "false Muslims" or cultural Muslims who
were propagating the "false Islam", at the same time also to distinguish themselves and
strengthen their own organizations. The biggest enemy, as a political, economic and
religious opponents for the Muslims, are obviously Islamic organizations which
competing with each other, long before the traditional enemy, as the "West".

For the future, it is expected that further resolution and empowering will occur in
the Muslim community. That is, while continuing to rise some, still loose and independent
mosque associations and communities in the associations and new, larger coalitions
(Coordinating Council of Muslims, Shura, etc.) are forged, other communities are
likely to be completely resolved because they address competition within the Muslim
organizations can not stand up and maintain their independence want to be without
assimilating into the conglomerate structures (modeled on Christian religious
communities) or equal prohibited state when terrorist or the liberal-democratic order
polluting activities are detected. The latter case, the extremist religious groups, asks
here for the apolitical mosque-goers, as well as for the non-religious culture Muslims
are the biggest problem. Victoms of Islamic security paradigm are those that neither
interest in political Islam, nor with Islamic politics, Islam governmental policy, nor
Muslim Associations policies. After the disintegration of the extremist fundamentalists
(rejection from the majority society), as well as the Orthodox officials (institutionalization
of Islam), is sometimes projected on the "cultural Muslims" and mosque-goers, creating
new resentment and animosity arise.

Conclusion

From the side of the governmental policy is to be noted that the recognition of the
Ahmadiyya Muslim Jamaat as the voice of the Muslims in Germany 10, has an irony, even
for those Muslims who call the Ahmadiyya as un-Islamic and Kuffar that is hard to beat.
While the mutual withdrawal and exclusion was discharged intra-Muslim in the past, with
the German Islam Conference publicly, there is now more concerned with the recognition
of the Ahmadiyya and the "affront" against Muslims in Germany is a risk that intra-Muslim
conflict gains a new quality of violence that could be discharged militant. If ones looks at the
reactions of the Islamic religious communities on the recognition of the Ahmadiyya, as
well as baiting in the network and the foreign media since the recognition in April 2013, this
risk should not be underestimated. Another projection of this struggle to the local "cultural
Muslims”, to the German and European Muslims, would be devastating.

Philosophy and life / Ne 3/4 (2) 2018
145



Ufuk Olgun
THE ORGANIZED ISLAM IN GERMANY. MUSLIM ORGANIZATIONS BETWEEN RECOGNITION AND DENIAL

Bibliography

1. Federal Ministry of the Interior: religious communities, K?rperschaften of public law. (2010). http:/
/www.ciec-deutschland.de/CIEC/DE/Aktuelles/aktuelles_node.html

2. Federal Office for Migration and Fluchtlinge (2009): Muslim's life in Germany.

3. Federal Ministry of the Interior (2007): Muslims in Germany.

4. Ministry f o r work, Integration and Social Affairs of the State of North Rhine-Westphalia (2010):
'Muslim Life in North Rhine-Westphalia'.

5. Ship Auer, Werner (2010).After Islamism.- The Islamic Community Milli G r u s.An ethnography.
Suhrkamp Verlag.

6. Schruter, Hiltrud (2005)."Ahmadiyya Movement in Islam. H a nsel-Hohenhausen, German
Hochschulschriften ... 1206 Frankfurt.

7. US Department of State: Annual Report on International Religious Freedom.

8. Centre f o r Turkeistudien and Integration Studies (2009). Multi-topic survey of 2009.

Yyk Ombryn (Typuus)

OpI‘aHHBOBaHHHfI HCAQAM B repMaHHH. MYCYALM&HCKI/Ie OPTaHUu3ALNUN MEXAY
INPpHU3HAHNEM H OTPHIIAHNEM

Annorammsa. OTInYuTeIbHAsE 0COOEHHOCTh XX BeKa COCTOUT B TOM, YTO BITYSIOXY C OJHOW CTOPOHBI
OypHOE pa3BUTHE MONYYUIH MHOOPMALMOHHO-KOMMYHUKAIIMOHHBIE TEXHOJIOTUM, C JPYroil CTOPOHBI
OTHOLIIEHUE K PEJIMIMU TIepelia Ha JAPYTYIo YPOBEHb.

DTa cTarhs MPU3BAHA CIIOCOOCTBOBATH MOHUMAHUIO OPraHM30BaHHOTO KMciama B [epmanuu. BHauare
Oy/ieT pacCMOTPEH TePMUH MCIaMCKasi PeJIMTMO3Hast OOLIMHA, KaK OPraHM30BaHHBII MCJIaM Pa3BUBACTCS
B ['epMaHMM [I0 CETOMHSIIIHETO JHS M KaKue COOBITHS MOXHO OXHUIATh B OyIyIIeM.

B 3T0it crarbe BCsl cripaBoyHasi MH(OPMALIMSI OCHOBBIBAETCS HA YTEHUU Pa3IMYHBIX MyOIUKALIUi,
OIMyOJIIMKOBAHHBIX B MOCJEIHUE TOIbI B 00JacTH Mciama B ['epMaHMM, MHTEPBbIO, CIEIAHHBIX APYTUMU
MCJIIAMCKUMU W MUTPALIMOHHBIMHU 3KCIEPTaMK, a TakKe Ha cobeceOOBaHME aBTOpa C PasiMIHBIMU
JIOJDKHOCTHBIMM JIMIIAMM U 9KCHIEPTaMK U3 Pa3IMYHBIX UCIaMCKUX PEITUTHO3HBIX OOIIMH.

KuioueBbie ciaoBa: KcjiaM, MOJMUTHYECKass CUCTeMa, [epMaHUsl, UCTUHHBIA MYCYJIbMaHWH,
MYCYJIbMAaHCKHE OPraHM3allMy, 5CXaToJOTHsI, CYObeKT, AXMaluiis, MUTpalMs, BOJIHA

Ufuk Olgun (Turkiya)

Germaniyada uyushgan islom. Musulmon tashkilotlari tan olish va inkor etish
oralig'ida

Annotatsiya. XX asrning o'ziga xos xususiyati shundaki, unda bir tomondan axborot kommunikatsiya
vositalari jadal rivojlansai, ikkinchi tomondan dinga munosabat yangi bosgichga ko'tarildi.

Magola Germaniyada uyushgan islomni tushunishga bag'ishlanadi. Dastlab, islom diniy jamoasi tushunchasi,
hozirgi kungacha Germaniyada uyushgan islomning rivojlanishi va kelgusida qanday vogealarni kutish
mumbkinligi ochib beriladi. Ushbu maqoladagi barcha fikrlar keyingi yillarda Germaniyada islom sohasiga oid
nashr etilgan turli manbalar, boshqa diniy tashkilotlar va migratsion eksprertlarning intervyulari, shuningdek
muallifning turli diniy tashkilotlar rahbarlari va ekspertlari bilan o'tkazgan suhbatlari mazmuniga tayanadi.

Tayanch so'zlar: Islom, siyosiy tizim, Germaniya, haqiqiy musulmon, musulmon tashkilotlari,
esxatologiya, sub'ekt, Axmadiyya, migratsiya, to'lqin.
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B.K. Cantom Kykpemxka (Uuausa, /lem; Poccus, Cankr-Ilerepoypr)

PAJIKA-VIOTA. OBBEKT U3YYEHUSA U CYBBEKT
IMPEOBPA3OBAHUA

AnHotamms. B cratbe BHYTpeHHMIT MUP JIMUHOCTY pacCMaTpyBaeTCsl Kak OCHOBHOM MPeIMeT U3YUeHUsT
pamxa-ioru, IpeBHeil CUCTeMbl 3HaHUI O 4esloBeke U Mupe. JlaeTcs onpenesaeHne NyXOBHOTO MOAXOAa
K MCCJIEIOBAaHMIO TICHXOJIOTMYECKUX, COLMATBHBIX, STMYECKUX U APYTUX MpobiaeM. OMUChIBAIOTCS TaKKe
OTJIMYUTEIIbHBIE YePThI METOJIa paJiKa-ioru, Kak caMoHabIIIoIeHne, camoco3eplianue, Menuranust. Ocobo
MOJYEPKUBAETCS, YTO METOJA paiXa-ioru Bcerma COBMELIAeT OOBEKTUBHOE C CyOBEKTUBHBIM:
"Habofarenb HaOMofaeT 3a HaOmomareseM”, MOCTUTass U U3MEHsISI B 3TOM Tpoliecce camoro ceds.
Takoit moaxon TpeOyeT O4eHb TOHKMX WHCTPYMEHTOB WCCIENOBAaHUS, Beldb CaM IpeAMeT U3YyYeHUs,
MUpP YYBCTB W MBICJIEll YeJlOBEKa, HEOOBIYalHO TOHOK M IOABEPXEH IOCTOSIHHBIM IE€pEMEHaM.
[ToguepkuBaeTcs pazHULIA MeXIy COOCTBEHHO HOroil, WM pamxka-iHoroil, Kak MEHTaJIbHOW NMPaKTUKON
¥ GU3NYECKUMHU yrpakHeHUsIMU. OIMUChIBaeTCsl HAYYHOE HCCIIeloBaHKe, IMpoBoauBILeecs: B [106a1bHOM
rocnuTaie u UcciefoBaTebckoM LeHTpe pu bpaxma Kymapuc Becemupnom JlyxoBHOM YHuBepcutere
(r. Maynr A6y, WHnust), mokaszasliee, 4TO MpakTHKa MEIUTALK pajika-loru MPUBOAUT K perpeccuu
KOPOHApHOTO aTepocKIepo3a U psija APYrux 3a00JIeBaHMIA.

KimoueBbie cioBa: panxa-iiora, MeauTanusi, caMornpeoopa3oBaHKE, TYyXOBHOCTb.

Beedenue

IMopoit Xn3Hb HAYMHAET Ka3aThCsl HAM MOHOTOHHOM, TIpecHOI. MBI Bce BpeMsI XOTUM
Yero-TO HOBOTO, IMOTOMY YTO HOBWM3HA, B JIyYllleM MOHMMAaHWHU 3TOTO CJIOBa, - 3TO
pa3BUTHE, POCT, coBeplleHCTBOBaHMe. OXHAKO, Naxe Xejas MepeMeH, YeJoBeK
CTAJIKMBAETCSI HAa TIyTH OOHOBJICHWSI C TpeMsl IJIABHBIMU TIPETSITCTBUSIMUA. Bo-TiepBbIX,
JaJIeKO He Bcerna ObIBaeT SICCH BEKTOP HEOOXOMUMBIX MpeoOpazoBaHuil. Bo-BTOphIX,
OTpaHMYEHHO KOJMYECTBO BO3MOXHBIX Bapuanuii. B camom neine, He Mory xe s
€XeTHEBHO MEHSITh CTWJIb OJIEKIbI, TUETy, ITONX0M K pabote u mpodee. Hakowerr, B-
TPETbUX, 3aYacTyi0 U3BMEHEHUSIM TTPOTUBUTCS Cpelia, B KOTOPOM MbI HAXOIMMCS: IpyTrue
JIIOTA, 0OCTOSITENTLCTBA, HETIpeIBUIeHHbIe cuTyarun. CTpeMsiCh K OGHOBIICHUIO B MUPE,
KOTOPHIif HAC OKPYXAeT, MbI TIOCTOSTHHO YITUPaeMcsl B 3TU TpU Nperpanbl. [IpeonoieHve
WX WHOTAa ObIBaeT HaM IMOj Cuily, a wHorma Hetr. CyllecTByeT, ofHaKo, cdepa, B
KOTOpPOU YeJIOBEK MOXKET HEMPEePBIBHO, €XECEKYHJHO, YIOBJIETBOPSTH CBOIO
MOTPeOHOCTh B TiepeMeHaX M OOHOBJICHUU. DTOW chepoii sIBISIeTCsS] Halll BHYTPESHHUI
MHUp, BKITIOYAIOIINY B ce0s YyBCTBA, MBICIH, YCTpeMJieHUsI, HakiIoHHocTH. "Llemyio
KV3Hb YeJIOBEK CTPEMUTCS] 0OpecTH CIOKOMCTBUE M cyacThe. Bce ero meitctBusi, Bce
YCUJIUST HallpaBJieHbl Ha JOCTUKeHWe 3Toi 1enm. Ho, HecMOTpst Ha Bce CTapaHus, B
MUpE LapsIT CTPATaHNs U XaoC. DTO HE MOXET He BBI3BIBATh Bompoca: [1e ke UCTUHHBIIMA
myTh KO Bceobmieit meure?” [Satish,K. 2011. pp. 461-469]. CMoxeM JIM1 MBI CITOJTHA

Philosophy and life / Ne 3/4 (2) 2018

147



B.K. Canrour Kykpemka
PAAJKA-MOTA. OBBEKT U3YUYEHVA U CYBBEKT TTPEOBPA3OBAHUS

HACJIAIUThCS CITOKOMCTBUEM U CUACTHEM, €CJIM OyIeM UMETh MHOXECTBO MaTepUabHbIX
61ar? KoHeuHo, HeT. MaTepuajibHOE 0JIaromoJiyure COBCEM He 00s13aTeJIbHO BEIET K
BHYTPEHHEMY TMOKOI0 M cyacTblo. MCTOUHUK MCTUHHOTO CYACTbsl U HE3EMHOTO
OJIaKeHCTBA HAXOJUMMCS HE B MaTepUabHbIX Ojarax. OH B YpaBHOBEIIEHHOCTU HAIIUX
MBICJIEH, B COCPEIOTOYeHNM Ha cBoeM S1. Mupckue Beliu MOCTOSIHHO M3MEHSIOTCS,
adeMepHa cama UX MPpUPONa. A MOXET JIU TO, YTO HEMPOUYHO, JIMIIEHO MOCTOSIHCTBA,
OBITH ICTOYHUKOM TIOCTOSTHHOTO cuacThsi?" [Xaccumxka,JI.Y. 1994, p.126].

Korpma mMbl mepeHanpapisieM BHUMaHUE W3 MMpa BHEUIHEr0o Ha MUP BHYTPEHHUIA,
Mbl HauMHaeM CO3HaBaTh, YTO TEPEMEHBI, BO-TIEPBBIX, NENUCTBUTEIILHO BO3MOXKHbI
BCEeraa, a BO-BTOPBIX, OHU ILIEJIMKOM M TMOJIHOCTBIO MOMBIACTHBI Hauieil Bojie. CaMmoro
ce0s1 1 MOTy JleJlaTh HOBBIM TMOCTOSIHHO. A Jlajiee HaM OTKpPBIBAETCSl MapagoKcalbHast
KapTUHA: Te TepeMEeHbl K JIydllleMy, KOTOpble Mbl TTIPOU3BOAMM B CBOEM BHYTPEHHEM
MUpe, HEOOBICHUMBIM, Ka3aloch ObI, 00pa3oM M3MEHSIOT K JydlleMy U "OOJbIIONi
MHUD", OKPYXKAIOIIUI HAC: COCTOSTHUE (DU3NIECKOTO 3MOPOBbSI, OTHOIIIEHUS C JIIOIbMH,
paboTOCIIOCOOHOCTh, pa3BUTHE TBOPUYECKOTO Hauaa.

[Mapagokc 3TOT aullb Kaxyluuiicsi. B nelcTBUTENLHOCTH, MBI HabJlOAaeM 31eCh
JIECTBUE €CTECTBEHHOTO 3aKOHA MPUYUHHO-CJIEICTBEHHO! CBSA3U. Beab MMEHHO MbICIU
M YyBCTBa, TO €CTh KOMITOHEHTHI Halllero "BHYTPEHHEro Mupa“, jexaT B OCHOBaHWU
BCEX pelleHUI, KOTOpble Mbl TPUHMMAaeM, HaYMHasl OT CaMbIX MaJIeHbKUX, OBITOBBIX,
MOBCEIHEBHBIX, W 3aKaHYMBasi TeM CyIbOOHOCHBIM BBIOOPOM, OT KOTOPOIO 3aBUCUT
BcE nanbHelinree HarpaBieHue xu3nau. [Kykpemka,C. 2016. C.10]

[IpeameToMm paaxa-iioru SIBISIETCS HOCHUTENb YEJIOBEUECKUX SMOLMM, MbICIEH,
YCTpEMJIEHU U, MaMsTh, KOTOPBIA Ha S3bIKE€ ATOW NpeBHEN CHUCTEMbl 3HAHWM, Kak,
BIIPOYEM, U B HallleM IMOBCEIHEBHOM S$3bIKE, Ha3bIBAETCS NYILON, pexe - IyXOM.
COOTBETCTBEHHO, MO/ TYXOBHBIM MOIXOAOM K HCCIENOBAHUIO PEATbHOCTUA B pajxa-
iiore MOHUMAETCSI TIOJIXO/, B KOTOPOM LIEHTPAIBHOE MECTO OTBOJUTCSI CO3HATEIbHOMY
MBICTISIIIEMY CYIIECTBY, Aylle, KaK TIaBHOMY NOEWMCTBYIOLIEMY JIMIY B "cCreKTakie"
xku3HU. Kaxnias TMYHOCTh UMEET 3a IJIeyaMu CBOI 0COOBIi OMbIT, O1arogapst KOTOpoMy
€XECEeKYH/THO COBEpIlIaeT OCO3HAHHbBIIM MM HEOCO3HAHHBIN BbIOOp. Eciu uccnenys te
WM UHbIE MPOLIECChl U SIBJIEHUSI B COLMAIbHON, SKOHOMUYECKOM, MOJUTUYECKON U
npounx cepax, Mbl 00paillaeM BHUMaHUE Ha pOJib, KOTOPYIO UTpaeT B HUX CO3HAHUE
JoJieil, yYaCTHUKOB 3TUX MPOIIECCOB, TO Mbl MOXEM FOBOPUTH O IyXOBHOM MOAXOMAE K
M3yYeHWIO0 XU3HM. "JIlyXOBHOE 3HaHUE, KaK OTIMYHOE OT PEJIMTUU, CBOGOIHO OT
npeaB3sToro noaxona. OHO MPOJIMBAET CBET HAa MPUPONY COo3HaHMS. OHO OObEANHSIET
OTKPBITUSI UCTOPUU, COLMOJOTMU, DKOHOMUKU, TOJIUTUKHU, OUOJOTUM, TCUXOJIOTUU
U JIPYTMX HAyK W WHTETpUPYET BCEe 3HAHKME B €IUMHOE 1IeJioe, Ui TOro YTOObI 1aTh
YeJIOBEKY 1IeJIOCTHOE BUJEHME MCTHHBI U OMMpalollleecss Ha 3TO MPENCTaBIEHUE O
JIMYHOCTU. DTO 3HAHUE CIYXKUT OOBEAUHSIONICH CUION, KOTOPAasi MPUBOAUT K CUHTE3Y
pa3nuuHbIX obacteii 3HaHUs. OHO He TIPUEMJIET PUTYaIbl U OOPSIIbI, KOTOPBIC JIUILIEHBI
CMBbICJIa, WIKM €CJIM UX JIEMCTBEHHOCTh U MOJIE3HOCTh HE MOXET ObITh JoKa3aHa. OHO
00BSICHSIET B3aUMOOTHOIIIEHUS YesoBeKa ¢ ero CosnareseM. OHO CTpEMUTCSl MPUAATh
Takoe HarpaBjJeHUE BCEM HayKaM, UCKYCCTBY U KYJbTYpe, UTOOBI XU3Hb YeJOBEKa
cTajia CYacCTJIMBOM, YTOOBI OH CMOT TOHSTh CBOIO POJIb U UTPATh €€ JIyyllle U ¢ OOJIbIIUM
ynosietBopeHnem”. [bpaxma Kymapuc Bcemupnbrii JyxoBHblii YHuBepcuter, 2013,
c.25-26]

OTINYUTEILHBIMU YepTaMM TIPAKTUKU paKa-Moryu SBISIIOTCS caMOHaOJIoAeHUE,
camoco3epuaHue, Meautauus. [loHuMas BCiO BaXHOCTb MHOTOBEKOBOIO OIBITA,

Philosophy and life / Ne 3/4 (2) 2018
148



B.K. Canrour Kykpemka
PAAJKA-MOTA. OBBEKT U3YUYEHVA U CYBBEKT TTPEOBPA3OBAHUS

HaKOIJIEHHOTO YEJOBEYECTBOM M COXPAHSEMOro B KHUrax W Ha JAPYIMX HOCUTEJSIX
nHbOpMalUK, paaxa-ior co3HaéT U TO, YTO CaM OH, YEJIOBEK, JIMYHOCTh, SIBJISIETCS
YHUKQJIbHOW XWBOW KHUTON, C COOCTBEHHBIM, HE MMEIOIIUM aHAaJOTOB OIBITOM.
JeficTBUTENBHO, B KaKOU elI¢ KHUTE 1 MOTY MIPOYMTATh O CBOMX UyBCTBaxX, HajeXIax,
ycrpemieHusix? Pazge moMoryT MHe pa3obpaThcs B caMoM cebe 00pasbl IUTepaTypHbIX
repoeB WIA NCTOPUUYECKUX MEPCOHAXEN, UTEATU3UPOBAHHBIX WU TEMOHU3UPOBAHHBIX
¢ TeueHreM BpeMeHU? Kakas KHUra paccKaXeT MHe, T/e B3SITb CUJIbl, YTOObI IPOHECTH
YUCTOTY U HEMOCPEACTBEHHOCTh IOHOCTU Yepe3 BCI0 CBOIO XU3Hb? B Kakom M3 yxe
HAMMCaHHBIX CLIEHAPUEB SI CMOTY MPOYUTATh, TOHUMAETE Bbl MEHS WJIM HET, JIIOOUTE
wi Het? B kHurax Mbl HaliiEM peKOMEHIAlMM, KOTOpble MOMOIYT HaM BbIYYUTh
MHOCTPAHHBII SI3bIK, MPUTOTOBUTh 3K30THYECKOE OJIIOJ0, CIIUTh CBOMMMU PYKaMU
MOJIHBIN KocTioM. Ho Kak HayuyuThCsl MOHUMAaTh caMoro ceds, KaK cTaTb YeJoBeKOM ¢
OOJIBILION OYKBBI, KOTOPOMY €CTh 3a YTO ceDsl yBaxarh?

W3 KHUT MBI y3HAEM O repoMKe YeJOBEYECKUX MOABUIOB, O Pa3IUYHBIX CUCTEMaX
MOpaJId, O TOM, YTO CUMTATIOCh XOPOUIUM M UYTO - TUIOXMM Ha MPOTSKeHUU BekoB. Ho
3HATb U OBITh - 3TO pa3Hble Bellu. A YeroBeKoM MpocTo Hano ObITh! buorpadust apyroro
YeJIOBEKA MOXET BIIOXHOBUTD, UCTOPUS TOW WJIX MHOW COLIMAJIBHOM TPYTIIBI UM HAapoaa
MOXeET IMOJICKa3aTh YTO-TO BaKHOE, HO Pa300paThCsl B CBOMX UYBCTBAX U MOTMBaX U,
Jiesiast onpee€HHbIe 1Iark B XU3HU, MUCATh TAKUM 00pPa30M CBOIO UCTOPUIO, CO3/1aBaTh
cynb0y, 4eaoBeK Bcerna OyleT caM.

Merton pamka-iioru Bceraa coBMenaeT 00 beKTUBHOE C CyOBheKTUBHBIM: "HA0IIONATENb
HaOmomaeT 3a HabronaresieM”, TTOCTUTAsT ¥ U3MEHsIsI B 3TOM TpOIlecce caMoro ceosl.
Takoii moaxos TpeOyeT OUeHb TOHKUX UHCTPYMEHTOB UCCIEN0BAHUS, BElb CaM MPEJAMET
U3YYEeHUs] HEOOBbIYaliHO TOHOK U MOJBEPXEH MOCTOSHHBIM mepeMmeHam. C
HEOMYIIEBJIEHHBIMU TpEAMETaMU BCE MPOIIE: CTOJ ObUI CTOJOM Yac TOMY Haszaa u
OCTaHETCSl CTOJIOM 3aBTpa. A yesoBek? MuUHYTYy TOMy Haszal OH MpeOblBal B CaMOM
XOPOIIIEM PACMOJOXEHUU yXa, HO 3a CEKYH/Ty MEHSIETCSl HEUTO HEYJIOBUMOE, MEHSIETCS
HAaCTpPOEHUE, MEHSIOTCS YYBCTBA, OTHOLIEHUE, U CaMblii OJU3KKUI BaM 4eJ0BEK BIAPYT
3asBJISIET: 51 TeOsI He MOHUMAaK. Bbl MpoXWin BMECTe HECKOJIBKO NECATUIETUIN U BAPYT
OCO3HAETe: OKa3bIBAeTCs, S BOOOIIE HE 3HAIO TeOs.

B sTOM OTHOILIEHWU M3YYEHHE CO3HAHMS, CKOpEe, MOXHO CPAaBHUTb C U3YyYEHUEM
9JIEMEHTApHBIX YaCTHUIl, XOTS CJOXHOCTb IMOBENEHUS YEJOBEUYECKUX MYl HEU3MEpUMO
Bbllle. JIpeBHSIS MyApOCTb palka-ioru paccMaTpuBaeT BCE Cylllee Kak OTHOCSIIEeCs K
OITHOMY U3 JIBYX IJIaHOB - MaTePUU WU CO3HAHMS. ba3oBble eNMHUIIBI MaTePUU, aTOMBI,
IO CBOCI CYTH SIBJISIFOTCSI HUIYEM WHBIM, KaK "CBETOM W CWJIOW", SHeprueil. A co3HaHUe -
3TO CBET, KOTOPHIil BbIpaxaeT cebst B hopme MbICieil, SMOLIMiI, MOHUMAaHUS, U 3TOT CBET
MPUHIIUITUATIBHO OTJIMYAEeTCsl OT MaTepualbHOro, (usuueckoro cpera. biaromaps
(u3nyeckoMy CBETy Mbl CIIOCOOHBI YBUIIETh HEKOE M300pakeHUE, HAXOMsIUeecss nepen
HalIMMU IJ1a3aMU, HO TOJILKO CBET CO3HAHMS MPENOCTaBIseT HaM BO3MOXHOCTb
BOCXUTHUTBCSI YIbIOKOW MoHbl JIuzsl. dusndeckue BOJHBI, 3BYKOBBIE KoOJeOaHUsI
BO3/ICHCTBYIOT Ha HalllM OapabaHHbIe MEPENOHKU, HO TOJIBKO CBET CO3HAaHHUS MO3BOJUT
HaM B MOJIHOM Mepe HACTIaAUThCS TApMOHUEN TIPEBHUX MHAUMCKUX par UM My3blku baxa.

CoBpeMeHHasl Hayka (science), uccienyioiasi TallHbl MaTepuaJbHOTO MUpa, TUIIEeT
Ha HalluX Tja3ax rpaHAMO3HbIN Tei3ax BeyHOoW W OeckoHeuHoil BceneHHoil. A
JlYXOBHOCTb, WJIM CWJIa TUILUHBI (silence), cuyia caMOHaOMIONEHNSI U CaMOaHAIU3a,
MO3BOJIAET chesaTh U ellé 0ojiee TPaHAMO3HOE OTKPBITUE, OT KOTOPOTrO 3aXBaThiBAET
JIyX: BECh 3TOT MOTPSICAIOIINN BOOOpaXKEHNEe KOCMOC MpeJHa3HAYeH UMEHHO /ISl Hac,
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CO3HaTeNbHBIX cyllecTB. OH - JJIs1 TOTO, YTOOBI Mbl, CO3HATEJIbHbIN CBET, AYIIU, MOTJIU
Urpatbh B HEM CBOM POJIU. DTO MOJOOHO TOMY, KaK aKTEpy JJisl peald3allid CBOEro
TajaHTa HYXHBbl TeaTpajbHble MOAMOCTKU. OZHAKO 3TU MOJAMOCTKHU, Oynyuu
MaTepuaTbHBIMU, MMOMUYMHSIOTCS HEYMOJUMOMY 3aKOHY CTapeHWUsI, HapacTaHUs
SHTpONMH. B TO Xe BpeMsl CO3HATeIbHOE CYILECTBO, CBET, ", TaK UyAECHO, IIOTOMY
YTO HUKOTIA He yMupaer!

IMomnyyaercst, 4To BCE B 3TOM MUPO3TAHUY MOXHO Pa3euTh Ha JIBe KaTteropuu: "s"
(CO3HATeNbHBIN CBET, BEUHBIN, OGeccMepTHBIN) U "MOE" (Cloma BKIIIOYaeTCss BECh MUDP
Matepun). 5 - xo3sauH Moero. Ha xuHou "xo3suH", "Koposp" - 310 "pamka”. Orciona u
Ha3BaHUe "pamka-iiora”, MyIpocTb, TOMOTAOIIAast YeJI0OBEKY CTaTh BIACTEIMHOM CAMOTO
ce0s1, CBOMX MBICJICIA Y1 SMOILIMIA.

[TocnenHee BpeMs TeMa MenMTallUU 0OCYXJaaeTcss JOCTATOYHO ILIUPOKO, B
ocoOeHHOCTU ¢ Tex mop, kak Opranuzanuss O0benuHEHHBIX Hanmii mpoBosriacuia
Mpa3THOBaHKME €XeromHoro MeXIyHapomHOTo IHsT ioru. "Memurtanust pamka-ioru
oueHb mpocrta. CioBo "Meautauus” o3HayaeT pa3MbIIIJIcHUE, OOXYMBIBAaHHUE,
KOHIIEHTpaluio Mbicieil. Bo BpeMs MeauTallMy 4YeloBEeK YBOJUT CBOM yM OT BCeX
MUPCKUX TPOOJEeM U MPEeAMETOB, OCBOOOXAAET ceOsi OT OOBINEHHBIX, B TOM YKCIIEe
TPSI3HBIX, MBICJEH U yMaeT TOJbKO O YMCTOM, CBETJIOM U BO3BBILIIEHHOM.

Hrak, mMenuranusi pamxa-iioru MoxeT OBITh OMNpejesieHa KakK yIpaxHeHue,
JTUCUUIUIMHUDPYIOIllEe CO3HAHUE, KOTOPOE HUCIOJb3yeT Takue MPOolecchl, Kak
CO3UJIaTeIbHOE, MO3UTUBHOE MBIIJIEHUE, UHTYUTUBHOE MOCTUXEHUE, Pa3MbIIJICHUE
B TUUIMHE, KOHIEHTpAlLUsl, OCBOOOXIEHNE CO3HAHUSI OT TPSA3HBIX MbICAEWH U €ro
COCpenoTOUeHHOCTh Ha Bo3BbIIeHHOM". |Bpaxma Kymapuc BcemupHbrit JIyxoBHBIM
Yuusepcurer, 2012, c.15]

[MosToMy HeMWITHUM OyAeT MOAYEPKHYTh Pa3HUIY MeXny (GuamyeckuMu
YIPaXXHEHUSIMU U COOCTBEHHO ioroii. JlyXxOBHOCTb Mpe/IoiaraeT MoCTOSHHYI0, OUYEHb
TOHKYIO0 paboTy YejioBeKa CO CBOMMU MBICISIMU U UYBCTBAMM.

Habmonas 3a xapakTepoM CBOEro MbIIIUIEHUS, 3aMeUIsIsl CKOPOCTh UM yMEHbIlast
JIABJIEHE BO3HUKAIOIIMX MOPO HETaTUBHBIX MBICJIEI, Mbl CAMU PYKOBOAUM MPOLIECCOM
camonipeobpazoBaHusi, oOHOBIeHUs. Du3nueckune ympaxHeHUsT BaXKHBI M Jaxe
HEOOXONMMMBI, HO €CJIA $1 He OoOpalllalo BHUMaHUs Ha XapakTep CBOMX MBbIC/IEN, He
MOJIEPKUBAIO MO3UTUBHOE COCTOSIHME yMa U, 00jiee TOro, eciu Kak pe3ysbTaT 3TOro
HaIlY IeCTBUST HAHOCSIT XOTsT OBl MaEUINH yilep6 OKpyKaloleMy MUpPY, TO HUKaKue
usnueckue ynpakHeHWs] He TapaHTUPYIOT HaM KPEMKOTo 3M0poBbs. "UTOOBI ToIIes
npouecc npeodpa3oBaHusl, YEJIOBEKY MpPEXIe BCEro Hal0 OCO3HATh, UTO Y HEro ecTh
psil OTPULIATENBHBIX YEPT, OT KOTOPHIX HEOOXOMUMO M30aBUTHCS U HA MECTE KOTOPbIX
Hajlo B3pacTuTh 100pojaeTesnu. JIulib 3170 0co3HaHuE, MOAKPETVIEHHOE PELIUTETbHOCThIO
1 11eJIeyCTPEMIJIEHHOCTBIO, IACT TOJUOK Tpotieccy rnpeodpasosanus’. [bpaxma Kymapuc
Bcemupnsbrit JlyxoBubiii YHuBepcuret, 1997, c¢.16]

AHaJIOTUYHO, BO3pOCLIEE CErolHs BHUMaHUE K 3J0POBOMY BEreTapuaHCKOMY
MUTAHUIO MOXHO TOJIbKO MPUBETCTBOBATh, HO Jaxe camasl IMoJie3Has JUisl OpraHu3Ma
nuuia OyeT NPUHOCUTH PEATbHYIO MOJIb3Y I 310POBbs YeJIOBEKAa JUIIL B TOM CIyyae,
€CJIM Mbl COXpPaHsieM MPU 3TOM FApMOHUIO MBICJAEH U YYBCTB. DTO MOATBEPXKAAETCs, B
YACTHOCTH, pe3yJibTaTaMU WHTEPECHOTO UCCIEAOBaHUS, MPOBEAEHHOTO HENABHO B
I'mo6anbHOM rocniutane u ucciaenosateabckoM 1eHTpe (ITHUL) npu Bpaxma Kymapuc
BcemupHom [lyxoBHOM YHuBepcutete B I. MayHT A0y, MHaus. [ yuactust B mpoekTe
ObLTM TIpWTJAlieHbl 274 MalneHTa ¢ AMarHo30M "WileMuveckas 00Je3Hb cepmia’.
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IMauvieHTH OBUIM pa3jieieHbl Ha ABe rpymbl. [lepBas rmosyduia Ha3BaHue "3I0POBBI
o6pa3 xus3Hu" ("302K"), BrOopas rpymnma ObUla KOHTpOJbHOM. [lanmeHTaM B 00emx
IpYIIIax peKOMEHI0BAIOCH IPOIOJIKATH IIPUHUMATD TE XK€ JIEKAPCTBEHHbBIE IPEapaThl,
KOTOpBIE OHU UCITOJIb30BAIA COMIACHO MPEANMCAHIIO Bpadyeil 10 Havajia UCCIeAOBaHMS.
B obGeux rpymnmax mpemiaraJuch OJMHAKOBasi IMETa W OAWHAKOBBIE KOMILIEKCHI
usnyeckux ynpaxkHeHuid. EQMHCTBEHHON OTIMYMTENLHON OCOOEHHOCTBIO TPYIIITBI
"302K" ObUTM 3aHATUSI TTO CTPECC-MEHEMKMEHTY ¢ UCIOJIb30BaHUEM MEIUTALIMN paIka-
iiorn. B KOHTpOJIbHON TpyIine 3aHATUS 0 pajka-iiore He poBoawIuchk. MccnenoBaHue
MOKa3ajio, YTO HECMOTPS Ha OIMHAKOBbIe (hM3UUECKHUE YIpakKHEeHHE W IUETY,
MpeUTOXKEeHHbIe B 00eMX TpyMmax, y MalMeHTOB M3 TPYIMIbI, KOTOpas 3aHUMajach
MeauTalueil pamka-oru, MPOU30NUTN CYIECTBEHHbIC MO3UTUBHBIC M3MEHEHUS:
HOpMaJIM3alKsl KPOBSHOTO JaBJICHHsI, HOpMaJIM3alis CHA, YMEHBILICHUE TUaMETpa CTCHO3a
(3aKyrOpMBaHMsI apTepuii). Y HEKOTOPBIX YYACTHUKOB MCCACIOBAHUS YAATOCH JOOUTHCS
BOCCTAHOBJICHUSI KPOBOTOKA 10 apTepUM AaXe MOCIe TMOJHOro e€ 3akyrnopuBaHus. YTto
KacaeTcsl KOHTPOJIBHOM TPYIIIEI, TO, HEB3UpPast Ha 0COOYIO OUETY, YIPAKHEHUS U TIPUEM
MEIUKaMEeHTOB, MU3MEHEHUsI K JydllleMy ObUIM JMOO HE3HAYUTEJbHBIMU, JIMOO daxe
MPOVICXOOWJIO JalbHellee 3aKynopuBaHue aptepuit. MccmenoBarenu caenaav BHIBOI O
TOM, YTO MEIUTALMS PaKa-AOrH SIBJISIETCS YHUKAIbHOM JIyXOBHOM MPAKTUKOM, KOTOpast
IIPY TIPOYMX PaBHBIX YCIOBMSIX 3I0POBOro 00pa3a XM3HU IPUBOAMT K CYIIECTBEHHOI
perpeccun KOPOHApPHOTO aTepoCKIIepo3a, a TaKKe COIMYTCTBYIOIIMX (PaKTOpOB pHCKa
(apTepuanbHas TUMEPTEH3Us, AUAOET, OXHMPEHHE, META0OIMYSCKUI CUHIPOM) U
MOBBILIAET OOIIIee YYBCTBO OJIarOMoydus y MalMEeHTOB.

CkazaHHOE BBIIIIE HE O3HAYaeT, YTO pajka-iiora OTPUIIAET BaKHOCTh 3IOPOBOTO
COaTaHCUPOBAHHOTO MTUTAHUS WM (PU3UUECKUX YIIPAKHEHUIA. Pamka-Aor BOCIIPUHUMAET
JUXOTOMMIO IYIIM M TejJa He KaK HEKUH BEYHBIA KOHMIUMKT WM HEpPa3pelInuMoe
MPOTUBOPEYNE, HO, CKOpee, KaK MIOJAOTBOPHOE COCYIECTBOBAHUE M COTPYIHUYECTBO.
XapakrtepHbI IapHble MeTadOpbl, KOTOPhIE MCIIOIL3YIOTCS B SI3BIKE palKa-iiore Iist
OIMKMCAaHUST 3TOTO YIUBUTEIHLHOTO CUMOMO03a: "BOAUTEIbL U aBTOMOOWIIL", "aKTEP U €To
KocTioM", "kuutenr 1 oM. UTo BaxkHee: BOIMTE b WU MalinHa? B pamka-iiore oTBeToM
oyzmer He "mu6o - 60", BaxeH U IOM, U XKWUJIEL, TIPOCTO Ha IMEPBOM MeCTe, KOHEUHO,
OyeT XUBOI oOUTaTeIb JOMA, Belb OT TOTO, YTO S AyMalo M YyBCTBYIO, KAKOE Y MEHS
HACTpOeHME U OTHOILLeHUE K cede U OKpyXawlleMy MUpY, OyIeT 3aBUCeTh aTMochepa
B MOEM "moMe", a 3HAUUT, U COCTOSTHHE 3[0POBbS.

3axarouenue

Yuach HaGJIOIaTh 32 CBOUM BHYTPEHHUM MUPOM, MBI, C OTHOW CTOPOHBI, HAYMHACM
Jy4yille MOHWUMATh caMWX cebsi, a C IPYyroil CTOPOHBI, YYMMCSI MOIIEPXKUBATH
TapMOHWYHBIC OTHOIIEHWI ¢ ApyrumMu moabMu. KpoMe Toro, co3HaBas ce0sl Kak
XO35IMHA, TBOPIIA CBOETO BHYTPEHHETO MMpPa, MBI CIIOCOOHBI CTaTh PAYUTETHLHBIMU
X03sIeBaMU TIPUPOBI U TTOJIb30BaThCsI TIPEIOCTABISIEMBIMM €10 PeCcypcaMy TakK, YTOOBI
3TO OBUTO Ha 6JIaT0 W MUPY TPUPOIBLI, U HaM caMUM. Takum oGpa3oM, pamka-iiora
TpeyIaraeT HaM Y3HaTh CBOE " M HAYYUThCS YIPABISITH UM JO TaKOW CTETIEHU, YTOOI
Hallle TyLIeBHOE COCTOSIHUE CIIOCOOCTBOBAJIO CO3MIAHMIO BO BCEM, HAuMHas C
CO3UIaHUSI 3[I0POBOTO TeJia, TJIOMOTBOPHBIX OTHOLICHUU C APYTUMU JIOIBMHU U
3aKaHYMBAasl WCITOJIHEHWEM BEKOBEUHOI MEUTHI YeJIOBEYeCTBA O TOM, YTOOBI B MUpPE
OBbIJT MUD, Belb MUP B MUPE HAUMHAETCS C MUpa B yMax W CepIax JIome.
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B.K.Santosh Kukreja (Hindiston, Dehli; Rossiya,Sankt-Peterburg)

Radja-yoga. Izlanish ob'ekti va o'zgarish sub'ekti

Annotatsiya. Maqgolada insonnig ichki dunyosi radja-yoganing, inson va olam haqidagi qadimgi
bilimlarning asosi sifatida o'rganiladi. Psixologik, ijtimoiy, axlogiy va boshqa muammolarga ma'naviy nuqtai
nazardan yondashuv ochib beriladi. Radja yoga metodining 0'z-0'zini nazorat qilish, 0'z-0'zini anglash,
meditatsiya kabi alohida xususiyatlari izohlanadi. Radja yoga metodi o'zida ob'ektivlikni sub'ektivlik bilan
qorishtirishi alohida yoritiladi: ya'ni muayayn o'zini anglash va o'zgartirish jarayonida "kuzatuvchi kuzatuvchini
kuzatadi". Bunday yondashuv uchun o'ta nozik instrument talab etadi, zero tadqiqot predmeti, insonnig
tuyg'ulari va fikrlari olami nihoyatda nozik va o'zgaruvchanlikka moyildir. Shu nuqtai nazardan yoga yoki radja
yoganing mental jismoniy va amaliy mashqlaridagi fagrlarga aniqlik giritiladi. Braxma Kumaris jahon ma'naviy
universiteti tadgiqot markazi, Global gospitalda olib borilayotgan ilmiy tadqiqotlarda radja yoga meditatsiya
amaliyoti koronar ateroskleroz va boshqa kasalliklarning regressiyasiga olib kelayotganligi haqida fikr boradi
(Maunt Abu, Hindiston).

Tayanch so'zlar: radja-yoga, meditatsiya, 0'z-o0'zini tashkil etishi, 0'z-0'zini tarbiyalash, ma'naviyat,
global ong.
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CubamBmwm Teoprmii. Muxaiinosny (I'py3us, TenaBu)

IMPOBJEMA HEHHOCTHU B TEOPUM ITIO3HAHNUN BWITEJIbMA
BUHJIEJIBbBAHJA 1 TEHPUXA PUKKEPTA

Annoramus. CorjiacHO 3TOW KOHIENIINM, LIEeHHOCTh, HaJBpeMeHHasl, uiealbHasi, abCOJIOTHasI,
“Merolas YHUBepcalbHOe 3HaYeHue, abCONMOTHO OGe3ycIoBHasI, He3aBUCUMasl, SIBJICHUE, CYLIECTBYIOLee
B cebe. XOTs LIEHHOCTb OOBSIBIISIETCS] OOBEKTUBHON M CTAHOBUTCS BCEOOLEei, OHA TepsieT OCHOBHYIO
4yepTy, KOTopast JiejlaeT ee LIeHHOI CYIIIHOCTBIO - OPMEHTALIMST Ha YeJIoBeKa, ero OTHOLIEHUE K YeJIOBEKY.
[MoHsiTHe "LIEHHOCTB" TI0 CBOEH CYTH TOIpa3yMeBaeT TOro, JJIsl KOrO OHO LieHHO. B mpoTuBHOM citydae
OH TepsieT cMbIc. B obuieM, Her "HeHHOro"; LleHHble, 1leHHbIe BBITh HanpaBIeHHBIMU TIOHSITUSMU U
roapasyMeBarhb "TOro, JUIsi KOro 4to-To IeHHO". LleHHOCTh, ecli OHa CYIIeCTBYeT, TO OHa CYyLIEeCTBYET
ISl cyObeKTa, Uil "KOro-To", TaK e Kak W IJisl "dero-to". JIpyroe MOHMMaHHe LIeHHOCTEN ObLIO Obl
HEeHay4YHBIM, JIOXHBIM. LleHHOCTH, MOHMMaeMasi MOZOOHBIM 0Opa3oM, CyLIeCTBYeT B BHUHax W
YeJIOBeYeCKUX Heasax.

TpaHCLEeHAEHTATEHO-TICUXOJIOTMYeCKHiT MeTO ycTaHaBuBaeTcsl B Pukkepre. TUIMMYHBIM TpUMepoM
00BEKTUBHOM aKCUOJIOTUM IIEeHHOCTH siBJsieTcsl (mtocodust M3BecTHOro HeMelkoro duiocoda,
TIpeJICTaBUTEIS HeoaHTecKol 1rkoibl Ppaitbypra ['eHprxa Pukkepra. OCHOBHOI KOHLIETILIEH €T0 TeOpUH
sIBJIsieTcs LleHHOCTh: "@uinocodust HaunHaercst TaMm, rae Bo3Hukaer mpo6Giema crommoctu ". o ero
MHeHHMIO0, pumocodust XoUeT yCTaHOBUTb MHP B LIEJIOM Ha IJTABHOM MpeaMeTe CBOero usydeHust. Mup B
1IeJIOM COCTOMT M3 PealbHOCTH: TIpeIMET / LIeHHOCTD U LIEHHOCTb. 3HaUeHKe Moipa3yMeBaeT JUlsl CyObeKTa,
"Kro-10", a Takxe 4To-To ". PasnmmuHoe npencTasieHe 0 LIEHHOCTH HEHayYHO M HeBEpHO. MBI BCTpevyaeM
LIEHHOCTb, BOCIIPUHUMAaEMyI0 TaKuM obpa3oMm B ¢dopMe JIIofieil U nieasos.

KioueBbie ci10Ba: TpaHCLIEHIEHTHOE, LIEHHOCTb, aKCUOJIOTHSI, THOCeosorust, pumocodust, MMHUTALINS.

Beedenue

[IpobGiema 1eHHOCTH, SBJsETCS KapAUHAIbHOU mpobiemoit, B ¢uiocodhcko-
aXCUOJIOTUYECKUX U THOCEOJOTMYECKUX WCCIEOBAHUSX, DJIABHBIX MpeACTaBUTeNEi
HeMelKNX HeoKaHTHaHcKux ¢urocodoB u3z dpaubyprckoil mkoiasl Bunrenrbma
Bunnensbanna (yuutenbsi Pukkepra) u I'enpuxa Pukkepra.

PuxkepT nbiTaeTcss BBECTU B HEOKAHTUAHCTBO HOBOE MOHMMAaHHWE MpeaMeTa
dunocopuu, oTIMUHOE OT NMoHMMaHUs BuHaensb6aHma. [To ero MHeHu1o, ¢dunocodust
XeJiaeT "Bech MUP B IIeJIOM CIEIaTh TIPEIMETOM CBOETO MCCIIEOBAHUS . DTa MBICIb BHOCUT
CcBOE0OpPa3HbIil KOPPEKTUB B KOHILIEMIINUIO BuHnens6aH1a,com1acHO KOTOPO# CrielMaIbHbIE
HayKU pas3ieuiim Mexiy coboil Bce chepbl HEeeCTBUTEbHOCTH, a MO3TOMY Ha MO0
duocodum BeceobmM 3HaUeHNEM. Drtocodust,Io ero MHEHUI0,3TO KPUTHYECKast HayKa
0 HEOOXOAMMBIX U O0I1IE3HAYMMBIX IIEHHOCTSIX,UMEIOILIIUX Bceodlilee 3HAUCHUE.

Ocnogénas wacmp
B teopuu BunnensbaHma rocrasieHa rHoceosiornyeckas mpoosiema. [lozHaHue Kak

OHpCI[CJTCHHHfI IIPOLECC NOJLKHO MMOoAPasyMeEBaTh iBa KOMIIOHEHTA 1 B3AUMOTHOILICHUA
MEXKITY Humu.[To3dHaHME Xe UM TTOHUMAETCs] B COOTBETCTBUU C Teopneﬁ KaHra He kak

Philosophy and life / Ne 3/4 (2) 2018
153



Cwubawsuan ['eopruit
TTPOBAEMA LIEHHOCTUW B TEOPUM ITO3HAHWIM BUATEABMA BUHAEABBAHAA Y1 TEHPUXA PUKKEPTA

OTpakeHHNE NEUCTBUTEIIBHOCTH,a KaK COOTBETCBHE OOIIE3HAYMMOMY MPABUITY, HOPME.
I'nmaBHeineit 3agadeil MCCAeIOBAHUS TEOPUU TTO3HAHUS SIBJISIETCS UMEHHO TIOMCK W
YCTaHOBJIEHHE 3TOTO OOIIE3HAYMMOTO TpaBUJIa,HOPMBI. Teopusl MO3HAHUS MOJIKHA
HCCIIEA0BATh OTH TIPaBUIa U HOPMBI M BBISICHUThH B3aMMOCBSI3b MEXKIY HUMU. MEBITITEHIE
JIOJIZKHO OBITh 000OCHOBAHHO KaK HOPMATHMBHOE MBIILIJIEHUE, TO €CTh KaK MBIIIJICHUE B
COOTBETCTBUM C TPaBWJIAMKM U HOpMaMH,MMEIOIIMMU OOUIYI0 3HAYUMOCTB,YTO TIO
MHeHUI0 BuHaenb6aHma,coCcTaBasieT UCTHHHYIO 1eib Guiocodpun:”dunaocodust ectb
HayKa O HOPMAaTMBHOM CO3HaHUU",TO €CTh (PpUiIocoPust ABIsIeTCI yYeHUEM 00
a0COITIOTHBIX MMPUHIIAIIAX OLeHKH. YTO KacaeTcss HOpM,CO3IaHHbBIX B CIELIMAIBHBIX HayKax
JUTS TIPEAMETOB WX MCCIIENOBAHUS,TO (PUI0COPUS MTOKHA TMOJOXUTh B UX OCHOBY
HanboJsiee o0lIMe MpaBujia CBI3UM MPEACTABICHUI, TO €CTh co3mMaHus mpeameta”. Yro
MpeACTaBIseT COOOI 3TH MpaBUa U HOPMBI,KOTOpEIe mocjie KaHTa UrparoT 00ibIIyio
poJb B yueHHsSX HeoKaHTHMaHIeB. [lo MHeHu0 BunHaenbbGaHma,HOPMBI - 3TO
LIEHHOCTH,KOTOPhIe JOJIKHEI McclenoBaTh punocodust. [1o ero MHeHHIO, hrtocohus
- TO y4yeHHUe 06 OOLIe3HAYMMBIX LeHHOCTIX. Puiocodus- 37O yuyeHUE O
IIEHHOCTSAX,HOpMax,a He ¢GakKTax,lI0O3TOMY €€ 3ajada TOoXe CBOAMTCS K"
3aKoHOAaTenbCTBY". OMIHAKO 3TU 3aKOHBI OYAYyT HE CBOEBOJbHBIMU
3aKOHaMM,IUKTYyeMBIMHM €10, a 3aKOHBI pa3dyma",0TKPbITHE W IO3HaHUE el Xe'.
TeopeTuko-To3HaBaTeIbHbIC TOMCKY BrHaenp0aHmaHa HalmpaBIeHbl Ha MCCIeq0oBaHe
MMEHHO 3THX HOPM,IIPaBWJI,00HUM CIIOBOM,Ha UCCJIEOOBAaHUE IEHHOCTE, KOTOpOE
HAYMHAETCS SMITMPUYECKUM CYOBEKTOM M 3aKaHYMBAETCS TOCIE €r0 OCBOOOKICHUS
OT MHIOVWBMIAYaTbHOTO. [10MOGHEIN KaTapCuC BOJIM,0YMIIEHUE OT WHAWBUIYATHHOTO
O3HayaeT OOHapyXeHHe,B Heil O00BEKTHUBHOTO, B WHIWBUAYaJIbHOM -
HaMMHAMBUAYaIbHOTO. HamuHauBuayaabHOE MPOTUBOCTOUT LIENbIO, IBVXYIIEH
no3HaHue. HagmHanBhUayabHOE MPOTUBOCTOUT SMITMPUYECKOMY MBIIIIEHUIO; OHO -
HaOWHOUBHAYaNnbHast Bodsg: OHa- KOPPESUs OObeKTMBHOCTH,CYIIECTBYIOIIEH BHE
CO3HAHUS,KOTOPYIO CYOBEKT MO3HAHUs OOHapyxXuBaeT B camoM cebe". IlocpeacTBom
TaKUX PacCyXIEHHWM., Mbl, IO MHeHUI0O BUHIenNb6aHa, MAEM OT CyOBhEeKTa MO3HAHMS
K MpeAMETY MPU3HAHUS TaK, YTO MbI OKAXKEMCS 3aCTPaXOBaHHBIMU KaK OT CYObEKTUBHU3M
M TICUXOJIOTM3Ma, TAK U OT  MeTaU3MKH.

ITo MHenuio BuHaenb0aHma, pacCyXaeHW He CYyIeCTByeT 0e3 OLEHKH CyObeKTOM
CBSI3M TIPEACTaBICHUI, 6e3 MPUITUCHIBAHKS TTPU3HAKA, UCTUHHOCTH U JIOKHOCTH. [1o
€ro MHEHUIO, CYIIHOCTBIO pacCyXKIeHUs HeoOXoauma TPU3HATh aKT, YTBEPXKICHUSI-
OPTPULIAHUS MPH OLIEHKEe. OLEHKY B MOJIOXUTEILHOM CYXXICHUUY TTPOUCXOIUT BMECTE
C YCTAaHOBJICHUEM CBSI3W MEXIY CONEPKaHUSIMU, MPEICTABICHWI,B OTPULIATEIHHOM
K€ CYXKIEHMH OHa BhINOJIHeHa: Eciy CyIIHOCTBIO pacCyKOeHUs MMPUMEM aKT OLCHKU,
YTBEPKICHUSI-OTPUIIAHNSI, TOTAA TMOHSATHBI 3K3UCTEHIIMATBHBIC CYXICHUS,ITIOCKOIBKY
CYLIECTBOBaHUE,B MPOTUBOMOJIOXHOCTh KaHTy,I0JIKHO YCTaHOBIMBATCSL PacCyKIeHUEM
M cuuTarcd BaxkHeilmuM mpeaukatoMm”. CommacHo BunHaenbOaHmy, B pe3ysbTaTe
TEOPUETUUYECKUX PACCYXICHUI, BCeTma TMOJydaeTcs OIpeaeIHHas CBs3b
MpeICTaBJICHUIA,0THAKO,  HEJTb3s YTBEPKIATh,4TO CBI3b MIPEICTABICHMI Y3Ke CYKICHHE, e
HeJb3sl CYMTATh CYXICHHEM,TaK KakK eii, Mo MHeHMI0 BuHaenb6anma, HemoCTaeT Yero-
TO, 4TO ceNlaeT ee cyxkaeHueM. OTpeneeHHYIO0 CBSI3b MPEACTABICHUI KaK pe3ysIbTaT
TEOPETUYECKOrO0 MCCIEAOBAHUS, CYXICHUEM IelacT JWIIb MPUIUChIBAHUE €t
CYLIECTBOBaHUSI-HECYIIIECTBOBAHMS C TOUKU 3PEHUST 3HAUMMOCTH. B TaKkOM MOHUMaHUU
MO3HAHKE CTAHOBUTCS TOXICCTBEHHOM OILIEHKON COOTBETCTBEHHO, UCTMHA CTAHOBUTCS
TOXIECTBEHHOI LIEHHOCTBIO.
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CyXJieHUe CTaHOBUTCS COBPEMEHHBIM IOCJE TOTO, KaK K CBSI3U MPEACTaBICHUI
JOOABJISIETCS CYILIECTBOBAHUE - 3HAUMMOCTb.CyObEKT B 3TOM Cllyyae SIBJISIETCS HE TOJbKO
MO3HAIOIIMM, HO U OIICHUBAIOIIMM CYyObEKTOM, KOTOPBII COBEpPIIEHCTBYET MO3HAHUE,
paccyxneHue, NPUIUChIBAHUEM CBSI3M TpeAcTaBieHuil 3HayeHus. [lo3Haromuit, wim
OLICHUBAIOLIUN CYOBEKT MPU MO3HAHWU WA OLIEHKE CBS3b MPEJCTaBICHUI OLIEHUBAET C
TOYKHU 3pEHUs UX 3HAYEHMS, U BTO MO3HAHUE WIM OlLIEHKA CTAHOBUTCSA BceoOlled u
00s3aTeNbHOM, eciu pelleHue cyOobekTa OyneT HampapisgTCsd LEHHOCTAMM Kak
00111€3HAYMUMBIMBIMU 1LIEJISIMU, KaK HOpMa CyObEKTa,KOTOPbIE CO3JAI0T 001Ut (hOH AJIst
BceX (DYHKIUU KYJIBTYPbl U OCHOBY JUISI K&KIOTO OTAEIBHOIO CYILIECTBOBaHUS LIEHHOCTHU.

Teopust nmo3Hanust BuHnenn0aHma yriy0ssieTcss 1 HaXoOUT oco0oe OOCHOBaHUE U
pazButue B Teopu IleHHOCTU Pukkepta. [1o MHeHuto Pukkepra, 3HaHUE HE CMOXET
OCYILIECTBUTCS, €CI CYOBEKTY He Oy/leT MPOTUBOCTOSTh HE3aBUCUMBII OT HErO MpenIMeT
no3HaHusl. [TozHaHue BooOI1Ie 0OBEMIIET IBYX WIEHOB - CYOBEKT U MPeAMET. 3HAHUE JTOJKHO
OBITh HAITPABJIEHO K MIPEIMETY, JOJKHO COOTBETCTOBOBATh eMy. B MPOTUBHOM Cily4yae 3HaHNe
He OyleT UCTUHHBIM,0HO He OyneT o0J1agaTth 00 beKTUBHBIM XapakTepoM. Takum oopa3om,
1esbto Pukkepra siBnsieTcs 3aiuTa OObeKTUBHOCTU MO3HAHUS,IPUYEM TaKUM 00pa3oM,
YyTOOBI M30eXaTh 1 MeTahU3UKU, 1 XapaKTePHOTro UTsl ICUXOroin3Ma cyobeKkTiBu3Ma. I1o
MHeHUI0 Prkkepra,Tak KaK MO3HaHUE MOAPa3yMeBaeT /1Ba WieHa - CyObEKT U MpeaAMET U
B3aMMOOTHOILLIEHUE MEXTYy HUMU (COOCTBEHHO MO3HAHKE), MOCTOIbKY THOCEOJIOTMYECKOe
HCCIIEIOBAHME TOXE MOXHO HAMNpaBUTh MO ABYM MyTsIM. MOXHO MCXOOUTh U3 CYOBEKTa,
TO TECThb HayaTh WCCJEAOBAHUE C aHATM3a aKTa CYXXICHUS U MEpedTH K MPEeaMeTy; 3TOT
MmyTh PUKKEPT MMEHYeT TPaHCUEHIEHTATbHO - MCUXOJornyeckuM.To ecTb mpu BbIOOpE
3TOrO MYTU MBI UJIEM OT MO3HAIOLIETO CYObeKTa K peaMeTy. BTopoii xxe myTh HaunHaeTcst
MPSIMO € TIPEAIMETa U UCCTIEMYET YUCIIO JOTUUECKUX (heHOMEH 03 UX CBSI3U C MO3HAIOLIUM
u nipeamMeToM. OH UCCIeMyeT JJOTMYECKUe OCHOBBI 0€3 MCUXUYECKUX aKTOB, COMYTCTBYIOIINX
MO3HAHUIO. DTOT MYTh PUKKEPT MMEHYET TPaAHCIOHAEHTAJIbHO JIOTUYECKUM.
TpaHCLENEeHTAILHO - MCUXOJOTMYECKUIM MyTh TEOPUM MO3HAHWS PUKKepOoTM omucaH B
riepBoM u3naHuu "[penMer u mo3HaHuUs "

KakoB TpaHCIEHIEeHTaIbHO-TICUXOJIOTUYeCKUIi TTyTh? PUKKEPT 3a1aeTcsi BOIPOCOM:
CylilecTByeT WJM HEeT He3aBUCUMAasi OT CO3HAHUS TpaHCILEHIEHTaJbHAas
neiictButeabHocTh? [lo ero MHeHU1, duysocodusi BOBCe HE COMHEBaeTcs B
CYILIECTBOBAaHUM AEHCTBUTENILHOCTU. IS Hee TJIaBHBIM sIBJsIETCS BBIACHUTH - Kak
CYLIECTBYET JEUCTBUTEILHOCTD - BOT MpodsieMa. PUKKepT cunTaeT, 4to Aj1s onpeaeaeHust
COOCTBEHHOTO TMOHSATUS MO3HAHUS OH JIOJDKEH KPUTUYECKU paccMOTpeTh cyiiee. [1o
€ro MHEHH10, HEOOXOAMMbI HEKUIi CKETICKC, COMHEHUE, KOTOPbIE HE CMOTYT OCTAHOBUTh
JIOBOJIbHO YCTOWUYMBYIO MPAKTUYECKYIO BEpY B OOBEKTUBHYIO peabHOCTb. OH JyMmaer,
YTO KaK pa3 UTHOPUPYIOLIAs CUJia TEOPETUKO-MO3HABATEIbHOTO COMHEHMS, TakK
Ha3zbIBaeMasl "THOCeoIoTnyecKasi Heraiusi" TOJDKHA OTPUIIATh BCE TO,YTO HE BBIICPXKUTH
ee MPOBEpPKU, TaK KaK 3TO HE MOXET MPUTOAUTCS JJIsi CO3JaHUsl HOBOW TEOpUU
no3HaHusi. CBoe TEOpPETUKO-MO3HABaTeIbHOE COMHeHUe PUKKepT HampapisieT Ha
O0BEKTHI U JIeJIaeT 3aKJII0OUEHUE, YTO YCOMHUTBCS BO BHEIIHEM MKUPE HEBO3MOXKHO;IO
€ro MHEHMIO, 3TO COMHEHUE He JOJDKHO KacaTbCs U MMMAHEHTHOro OO0BEeKTa,
conepxkaHusico3HaHus.UTo ke KacaeTcsl TPaHCUEHACHTAIbHOTO O0BbEeKTa, UMEHHO K
HEMY HalpaBjieHO TEOPETUKO-I03HaBaTeJbHOe coMHeHue Pukkepta. [lo MHeHuUio
Pukkepra, Teopetnueckass nmpobjeMa MO3HAHUSI BCTA€T MMEHHO 3/1eChb, MOCKOJbKY
MPEeAMETOM IO3HAHUS JOKEH ObITh HE3aBUCUMBI OT CyObeKTa TPAHCLEHICHTHBII
npeaMer, coodIAoNUi MO3HAHNIO OOBEKTUBHOCTD.

Philosophy and life / Ne 3/4 (2) 2018
155



Cwubawsuan ['eopruit
TTIPOBAEMA LIEHHOCTUW B TEOPUM ITO3HAHWIM BUATEABMA BUHAEABBAHAA VI TEHPUXA PUKKEPTA

ITo MHeHMIO PUKKepTa, TpaHCLIEHACHTHOMY TIPEAMETY JOJIKEH MPOTUBOCTOSTh TAKOM
CyOBEKT, KOTOPBI OyIeT JIOTMYECKU COBEpIICHHBIM. JIJIg ompenesicHus MOA0OHOTO
cy0beKTa €IWHCTBEHHO BEPHBIM METONOM PHKKepT CUMTAaeT METOA MOJHOU
dopmanuzanuu CyobeKTa.

I[Ipu paccmoTpeHuU psia OTHOUIEHUI CyOBeKT-00bekTa PUKKepT ompemensii
pa3TUYHbIC TTOHATHS, TTOCTEIIEHHO OTPAHUUYMBAst TIPU 3TOM, TIOHSITHE CYOhEKTa,0THUMAST
y HEro Bce OOBEKTUBHOE, MOCTEIIEHHO yOMpas BCE TO,4TO B KAKOM TO OTHOIICHUU
MOTIJIO CTaTh OObEKTUBHBIM 1 YTOOBI B KAXKIOM MTOHATUN CYOBEKTa OCTAJICSI MACHTHUHBII
CyOBEKTUBHBIM (hakTOp,0e3 KoToporo "SI" He OCMEBICISIETCST KaK CYOBeKT. DTOT CyOBEKT
OCBOOOX/IEH OT CONEPXKaHMs, U3 HEero yopaHo BCE CO/epXKaTesibHOEe, MO3TOMY OH U
peanbHBI, MHAUBUAYAIbHBI CYOBEKT, U €ro PUKKepT Ha3bIBaeT TEOPETUKO-
MMO3HABATEeJbHBIM,MJIM THOCCOJOTUYECKMM CYOBEKTOM, a M3 yBaxeHMs K KaHTy ero
MOXXHO ObIJIO OBl Ha3BaThb "CO3HaHWEM BOOOIIE".DTOT CyOBeKT', CO3HaHHE HE €CTh
"MoOi1", OH "Ge3bIMIHHBIN", OH He "TIepCOHANBHBIN",0e3TUIHBIA.

JJis THECOJNOTUYECKOTO CyOBheKTa BCS NEUWCTBUTEIbHOCTh MMMAHEHTHA;
corinacHo PukkepTy ke "MMMaHEHTHO JUIIb TO, YTO UMeeT (POPMY CO3HAHHS, a
TPAHCUEHACHACHTHO TO, YTO HaXOOMUTCS BHe 3Toil HopMmbl'. I1o MHEHHIO
Pukkepra, pa3 BCcYI HOEUCTBUTEIbHOCTh MMMaHEHTHAa OTHOCHUTEJIbHO
THOCEOJOTUYECKOTO CO3HaHUS, €CTeCTBEHHO, CTaBUTCS BOIMPOC O
TpaHCUEHIEHTHOM. [Ie XXe TO TpaHCUEHTAEHTHOE, K KOTOPOMY HampaBJseTcs
3HaHKE YTOOHI CTaTh 00 BEKTUBHBIM. Beb 6€3 TpaHCIEHACHTHOTO HEJIb3sI TOBOPUTH
00 OOBEKTUBEPCTU 3HAHUSI, Bedb NOJKHO He 3HaHeW 00jamaTh KaKUM TOJ
MacmTaboMm. PUKKepT cunTaeT, ero 00beKTUBHOCTh MTO3HAHUS JOJIXKHA Xe 3HAHUe
006J1a1aTh KaKUM TO MaciITaboM. PUKKepT cUMUTaeT, YTO 0OBEKTUBHOCTh MTO3HAHUS
JIOJKHA OBITh OOCHOBaHA B MMMEHEHTHOM cdepe, OJHAKO B TO Xe BpeMs OH
WIEeT TaK Ha3blBae€MOE TPaHCIEHAEHTHOE, TO €CTh OH BCE HE€ JOMycKaeT
TpaHcueHaeHTHoe. CTog Ha TOYKEe 3peHUS MMMaHEHTHO (UI0COGUH, OH TeM
caMbIM OTpPHUIIae€T TPAHCUEHAEHTHBIM OOBEKT IS YIPOUECHHS OMATH Ke
TPAHCICHAEHTHOTO, OMHAKO HMHOTO, PEKKEPTBCKOTrO TpaHCIeHAeHTHoro. Ilo
MHEHUI0 PHWKKepTa, TpaHCUEHAEHTHBIA peaqu3M HMMeJI, XOTS M JIOXKHBIMA, HO
BCEe-TaKM KaKOW-TO IMO3HaBaTeJbHBIM MaciiTab. Tak 4To Xe JOJKHO OBITh
npeaMeToM Mmo3HaHMs? EcCTecCTBEHHO, MM He MOXET OBbITh TpPaHCUEHIEHTHAas
peaJbHOCTh, CYIIECTBYIOLIAs BHE CO3HAHMUS, KaK 3TO CYUTAIO MHOXECTBO
dunocodoB, momyckas cyllecTBOBaHUS "Bellln B cebe”. Kak MbI yxXe oTMeuanu,
PukkepT pasgenseT TOUYKY 3pCHHMS MMMAaHEHTHOTO IMOJOXEHHUS, COTJIACHO
KOTOPOMY TO, YTO CYIIECTBYET peaibHO, 00sI3aTeJIbHO SIBISETCS CONepKaHUEeM
CO3HaHWs, UMMaHEHTHBIM, W BCSIKOE Cyllee maeTcss B (opMe CO3HAHUS BO
BpEMEHM M B TpocTpaHCcTBe. [103TOMY TO, 4TO JUIIEHO (HOPMBI CO3HAHUS, HE
MOXKET CTaTh MpeAMETOM Mo3HaHUsI. Ha mepBblil B3TSA, paccyxkacHus Pukkepra
KakK OyATO MOJKHBI OBIJIM OCTAHOBUTCS Ha 3TOM, OOHAKO OH HUAET Hajiblile.
MMMaHEHTHYIO TEOPUIO OH MCIOJb30BaJl KaK CPEACTBO IJIsI JOCTUKECHUS WHOU
1leJi1, Tenepb Xe OH OOpeTcs C HEelo Xe U3 3a MpeaMeTa MO3HaHUS, TOCKOJbKY
MO3HaHME, IO €T0 MHEHMIO, eCTh MPUOaBIeHNEe YeTO TO TaAKOTO, YTO HE 3aBUCHUT
OT To3Halliero. UMMHeHTHas Xe NeHCTBUTEIBHOCThL HEe He3aBHCUMa OT
THOCEOJIOTHYECKOTOo cyobekTa. [103TOMY M OHa He MPUTOAHAB KauyeCTBe MpeaMeTa,
TaK Xe KaK TpaHCIUEeHIEHTHas peajJbHOCTh B KauyecTBe MpeaMeTa MO3HAHUS, TaK
XK€ KaK TpaHCUeIeHTHas pealbHOCThb. [lo MHeHUI0 Pukkepra, ”MMaHeTHTHas
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TOYKa 3PEHUS SIBJSETCS HEKUMM BBEJAECHUEM B TEOPUIO MO3HAHMSI, MEPBbIM,a HE
MOCJENHUM I1AaroM,KOTOPbIi OTpULIAHWEM, TPAHCUEHAEHTHOW peaJbHOCTHU
YCTAHOBJIMBAaE€T HOBOE TpaHCIeHAeHTHOe. B 3TOM Kak pa3 COCTOUT CMBICI
napagokcanbHoit ¢dpa3sl Pukkepra: TpaHcelmHAEHTaAbTHOE YMepJo, Ja
3[paBCTBYET TPAHCLEHIECHTAIbHOE.

ITo MHeHuto Puxkepra, B Mmouckax MpeiMeTa CO3HAHUSI HE HYXXKHO OMUPAaTbCsl HU
Ha TPaHCLEHIEHTHYI0, HU Ha UMMaHEHTHYIO peajlbHOCTb. W BOOOIlle, HUKaKas
JIECTBUTEIBHOCTh HE MOXKET ObITh MPEJAMETOM MO3HAHUS, MPUAAIOIIUM OOILECTBY
00beKTUBHBIN xapakTep. [Ipr 0ObsiICHEHUM OOBEKTUBHOCTH 3HAHUS HEJIb3s OMUPATCS
HUM Ha TPAHCUEHJEHTHYI0, HU HA MUMMAaHEHTHYIO PealbHOCTb, TaK KakK, MO0 MHEHUIO
Pukxepta, neiicTBUTENILHOCTh HE €CTh MpeameT no3HaHus. [lo MHeHuio Pukkepra,
OCHOBHOI MP0O0JIEMOi TEOPUU MO3HAHUS SIBJISIeTCs] TpobaemMa GOpMbI, a HE COepKaHUS.
OH cyuTaeT, YTo MUMEHHO mpobyieMa GopMmbl sBisieTcss mpobiemMoil dunocobuu.
CrnienuasnbHble Xe HayKu, UMEIOT JIeJIO C colepXaHueM, MatepuasioM. OHU He CTaBsIT
Bomnpoca o ero ¢dopme. [deiicTBuTenbHOCTh - HopMa, a He COJAEpXaHUe.
JeficTBUTENLHOCTD, WU ObITHE, €cTh (hopMa, KOTOpYIO TuiaHupyeT dbunocodus. Tak
K€ KaK KaHT, PUKKepT cuuTaet, 4to ObITUE HE €CTh MPENUKAT,KOTOPbIi MOT OBbITh 1aH
B MOHSATUU Beuiu. s WUTIOCTpalu 3TOM MbIcid PUKKepT NpUBOAUT U3BECTHBII
npumep KaHrta. OH ToXe CUMTaeT, YTO ThICSYa HACTOSIILIUX TaJepoB He OoJbliie, YeM
ThICSTYa BO3MOXHBIX TAJIEPOB.

ConepxaHue CTa HACTOSIIIMX TaJlepOB OT CONEPKaHMSI CTa BO3MOXHBIX TajJlepoB
oTIMyaeTcsd Jullb (Gopmoii aelictBuTeabHOCTU. [Ipobiema GopmMbl, MO MHEHUIO
PukkepTa, sBisieTcsl OCHOBHOI TpoO6ieMoil Teopuu mo3HaHusi. Kak cyiiectser
JeICTBUTEJIBHOCTh - 3TO [IaBHeillnas mpobiema ¢uiocobun, UIu paspelieHus
KOTOpPOU CyllleCTBYeT ABa MyTHU - OT MO3HAHUS K MPEeAMETy U OT MmpeameTra K
MO3HAHWIO, MPUYEM OTU JIBAa MYTU AAIOT BO3MOXHOCTh MOJHOCTbIO PaBHOMPABHOTO
CYIIECTBOBaHUS TPAHCUEHIAEHTATHO-MCUXOJOTUYECKUM MeTonoM. PukkepT
dunocodckoe uccaesoBaHUE HAYMHAET TPAHCLIEHACHTATbHO-TMCUXOJOTMYECKUM U
TPaHCUEHAEHTAIbHO-JIOTUYECKOTO0 MeToA0B. Pukkept dunocodcekoe uccnenoBanue
HauMHaeT TPAHCUEHAEHTAIbHO-TICUXO0J0TUYEeCKUM MeTooM. OH B MEPBYIO O4Yepelb
KPUTHUKYET TEOPUIO OTPAXEHUS] U KPUTUKYET TEOPUIO OTPAXEHUS] U YTBEPXKIAeT,
YTO OTpaxeHue Bcerma spisercs mnpeacraBieHueM. [lo MHeHuio xe Pukkepra,
MpeacTaBleHUEe He TOXIECTBEHHO Mo3HaHK0. B mo3HaHuu Pukkept BUAUT OoJblile,
YyeM TOJIbKO B mpeiacTaBieHUU. [1o ero MHEHUIO, KOTAa Mbl MO3HAEM KaKoe-TO
00CTOSATEILCTBO, Mbl MMEEM HE TOJbKO NpENCTaBJIEHUS M MaTepual,
MpeNcTaBIeHHbIA UMU, a He YTO Oosibiiee. [lo3HaHME KakOro-to oOCTOATENbCTBA
03HAyaeT, YTO KpOMe MaTepuasa, Uil colepKaTeJbHOIU CTOPOHBI HY>KHO YUUTHIBATh
u (popmy, nelicTBUTeJbHOE €€ cyllecTBoBaHue, ObiTue. [Ipu mo3HaHUU
CcyOBEKTBOCIIPUHUMAET HE TOJIBKO COJIepKaHWe MpeCTaBlIeHUsI,MaTepua, 1aBaeMblil
npeacTaBieHueM, HO U GOpMYy ero NeliCTBUTEbHOCTU, ObITUSI. PUKKepT cuuTaer,
YTO OTOXJECTBEHHOE MO3HAHUS C OTpPaXeHWEeM, M, CJIeJoBaTelbHO, C
MpeACcTaBJIeHUEM, HE MOXET PEelIUTh MpoOJeMbl, TaK KaK OTpaxXeHue Bcerma
SIBJISIETCSl TIPEJCTABJIEHUEM, & He MPEJCTaBIeHUe caMoO MO cebe - He UCTUHHO U He
JoxHo. [lo MmHeHuw Pukkepra, mo3HaHUe HEe €CTh MpeACTaBJeHUE U,
COOTBETCTBEHHO, MO3HAIOIIUI CYyOBEKT He SIBJSIETCS MPEICTaBISIOUIUM CYyOBEKTOM.
Tak uyTo X Takoe mo3HaHue? [Ipu rHOCEOJOTMUYECKOM HCCIEeNOBAHUU MEpe
PukkepTom BcTasa mpobJsiema peanu3allvyd MO3HAHUSI, KOTOPYIO, MO €ro0 MHEHUIO,
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MOXXHO pa3pellnTh BBEACHUEM IOHATHUS CyXmeHus. s MOAKPEIUIEHUS] CBOETrO
B3MJISIIA OH CChIJIAETCSI Ha APHMCTOTENISI, HA €T0 YTBEPXKIEHUE O TOM, YTO "MCTHUHA
HaxOJUTCS TOJBKO B CYXIEHHUM", M 3aKJIIOYaeT, YTO MO3HAHWE peaju3yercs B
CyXJeHUU. B cykmeHWu K TIpelCcTaBIIeHUIO MOOaBJsIeTCS HEMpenCTaBIeHYSCKUA
3JIEMEHT, COOOILAIONINIA MTPEAMOTOXEHHOMY TTOJIOXEHUIO (HOPMY NeiiCTBTEIBHOCTH.
DTUMU HETIPEICTBIEHYECKUMHY DJIEMEHTAMU SBJISIOTCS YTBEPXKIEHUE U OTPULIAHUE.
HcTUTHHOE M JIOXHOE CBS3aHHBI C MOMEHTAMM YTBEPXKIEHUS M OTPULIAHUS.
VTBepKIeHNE U OTPUIIAHUE HE OCYLIECTBISETCS JIMILD B PopMe cyxneHus. Pukkepr
IIPUBOIUT COOTBETCTBYIOLINIA ITpuMep. [10 ero MHEHUIO, IIpeACTaBIeHIE " CBETSIIEE
coJIHIIE" HE COMEPXKT YTBEPXKIAEHUs WIM OTPULAHUSI, OH camo Mo cebe TOBOPUT
HaM 00 YTBePXACHUM WJIM OTPULIAHWUM Yero TO,4ero MBI He MOXeM CKa3aTb O
CYX/IEeHUHN, MOCTPOEHHOM Ha TOM e MpeACTaBIeHMHU, HAa TOM Xe MaTepuaie.
Hanmpumep,coBeplieHHO, OYEBHIHO, YTO "CYyXIEHUS" COJHIE €CTh CBETHJIO" U
"COJIHIIE HE eCThb CBETWJIO", COAEPKUT YTBEPXICHUE - OTpUIlaHWE, B pe3yiIbTare
Yero OHU CTAHOBSTCS 3HAHMEM, IMO3HAHMEM, K KOTOPDBIM MOXHO IIPMMEHUTH
MOHATUS UCTUHHOCTU WJIM JIOXXHOCTU. 3HAHWE- MCTUHA BO3HUKAET JUILL B (popMe
YTBEPXKAEHWS WM OTPULIAHUS, TO €CTh B pe3yJbTare CyxXaeHus. I[lo3HaHUe
OCYIIECTBISETCS B CYXIEHUUM, MO3TOMY MO3HAWIIMUNA CYyOBEKT - 3TO He
MpeacTaBisollM, OH paccyXkaalolunii oo6bekT. Takum obpa3zom, Mo MHEHUIO
Pukkepra, BCIKOE IMO3HAHME HAYMHAETCH, IPOTEKAET U 3aBEPILIAETCS B CYXKIECHUM,
IOCKOJIbKY CaM aKT ITO3HAHUS COCTOUT B YTBEPKIEHUM WIM OTpULAHUK. B mpoiecce
Mo3HaHUsl, AyMaeT PUKKepT, Mbl He MHAU(PEPEHTHBI, B IPOLECCE PACCYKIECHUS
MBI BCErjla 3aHMMaeM ajbTepHATUBHYIO MO3ULIMI0. HaM YTO-TO HpaBUTCS WM He
Hpasutcsd. CTpeMUMcs K Y4eMY-TO WM, HaoOpOT, crapaeMcs M30eXaTb 4ero-To,
TaK KakK CyXIEHHE BCErna CONEPXKUT MPAKTUYECKH BOJEBO MOMEHT.

3axarouenue

LenHoctu B Teopuu Bunnennbanna u Pukepra coctaBisioT cdhepy UAeTbHBIX
3HAYEHUIO, TT0 eT0 MHEHUIO, HE CYIIIECTBYIOT, HO 3HAYaT, CO3MAI0T [IaPCTBO UICATBHBIX
3HaueHUH. LleHHOCTN cO3MaloT COBEPIIIEHHO HE3aBUCUMBIN OT CYyOBheKTa U OT 00bEeKTa,
OTBJICUCHHBIN OT NEMCTBUTEIILHOCTH MU, CYIIeCTBYIONIMI cam 1o cebe. CormacHo
BunnennbaHmy, IIEHHOCTh - MOTYCTOPOHEE MO OTHOIIEHWIO K NEWCTBUTEILHOCTH,
HaJPOCTPAHCTBEHHOE, HaJBpeMeHHOe 3HayeHue. OHa BO3BBIIIEHA HAll CYIIUM, B
HEKOTOPOM CMEICTIe - OHa CBepXcyllee.

CoriacHo 3TO KOHIENIUU HaIBPEeMEHHBII", MAealbHBIN, a0CONIOTHBIN,
UMeIoINii Bceoblllee 3HAYEHUE, COBEPIICHHO 0e3yCIOBHBINM, HE3aBUCUMBIA,
CYIIECTBYIOILIMI caM 1o cede (peHOMEeH. XOTs LIEHHOCTb O0SBIISIETCSI OOBEKTUBHON U
npuobpeTaeT BCeoOINI XapakTep, OJHAKO OHA TepsieT OCHOBHOUN MPU3HAK, KOTOPBI
U JIeJIaeT ee IIEHHOCTBIO, COCTABNISIeT ee CYIIHOCTh - HAIPaBJIeHHOCTh Ha YeJIOBeKa, ee
OTHOILIEHHE K 4esioBeKy. [loHsATHEe "IEHHOCTh" MO CBOEM CYHIHOCTH MOApa3yMeBacT
TOTO, JUIsI KOTO OHA €CTh IIEHHOCTh. B MpPOTMBHOM cilyyae oHa TepsieT cMbici. He
CylIecTBYeT "IeHHBII" BOOOIIE; LIEHHBIN,IEHHOCTh HallpaBJICHHBIE MOHATUS U
TO/Ipa3yMeBaloT "TOTO It KOTO YTO-T100 1IeHHO". LIeHHOCTh, €ClTi OHa U CYIIIeCTBYET,
TO CYLIECTBYET IJIsT CyOBbEKTa, IS "KOro-TO", TOUHO TaK 3Ke, KaK OHAa €CTh IIEHHOCTb,
"gyeTo-10". Jlpyroe MoHNMaHVe IIEHHOCTH ObUTO ObI HEHAYYHBIMU, JTOXHBIM. L[eHHOCTBD,
TOHATast TTONOOGHBIM 0Gpa30M, CYIIeCTBYeT B BUHE U UICATOB - YeJIoBeKa.
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Sibashvili Georgiy Mihaylovich (Gruziya, Telavi)

Vilgelm Vindelband va Genrih Rikert bilish nazariyasida qadriyatlar muammosi

Annotatsiya. Bu konsepsiyaga ko'ra universal mazmunga ega bo'lgan ideal, mutloq qadriyat 0'z-o'zidan
mavjud bo'lgan mustaqil mohiyatdir. Aslida ob'ektiv deb e'lon qilinsada va eng umumiy xarakterga ega
bo'lsada, u o'zining asosiy insonga mo'ljallangan, insonning insonga munosabati bilan bog'liq mohiyatini
yo'qotadi. "Qadriyat" tushunchasi uning kimga nisbatan gadrli ekanligini nazarda tutadi. Aks holda u mohiyatini
yo'qotadi. Umumiy holda qadriyatlar yo'q, qadrli qadriyatlar bo'lishi kimga nisbatanligi bilan ahamiyatli.

Tayanch so'zlar: transtendental, giymat, aksiyalogiya, gnoseologiya, falsafa, taqlid.
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Baiinapos Epkun (Kazaxcran, AaMartsi)

NBPOXM MYMMUWHOB:
IOPTPET MBIC/IUTEJSA HA ®OHE 3IIOXUN
(x 110-7eTHIO CO AHSA POKICHWUS)

AnnoTtamusa. CTaThbs MOCBSIIIIEHA HAYYHOW U OOIIECTBEHHOM NESITeTbHOCTH BBIIAIOIIETOCS Y30€KCKOTO
yueHoro-buiocodha U MCTOpUKA, OCHOBATENsl COBpeMeHHOU (Grrocodckoii mKombl Y30eKucrana,
akanemMuky M6poxumy MymuHoBy, Kotopomy B 2018 roxy ucnonnsiercst 110 set.

Ha done ncropuueckoil 31oxu, oxXBaThIBalOIeil COOO! MOYTH MOJICTONIETHSI, TIOKa3aH MyTh YYEHOTO,
YbU TPYIbl B YCJIOBHSIX TpaHCGhOPMAIIMU COIUATBHO-TTOJIMTUIECKON KU3HU M TPOIIECCOB JTYXOBHOM
MOIlepHM3AIMKM B cTpaHaX LleHTpasbHOIT A3WM, BHOBb BBI3BIBAIOT WHTEPEC, IMOCKOJIBKY 3aTParuBaioT
OTpOMHOE KyJIbTYpHOE Hacjiere, KOTOpoe B TeUeHWE MHOTMX BEKOB CO3MABAJIOCh WX TPEIKaMHU.

Kimouesbie cioBa: Kazaxcran, Y3o6ekucran, LlentpanbHast Asusi, Camapkann, dunocodusi, ucrtopus,
HayKa, yXOBHOE Hacjieare, MOJIOIoe IOKOJIEHUE, COTPYIHMYSCTBO

Beedenue

2018 rox B Pecniyonuke Kazaxcran o0bsiBieH ['omom Y30ekucrana B KazaxcraHe, a
2019 rony B Y30ekucrane - ['omom KaszaxcraHa B Y30ekucraHe. DTO CBUAETEIbCTBO
TOTO, UTO coTpymHmyecTBo KazaxcraHa ¢ Y36eKHCTAHOM BBIXOIUT HAa HOBBI YPOBEHb
U CBSI3W MEXIY NBYMSI CTpaHaMHU YITydllialoTcsl. B maHHOM KOHTEKCTe Tepel] HayYHBIM
COOOUIECTBOM JIBYX OpaTCKUX HApOJOB OTKPBIBAIOTCS IIUPOKHUE MEPCHEeKTUBBI
COTPYTHUYECTBA ¥ KOOTIEPAlIMY B PAa3IMIHBIX 00IacTsIX HaydyHoTo 3HaHus1. KoHdepeHimm
U JpYTWe BUABl HAYYHBIX MEPOTIPUSITUNA IOJDKHBI CTaTh OPUEHTUPOM IUISI MOJIOJOTO
MMOKOJICHUST YYeHBbIX cTpaH LleHTpasbHOU A3uu, rme 6B OHM MOTJIM HE TOJBKO
3HAKOMUTHCS JAPYT C APYTOM, HO W ampoOUpoBaTh CBOM HayYHBbIE MCCIEIOBaHWSI.
Brimarommecss mpiciutenn LlentpanbHoit Asun - A6y Hacp anp-®apabu (780-950),
AOy Peiixan anb-bupynu (973-1148), Ady Anu u6u Cuno (980-1037) u npyrue
TOPAWJINUCH Obl HAMU.

K coxanenuto, ceroqHs B coBpeMeHHOM KaszaxcraHe Majio 4To 3HAIOT O BbIAAIOIIMXCS
YUYEHbIX Y30eKucTaHa u Apyrux crpaH LleHTpanbHoil A3uu coBetrckoro nepuoaa (1917-
1991). UmeHHO MO3TOMY aBTOpP JaHHOU cTaThbu, ypoxeHel TallikeHTa, xoTea Obl
WCITOJIb30BaTh CTPAHMIIBI M MEXITYHAPOIHBIM CTATyC KypHala, YTOOBI MOCBSITUTH €TO
namati 1 110-1eTrio co THST pOXKIASHMS BBIAAIOIIErocs y30€KCKOro yueHoro-duiocoda
u uctopuka - Mopoxuma Mymunosa (1908-1974). B To xe BpeMs u3yuyeHUe HAYYHOTO
Hacyienusl BeIIatouxcst Meiciauteneir LleHTpanbHoit Asum XX Beka akTyaJlbHO TakkKe
U B CBSI3M C TTpOlieccaMy TpaHchOopMaIuu U MOJEPHU3AIINN BCEX CTOPOH OOIIECTBEHHOM
u3HU cTpaH LleHTpansHo# A31u, a TakKe BO3POXKIEHUsT MHTepeca K MHTeTPpalluOHHBIM
TPOEKTaM B PETHOHE.
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MBPOXVIM MYMMHOB: ITOPTPET MBICAUTEAS HA ®OHE 3ITOXU
(x 110-AeTHIO CO AHS POKACHHUST)

Cmanoeaenue U. Mymunosa xax yuenozo u passumue nayxu 6 Yzoexcxoi CCP
(1920-1940 e2.)

C nepBbIX AHEN He3aBUCUMOCTU PecnyOnnku Y30eKucCTaH, KaKk U JAPYTMX HOBBIX
He3aBUCUMBIX rocynapctB LleHTpanbHOM A3uu, BaxkHeHIleill MpoOiaeMoit, MOIHATON
Ha YPOBEHb TOCYAAPCTBEHHOI MOJUTUKU, SIBUJIOCH BO3POXIEHUE TOrO OTPOMHOTO
KYJIbTYPHOTO Hacjieinsi, KOTOpOe B TEYEHUE MHOTUX BEKOB CO3/1aBAIOCh UX MpeIKaMu.
KynbpTypHOe Hacienne y36€KCKOTo HapoJa CKJIaiblBaJlOCh B MPOLECCEe CTAHOBJIEHUS U
pa3BUTHUS HALIMOHAJILHOTO CAMOCO3HAHUSI, MMOCTOSIHHO 00Oraliajoch COOCTBEHHBIM U
MMPOBBIM KYJbTYPHBIM OMBITOM U JJI0O MUPY BEPUIMHBI XYI0XKECTBEHHbBIX U HayYHbIX
JIOCTUXEHUIA, BOI/IS HEOThEMJIEMOI1 YaCThi0O B MUPOBYIO KYJbTYpY U HayKy. OnHUM U3
TeX, KTO OCTaBWJ CBOUM SIpKMIl cjiell Ha HeOOCKJIOHe Y30eKCKoil Hayku XX CTOJIeTUS
obL1 akaneMuk Mopoxum Mymunosuy MymuHos (1908-1974).

Bynymuit punocod, ocHoBareab Guaocodckoii IKOJIbI B Y30eKUCTaHe, aKaaeMuK
Axanemun Hayk Y36ekckoir CCP (1956), 1. MymuHoB ponwics 7 Hosiopst 1908 ronma
B cesie Tesryzap LlladbupkaHckoro TymaHa, BXOJAUBIIEro TOraa B coctaB byxapckoro
aMupara.

B Hauane XX-ro Beka utoians aMupara cocrarisuia 217 674 kB. BEPCT, Tie TPOXKMUBAIIO
0KOJIO 3 MUJUIMOHOB 4YeJOBeK. DTHUYECKUU COCTaB HaceJIeHWs MpeNCcTaBIsau
COBpPEMEHHbIE TUTYJIbHbIE 3THOCHI LleHTpanbHOU A31M, a TakxKe MPOXUBAaBIIUE 3/1€Ch
B TOT MEPUOJ eBpeU, apadbl, adraHiibl, LbITAHEe, UHAYBIB U MEPCHI.

HecmoTpst Ha AOBOJBHO OOIIMPHYIO TEPPUTOPUIO U MHOTOUMCIEHHOE HacesleHUe,
B 9KOHOMMYECKOM IJIaHe byxapckoe XaHCTBO MpeACTaBisio coOOi OTCTalylo
CeJIbCKOXO3SIICTBEHHYIO CTPaHy, C 3ayaTKaMu KyCTapHOU MpoMbliiIeHHOCTU. [1pu sTOoM
OyxapCKUil SMUP TMOJIb30BaICS HEOTPAHUYEHHOI NECTTOTUYECKON BJIACTHIO B XaHCTBE,
SIBIISISICH HA OCHOBAaHMM 1IapyaTa U JyXOBHbBIM [1aBoii rocynapcTsa. OJUH U3 pOCCUICKUX
YUYEHBIX-BOCTOKOBEJIOB, OCTaBUBIIMX MHTepecHoe omnucaHue byxapckoro smupara B
TOT Tiepuon, oT™Mevat, 4yro: "Kak macTyx MoOXeT 3ape3aTh BO BCSIKOE BpeMs JIIOOYIO
OBIIYy U3 CBOETO CTalla, TaK U DMUP UMEET 3aKOHHOE MPaBo Mpeceyb XU3Hb J1I000ro U3
Hacenenus” [Jloroder, .H., 1909, c. 32].

BeIcIIMM [TOTKHOCTHBIM JIMLIOM DMUpaTa SBJIsUICS Kyuiberd, KOTOpblid OTBeyal 3a
BHYTpPEHHEE yIpaBjeHNe, a B OTCYTCTBUM SMUpa MpUHUMAsT Ha cebs ynpapieHUe
cTpaHoOi. B amMMHUCTpaTUBHOM OTHOIIEHUU XaHCTBO pas3nessyioch Ha 25 0eKcTB. beku
MOJYUHSUIUCH KYILIOETU, TPU 9TOM He MOJyYali HUKAKOTO COEPXKAHUS OT TOCY1apCTBa,
a JIOJKHBI ObUTM KOPMUTBCSI CAMOCTOSITEIbHO, 32 CUET Pa3HULIBI MEXTY COOMPAEMbIMU
MOJAaTAMU U CyMMaMU, OTIPABISIEMbIMU B SMUPCKYIO Ka3HY.

K momeHnty poxnenuss M. MymuHoBa, B bByxapckom smupare, Kak U Ha Bceil
Tepputopuu LleHTpanbHOU A3uM, 3apoXnaioch NBUXEHUE [XKaauau3Mma, KOTOpOi
CYXJIEHO OBbLIO ChITPaTh pEIIAIOIIYI0 POJib B JUKBUAALUWU, KaK 3MUpaTa, Tak U
XUBUHCKOTO XaHCTBa (00a ObUIM JIMKBUAMPOBAHbI B 1920 I. nMpU HEMOCPEACTBEHHOM
MoMolM OOJIbLIEBUKOB, T.e. MpuBepxeHiieB CoseTckoil Biactu - E.B.).

KoHeuHo e, 3T cypoBbie TONbI JOOKTSIOPCKOTO MEpUOa OTIeYaTaIuCh B AylIe
elle IHOTO CEMHAIATWIETHETO MapHsS HAuyaBLIErO CBOIO TPYIOBYIO NEATENbHOCTb B
1925 r. yuntesneM 1IKOJIBI.

20-30 roapl XX CTOJIETHSI CTaJIM BpeMEHEM TPaHAMO3HBIX MpeoOpa3oBaHUll B
KYJbTYypHOM cTpouTeibcTBe CoBeTcKOTo Y30ekucTtaHa. boablioe BHUMaHUE
MOJIOION COBETCKOU pecrnyOsnKoi yaesioch chepe odpa3zoBaHus U Hayku. Tak,
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eite B 1918 roay B TypkectaHckoit ACCP oTKpbIBalOTCS CliellMabHbIE YUPEXKIECHUS
JUJISL TOATOTOBKU KaJApOB JJIs1 pPa3IUUyHbIX chep HAPOJHOTO XO34UCTBA U KYJIbTYDHI.
OnHuM U3 HUX sABJIsieTcss oTKpbiBuiica 21 ampenss 1918 roma TypkectaHckuit
HapoaHblil yHuBepcuteT (¢ 1923 roma - CpenHea3uaTCKUil rocyaapCTBEHHBIN
yuuBepcutet (CAI'Y), ¢ 1960 roma TanmrkeHTCKUI TOCYNapCTBEHHBI YHUBEPCUTET
(TamI'¥), B HacTosiee BpeMsi - HallMoHaabHBIM yHUBEpPCUTET Y30eKHUCTaHA UM.
Mup3o Ynyroeka (HYY3) - E.B). HemHoro mno3xe B AHauxaHe, KokaHne,
Camapkanze, @eprane, JIXn3ake U APYyTUX ropoaax OTKPHIBAIOTCS eT0 (VIIMAIIBI.
B mnocneaymomem ¢ ueab0 U3YyYEHUS U UCHOJb30BaHUSI MPUPOAHBIX OOTaTCTB
pervoHa Ha 6a3e YHUBEpCUTETA OTKPBIBAIOTCS CAMOCTOSITEIbHbIE BhICIINE YUeOHbIE
3aBelleHUsI U TTepBbie HAyYHbIE YIPEXKISHUS IO Pa3IMYHBIM 06J1acTsaM Hayku. Kpome
Hay4yHbIX Y4YpexIeHWil Ha 0a3ze YHuUBepcuTeTa ObLIM TaKXe CO3JaHbl U JApYyrue
Hay4YHO-UCCJIeIOBATEILCKNE WHCTUTYTHI.

B konne 20- nayase 30-x rr. B pecny0Juke ObUIM OTKPBITbHI:

- MHctutyT Tponmueckoil MmenuiiuHel (1924);

- OMBITHO-UCCIIEOBATEILCKIYT WHCTUTYT BOTHOTO X03stiicTBa (1926);

- HayuHo-uccinenoBaTebcKuil MHCTUTYT BeTepuHapuu Y36ekuctaHa (1926);

- HayuyHo-uccnenoBatenbCcKuit UHCTUTYT NeauaTpun Y3bekucrana (1927);

- CpenHea3uaTCKUU MOJUTEXHUUYECKUUW MHCTUTYT XJOMKOBONCTBA M
uppurauuu (1929);

- HayuyHo-uccienoBatenbCKuil mefarornyeckuii UHCTUTYT Y30ekucraHa (1929);

- CpenHea3uaTrcKuii MHCTUTYT leakoBoactea (1929);

- CpenHea3uaTcKuii MHCTUTYT celbcKoro xossiictra (1930);

- CpenHea3uaTcKuii reoJoro-uccieioBaTesIbCKuil UHCTUTYT;

- UHctutyTt ruapometeoposorun (1931);

- KoMIuieKkcHbIi HayuHO-uUccienoBatenbekuii MTHCTUTYT B Kapakanmnakcrane (1931);

- l'ocynapcTBeHHBIE METUIIMHCKIE MHCTUTYTHI B TanikeHTe 1 CaMapKaHjie v ApyTrue.

DT npeodpa3oBaHUs B KYJbTYPHOUN XW3HU PeCclyOIMKU U Kaxda 3HAaHWU naiu
BO3MOXHOCTb VI. MyMUHOBY Cepbe3HO TMOMOJHUTH CBOW WHTEJUIEKTYyaIbHBIN Garax.
OxkoHuuB B 1931 r. 00IIECTBEHHO-3KOHOMUYECKU (aKyabTeT Y30eKCKOM
nenarornyeckoit akanemuu B Camapkanae (HeiHe CamI'yY um. Anuiiepa Hasou - E.B),
MNo6poxuM MyMUHOB OCBSITUIT CBOIO XXM3Hb HAYUHO-TEJATOTUYECKO U 0O11IeCTBEHHOM
nedatespbHOCTU. CTpemyeHMe K 3HAHUI0O U aKTUBHAs OOILUECTBEHHAs AESTEIbHOCThb
MOJIOZIOTO YYEHOTO Oblla OBICTPO 3aMeueHa pyKOBOJICTBOM akaaeMuu, u yxe B 1933 1.
M. MyMHrHOB ObLT Ha3HAYEH JIEKAaHOM MCTOPUYECKOTO U (PUIOJIOTMYECKOTO (PaKyJIbTETOB
akanemuu (1933-1935).

Yro6 mpocienuTh MUPOBO33PEHUECKUIT M HaydHbI TyTh VMI. MyMWHOBa, HYXHO
OKYHYThCS B Ty aTMOchepy 9HTy3ua3Ma, KOTopasi Liapuiia B peciyOuKe U, B YaCTHOCTH,
B CamapkaHne, oJHOM U3 IpeBHelux roponoB LleHTpambHOit Asun. Tak, BaXXHBIM
CcOoOBITUEM B KYJIbTYpHOU Xn3HU CamapkaHja siIBUIOCh npeodpasoBaHue B 1933 r. Ha
OCHOBE TMOCTaHOBJIEHMSI MPABUTEJbCTBA Y30EKCKOIl Memarornyeckoil akaaeMuu B
¥Y36ekckuii rocynapctBeHHbIil yHuBepeuteT (Y3I'Y).

K Hauany Benukoit OteyectBeHHOU BOiHBI -1941-1945 rT. - yHUBEpCUTET BBIITYCTILT
1157 xBanu@uUUPOBaHHBIX CHEUUATUCTOB MO PA3IUYHBIM OTPACISIM HAayKU, B TOM
yucie 594 crneuuanucrta U3 KOPEHHBIX HallMOHajbHOCTell. Kpome Toro, mo jmHUuM
acMUPaHTYPbl YHUBEPCUTET MOJATOTOBU 75 HAayYHBIX PAaOOTHUKOB, B TOM 4ucie 23 u3
KOPEHHBIX HAIIMOHATEHOCTE .
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B nepuos 3aBepiieHUs COUATUCTUYECKON PEKOHCTPYKIIMU HAPOJAHOTO X03siCTBa
Y3I'V BblllycKasl COEUATUCTOB B OCHOBHOM JIJISI CUCTEMbl HAPOAHOTO OOpa30BaHUS.
OHOBPEMEHHO ObLIO MOJArOTOBJIEHO HEMAJIO PYKOBOMSIIMX MapPTUMHBIX U COBETCKUX
pabOTHUKOB U yYeHBIX. 3a KOPOTKUIl cpok CaMapKaHICKUN YHUBEPCUTET CTAJl OJHUM
U3 KpynHeimmx By3oB CpenHeil A3uu, TOTOBUBIIWN HallMOHAJbHbIE KaAphl,
CIELIMATACTOB IJIs1 Y30€KUCTaHa U APYTUX OpaTCKUX COCEHUX PecyOIuK.

B uucrie BbITYCKHUKOB YHUBEPCUTETa MOKHO HA3BaTh TAKUX KPYITHBIX Y30E€KCKUX U
TAIKUKCKUX y4YeHbIX, Kak M.A. AcumoB, A.M. boroytnuHoB, Y.A. Apudos, C.VY.
Ywmapos, K.3. 3akupos, A.I'. I'yasamos, B.A. A6ayiiaes, A.K. Caruros, [. Caunos,
A.M. AMuHOB 1 MHOTUE Apyrue. BociutanHukamu Y3I'Y gBASIOTCS TaKue BbIIAIOIIUECS
nucareau u no3tel CoBeTcKOro Y30ekucrana, kak YiryH, Xamua Anumaxas, Hykyp
Carnysia, Mamapacyn babaes, llapad Pammnos, AiinbiH 1 AMuH Ymapu [Mctopust
Camapkanna. 1970. T.2].

Kak 6b1 MBI CerofiHs He OTHOCUJIUCh K COBETCKOMY MPOLIOMY, OTHAKO, YKpEIJIeHue
CoOBeTCKOI BJIACTU, JIMKBUAALMS KJIACCOBOTO YW HALIMOHAJIBHOTO YTHETEHUS U
MPETBOPEHUE B KU3Hb UIEOJOTUM paBeHCTBA U ApYyxkObl HapopoB CCCP otkpbuin
nepen TPYASIIUMUCS OBIBIIMX KOJOHUU 1apcKoil Poccum Bce BO3ZMOXHOCTU s
aKTUBHOTO YYacTWsl B Pa3BUTHM HAYKU M KYJbTYpbl. OMHUM U3 SIPKUX CBUIETEIHCTB
9TOTO SBJSETCS BKJIAJ YYEHBIX PECIyOJMKM B Pa3BUTHE COBETCKOU HAllMOHAIbHOM
dunocodckoit MbICINM, ONHUM U3 SPKUX MPEACTABUTENIEN KOTOPOU MO MpaBy MOXHO
Ha3BaTh M6Gpoxuma MyMuHOBA.

Ha Bcex sTanax coero pa3sutus duiocodcekas Hayka B COBETCKOM Y30eKucTaHe,
Kak 4 BO Bceil cTpaHe, pa3pabaThiBajiach U o0Ooraiiagach B TECHOM CBSI3U ¢ MPAKTUKOMN
COIMAJIUCTUYECKOTO CTPOUTENbCTBA, PA3BUTUEM KYJbTYPbl U HayKH, aKTUBHO
COJIECTBYSI BOCIMTAHUIO MacC B Jlyxe MPOJETapcKOoro MHTEpHAlMOHAIU3Ma,
HEeNpUMUPUMON OOpbOBI ¢ OypKya3HOU WAeoJoTHUell, mepexuTtkamMu QeonaabHO-
KaMUTAIMCTUYECKOTO MPOLUIOrO B CO3HAHUU JIIOJIEN.

BoicTynas nmpoTUB WACATUCTOB, CAyxXUTeNleil peauruu, Ghuaocodbl-MapKCUCThI
pa3bsCHAIM MaccaM 3aKOHOMEPHOCTU pa3BUTUS MPUPOABI U 0OIllecTBa,
MPOUCXOXIEHUSI U Pa3BUTUS 4YesioBeKa. Ocoboe BHUMAaHUE YIEISUIOCh OCBEUIEHUIO
OCHOBHOTO Borpoca (punocoduu - 06 OTHOIIEHUU MBILUIEHUS K ObITUIO, PACKPBITUIO
l'oBopst 0 matepuu, 0O BO3MOXHOCTHU IMO3HAHUS YEJIOBEKOM OKPYXAIOUIEro MUpa,
MPEICTaBUTENIM MapKCUCTCKOU ¢dusocoduu moayepKuBaid, 4TO Hallle CO3HAHUE -
9TO OTpaXkeHUE BHEIIIHET0 MKUPa, KOTOPOE CYIECTBYET HE3aBUCKUMO OT Y€JI0BEUECKOTO
CO3HaHUs, YTO 0e3 MaTepuu HET CO3HAHUSI.

[Tostomy, HEyTMBUTETBHO, YTO B U3YYEHUHU U TiponaraHje B COBETCKOM Y30eKuCcTaHe
MapKCHUCTCKO-JIEHUHCKOU (punocoduu 60bliioe 3HaUeHUEe UMENU TyOIMKOBABIIUECS B
MeyaTtu CTaTbW MO BOMPOCAM NHAJIEKTUYECKOTO U HMCTOPUYECKOTO MaTepualiu3ma.
OCHOBHBIMU TeMaMU TakKuX paboT ObIIM MapKCUCTCKO-JEHUHCKOE YYEeHUE O
MPOJIETApCKOI MapTUU KaK MEepeoBOM OTpsijie pabouero kiacca, o cMeHe dhopmaliuii,
00 SKOHOMUYECKOM 0a3uce U HaJCTpolike OOIIEeCTBa U UX B3aUMOAEUCTBUS U T.I.

B 1o xe BpeMs, OTKpbLIaCh BO3MOXHOCTb W [JISI BCECTOPOHHETO U3YUYEHUS
KYJIbTYPHOTO Hacjiefiusl Mpoluioro. B ceg3u ¢ atum nepen punocodamu pecrnyOanku
BCTJIM HOBbIEe OOJblIIME 3alaud, 3akJlouyaBlivMecsl B ITYOOKOM U BCECTOPOHHEM
U3yYEHUU TBOPUECKOTO HACHEeNUs BEIUKUX MBICIUTENECH CPeTHEBEKOBbS U pa3paboTKe
C MAapKCHUCTCKO-JICHUHCKUX MO3UILIMA MCTOPUM OOIIECTBEHHO-(PUI0CODCKON MbICTU
HaponoB CpenHeit A3uu.
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OaHUM U3 YCIOBUI JUKBUIALIMM KOHOMUYECKOW W KYJIbTYpPHOU OTCTAIOCTU
MOJIOION pecnyONMKU, €€ MepPecTPOKU Ha COUMAIMCTUYECKUE Havajla SIBJsIach
pelnTesnibHas 0opb0a ¢ pesrueil U peMruo3HbIM MUPOBO33peHueM. JIMKBuaalus
PEeIUTUO3HBIX MPEAPACCYAKOB C YUETOM OCOOEHHOCTEH, BHITEKAIOIINX U3 KOHKPETHBIX
YCJIOBUI UCTOPUYECKOTO PA3BUTUSI PA3JIMUHBIX HAIMOHATBHOCTEM, a TakKe YMopHas
U TIOBCEJHEBHAsl HAayYyHO-aTeMCTUYeCKas MpolaraHja cTaja OMHOUW W3 BaXKHEHIIMX
3a1a4 uaeojoruyeckoil  padborel KoMMyHHCTHYECKOI MapTUM, KaK B LIEHTPE, TaK U
Ha OKpanHax OrpoMHOi1 cTpaHbl. Hanpumep, Ha cocTosBieiics B pespane 1925 rona I
cwesne KII(6) Y3bekucraHa OBLJIO OTMEUYEHO, YTO aHTUPEJIMTUMO3Has TMporaraHaa B
pecny0rKe 10JKHA ObITh OPTaHW30BaHA HA OCHOBE LIMPOYANIIEro pacipoCTpaHEeHUsI
€CTEeCTBEHHO-HAayYHBIX 3HAHUM.

B Gopb6e ¢ pemurno3HBIMU TIePEKUTKAMU TIPUMEHSUTACH PAa3TUIHbIe POPMBI 1 METOITBI.
OpnHuM u3 Haubosee d3PHEeKTUBHBIX MEPONPUSITUIA B 3TOI 00IacTH ObUIO CO3/aHKE B
1925 1. "Coro3a 6e300xHUKOB" B CamapKaHe ¥ ero otaeiaeHuii B Tamkenrte, Kokanze,
Byxape u ap. ropogax coBeTCKOro Y306ekucraHa. bosbliyio pojib B aHTUPEIUTMO3HOMN
MpornaraHje chirpaja U COBETCKasl mevyaTb. AKTUBHO OOpPOJICS MPOTUB PEaKIIMOHHOTO
JYXOBEHCTBA y30eKcKuii xkypHan "Xynocusiap” ("be30oxxHuKM'"), HauaBIINIA BEIXOIUTh
B CamapkaHje ¢ ssHBapst 1928 r. MIMeHHO Ha ero cTpaHullax BIEpPBbIE YBUIEIO CBET
OOJILIIIMHCTBO BBIILIEANIUX B T€ TOfIbl B Y30eKUCTaHe padoT 1o aten3my. K HUM oTHOCSTCS
ctatby AOyixast "Hactymnenue Ha peuruio”, Xoan ®aiisu "Iloct”, Mycrakas "Penurus
CIIyXXUT MHTepecaM 6ypxkyasuu”, M. Xakumona "Kopan", H. Kageiposa "Llenb u 3amaun
coro3a 6e360xHUKOB" U MHorMe apyrue [Mcropuss Camapkanma. 1970. T.2]. B Hux
aHaJIM3UPOBAJIACh KJIaCCOBAsl CYIIIHOCTb PEIUTUU, PA300Ia4aiiCh MaXUHALIMU UIIAHOB,
MYJUT U IPYTUX CIIy>XKUTEJIel KyJibTa, T.e. BeCh Habop "ommyma st Hapoaa”, TIPOTUB
Yero BbICTyMNaJla COBETCKAs BJACTb U UJECOJIOTUS B LIEJOM.

Konen 20-x-nHavyano 30-x rr. XX crojetusi B CCCP u3BecTeH pelIuTeabHbIM
HacTyIUIEeHUEM collMajiu3Ma Io BceMy (poHTy, 00pb0OOil 3a COUMATUCTUYECKYIO
WHIYCTPUAIUA3ALUIO CTPAHBI, KOJUIEKTUBU3ALUIO CETbCKOTO XO3SIUCTBA U KYJIBTYPHYIO
pesomonuio. [1potus reHepanbHoiil uHuM BKII(6) BbICTynWIM TpOUKUCTHI, MpaBble
ONMOPTYHUCTBl U HAUMOHAJ-YKJIOHUCTHI. B obnactu dunocodum oHu Oblau
MPEJACTABICHBl JABYMsI TEUCHUSIMU - MEXaHUIIM3MOM U "MEHBIIEBMCTBYIOIIUM
uneamusMoM” ["MeHbIeBUCTBYOIMIM uaeanmn3M” - // O TapTUWHONW M COBETCKOM
neyatu. COopHUK NOKyMeHTOB.1954. C. 407.], urHOpMpOBaBUIMMU U U3BpAILABIIUMU
Ha B3I Kpemutst TeHWHCKU I TIPUHITATT ITAPTUAHOCTH, TIBITAsICh OTPUIIATH BBIIAIOIIEECS
3HaUYeHUE JICHUHCKOTO Guaocodckoro Haciaeausi B pa3BUTUU AUAIEKTUYECKOTO
Marepuaiu3mMa. OTIOp 3TUM MOMBITKAM OTPUIIAHUS JIEHWHCKOTO 3Tara B Pa3BUTUU
MapKCUCTCKO (punocoduru 1 HaMeyanioch JaTh BCECTOPOHHUM U [IyOOKUM U3yYeHUEM
M TpomaraHgoii ¢uiaocodckux mpousBeacHuii B.U. Jlennna "Matepuannsm u
sMIproKpuTHIM3M”, "O 3HAUeHUY BOMHCTBYIOIIero Matepuainima”, "durocodckue
TeTpamu” U ap.

EcrectBeHHO, B 60pb0y MPOTUB aHTUMAPKCUCTCKUX TEUEHUU 3a YTBEPXKACHUE Uleit
MapKCcu3Ma-JIEeHUHU3Ma B Pa3JIMUYHbIX O0JACTSAX HAYYHOTO 3HaHUS, B OOpbOe 3a
MpornaraHay M TOPXKECTBO MPUHIIMIIOB MapKCUCTCKO-JIEHUHCKOI duocobuu ObLia
BBIHYXJIEHa BKJTIOUUTHCSI, B TOM 4ucie u CamapkaHIcKass mapTUHAsST OpraHU3aIius,
U yuyeHble ropona. B camapkaHIckux By3ax 0co00e BHUMaHUE yNeJsioCh MOArOTOBKE
KaIpoB YYEHBIX-MapPKCUCTOB, IJIe YUTAINUCH CIIeIIMATbHBIE KyPCHI TIO TUATIEKTHUECKOMY
1 UCTOpUUYECKOMY MaTepuanuimy. B cBsi3u ¢ atum, B Y3I'Y Obl1a OTKpBITa aclupaHTypa
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no ¢unocopuu. Kpome storo, B npeBHeM CamapkaHae paboTaja CeKLUS
CpenHea3naTcKoro o0IIecTBa BOMHCTBYIOIINX MaTepUaTUCTOB-IMAJICKTHKOB.

Takum 006pa3oMm, paccMaTpUBaeMBbIil TTEPUO B Pa3BUTHHM Hayku U ¢dunocobuu B
COBETCKOM Y30eKNcTaHe MOXKHO OXapaKTepr30BaTh KaK TEPUO YTBEPKICHUST B Heit
MPUHIIATIOB NTUAJEKTUUYECKOT0 M HMCTOPMYECKOTO MaTepuanm3Ma B G6opbbe C
YKJIOHUCTaMU Pa3IMYHbIX OTTEHKOB 32 YMCTOTY JICHWHCKOTO TEOPETUIECKOTO HACIISTUS.

B 1941 rony Y. MymuHOB OJiecTsuie 3aliuiiaeT KaHAUIATCKYIO AUCCEPTALMIO MO
dunocopun I'erens ("PaumonanbHoe 3epHO auaiektuku [erens") [MymuuHos M.M.
1970, T.2, cc. 51-162]. CrnemyeT oTMETUTb, UTO K Havary 40-x rr. ['eresib Xxapaktepu3oBajcs
B COBETCKOU HAy4yHOIl JUTepaType KaK MPOTPECCUBHBIN Oyp>Kya3HBIN HMIEOJIOT,
oTBepraBmuil deomaabHBI cTpoil U GUI0COMCKN O0OCHOBABIIUN Pa3yMHOCTh
Oyp>Kya3HOro o0llecTBa U rocyapcTaa.

OnHako n1Ba rona crycts B 3-m Tome "Mcropuu dwnocobun” (1943), BEIMyIIEHHOTO
N®d AH CCCP, dpunocodust ['erenst moasepriach cepbe3HOM KPUTHKE B MAPTUMHOM
xypHayie "bonbireBuk”. B Heil GbUTO yKa3aHO, YTO "He MOABEPTHYTHI KPUTHKE TaKWe
peakIMOHHBIE COIMAJbHO-TIOMUTUUECKUE WAeH HeMeIlKoil duimocoduu, Kak
BOCXBaJICHUE TMPYCCKOTO MOHAPXWYECKOTO TOCYNApCTBa, BO3BEJIMYCHME HEMIICB Kak
"n3bpaHHoro" Hapona, <...> amoJioreThka BOWHBI, ONpPaBIaHNE KOJOHUAILHOIA,
3aXBaTHUYECKOM MoauTKu U T.0." [bonbireBuk. 1944/7-8, c. 16-17]. [loguepkuBanoch
TakXe, 4YTO aBTOPHl 3-T0 ToMa "HeOGOCHOBAHHO MpuUMHUCHIBalOT [erenio
pacripocTpaHeHNe MUAIEKTUKY Ha 00IIeCTBeHHYIO XU3Hb" | BonbiieBuk. 1944/Ne 7-8,
c.17; Mutun M. 1944, cc.39-48].

Heckonbko mo3xe, B xone obcyxaeHust B 1947 r. pa6otel I.®. AnekcaHapoBa
"WUcTopust 3amamgHoeBpoTmieiickoir pumocoduun”, Bcsa Kilaccumueckass HeMellKast
dunocodust craga xapakTepu30BaTbCS KakK "apuCTOKpaTWdecKas peakius Ha
(paHIIy3CKYIO PEBOMIOLIVIO U (hpaHIy3cKuii MatepranusM” | Borpockl pumocopumn. 1947/
1, c. 47]. Tlo cMmbicay aTOro Te3uca, MpeACTAaBUTENU HEMEUKOM KJIacCCUYeCKOU
dwrocopuu (Kant, @uxre, llemumnr n [erenb) oka3slBaMCh He OypXKya3HBIMHU, a
dbeomanbHBIMU, TBOPSTHCKUMHU WICOJIOTAMU.

Crnenyer OTMETHTb, YTO ITOCTAHOBKA BCE HOBBIX M HOBBIX 3alay Tepell HayYHBIM
CcOoO0111eCTBOM COBETCKOTOo Y30eKkucTaHa, PYKOBOJACTBO U BCECTOPOHHEE
YCOBEPIICHCTBOBAHUE HAYYHO-MCCIIEMOBATEILCKUX PAbOT CTAIM OCHOBOI TSI GBICTPOTO
TPUPOCTa YUCIIa HAYIHO-MCCIIEIOBATEIIbCKUX YUPEXKIESHUN U KalPOB, 3aeiiCTBOBAHHBIX
B o10ll obnactu. B 1940 rony Ha 6a3ze HayuyHoro komwureTa (yupexiaeHHoro B 1932
rony), cosnaercst punuan Akanemun Hayk CCCP B Y3CCP u, HauumHasg ¢ 3TOro
BpeMEHM, 3TOT (UMl CTAHOBUTCS TJIABHBIM HAyYHO-UCCIIENOBATEILCKAM IEHTPOM
pecryosuku. B ero cocraB Bxoauau MHCTUTYTHI Te0IOTMU, 00TAHUKU, XUMUM, ITPOOJIEM
BOJHOTO XO3SIMCTBA, HEPTETUKU, UCTOPUM, SI3bIKa U uTepatypbl u 1p. B 1940 rony B
HayYHO-MCCIIeIOBATeIbCKMX MHCTUTYTAX W BHICIINX YYEOHBIX 3aBEICHUSIX Y30eKHUCTaHa
paboTaso cBBIIIE 3 ThIC. HAYYHBIX U HAYYHO-TIEarOTMYeCKUX COTPYTHUKOB. B 11eioM B
nepBoii mojoBuHe 1940-x rr. B pecnybuuke neiictBoBano 6ojee 40 HayuyHO-
HCCIIEIOBATEIbCKMX WHCTUTYTOB W BBICIIMX YUSOHBIX 3aBENCHUIA.

Hanagenue rutnepoBckoit 'epmanuum Ha CCCP He ocTraBWJia B CTOPOHE OT
MaTpUOTUYECKO OOPHOBI COBETCKOTO Hapoaa MPOTUB (alTUCTCKUX 3aXBATYNKOB
uHTeuMreHnuio CamapkaHjga. MHoTHe TpencTaBUTENW HAayKW, KYJIbTYpHl U
MPOCBEIIeHUsT TOOPOBOJILHO YIUIM Ha (poHT. OcraBlIMecs] Xe B TbUTy PaOOTHUKU
MPOCBENICHUS] YCUJIUIM BHMUMaHUE K BOCIUTAHUIO MOJIOJEXM B JyXe COBETCKOTO
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marpuotusMa. Ha mpuMepe caBHBIX Jies1 1 60eBBIX TPAIUIIUI HApOIa OHU BOCITUTHIBATTN
Y IOHOIIIEH U NIeBYIIIEK MYXeCTBO, 0€33aBEeTHYI0 MpeAaHHOCTh PoquHe U HEHaBUCTb K
ee Bparam.

CBblllie IBYXCOT MpodheccopoB U MpernojaBaresieil By30B U TeXHUKYMOB CaMapKaHia
BKJTIOUWINCH B TTIOCTOSIHHYIO arUTMACCOBYIO PabOTy cpenu Tpyasiuxcst ooaactu. CroBom
OOJIBIIEBUCTCKON TPaBAbl JIEKTOPbl U MPOMAaraHAMCTbl pazobiadanu (paurucTcKux
3aXBAaTYMKOB, PACCKa3blBAIM O MOJOXEHUU Ha (PPOHTAX, BCENsis HEMOKOIEOUMYIO
Bepy B MOGEIy COBETCKOTO Hapo/a, MPU3bIBasi TPY>KEHUKOB rOpojia U IEPEBHU MHOXUTh
CBOU TpyA0OBble ycunust. Cpeiu JIyylliuxX MponaraHvcToB U JIEKTOPOB ropojia U 001acTu
6bu1 noueHT U1.M. Mymunos [Mctopus Camapkanga. 1970. T.2].

B 1943 ropy 3aBeaywoiuuii kadeapoit mapkcuzma-ieHuHuU3Ma Y3I'Y Mopoxum
MyMUHOB OJHUM M3 TMEPBbIX ObUT M30paH WIEHOM-KOPPECIOHIEHTOM CO3[aHHOW B
TOM rofly Akanemust HayK Y306ekckoit CCP. IMeHHO c 3TOro BpeMeHU MOXHO FOBOPUTh
O CTaHOBJIEHUM (PUI0CO]PCKOI 1IKOJbI Y30eKrucTaHa, HEeNMOCPEACTBEHHO CBSI3aHHOW
nuMeHeM akagemuka Mopoxruma MymuHoBa. Tak, Ha Kadeape MapKcu3Ma-JeHUHU3MA
V3I'V non pykoBoactBoM M. MyMmuHOBa OblI TMOATOTOBJIEH Psii KaHAWUIATOB
¢dunocodpckux Hayk: P.K. Kapumos, I'. A6aynnaes, A. AxramoB, B. Tanbiiukun, 4.
PanxaboB, B. CambiiikuH, M. Xaiipyiuiaes, uccieaoBaHusi KOTOPBIX ObLIY MOCBSIIEHbL
npobjeMam Hekanutajauctuyeckoro passutusi Y3CCP, dunocodckoro Hacaenus u
Joruku. O pe3yibTaTax 3TUX UCCIENOBAHUI CBUAETENBCTBYIOT HayyHble COOPHUKU U
Yuensie 3anucku Y3I'Y. DTo He ocTaloch He3aMEYeHHBIM CO CTOPOHBI PYKOBOJACTBA
pecniyosviku u [1pukazom MunucrepcTsa Boiciiiero oopasoBanust CCCP ot 29 nekabps
1947 r. .M. MyMHHOBY 32 IJIOOTBOPHYIO pabOTy MO CO3IaHUI0 U YKperuieHuto Y3I'Y,
Hapsiy ¢ IpYyruMu ,0bLTa OObsIBJieHa OJlarogapHOCTb.

TakuMm obOpa3omM, paccMaTpuBaeMblii MMEPUOJA B Pa3BUTUM Hayku U (uiocoduu B
COBETCKOM Y30€eKUCTaHe MOXHO OXapaKTepu30BaTh Kak MEPUOJ YTBEPXKICHUS B Hell
MPUHIUINOB JUAJEKTUYECKOTO U HMCTOPUYECKOr0 MaTepuaiu3ma B O6opbbe c
YKJIIOHUCTaMU Pa3JIMYHbIX OTTEHKOB 32 YUCTOTY JIEHUHCKOTO TEOPETUUECKOTO HACTEIUS.

Hopoxum Mymunoe xax y4eHvlii u opeanu3amop HayKu

B xoHue 40-x-nHauane 50-x romoB XX BeKa HAUYMHAIOT BBISIBISITHCS OOIIME
HarmpaBJeHUsI HAyYHO-KUCCIeI0BATEIbCKO paboThI B 001acTH (prstocodum B pecryOJimKe.
I'nmaBHbIM HampaBieHueM Kadenpsl MapkcusMa-jieHuHu3Ma Y3I'Y, Hapsny ¢ kadenpoit
mapkcusMa-jieHnHu3mMa CAI'Y, aBisiBIIMXCSI BEAyLIUMU B pECITyOJIMKe, CTaJlo U3yUYeHUE
U TeopeThyeckoe 00OOIIeHHE HEKOTOPHIX MpoOjeM Iepexona Y30ekucTaHa
HEeKanuTaJIuCTUYECKUM MyTeM K COUMaJIM3My U pa3BUTUS NPOJETAPCKOTO
WHTepHAIMOHAIU3Ma. BoJibllloe MecTO 3aHSIJIO TaKKe M3y4eHUWe C MapKCUCTCKO-
JICHWHCKUX TTO3ULIMIA MUPOBO33PEHUS TEPEAOBBIX MPEACTaBUTE e OOIIECTBEHHO-
¢utocodckoit Mpican Y306ekncraHa.

Tak, Hanmpumep, M6poxum MymuHOB ctai nepBbiM B ObiBlieM CoBetckoM Corose,
KTO OOBEKTOM CITeLMaIbHOTO MCCea0oBaHUsl BeIOpan ¢uiiocodckue B3msiapl Mupsa
Abmynkaneip benunst (1644-1720) [MymuHoB . 1946], ypoxkeniia Munguu', crasiiero
U pusocoda OMHUM U3 €ro JIIOOUMENIX MbIcauTeneii. [1o3xe, TOIBEpTHYB aHAIU3Y

1. Mup3sa Benunbs nporcxonui U3 TIOPKO-MOHTOJIBCKOTO TIeMeHU O6apiac (1Mo ApyruM maHHbBIM - apaaT - E.B.).
Ero npenku mepeexanu B MHaMIO ¢ BOiicKaM¥M M CTOPOHHHMKaMH mpampaBHyka Amupa Tumypa (1336-1405) -
Bba6ypa (1483-1530).

Philosophy and life / Ne 3/4 (2) 2018

166



Baiinapos Epkin
MBPOXVIM MYMMHOB: ITOPTPET MBICAUTEAS HA ®OHE 3ITOXU
(x 110-AeTHIO CO AHS POKACHHUST)

yueHue benunsg o myxe, matepuu u ¢Gopme, ero TeOpuu MO3HAHUS, a TaKXe ero
COIIMATIbHO-TNIOJIUTUYEeCKUE Bo33peHUs:, 1. MyMUHOB KOPOTKO OCTaHOBWJICS Ha BIUSIHUU
Benwng Ha y30eKcKylo M TaIXUKCKYlO Juteparypy. MHrepecHast Touka 3peHust U.
MymuHOBa 0 TOM, uTO beawib cymesn MOAHSTHCS 10 YPOBHS MEPEAOBBIX MBICIUTENEH
EBponbl, npusbiBasg K OOBSICHEHUIO SIBJIEHUI MPUPOABLI MyTEM U3YyYEHUS] CaMoOi
MPUPOJIbI, UTO YKA3bIBAET TAKXKE HAa Haluuyhe NUATEKTUYECKUX MOMEHTOB B MIESIX
benuns.

OpHako, B pabote "®@unocodckue B3rassasl Mupso bemunsa" [MymwuHos U.
1958] U6poxum MyMUHOB He CTaBUJ CBOEI 3ajayeil MOABEPTHYTh aHAIU3y BCe
dunocodckue npousseneHuss benunsa. HecMoTpst Ha TO, YTO HEKOTOPbIE MOJIXO/bI
U OlleHKa aBTOPa OTHOCUTEIbHO MUPOBO33PEHUS MBICIUTENS B OMpeaesIeHHOU
Mepe ycTapesu, JaHHasg paboTa He MOoTepsia CBOEro 3HauyeHWs U MO ceil NeHb
[CanbikoBa,H.H. 2007].

Mup3sa beaunp Ob1 aBTOpoM 3ameyvaTebHbIX (GUI0COGCKUX MPOU3BENEHUN,
MOJIYYUBIIKMX IIUPOKYI0O M3BECTHOCTh Ha BocToke. SIBisisiC T'yMaHMCTOM, OH ObLI
CTOPOHHUKOM CBOOOJHOTO Pa3BUTUSI UEJOBEUECKOW MBICIM, MPOMOBEAYS €IUHCTBO
penuruii u HaponoB MHaMK, monseprasi KpUTUKE WU MepeceseHus Ayl OpaxMaHu3Ma
U npeonpeaenaeHus. TeM 3aMevartesibHee ObLT BBIXOJ B CBET COOpPHUKA CTUXOB beaws,
uznaHHoro B 1991 roay k 270-0i rOJOBIIMHE CO JHS CMEPTU MBICIUTENS HA €ro
ucropuueckoit poarHe. IpasnHoBaHue ke 350 jieT co AHs ero poxnaeHusi benunst B
1994 rony, NpoAMKTOBaHHOE BO3POXKAEHUEM TYXOBHOCTH HE3aBUCUMOTO ¥Y30€KUCTaHa,
BO MHOTOM siBJjisieTcs 3aciyroii . MymuHoBa, 00paTuBIilero cBoit B30p Ha TBOPUYECTBO
U JIMYHOCTb MBICJIUATEIS.

CrefyeT OTMETUTh, YTO B Hayajle TPEThEro ThICAUeNeTUsI, TpousBeneHus benuns
COBpPEMEHHBI. DTO CBSI3aHO C TeM, YTO benwsib B CBOMX MPOU3BEAECHUSIX MOJHUMAI
BEUYHbIE MTPOOJIEMbI OBITUS, CTAHOBJIEHUS U yMaKa YeJI0BEeYeCKOU TUYHOCTU, CTPEMUJICS
PACKPBITh 3aKOHBI COITUATBHBIX OOIIEXUTHH.

"C mex nop, Kak Obimusi GaecHyAU 3epKand,

Bsmanuau kaxcdoeo unvix cywecme meaa.

Kmo Gauocrux pazensden, kmo 6 cymo ceoro ecmompencs?..”

(nepeBon A. Haymosa) [http://amalgrad.ru/viewtopic.php?id=1135]

Taxkum obpaszom, uyepe3 dunocodckre UCKaHUs IBYX BEJIUMKUX MblcauTeneit [erens
u beawist, MoXXHO MOHATH Kakue duiocodckue mpodaeMbl, IPEXIe BCEro, BOJIHOBATU
HNopoxuma MymMuHOBa.

OnHako ciieiyeT OTMETUTh, YTO HayyHas AesdTeapHocTh Y. MyMuHoBa ObLia cBS3aHa
HE TOJIbKO M3YYEHUEM HaC/e[Usl BbIIIIEHA3BaHHBIX MBICIUTENECH, HO U C U3YYEHUEM
¢dunocodcekoro Haciaenusi HapoaoB LleHTpanbHOU A3uu B 1enoM. Tak, Harpumep,
Oosibllloe BHUMaHue ynaenasyi 1. MyMHHOB M3y4YeHUIO HAyYHOTO Hacjieus TUTAHOB
cpenHeBekoBoit Mbicin ADy PelixaHa anb-bepyHu u AGy A u6H CHUHBI U UX IPYKECKUX
U TBOpUYecKUX B3anMooTtHoteHuii [CanbikoB A.C. 1978, ¢.7-16]. Kpome Toro um 6b11m
MPOAHATM3UPOBAHBI B3MJISIIbl Y30€KCKUX U TAIXKUKCKUX MPOCBETUTENEH-1EMOKPATOB
XIX- navama XX BB. - AxMana [lonuira, dypkara, 3aBkr, Mykumu, XaMm3bl, AiTHU 1
JIPYTUX U3BECTHBIX MpocBeTuTeseil [Mymunos, .M. 1957].

Bynyun omnum u3 aBropoB "Uctopuu dwrocopuu CCCP" (M., 1968, T.1) ero
paboThl oKazaiu OOJbIIOE BAMSHUE Ha NEATeJIbHOCTh GUI0cOPOB coceqHUX
cpenHeasuaTckux pecnyonuk U Kazaxcrana. Ha npoTsbkeHUM cBoeit JOATOi HayYyHOM
nesitesibHocTd Y. MyMUHOB NONIEPKMBAI HAyYHbIE CBA3U C PSIIOM U3BECTHBIX YUEHBIX
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takux Kak C. Aitau, E. beptennc, A. Konpan, C.I1. TonctoB, B.®. MuHopckuii, A.A.
AntmbiiibaeB, I A. YapwieB, M.C. Acumos, K.b. beiicembues u ap.

[Mocne 3amuTthl goKTOpCKOi aucceptauuio B 1950 rony, Mopoxum MyMUHOB yxe
yepe3 IIeCThb JIeT CIYCTsI CTAHOBUTCSI akaleMUKoM AkagemMuu HayK Y30ekckoit CCP,
a B Mae 1958 r. qupekTopoM TOJNBKO 4YTO oOpa3zoBaHHOro MHctutyta dunocoduun u
npaBa AH Y3CCP (Bnocneacteuu, MHctuTyTy Oyner mpucBoeHo ero ums - E.B.).
HWMeHHO ¢ 3TOro mepuojna ¥ HayMHAeTCs COOCTBEHHO CTaHOBJIEHUWE COBPEMEHHON
y30ekckoit ¢punocopuu. IMoxa pykoBoactBom Mopoxuma MymuHoBUYa MyMuHOBa
y36ekckue Grrocodsl HAYHYT UCCIIENOBATh aKTYaJIbHBIE BOMTPOCH! MTUATIEKTUIECKOTO 1
HWCTOPUYECKOTO MaTepuaii3dMa, MapKCUCTCKOM COIIMOJIOTUW, ITUKU W ICTETHKU, a
Takxke uctopuu duiocoduu 1 0OIIECTBEHHONW MBICIU B Y30€KUCTaHE.

W. MyMuHOB oTyinyascs 60Jb110i paboTOCOCOOHOCThIO. Tak, OH MPUHUMA yyacTue
B KayeCcTBE COaBTOPA M OTBETCTBEHHOTO PENAKTOpa B CO3JAHMU TaKWX KOJUIEKTMBHBIX
TPYAOB M y4eOHBIX Tocobuit mo dunocoduu kak "MaTtepuaiabl MO UCTOPUU
MPOTPECCUBHOM 0OO6IIeCTBEHHO-DUI0COPCKOM MBIcIM B Y36ekuctane" (1957), "U3z
HCTOPUH MapKCUCTCKO-JICHMHCKOI ¢unocopun B Y3bekucrane” (1968), "OcHOBbI
MapKCUCTCKO-JIECHUHCKON (unocodun" (1968), "JleHUH U coBpeMeHHOE
ectectBo3Hanue" (1970), "Ouepku MO MCTOPUU TPOTPECCUBHON OOIIECTBEHHO-
dunocodckoit MbicT HaponoB 3apybexxHoro Boctoka" (1971), "®dunocodckue
npoGieMbl ectectBo3Hanus" (1972), "HekoTtopbie BOPOCH MapKCUCTCKO-JICHMHCKOM
3TUKU 1 3cTetuku” (1974) m np.

B o6uieit cnoxHoctu nepy Y. MymunoBa npuHamiexut 6osee 200 moHorpaduit u
cTarteil o pasMYHBIM BompocaM dwrocodpuu n ucropun. Cpenn Hux: "Odepku 1O
ucropun GUIOCOGCKOil M OGIIECTBEHHO-TTOMUTHYECKOM, MbIca HapogoB CCCP" B
2-x 1. (1955-1956); "VI3 ucropum pa3BuTHs OOIIECTBEHHO-(GUIOCOPCKON MBICTU B
V36ekucrane koH1a XIX u Hagana XX BB." (1957); "Brimatonecs meiciutenn CpenHeit
Asun" (1966); "Bemukuii sHukimonenuct uz Xopeama" (1973) u map.

Ha nporgaxenuu noutu 20 net UOGpoxum MyMUHOB SBASIJICS BHUIIE-
npe3ugeHToM AkagemMuu Hayk Y3oekckoit CCP (1954-1974). Kpome atoro, U.
MymuHOB ObLT TIipeacenareieM ¥Y36ekckoro otaeneHus Ouiiocodceckoro obiecTna
CCCP; CpenHneaszuarckoro d¢dunmnana CoBeTCKON DHUMKIONEIUN;
Pecny6imkanckoro o6mectBa "3HaHue" (1958-1974); rnaBHBIM penakTOpoOM
XypHana "O6uiecTBeHHbIle HaykKu B Y306ekwucrane" (1957-1974). Ilox ero
penaxiueii, B TOM 4uciie OGBIJIO U3IaHO TIepBoe U3gaHue "Y30eKCKOU COBETCKOM
SHUIUMKIOTenUu" B yeThipex ToMax. OH OB peIakKTOpOM psiia HAyYHBIX U3TaHWIA:
"Ucropust Camapkanga" B nByx Tomax, "Uctopus Byxapwr", "Uctopus Xopesama",
a taxxe TpynoB ®dapabu, bupynu, M6 Cuns u ap.

Bynyun usBecTHBHIM y4yeHBIM, MOGpoxuM MyMHHOBa BBICTYNMAJT C HAayYHBIMU
JIoKJIamaMu B pa3inuyHbIX ctpaHax: Mramum, ®@pannuu, Benrpuu, YexocmoBakuu,
I'peuun, [Makucrane, Adranucrane u ap. Hanpumep, B 1973 rony M6poxum MymuHoB
npuHsT ydactrie B XXIX MeXayHapogHOM KOHTpecce BOCTOKOBEIOB BO DpaHINH,
rie mpou3oULIo OJHO 3HaMeHaTelbHoe coObiTue. [lo mpocsbe opraHU3aTOpPoOB
MEPOMNPUSTUS, KOTOPOE MPOXOAWIO B 3HaMeHUTOM COpOOHCKOM YHUBEPCUTETE,
HNopoxum MyMuHOB crenai Aokjal Ha y30eKCKOM si3bike O BKiaae AOy Peiixana
BupyHu B MupoBylo HayKy. Takum 00pa3oMm, BIIEPBbIE B CTEHAX OJHOTO U3 CTAPEUIINX
YHUBEPCUTETOB MUpPA TIPO3ByUasia y30eKckasi pedb. Takoil mogapok cymabObl BhITIAMAET
HE KaXJIOMy YYECHOMY...
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TanaHT BbIIAIOLIETOCS YYEHOIO W OJHOrO M3 OpraHu3aTopa y30€KCKOW HayKu
COBETCKOTO Meprona Mo AOCTOMHCTBY OBLIO OLIECHEHO PYKOBOACTBOM pECITyOJIMKH,
JBaXbl ynoctouB ero ['ocynapctBeHHolt npemun Y36ekckoit CCP umenu bepyHu B
ob6macti Hayku 1 TexHuku (1960, 1968).

Ilocaeonue 200vt rncuznu Hopoxuma Mymunosa

N6poxm MyMUHOB ObLI HE TOJBKO BBIAAIOIIMMCS y30eKCKUM ¢usiocopom, HO U
WCTUHHBIM TIAaTPUOTOM CBOero Hapopaa. B 1968 romy yueHblii cienai To, Ha 4TO HUKTO
OBl TOTJA HE PEIIWIICS - OH OTKPBITO BCTa Ha 3al[UTY MPABUTEJS SMOXU CPETHEBEKOBbS
- Amupa Temypa Taparas (1336-1405), Gosbllie M3BECTHOTO B MUpE TMOA MMEHEM
TamepnaHa, moka3aB UCTOPUYECKYIO POJIb U 3HAYEHUE, DTOU NEMCTBUTEIbHO
BeIMYeCTBeHHOU (urypsl B uctopuu CpenHeir A3uu U y30€KCKOro Hapojia, B YaCTHOCTH.

B cBoeit 3Hamenutoit pabore "Pomb u Mecto Amup Temypa B uictopum CpenHeit
Asun" U. MymunoB nucan: "[lossnenne Tumypa B CpemHeit A3uu u3 ceMbu Oeka
Oapraca Taparas B kuiiake Xoaxka-Miabrapa 6s110 yucToii cydaitHocTbio. Ho uMeHHO
Takas JIMYHOCTb Obl1a MOTPeOHOCTbIO BpeMEHU, MOTPEOHOCThIO BMOXU, OHAa Oblia
HeoOXxoiuMa CTpaHe, pa3IpoOJeHHONU Mexay (eodalbHbIMU YAEIbHBIMU KHSI3bSIMU
yiyca Yararasi, pa3opeHHOI1, 0ECKOHEUHO Tep3aeMoil GecrpepbIBHBIMU HAIIECTBUSIMU
MOHTOJILCKMX XaHOB M OeKoB 3oJi0Toil Opabl, U3My4YeHHOI B TeueHue 150-JeTHero
MHO3EMHOTO rocnoficTBa. TUMYp Kak rocy1apCTBEHHBIH AesITelb OTpaXXal B U3BECTHOM
Mepe 3Ty MOTPeOHOCTh, CO3/aB OOBEAMHEHHOE CAMOCTOSITEJIbHOE TOCYAapCTBO B
MagepanHaxpe. OH OpraHM30BaJ OTPOMHbBIE CTPOUTENbHbIE PAOOTHI, WSl HABCTPEUY
TpeOOBAHUSIM UMYIIUX KJIACCOB - KPYMHBIX 3eMJeBJajeblleB, KyMNioB U B
ONpeNieJIeHHON Mepe - HaceJeHus B 1IeJIOM, YCTAaHOBWJ, MO KpaiiHeil mepe, Ha CTO
JIeT OoJiee WM MeHee OTHOCUTEJbHOE CIOKOWCTBUE B CTpaHe, YTO, HECOMHEHHO,
CIIYXXKUJIO BaXHBIM (PaKTOpOM pOCTa 9KOHOMUKMU, KYJIbTYpbl, HAYKU, JIUTEPATYphl U
ucKyccTBa. B aTOM, Ha MOl B3I, COCTOMT UCTOpUYecKas 3aciayra Tumypa B UCTOpUU
Cpenneit Asun" [Mymuaos, .M. 1968].

OpnHako mocijie BbIXOJa 3TOW paboThl, HAUMHAETCS TPaBJsl YYEHOTO CO CTOPOHBI
LentpanbHoro arnmnapata KITCC. Kak Moryia BbIATH M3 medyaT B TO BpeMsl Takasi
pabota? Jlymaetcs, 4To 3/ieCb BO MHOTOM ChITpajia CBOIO poJib mojaepxka M. MymuHoBa
CO CTOpOHBI pyKoBoauTest pecriyosvku lapacda Pammposa (1917-1984), ¢ koTopbiM
€ro CBSI3BIBAIM POJICTBEHHBIE OTHOIIEHUs?. DTO TOBOPUT O BBICOKOM HAIIMOHATBLHOM
CaMOCO3HaHUU, KAaK YUYEHOTo, TaK U IMOJUTUYECKOTO JHepa PeciyOInKu’.

2. Crapuras nous Lllapada Pammnosa - Caitepa Pammnosa (1943 r.p.) 6bi1a 3amykeM 3a CBIHOM akagemuka U.
Mymunosa - AxtamoMm. Omna 1995 romy [lpesuaentom VY3bekucrana WM. KapumoBbIM Oblia HazHavyeHa
YIOJTHOMOYEHHBIM TI0 TIpaBaM uesioBeka (omOyncMeHoM) Onumii Maxiuca Pecry6iuku Y36ekuctad. Bnocneacrsuun
TPIKIBI Mepensdupanachk Ha o1oT moct (2000, 2005, 2010 rr.)

3. Hakanyne kpaxa CoBetckoro Coio3a, KpyNHBbIi CHIELAINCT IO pobiIeMaM TIOPKO-COBETCKMX MCCIIeI0BAHUI,
m1aBa LeHTpa uzydeHus: CpeqHeit A3un U IMPEKTOP MPOrpaMMbl MO MPOBIeMaM COBETCKMX HALMOHATBHOCTEH MpU
Komymbuiickom yausepcutete (CILIA), mpodeccop Dasapm OmiBopc B cBoeit kHure "CoBpeMeHHBbIE y30€KH.
KynsrypHas ucropust ¢ XIV Beka 1o Hacrosiero BpemeHu" nucan: "CIycTst MSITHAECST JIET Mocie neproaa, Koraa
TypKeCTaHCKHe mIKaguabl mountanu Amupa Temypa, oguH M3 Haubojee BBIIAIOLINXCS YYEHBIX-aKaIeMHUKOB
Cosetckoro Y36exkucrana u lleHTpanpHoit Asum Bropoii monoBuHbl XX Beka M6parum Mymunos (1908-1974)
MIPOM3BEJI NIEPEOLIEHKY ero JMYHOCTA. OH MpUBEN PsIl ApTYMEHTOB B MOJIb3Y O KOHCTPYKTUBHOCTH JIMYHOCTA AMUD
Temypa B Cpenneasuatckoit 1 EBpomeiickoil mcTopuu, oTMeTHB, 4To AMup Temyp o006iaman BbIZAIOLIUMUCS
CMOCOOHOCTSIMH KaK MOJKOBOJELL M KaK MOKPOBUTEb HAyKM M OPraHM3aToOp BO3POKACHMUSI SKOHOMHYECKOM KU3HU
ctpanbl" [Edward A. Allworth 1990, p. 245].
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Paszropesiiiasics TpaBjisi yYEHOIO CO CTOPOHBI KPEMJIEBCKOW KaMapuibU B JIMIIE
MapTUHAHBIX U MECTHBIX OpraHoB, He momelnasa Y. MyMuHOBY, Kak OJHOMY W3
WHULIAATOPOB U OPTraHU3aTOPOB, MPOBECTU MeXTyHAPOAHBII CUMIIO3UYM MO UCKYCCTBY
Cpenneitr Asuu snoxu TumypunoB B Camapkanze (ceHTsiopb 1969 1.). Ha cummosnym
Cchexaauch BUIHbBIC 3apybekHble yueHble u3 Adranucrana, Muouu, Upana, [TakucraHa,
Typuun, I'epmanuu, Benrpuu, Erunta, Cupun, Bemukoopuranuu, CLLIA, dpanuumn
u Apyrux rocynapcts. [loMumo 3Toro B MaciiTabHOM HayYHOM MEPOTPUSTUY MPUHSIITU
yyacTue Takxke MPEeNCTaBUTEIM HayYHbIX aKaJeMUYEeCKUX KOJJIEKTUBOB MOCKBBI,
JleHuHTpana v Ipyrux COO3HBIX PECIyOIUK.

Hoxman U.M. MymuHoBa "O6 MCTOPUYECKMX KOPHSX BOZHUKHOBCHUSI U Pa3BUTHS
uckycctBa CpenHeit Asum 3moxut TuMypumoB” GbIT 3aCiTyliaH ¢ GOIBIITUM UHTEPECOM.
Ha ocHoBe rny0OKOro M3yuyeHUsi apXMBHOTO UCTOPUYECKOTO MaTepuana, U3y4eHUs
MaMSITHUKOB CTapUHBI, HA OCHOBE JIOKYMEHTOB, OCBELIAIOIIUX (HOPMBbI SKCILTyaTalluu
KpECTbsSIH KpYyMHbIMU 3emiieBnanenbiamu M. MyMUHOB packpbul U OXapaKTepu30Ball
HUCTOPUYECKHE YCIOBUSI BOSHUKHOBEHUS U pa3Butus B CpefiHeil A3un UCKYCCTBa 3TIOXU
Tumypunos.

B cBoem noxnane M. MymMruHOB 0c000 MOAYEPKHYJI, YTO OCHOBHBIM UCTOPUYECKUM
ycloBMeM pa3BUTUSI UcKyccTBa HaponoB CpenHeir Asum XIV-XV BB., Oblia ux
MOJMTUYECKAst KOHCoMAaIus B rocynapctse Tumypuios Ha eonanbHo ocHoBe. [1pu
3ToM WM. MyMHUHOB 0cO00 OTMETUJI, 4TO yIoOHOe reorpaduuyeckoe MoJJoXeHUe
CamapkaH/a, HaxoAuBllerocss B 1leHTpe MaBepaHHaxpa (UcTopuyeckasi 00JacTb B
LentpansHoii Asuu - E.B.) Ha nmepeceyeHMU TOProBbIX MyTeil, HaIMUKe OOTAThIX
BOJHBIX PECYpPCOB, UCKJIIOUUTEIBHO OJaronpUsITHBIN KJIUMAT 0OYCAOBWIM BBIOOP €ro
cronulieil rocynapctBa Tumypuaos. [lyTelneCTBEeHHUKU U yYeHbIe Pa3IMYHbBIX CTpaH
Bocroka u 3anaga BOCXMIIAIUCHh 3TUM FOPOJIOM KaK CPEOTOUYMEM XYIOXECTBEHHOU U
HAyYHON MBbICIU, UYJAECHBIX MaMSITHUKOB apXWUTEKTYPbl, BO3IBUTHYTHIX pyKamu
HapOJHBIX YMEJIbLIEB, UCKYCHBIX 30TYMX, CTPOUTENIE, CYMEBIIMX 3aMeyaTieTh Ha BeKa
TeHW I HapoJa.

B noxknane 1.M. MyMUHOB Take OTMETWJI, YTO Hapsily C Pa3BUTUEM apXUTEKTYpPbl
U U300pa3UTELHOTO NCKYCCTBA B pacCMaTpUBaeMblil epuo/ HauMHaeT GOpMUPOBATHCS
U pa3BMBaTbCsl y30€KCKas M TaJKUKCKas XyHOXECTBEHHasi JUTepaTypa, a TakKxke
MYy3bIKaJIbHasl KyJIbTypa HapoaoB MaBepaHHaxpa®.

HeiictBuTenbHO, ncKycctBo CpenHeit Asuu, nocruriiee B XIV-XV BB. BBICOKOTO
YPOBHSI Pa3BUTHUS, SBWIOCH SIPKUM BOIUIOIIEHUEM CAaMOOBITHOTO XYyIOXECTBEHHOIO
TBOpUYecTBa €€ HapoAoB. ONHOBPEMEHHO OHO OJIULIETBOPSJIO B3aUMOCBS3b U
B3aUMOBJIUSIHUE KYJIbTYp HApOJOB cocenqHux ctpaH Muauu, Adranucrana, [lakucrana,
HWpana u ap. BHecs CBOIl BKJald B pa3BUTHE OOIIEYETOBEUECKONU KYJIbTYphl U
LIMBAIA3ALIMH.

ITpoBenenue B Camapkanne MexayHapoIHOTO CUMITO3UyMa o ucKyccTBy CpeaHeit
A3zuu 31moxu TUMYPUIIOB CTAJIO OJIHUM U3 MOCJIEAHUX KPYIMHBIX HAYYHBIX MEPONPUSITUI
B xku3Hu Mo6poxrma MymurHoBa.

CTOUT OTMETUTh, YTO B HACBIIIIEHHON HAYYHOU NesITeIbHOCTA YYEHOTO ObLIA U
uHTepecHble ciyyau. Tak, Bo BpeMsi ero ydyactusi B XXIX MexayHapogHOM KOHrpecce
BocToKOBenoB Bo Mpantivu B 1973 romy, mpoxonusiieM B 3HaMeHUTOM COpOOHCKOM

4. Ha tepputopun MaBepaHHaxpa pacrojiaraiach GOJbllasi 4acTh TEPPUTOPUM COBPEMEHHOTO
V36ekucrana, 3anan TaIKMKKCTaHa, BOCTOK TypKMEHHMCTaHa M FOXHBbIe pernoHbl KasaxcraHa.
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YHUBEPCUTETE, OPraHU3aTOPbl MEPONPUSITUSI, Y3HAB, YTO OH MPEJCTABISIET B JIMLIE
COBETCKMX BOCTOKOBEIOB Y30€KUCTaH, ero Aokjan o Bkiuaae A0y PeilixaHa bupyHu B
MMPOBYIO HayKy MOMPOCUJIN C/IeaTh Ha Y30€KCKOM si3biKe. TakuM o0pa3oM, BIiepBble
B CTEHaX OJHOTO M3 CTapeullnX YHMBEPCUTETOB MKpa MPO3Bydyasia y30eKCKas peub.
Taxkoii momapok cynb0bl BeITIanaeT He Kaxaomy yueHomy. [Tomumo @panmm M6poxum
MyMuHOBa BBICTYIAT ¢ HAYYHBIMU OKJIAaMU B Pa3IMYHbIX cTpaHax mupa: Mranuu,
®panunu, Benrpun, Yexocmosakuu, ['penvu, I[Makucrane, AdbraHucTaHe W ap.

TanaHT BbIIAIOLIETOCS YYEHOIO W OJHOrO M3 OpraHu3aTopa y30eKCKOW HayKu
COBETCKOTO MEepUOo/a MO JOCTOMHCTBY OBIJIO OLIEHEHO PYKOBOACTBOM peCIyOJIMKU,
JBaXbl ynoctouBline ero 'ocynapcrseHHol npemuu Y3oekckoit CCP umenu bepynu
B o6nacty Hayku U TexHuku (1960, 1968).

OnHakKo KPUTHKA YYEHOTO, MEePUOAUYECKM 3BydYaBIIasi C PasHBIX CTOPOH ¢ 1968
roja mocjie ero UCTOpuyYeckoil peabunurauuu Amupa Temypa, yCKOpPWIO CMEPThb
BBIIAIOIIETOCS YUEHOTO-MbICUTENSA. DTO npousolio 22 utwis 1974 rona.

3axarouenue

C o6peTeHWEM TOCYyAapCTBEHHOW HE3aBUCUMOCTU TOCTEMEHHO CTalu
BBIPUCOBBIBATLCSI HOBBIE KOHTYpHI KyabTyphl. [lepsoiit [Ipesument Pecny6auku
VY36ekucran Mcinam KapuMoB B CBSI3M ¢ 3TUM OTMeua, uTo: "MCKITIOUNTETbHO BaXXHOE
MECTO B TIPOIIECCE BO3POXKICHUS M POCTA HAITMOHAILHOTO CAMOCO3HAHUSI, €CJTU XOTUTE,
HAllMOHAJTBbHOU TOPIOCTU, 3aHUMAeT MCTOpPUYECKasl MaMsITh, BOCCTAHOBJICHUE
00BEKTUBHOM 1 TIPABIMBOM UCTOPUM HAPOIA, POTHOTO Kpasi, TEPPUTOPUM rocynapcTna’
[Kapumos,M.A. 1997, c.134]. OgHUM U3 TeX, KTO BBICTyINajJ 3a BO3POXIAECHHE
HaIlMOHAJILHOTO CAMOCO3HAHUS, "BOCCTAHOBJIEHNE OOBEKTUBHOM U TIPaBIUBOI UCTOPUY
Hapona" 6611 M6poxum MymuHOBIY MyMIHOB.

CriycTst IBEHaIIIaTh JIET ¢ MOMEHTa MPOBO3MIALICHUS] He3aBUCUMOCTH Pecrydmiku
Y36ekuctan B 2003 romy Y. MyMHHOB ObUT MOCMEPTHO YIOCTOEH BbICIIEH rOCYIapCTBEHHOM
Harpazmoii Y36ekucraHa - opaeHa "byrok xuzMamiapy yuyH" ("3a BBIIAIOIIMECS 3aCTyrd’”).

Ceronnst rocynapersa LieHTpanbHOI A3uK BHOBH COOMPAIOT "BBIpBaHHBIE" CTPAHUIIBI
CBOCII MCTOPWM U BOCCTAHABIMBAIOT HACWJIBCTBEHHO OCTAHOBJIEHHBIN MCTOPUYECKUIA
npouecc. Ha Hanux rnasax dopMupyercs rpaxxaaHcKoe o01ecTBO, Tpedylollee Jtoaei
C BBICOKMM YpPOBHEM 00pa30BaHUsI, SKOHOMUYECKOW U TOJUTUYECKOUN KYJIBTYpPHI,
CITOCOOHBIX CAMOCTOSITEIBHO OPUEHTUPOBATHCS B PA3TUYHBIX MICHHBIX M KYJIbTYpPHBIX
TPaIUIIUSX U TedyeHus1x. OIHUM U3 TeX, KTO CBOe HayYHOU JeSITeTbHOCTBIO ¥ IPUMEPOM
TPaXXIaHCKOTO MYXXECTBa, 3aKJIAAbIBT (DYHIAMEHT CETOMHSIITHUX IPOIECCOB, OBLT
"punocod u3 Tesryszapa" - akagemuk MO6poxum MyMUHOBUY MyMUHOB.
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Baydarov Erkin (Qozog'iston, Almata)

Ibroxim Muminov: Mutafakkir qiyofasi davr ko'zgusida (tug'ilgan kunining 110
yilligiga bag'ishlanadi)

Annotatsiya. Magqola 2018 yilda 110 yoshga to'lgan buyuk o'zbek faylasufi-olim va tarixchi O'zbekiston
falsafa maktabi asoschisi akademik Ibroxim Muminovga bag'ishlanadi.

Qariyib yuz yilni o'z ichiga olgan tarixiy davrdagi olimning hayot yo'li va ilmiy faoliyati mahsullari
Markaziy Osiyo davlatlarida ma'naviy modernizatsiya jarayonlari va ijtimoiy siyosiy hayot transformatsiyasi
sharoitida yana qayta qiziqish uyg'otmoqda, zero, u umrini asrlar davomida ajdodlar madaniy merosini
o'rganishga bag'ishlagan.

Tayanch so'zlar: Qozog'iston, O'zbekiston, Markaziy Osiyo, Samarqgand, falsafa, tarix, fan, ma'naviy
meros, yosh avlod, hamkorlik.
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SAxmmmkos K.A. (Y3oekucran, Camapkannm)

AKAJJEMUK CAUJl HITEPMYXAMEJIOB — OCHOBOIIOJIO2KHUK
HIKOJIbI ®NJIOCODPUN KYJIbTYPbI

Annoramus. B crarbe peub nagr o xku3HeHHOM yTH akagemuka Canna lllepmyxamenosa. OH poauicst
B byxapckoit oGmacti KapakyibckoM paifoHe B ceMbe MHTEIUTMTeHTOB. CHIIbHOE CTpeMJIeHHE K OBJIAIEHHIO
3HaHUSIMM TIpUBEJIO ero K crynevectBy CamapkaHiackoro ['ocynmapcTBeHHOro yHHMBepcurteTa. B crarbe
OCBelLIeHO BIIsIHMEe akaneMuka MOGpoxmma MyMmuHOBa Ha cTaHOBJeHuMe W pa3BuTHe y Cawmaa
[epmyxamenosa ¢punocodcKoro MUpOBO33PEHUS, €r0 XXU3HEHHOIO IYTH - KaK OH CTAHOBMJICS BEIyLIUM
JiesiTesieM HayKu, JOKTOpoM (GuiocodcKUx Hayk, MpodeccopoM, NeHCTBUTEIbHBIM WIEHOM AKaleMUU
HayK Y30ekucraHa.

KioueBbie c10Ba: 1eTCTBO, IIKOJIA, YHUBEPCUTET, CTYIEHT, UcTopus, hunocodust, Hayka, KyJabTypa,
Ha3aBUCHMOCTb, YYeHBI, akageMHK, BOCIIOMUHAHHE.

Beedenue

Ilepmyxameno Caupn LllepmyxamenoBuu pomwicsi B KapakyibckoM paiioHe
Byxapckoii obmactu. [Tocie OKOHYaHYsI CpeHEe IIIKOJIBI OH MOCTYIUT Ha UCTOPUIECKU I
daxynprer CaMapKaHICKOTO TOCYIapCTBEHHOTO YHUBepcUTeTa. B TeueHUM Beeil cBoei
KV3HU OH paboTall B cucTeMe 00pa30oBaHMsl, C SHTY3Ma3MOM OTHOCWJICSI K BOCITUTAHUIO
obpa3oBaHHO# Mojonexu, 3b(OEKTUBHO ydyacTBOBaA B IMOATOTOBKE
BBICOKBATMDUITMPOBAHHBIX KanpoB. CBOMM TPYIOM, TBOPYECTBOM, OH BHEC BECOMBINA
BKJIQJI B YCWJICHUW WHTEJUICKTYaTbHOTO ITOTEHIIMAAa CTPAHbI, €r0 3HAIOT U TMOMHST B
KauyecTBe BBIJAIOIIETOCS YeJIOBeKa, BHECIIIETO OTPOMHBIN BKJI B pa3BUTHAE MUPOBOU
dunocodckoit Hayku U KyJabTypbl. HayuyHoe Hacienue u3BecTHOro yueHoro, punocoda,
akanemuka Cauna LllepmyxamenoBa, pe3yJbTaThl €r0 TBOPYECKOU NESTETLHOCTH U TIO
cell IeHb UTPAlOT BaXHYIO POJIb B JeJie BCECTOPOHHETO TapMOHUYHOTO BOCITUTAHUSI
MOJIOJIEXMU.

B 1953 rony Caun LlepmyxamMenoB OKOHYUJI UCTOPpUYECKUU (daKyIbTeT
CaMapKaHJICKOTO TOCYIapCTBEHHOTO YHUBEPCUTETa; HAYYHBIN IMTOTEHIIMAT MOJIOIOTO
YUYEHOTO U €r0 MHTepeC K HAyYHBIM MCCIIeIOBAHUSIM TIPOSIBIISLTUCH YKE B CTYIEHYECKHE
rozbl. [locne oKOHYaHMsI YHUBepCUTeTa Ha IUTDIOM ¢ oTiamaueM (1953-1956 rr.), oH
MPOAOJIKMI yU€Oy B acmupaHType Imo cneuuaibHocth "dumocodus”’. B 1959 romy
3alUTUII KaHAUAATCKy10, B 1973 rony - mokTopckyio aucceprauuto. B 1978 romy cran
npodeccopoM, B 1980 rogy oH Toayuyus 3BaHWEe "3aciyKeHHBIA OeITellb HayKu
Pecnyonvku Y36ekuctan", a B 1992 romy Camp IllepMyxamMemoB cTaa JiaypeaToMm
locynapctBeHHoll mpemuu umeHu bepyHu; B 1994 rogy uwieHOM-KOPPECHOHAEHTOM
Axanemun Hayk Y36ekucraHa, B 2000 rogy AeiiCTBUTEIbHBIM WIEHOM AKaIeMUU HayK
V36ekucraHa. OH MPOINENT TPYIHBIN, HO JOCTOWHBIN MYTh OT MPOCTOTO CTYICHTA IO
akajieMuKa, 6yarofapsi CBoeMy TPYAOIIOOUIO M HACTOMYMBOCTH. JJOCTUYb 3TUX 3BaHUIA
HEJIETKO, B MX OCHOBE JICKUT TSDKEJBIN TPYHA, a TakKe TEePIeHUe W HACTOWYMBOCTD.
BouctuHy HEBO3MOXHO OMHOBPEMEHHO NOCTUYh PAa3JIMYHBIX BHICOT HAayKW, HO HAIl
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Yuutenb - 3TO BEJMKHUI YeTOBEK, KOTOPbI MPOSIBUJI OYE€Hb OOJIBUIYIO CUIY U
HACTOMYMBOCTb 151 TOCTVKEHUSI STUX BBICOT.

Yuutenb Hayaj CBOIO TPYIOBYIO JAeSITeJIbHOCTh B 1957 romy B KauecTBe MJalllero
Hay4YHOTO COTpYyIHUKaA B oTaee (punocodun u rpaBa AKageMUu HayK Y30ekucraHa. B
1964-1970 tr. paGoTay Ha PYKOBOISIINX JOJKHOCTSIX B TOCYIapCTBEHHBIX OpraHax
yrpasieHus, B 1970-1984 rr. 661 MUHUCTPOM 00pa3oBaHus Y36eKkucraHa, a B 1964 -
1984 rr. Takxe nenytatrom BepxoHoro CoBera Y30ekucraHa.

Yuutenp Bo3riasisisi MHoxecTBo aenerauuit OHECKO, Akamemuun Hayk,
MuHuctepcTBa 00pa3oBaHUs, a TakKe MPABUTEIbCTBA, MOOBIBAT B TaKUX CTpaHaX
kak Poccusi, ®panuusg, Eruner, SAnonus, Kenus, Kanama, Mekcuka, Unausg,
Adranucran, Hukaparya, [Monbwma, bonrapusi, Kunp, Cunranyp, Manaiizus,
CesepHas Kopesi. Ilpu Oecemax, OH Bcerga roBOpuJj, 4Tto moObiBai B 6osee yeM 80
CTpaHaX, HO HU OJIHA CTpaHa HE MOXET CPaBHUTbCS C HallUM Y30eKUCTaHOM.
¥Y306ekucraH - 3TO MeCTO, 03apeHHOE OOXbUM B3IVISIIOM, [Jie BCE YEThIpE BPEMEHU
rojia MCKJIIOUUTEJIbHBI, U TIO3TOMY Y30€KUCTaH SIBJISIETCS CaMOi MPeKpacHOU CTpaHOM
Ha 3eMJie. DTU cJI0Ba TOBOPST O €ro MaTpuoTu3Me, JiloOBU U yBaxeHuu K Ponune. [ne
Obl HU ObUT YuuTesb, OH BCErJa B CBOUX BBICTYIUICHUSIX PACCKA3bIBAT O TOCTUXEHUSIX
Y3b6ekuctaHa B 007aCTU KOHOMUKU, KYyJbTYpbl, 0OpazoBaHuss U Hayku. Cauj
LlepmyxamenoB 3a cBOit MHOTOIPAaHHBII TPYI HarpaxIeH HECKOJbKUMU OpIE€HaMU U
MeaISIMU TIPaBUTENbCTBA, a B 1995 romy oH Obur HarpaxmeH Menaibio "[lyxpat'.
Yuurenb Bcerna cBs3bIBal CBOIO AESITEIbHOCTb C oOpazoBaHueM yyainuxcs. C 1985 mo
2000 ronm oH 3aBemoBay Kadenapoit ¢puiocodpur HalmoHanibHOro yHUBEpcUTeTa
VY36ekucraHa, a ¢ 2000 roma 10 KoHIIa cBoeii xku3Hu (ckonvascs B 2016 romy) paboran
Ha JOJDKHOCTH TIpodeccopa Ha Kadenpe "CoumanbHo duiaocodpun’”.

Axkanemuk C. LllepmyxamenoB spisietcsa aBTopoM 6osee 700 HayuHbIX paboT B
pa3nnuHbIX 00acTsax Hayku. Kak Beigamoluiics yueHblii-¢Guaocod, oH 3aHUMAaCs
HUCCIIeTOBAaHUSIMM B TaKUX HampaBieHUsx, kKak "CounumanbHass puirocodus”,
"Teopuss U uUcTOpUSA KyAbTypbl"', "WcTopuss M Teopus menaroruku’,
"lMonurtonorusa”, "Couunosoruga”, "Drtuka", "Dcretuka”, "JA3pkoBeneHue",
"JlutepatypoBeneHue”. Ilo pe3yibTaTaM 3THUX MCCIEHOBAaHWI MM HamucaHo 16
MoHorpaduii, 65 6poinop, 15 y4eOHMKOB U y4eOHBIX TTocoOuii, 250 HaAyYHBIX U
240 Hay4YHO-MOMYJSIPHBIX CTaTeil.

Axanemuk C. LllepMmyxamenoB sIBASIETCS OMHUM U3 CaMbIX PEBHOCTHBIX, TPENaHHBIX
U JIIOOSIIMX CBOMX YYEHUKOB HACTABHUK, KOTOPBII OCHOBAJ B Halleil pecrnyOJike
cuctemy "Ycros-mornpn”’. OH moaroroua 100 KaHAWMZATOB M JTOKTOPOB HAyK, 4TO
SIBJISIETCSI 3HAYMTEIBHBIM BKJIAJIOM B TIOJTOTOBKY BBICOKOKBATU(UIIMPOBAHHBIX KAIPOB
JUIS1 BbICIIero oopa3zoBaHus B Pecniyonuke. Cpeau ero yueHUKOB €CTh TpaxaaHe TaKux
cTpaH Kak Adranucran, Memen u Kutaii.

Caun LllepmyxamenoB 3aHUMAJICSl OOLIECTBEHHBIMU JeJaMU, KOTOPble TApPMOHUYHO
COBMENIAJI CO CBOEI HayYHO-MEeJarornyeckoi nesTeabHOCTh0. OH paboTal B KauyecTBe
YyjieHa pelaKIMOHHOM Koyiernu XypHamoB "['ymuctan”, "®unocodus v npapo”, GbLT
npesugeHToM O6uiecTtBa punocodoB YsbekucraHa, yieHom D-067.02.01
crnenunanusupoBaHHoro Cosera npu HYY3, a Takxke 4jieHOM HayYHO-TEOPETUUYECKOTO
ceMuHapa npu 3ToM xe CoBete, mpejcenareseM Mpe3uanyMa MOoCTOSIHHOTO Hay4HO-
TEOPETUIECKOTO ceMrHapa "AKTyalabHBbIE TPOOJIeMbl Gunocoduu” mpu mpe3nauyme
dunocodckoro obiecTsa Y3oekucraHa. JIio00Bb K HayKe ¥ 3HAHUSM Ha MPOTSKEHUU
BCeli ero KU3HU, NPeJaHHOCTb TYMaHUCTUYECKUM HUjeanaM, OECKOHEUHOEe CTpeMJIEHUE
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K CJIy>KEHUIO COLMATbHOMY U KYJBTYPHOMY MPOTPECCY SIBISUIUCH OCHOBHBIM CMBICJIOM
KW3HU U TBOpuecTBa akanemuka Caupaa Lllepmyxamenosa.

JeiicTBUTENbHO, BECOMBI BKJaJ BHECEHHBI akageMukom Caugom
Llepmyxamen0BbIM B pa3zBUTUE U (POPMUPOBAHUE HAIlMOHAJIBHOU KYJAbTYpPbl U
y30eKCKOU HallMOHaJbHOUN ¢dusocoduun, a Takxke B IPOLECCH Pa3BUTUS U
¢dhopMUpoBaHUS HaAyYHO-(PUIT0COHCKOrO MUPOBO33peHUST MbIicauTeneit CpenHeit A3uu,
ObLT OCHOBHBIM CMBICJIOM XW3HU U JesiTeJIbHOCTH akanemuka Cauna Lllepmyxamenosa.
Takue 3amaum, Kak mporpecc Gunocodckoili Hayku, B3aUMOCBSI3b GuUIocCOOUU U
00pa3oBaHusl, ero punocodckue uneu, Co3ByYHbIE BDEMEHU, UMEIOT BaXKHOE 3HAYEHUE
B KauyecTBe HayyHoU lleHHOCTU Hacienus Cauna Lllepmyxamenosa.

JleicTBUTENIbHO, pPe3yJbTaThl UCCIEIOBAHUS, TOCTUTHYThIE akaaeMuKoMm Caunom
LIepmyxamenoBbiM B 06acTu punocodckux HayK 3¢ HEKTUBHO BAUSIOT Ha MPOLIECCh
Mo pa3BUTUIO B Halllell CTpaHe IPaxIaHCKOTo OO0IllecTBa U YKPEIJIEHUIO
HE3aBUCHUMOCTU, a TAaKXe€ BO3BBILIEHUIO TYXOBHOTO CO3HAHMS JIOJAEH U, BMECTE C
9TUM, TApMOHUYHOMY Pa3BUTHIO MOJIOAEXU. B Hallell ctpaHe, Mo Mepe pocTa HaydHOTO
MOTEeHIMasa, HEYKJIOHHO PacTET MOIIlb Halleil cTpaHbl. JleiiCTBUTEIbHO, KaK OTMETUI
Hamr Ilepswiit [Ipe3uaeHT, "HYXXHO YCUJWTh BHUMaHHWE K HAIIUM YYEHBIM U
TBOpYECKUM paboTHMKaM. Tak Kak TyXOBHOE OOraTCTBO CO31al0T UMeHHO oHu. Hano
3a00TUTBCS O HUX, MPEJOCTABISITh UM BCE HEOOXOMUMbIE MaTepUAJIbHbIE U MOPAJIbHbIE
ychnoBus st ux 3G@GEeKTUBHON padOThl U ITO SIBISIETCSI O00SI3aHHOCTBHIO U
OTBETCTBEHHOI 3ajgaueil pyKOBOAUTEJE TOCYTapCTBEHHBIX U XO3SUCTBEHHBIX
opranuzammii” [ Kapumos, N.A. 2008. 6. 19].

IpesuaenTt Haiei pecyonvky [laBkar Mupsuées, 30 nekabpst 2016 rona B cBoEM
BBICTYIUIECHUM Ha BCTpeuye C yYyeHbIMU AKaJeMUU HayK, IIyOOKO OCO3HaBasl CBSI3b
MEXIy YCUJIEHUEM MOIIM CTPaHbl C AESITEbHOCTbIO TBOPLOB HAyKW, Jajl yKa3aHue
Ha UX MaTepuallbHOE U IyXOBHOE CTUMYJIMPOBAaHUE, OOpaTUB BHUMAaHKME HA CO3[aHUE
KOHKPETHBIX YCJIOBUIA C 1I€JIbI0 00ecreyeHrs] aKTUBHOCTU aKaleMUKOB ¥Y30eKUCTaHa.

JeiicTBUTEIbHO, TBOPUYECKUE YUYEHbIE, BO BCE BpeMEHa MPaBWJIbHO OCO3HaBas
MPOrpecc CTPaHbI, AaBaIM YETKUE PEKOMEHIALUN, 3aKIIOUEHUS] U MPEIOXKEHUST ISt
ee pa3BUTUsI. B pesynbrate, ObUIO 0OecreuyeHo MpolBeTaHUe, MOILLb M HE3aBUCUMOCTh
Harteir PoquHbl.

B ucropuyeckux McTouyHMKax ykazaHo, uro CaxubkupaH Amup Temyp B repuon
CBOETrO MPAaBJICHUS JJIs1 YCUJIEHUS MOLIY CTPAHbI MEPUOIUYECKH BCTPEUAICS C YYEHBIMU
U MyApeliaMU, U, OMUPAsICh Ha UX COBETHI, YMPABJISI CTPAHOM.

JleiicTBUTETIbHO, KaK ToBopwsl AMUp TeMyp B cBOUX yiIoxXeHUstx: "V3BecTHBIE JIOAN
HayKd W pEeJIUTUM MOMOTajid LIapsiM CBOMMM coBeTaMM. Ho BbI He nenaere 3TOro B
OTHOUICHUU MeHs. Mos 11eJIb - YCTAHOBUTB CIIPaBeUTMBOCTh B CTPaHE, YKPEMUTh MOPSIIOK
W MUp, YAYYIINUTb XU3Hb I'paxaaH, YCUJIUTh CTPOUTEILCTBO CTPAHbI, pa3BMBaTh Hallle
rocynapctBo. B aTom Bbl 10KHBI TOMOYL MHE CBOMMU coBeTaMu. COCTOSTHUE CTPaHBI,
3JI0yNOTPEOICHUSI YNHOBHUKOB, TIPUTECHSIETCS WM HE MPUTECHSIETCS MPOCTON Hapo[
MECTHBIMU BJIACTSIMU JIyyllle U3BECTHO BaM, 4eM MHe. Bbl J0JXHB 00 3TOM
UHGOOPMUPOBATH MEHSI, ObLIO OBl JIyullle, €cii Obl Bbl CKa3aiu KaKue Mepbl MPUHSITh
B COOTBETCTBUU C IIAPUATOM U 3aKOHOM, YTOOBI YCTPAHUTb 3TU HECHpaBEJIUBbIE
nena "[3.39-40]. Yuurens C. 1. IIepmyxaMenoB siBIsIETCS] OMHUM U3 YUEHBIX riiocodoB,
KOTOpBI, omnupasch Ha uaeu HezaBucumoctu [lepBoro [lpe3uneHTta Hauleil cTpaHsl,
a TaKkxe U3yyvasi ApeBHUE MUCTOUYHUKU U JIUTEPATypy, OIMYOIMKOBAHHYIO OTHOCUTEIbHO
9TUX 33Ja4 B TOJbl HE3aBUCUMOCTU, CTATUCTMUYECKUE NaHHbIE, MPECTaBIsSIONIne
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JMVHAMUKY COITMAIIEHOTO TIpOTpecca B TO/Ibl He3aBUCUMOCTH, aHAM3UPYsT dutocodckre
WJIeU TT0 YKPETUICHUIO He3aBUCUMOCTH, TBOPYECKU pa3BUBa 3Tu uaen. C mepBbIX THeH
nesaBucumoct Caun lllepMmyxamenoBuu crapajcsl OCBellaTh MHOXECTBO TIpaHeit
dunocodun He3aBUCMMOCTH B CBOMX CTaThIX, TaKMX Kak "Kakoe MbI 06111ecTBO cTponM”
(1999r.), "ConuanbHbIil MPOTPECC M B3aUMONEIHCTBUE JTyXOBHOU KyabTyphl” (1999),
"3HaueHHWe KYJbTYpbl MEXKHAIMOHAJIBHOM CBSI3M B colMabHOM pasButuu” (1998),
"Comnniie HezaBucumoct” (2005), "Benmukuit pencraButens y36ekckoii hunocobun”
(2012), "HezaBucumocTh 1 TipoliBeTaHue ¢punocodckoit Hayku B Y3oekucrane” (2013).

IMocne 0oOBSIBICHUS] HE3aBUCMMOCTH Hallleil CTpaHBl B TMpoliecce oOecredeHust
TpoTpecca Halllero OOIIeCcTBa KX IPaXIaHUH OLIYTWJI B CBOCH XKU3HUW BIMSHUE
pamuKaIbHBIX W3MEHEHUI, TPOUCXOASIUX B Cynbbe Hapoaa, BOCCTAHOBUJIUCH
CaMOOCO3HaHWE W HAIMOHAJIbHBIC TPAAWIIMM HApola, a TakkKe Halla KyJabTypa W
LIEHHOCTH, KOTOPbIe ObIIM KOIIYHCTBEHHO MCTONTaHBI BO BpemeHa OwiBiiero Coro3a,
pa3BuUTHE CBOOONBI M NEMOKPATUU BHI3BAJNO Y KaXIOTO TpaXaaHWHA YYBCTBO
YBEPEHHOCTH W TIOKOSI B 3aBTpAIlIHEM JTHE.

HeiictButenpHo, mo MHeHuto Caupa Lllepmyxamenosuyua, Haiu [lepsoiii [IpesuneHT
B CBOE BPEMSI CMOT BCECTOPOHHE TTyOOKO OCO3HATH CIIOKUBIIIYIOCS CIIOXHYIO CUTYAIHIO
U OTIPE/IC/IUTh OCHOBHOE HATIpaB/ICHNE W KPUTEPUU Pa3BUTUS HaIlIeil TOCYIapCTBEHHOCTH,
yTOOBl HAMTU CBOW IyTb, OOEcIeYnBaloOlMil OOHOBICHUE M TPOIBETaHUE OOIleCTBa:
"Tompl HE3aBUCUMOCTH - 3TO TIEPUOJ MTOHUMAHUSI HAIIIETO MPOIIUIOTO, Halllell KYJIbTYPHI.
DTo BpeMsi, KOTlia Mbl TOJDKHBI OCO3HATh HAIly 3a1ady Mepei MUPOBBIM COOOIIIECTBOM
U Tiepe;1 Hallleii ucropueid. ['onpl 06peTeHrst He3aBUCUMOCTH - 3TO TIEPUOJ CTPOUTEITHCTBA
MOJIOJZIOTO JIEMOKPATUUECKOTO TOCYNapCTBa U Pa3pabOTKU ero MOJIUTUKU. DTO Tepuos
JIYXOBHOTO MPOOYXIEHUST U POCTa HAIMOHAJIBHOIO CAMOOCO3HaHHUS. DTO Bpewms,
HaIOJIHEHHOEe YyBCTBOM CBOOOIIBI, BepOii B COOCTBEHHBIC CHJIBI U B CBETJIOE Oymyliee
Hapopa, ctpanbl” [Kapumos, M.A. 1995. c. 25].

OnisinbpIBasich Ha TPOMICHHBIN 3a TOBI HE3aBUCUMOCTH HEJIETKUI MTyTh, MbI BUITUM,
YTO 3a 3TOT KOPOTKUI IMPOMEKYTOK BPEMEHU, BO Bcex cdhepax OOIIeCTBEHHOW XU3HU
Hallleil cTpaHbl, ¢ YyTKUM TTOHUMAaHUEM CYIIIHOCTA HE3aBUCHMOCTH, OCYIIECTBICHbI
GoJibIlIe CO3WAaTeNbHbie PaGOThI, PaTUKaJTbHO W3MEHUBIINE 3KOHOMMYECKYIO,
COIMAJTLHYIO U JIyXOBHYIO chephl KM3HU, U KM3Hb HAPOMIOB HAIIIeW CTPaHbl CTAHOBUTCSI
Bce Oosiee mpoiieratoleit. C 3toit Touku 3peHust axkaaemuk Caua Lllepmyxamenos
OYeHb CBOEBPEMEHHO TomaHMMaeT Borpoc: "Kakoe obmiectBo Mbl ctpouM ?" HaydHo
00OCHOBAHHBI OTBET Ha TOCTaBJICHHBIN BOMPOC CTABUT Ha IMOBECTKY HHS
HEeoOXOIMMOCTh Pa3paboTKy (UI0cohCKOM KOHILENIUU, obecreunBalolleil HOBbIN
TIONXOJT K 33/1a4aM OCO3HAHUST UCTOPUIECKUX MPOIIECCOB, UX MTyTell U 3aKOHOB Pa3BUTHS,
TMoMoOTalle MOHSATh TOYHBIC eI M 3aJayu B mpoilecce (GOpPMUPOBAHUSA U
TIPOIIBETAHUS HAIIIETO OOIIIECTBA, OOBSICHSIONINE KAaK TApMOHU3NPOBATh Hallle 00IIeCTBO
C MUPOBBIM COOOIIIECTBOM, MUPOBOW IWBWJIM3AIME U KyJbTypoil. Takum obpasom,
TIOMCK OTBETa Ha €T0 BOTIPOC, B TIEPBYIO OUepPe/ib, 03HAYAET OOOOIICHNE BCEX OCHOBHBIX
aCTIeKTOB PaIUKaTbHBIX U3MEHEHMIT BO BCeX cdhepax XU3HU HAIIero OOIIIeCcTBa 3a TOMbI
HE3aBUCUMOCTU. A 3Ty 3amadyy MOXHO BBITTOJIHUTH TOJHKO OCHOBBIBAsCh Ha Hally
OOHOBJIEHHYIO (uiocodpuio, e€ MUPOBO33PEHUECKNE YCTAHOBKMU, METOAOJOIMYEeCKUe
TMPVHIIATIBI, a TaKXe KOMIUIEKC COIMAaTbHBIX HayK, COIMAIbHYI0O MPAKTUKY U
ucropuyeckuit onwiT [lepmyxamenos, C.LL. 1999.cc. 32-34].

KoHuenuusa namero [lepBoro Ilpe3umeHTa o CTpoUTESbCTBE HOBOTO OOLIECTBA
OCHOBaHa Ha HOBBIX B3IJsIAAaX K mpobiieme "UemoBek W BcelieHHas", B TOM 4YHCIIe
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eIMHCTBA €ro MPUHIUIOB, CUCTEMBI IIEHHOCTEW, eNMHCTBA KOMITOHEHTOB,
HaXONSAIINXCSA B €ro COCTaBe, BOCIPUSITUE KaK €IUHOrO IeJOTO B3aWMOCBSI3U U
B3aMMOJICUCTBUS, a TaKXe €ro ABWXYIIUX CUJT U 00s3aTeIbHO - JOCTUXKEHUS
pe3yJIbTaTOB Ha 3TOM ITyTH. [JIaBHBIM yCTIEXOM SIBJISIETCSI 00OCHOBAHHOCTD CYITHOCTH
CTposiIerocsl o0IecTBa Ha MPUHIUIAX BEJIUKOW IIeJW U JAYOBHOTO OOTaTtcTBa
yenoBeka. Akagemuk Caun LllepmyxamenoB roBopui, 4YTo caMoOe BaXXHOE 3TO TO,
YTO B IEHTPE COIUAJbHO OPUEHTHMPOBAHHOUW, PHIHOYHON IKOHOMHUKHU, CTOUT
YeJoBeK, €ro XW3Hb U CBOOGOJA, B KavyeCcTBEe BEJMKOW IleJW W OoraTcrBa
[[epmyxamenos, C.I. 2013.cc. 32-33]

Ha ocHoBe BHIIIIEN3I0KeHHBIX MBICIICH YUMTEIIsI, MOXKHO CKa3aTh, YTO YeM OOJIbIie
TYMaHU3UPYIOTCSI MEXITMYHOCTHBIE ¥ MEXKTOCYIapCTBEHHBIE OTHOIIICHMSI, TeM ObICTpee
TPOTPECC Pa3BUTHS OOINECTBA CTAHOBUTCSI OOBEKTUBHOW 3aKOHOMEPHOCTHIO.

Axkanemuk Caup LllepmyxamenoB, mpoaHaJau3upoBaB BHECEHHBIN BKal (praocodoB
Pecnybnuku B paszButue ¢uiiocuduur, a Takxke BO BCECTOpOHHee pedopmupoBaHuUe
o0IIlecTBa M CTPOUTENLCTBO (DYHIAMEHTa BEJIMKOTO OYIyIlero, rmokasaj, 4To paHee
CyIIleCTBOBABIIME HATpaBJICHMS] HAIIM CBOE OTpaXeHUE B COIEPXKAHWUU HOBBIX
HaIpaBJIeHU ! U CePhE3HBIX U3MEHEHUSIX IT0 METONOJIOTUIECKUM acriekTtaM. Pesyrbratom
3TOrO Tpollecca CTaJiu: pa3BUTHe y30ekckoil dwiocodpun, GopMmupoBaHue psiga
HAYYHBIX IIKOJI, a TaKXe PaauKaTbHBIX U3MEHEHUsIX B cucteMe (miocodcKoro
obpaszoBaHwUsI.

Kak rosopwn akamemuk Cawupa LllepmyxamenoB, JaHHBIM TPOIECC YKPEILISET
He3aBUCHUMOCTh PecnyOnuku Y306ekucTaH, 3TO, B CBOIO oyepelb, MOMoOraeT
JanbHeieMy pa3Butuio gunocodckoit Hayku, dhuiocodekoro obpazoBanusi. Camoe
IJaBHOEe, OH OOOCHOBaJ, UYTO OJlarofapsi He3aBUCUMOCTH, B Pa3BUTUU y30EKCKOit
dbunocoduu mosiBUIIMCH HOBBIE HATIPaBICHUsI, TPOHU3AHHBIE HAIMOHATHHBIMU W
ob1reuenoBeyeckuMu KadectBamu. K HuM otHocstes: "ConumanbHast duiocodus”,
"Uctopus ¢unocodpun”, "®unocopus n MmeTomonorus Hayku'", "JInajeKTrKa U TeOpust
no3Hanus", "I'Hoceomorug”, "OuTonorusa” u "Akcuonorus” "dunocodckue mpoodieMbl
BOCCTaHOBJICHUSI U Pa3BUTHUST PRIHOYHOW 3KOHOMUKU", "McTOpUST U Teopust KyIbTYphI"
,"®unocodus yenoseka", "®unocodust nmonutuku"”, " Punocodus mpasa”, "
"®unocodus KynbTyphl”, "Ounocodust TUHTBUCTUKU" " PUIocoGusT 3KOTOrUIeCKOi
KynbTyphl", "®unocodust pexuruu u cBo6oaHb Mbicin”, "®unocodust KoMrpomucca”
"Uctopus punocodun Ysoekncrana", "durocopuss SKOHOMUKHA U TaK JaJee.

B Hacrosiiiee BpeMsi HAyKW WHTETPUPOBAHBI. DTO TOKA3bIBAET CTETIEHb Pa3BUTHS
obiectBa. Bo3HUKAIOT Bce HOBBIE MTPOOJIEMBI M TAKUM 00pa3oM B MPOIIECCEe Pa3BUTHUSI
OHU HaXOJISIT CBOE pellieHue. B pe3yibrare 310 06ecneunBaeT HEMPEePhIBHOCTh Pa3BUTHSI.

Axanemuk Caun IllepMyxamenoB Ha MPOTSKEHUU BCeil CBOEil XU3HU TBOPWII,
CO3aHHBIE €Tr0 TeHWeM HJed, HECOMHEHHO UMEIOT BaXHOE 3HayeHUe B
BBICOKOHPaBCTBEHHOM BOCITUTAaHUW MOJIONeXU. Mmes, oTpaxk€HHasi B MOCIETHUX
cTpokax Gpourtopsl "Benukue mpeacraBuTeNn y30eKCKOU ¢puiaocopuu” oveHb
TporatejbHa. Yunrtenb nuiret: "K coxkaneHuo, KoTna 4yeJIoBeK JOCTUTAeT MPEKIOHHBIX
JIeT, KaxXeTcsl, YTO XU3Hb MPOXUTA KaK OMHO MTHOBeHHWe. WHOrma Houblo, Kornma
MporagaeT COH, MEIJICHHO WAy B pabouMii KaOWHET W HAYMHAI0 ITUCATh, XOYETCS
OCTaBUTHh MOJIOJIBIM CBOW 3HAaHMS M BCe TepexkuToe. B myilie Mope TUIaHOB, WIEHL....
HNanee oH roBopuUT: " 1 OoYeHb yacTo GecemoBaJl C TAKUMM BEJTUKUMM, TYIIEBHBIMU
MOVMU COBPEMEHHUKAMU, U SI XOUY TTOIEJIUTLCS C MOKOJICHNEeM TeM HacClaXICHUEM 1
MYIPOCTBIO TTONTy4eHHBIX oT 31X 6ecen.” [Llepmyxamenos, C.1L. 2012.c. 26].
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Axanemuk Cama LlepmyxamenoBud, Oynaydyud MOJOIBIM, Ojarogapsi CBOUM
HAacTaBHUKAaM BCTaJl HA HOTU, MOMHSUICS O YPOBHS Julepa, ero uneu, hbuaocodpcko-
JlYXOBHOE Hacjeque, OCYIIeCTBIEHHbIE UM Jieja MpPU XU3HU, HECOMHEHHO MOMOTYT
YKpPEIUIEHWIO MOIIM Hallleil CTpaHbl, a TakKe OYAyT CIOCOOCTBOBAaThH BOCIUTAHUIO
MOJIOJIEXU B IyXe COBEPIIEHCTBA, MOBBIIIEHUIO YPOBHSI UX HPaBCTBEHHO-KYJBTYPHOTO
BocnuTaHusl. Ero obpa3 HaBcerna oCTaHeTCsl B ceplliaXx U MaMsTH JIIoJeil B KayecTBe
uneaga v mpyuMepa JUis MoapakaHusl.
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Yaxshilikov J.Y.
Akademik Said Shermuxamedov - madaniyat falsafasi maktabi asoschisi

Annotatsiya. Maqolada Said Shermuhamedovning Buxoro viloyati Qorako'l tumanida ziyoli oilasida
tavallud topganligi, bolaligidan ilmga bo'lgan kuchli ehtiyoji, Samarqand davlat universiteti talabasi bo'lishga,
hamda talabalik yillaridanoq falsafiy dunyoqarashi shakllanishi va rivojlanishida akademik Iborohim
Mo'minovning ta'sirida ilm-fan sohasida etuk, zabardast, alloma, falsafa fanlari doktori, professor, O'zbekiston
fanlar akademiyasining haqiqiy a'zosi sifatida va O'zbekiston mustaqilligini ta'minlashdagi hayotiy yo'li
yoritib berilgan.

Tayanch so'zlar: bolalik, maktab, universitet, talaba, tarix, falsafa, ilm, fan, madaniyat, mustaqillik,
alloma, fan va jamoat arbobi, akademik, xotira.
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UDK 130.122
Atamuratov Sadulla (Uzbekistan, Tashkent)
Reflection about the concept "manaviyat” in the context of material and spiritual culture

Abstract. The article discusses the essence, content, scope and meaning of the concept of
"manaviyat", based on the analysis of the material and spiritual forms of culture in science. The
author considers spiritual culture as part of a "manaviyat”, expounds his attitude to the use of
this concept among the Russian-speaking Uzbek community, the use of a non-equivalent alternative
as a "spirituality”. Also in the work the idea of using the concept of "manaviyat" as an independent
philosophical category is put forward.

Key words: manaviyat, spiritual culture, material culture, "mass spirituality”, potential, strength.

UDK 316.7
Anthony Bature (Nigeria)
Faith-based education as philosophy of transformation in Nigeria

Abstract. This article concerns the principles of the philosophy of education, such as Protestant
and Islamic, and especially, how can they be used as transformational strategies for the cooperation
of peace and justice. This question is of exceptional importance considering the outcomes of
later conflicts in Nigeria. Various means of maintaining the peace, such as social justice, stabile
and dynamic economy and effective judicial system are not sufficient for the justice and peace.
There must exist a system of education, which constantly works for the peace and justice. It is
explained in the paper, that the approach to education, which is based on faith, as a mean of
maintaining the social system, can make exceptional contributions to the transformation of
education system. Main goal is to create the educational philosophy which has the potential for
the educational transformation. The research is based on the methodology of collecting information
from books, magazines and official documents.

Key words: justice, peace, educational philosophy, effective transformation, Islam, judicial
system.

UDK 331

Helman Valentina, Cherep Alla (Ukraine, Zaporojya)

The theoretical framework for the study of the efforts and motivation of workers to productive
behavior at work

Abstract. The article deals with topical issues of the relationship between labor behavior
and productivity in the framework of organizational goals. The article deals with the impact of
effort and motivation on the productive behavior of employees. One way to measure individual
performance is to consider how an individual's efforts contribute to the productivity or success
of an organization in the process of work behavior. Questions that determine the impact of effort
and motivation on the productivity of employee behavior in the organization are extremely
relevant. Therefore, the theoretical framework of the manifestation of efforts is studied and
determined, the most common in the practice of management theories and models are considered:
the theory of motivation, the theory of expectations, the theory of justice, effort reward imbalance
model, the theory of attribution, the theory of goal setting. The conclusion is drawn that the
account of influence of efforts of workers will allow to measure more effectively productivity, to
organize and unify productive behavior of workers.
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Key words: Labor behavior, effort, productivity, motivation theory, effort reward imbalance
model, theory of attribution, theory of goal setting.

YIK 94 (6)

Olatunji, Felix O. & Adejumo, Ade (Nigeriya)

Thoughts on Corruption in Chinua Achebe’s No Longer at Ease and the Challenge of Social
Order in Africa

Abstract. Literature is any work of imagination either a play, poem, novel in which language
is used to tell a story. In it, there is a rich presentation of imagination and language. A literary
work can never be so abstract without its relation to societal factor as it conveys experiences of
human self-understanding. This is because it is a product of societal consciousness, as it constitutes
a reflection on the phenomenon of life. Efforts at building societies below the Mediterranean
are daily meeting with brick-walls due to the endemic and systemic problem of corruption.
Corruption is gradually becoming an 'asset’ to many individuals in our society today as it delves
deep into the veins of many, due to so many circumstances and conditions. The circumstances
are situation where individuals put themselves for selfish and egocentric interests. This issue of
corruption goes beyond individual psychology and consciousness; there is a social dimension to
it, which needs to be carefully examined and considered.

This intent would be done by interrogating No Longer at Ease towards examining the
growing nature of corruption in African society. Hence, this paper shall examine Achebe's No
Longer at Ease in relation to the endemic nature of corruption in Nigeria nay Africa. Therefore,
the thrust of this piece, would be to argue that for social order and development to be
realisable, the recourse to imbibing and building values, instead of vices like corruption, is
significant and of utmost importance.

Key words: Corruption, Social Order, Values, Africa, No Longer at Ease, Obi Okonkwo.

UDK 17
Kurbonova Lola (Uzbekistan, Andijan)
Human ontology as a factor of its elitization

Abstract. Man is the most difficult and most perfect creation. Knowledge of the basis of
human life, the changing nature of his worldview has always been the focus of attention of
philosophers. If anatomy studies the physical structure and the natural biological properties of a
person, psychology studies the psychic, and philosophy studies the factors affecting the spiritual
culture of the person.

A person is first of all a historical value which differs from living beings by its consciousness.
He is also the highest value in which both negative qualities and his majesty are identified. Just
as a person cannot live without a society, a society is not possible without a person. Any society
exhibits the value orientation of people and people are subject to the rules, traditions and
customs of society and in general it constitutes the value system of a person and society.

In modern literature, along with the study of the bio-social, physical, chemical and
physiological nature of man, attention is drawn to the study of his spiritual state of the soul.
Philosophical teachings about man lead to the conclusion that it is necessary to distinguish
between thoughts about the nature and essence of man. There should not be a border here,
since it is impossible to fully understand the nature of man and one cannot understand its
essence. In this regard, this article analyzes the process of human elitization.

Key words: man, ontological concepts of the spiritual world, society, primitive man, picture
of the world, elite culture.
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UDK 332.145

Cherep Aleksandr ( Ukraine, Zaporojya)

Development of the methodological approach to determine the effectiveness of enterprises
innovation activity's economic mechanism’s development strategy

Abstract. The necessity and expediency of the methodological approach development to
determine the effectiveness of enterprises innovation activity's economic mechanism's
development strategy is proved. The process of the IAEM formation's development strategy
using the example of mechanical engineering enterprises is considered. In the process of the
strategy formation, it is proposed to take into account the following: peculiarities of the selected
strategies’ implementation, mechanism of strategy selection in accordance with the achieved
level of innovation development, enterprise's current capabilities, assessment of the selected
strategy ‘s effectiveness and feasibility of its implementation, set of key indicators that cover all
aspects of innovation development, problems regarding the specifics of enterprises’ functioning
when selecting the innovation development strategy.

Key words: strategy, innovation development, integral index, effectiveness, economic
mechanism, activity, intensity, crisis.

PHILOSOPHY OF EDUCATION AND SCIENCE

UDK 37.01
Abasov Ali (Azerbaydjan, Baku)
Third way?!

Abstract. In the article are considered the main lines of transformation of philosophical and
scientific knowledge during the post-neoclassical period. Is noted the role of convergence of an
epistemological and mythological knowledge. Is revealed a need of formation of a new paradigm
of gnoseology.

Key words: philosophy, science, knowledge, post-neoclassical paradigm, postmodernism,
modern gnoseology.

UDK 130.2

Gezalov Ariz Avaz ogly (Azerbaydjan, Baku)

The culture of dialogue of cultures as a basis for the development of multiculturalism in
modern world

Abstract. The article substantiates the heuristic meaning and perspective of the development
of the category "culture of the dialogue of cultures"; The evaluation of the research carried out
in this direction is given. The productivity of ecophilosophy as a methodological and world
outlook basis of a planetary-holistic vision of the meaning of the culture of dialogue of cultures
as a problem of the present is shown.

Key words: culture, culture of dialogue of cultures, ecophilosophy, subject, communicative
space, methodology, world view, modern world.

UDK 781.1
Luzecky Rob (USA,)
Magic, ontology and multiplicity

Abstract. Perhaps the most remarkable aspect of the teaching of Gilbert Simondon "On the
mode of existence of technical objects" is the development of the nature of magic. The discussion
of the nature of magic seems rather strangely placed in the text: immediately after a rather
detailed ontological analysis of the nature of machines (that is, technical objects created by
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man), the development of magic immediately precedes a thorough discussion of aesthetics by
Symond. I believe that Simondon's remarks on magic play a crucial role in the text, acting as a
bridge between two very detailed philosophical analyzes. This article critically examines Simondon's
often forgotten remarks about the nature of magic.

The Simondon development of magic reflects a concern for the nature of magic, as evidenced
by French intellectual circles throughout the twentieth century. I believe that saturation of
philosophical and anthropological reflection on the nature of magic and the difficulty of
conceptualizing magic as an ontologically unified entity implies that magic is a plurality (or
totality), in the sense of Gilles Deleuze and Felix Guattari. I critically evaluate Gilbert Simondon's
development of magic and its relation to aesthetic practices. Simondon's analysis shows that
although the phenomenon of magic is vague, it is not hopeless. Then I will talk in detail about
the nature of magic, turning to the discussion of Deleuze and Guattari about the nature of
multiplicities. These analyzes will lead to the conclusion that magic is amultiplicity.

Key words: magic, G. Simondon, Guattari, Deleuze, philosophy, anthropology, technical
objects, critical analysis, ontological essence, aesthetic practice.

UDK 32.025
Shermukhamedova Niginakhon (Uzbekistan, Tashkent)
The ratio of theoretical, logical and practical thinking

Abstract. Thinking is a purposeful, mediated and generalized reflection of the essential properties
and relations of things by a person. Creative thinking is aimed at obtaining new results in practice,
science, technology. Thinking is an active process aimed at posing problems and solving them.
Inquisitiveness is an essential sign of a thinking person. The transition from sensation to thought
has its objective basis in a split of the object of knowledge into the inner and outer, the essence
and its manifestation, into a separate and common. There is no possibility of building a building
of scientific and philosophical knowledge from sensory perceptions and representations and
their combinations, as sensationalism tries to do. All sensory perceptions, despite their colorful
and vital juiciness, are extremely poor in content, they do not penetrate the essence. This is
possible only by the correlation of theoretical and practical thinking. Consequently, this article
analyzes the relationship between theoretical logical and practical thinking.

Key words: thinking, logical, theoretical, scientific, practical, knowledge, science

UDK 101(715) /(410.1)
Shadmanov Kurban (Uzbekistan, Bukhara)
Hermeneutics as an Interpretation Method of Historical- Philosophical Texts

Abstract. The article is dedicated to issues dealt with hermeneutics as one of efficient ways of
interpretation of texts of historical-philosophic type. The problem of interpretation relates to the
sphere of sign problems, the study of which requires a direct appeal to philosophy, since
interpretation cannot be considered an absolutely arbitrary process caused by a spontaneous
desire or intention of a subject free from any restrictions. And the first factor limiting the
arbitrariness of the subject which has its effect on the nature of the interpretation is the semiotic
certainty of the phenomenon being interpreted. The term "interpretation" is often used in a
meaning similar to explanation (expounding). Considering the interpretation procedure as one
of the components of the explanation we mean a narrow understanding of it. In this sense, it
means a procedure for establishing the meaning of terms and statements of the theoretical
system reflected in the text. In this sense, the term "meaning" is interpreted by us both as a
meaning and as a reference of the interpreted phenomenon. It is clear that such a notion of the
meaning is vulnerable to criticism from those who interpret a meaning either as a sense or as a
reference. However, up to now there are no generally accepted arguments in favor of the first
or second point of view. Of course, a more subtle analysis will make it possible to distinguish the
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forms of the interpretation procedure for instances of establishing the meaning and reference of
the object of interpretation. The concepts of meaning and interpretation are fundamentally
correlated and complementary: they express the basic content of a complicated and complex
problem of human understanding of reality. Special attention should be paid to such central
notions of the problem of understanding as meaning and interpretation, the role and significance
of which can be traced in distinguishing two main traditions in philosophy related to the
problem of understanding: 1. "analytical tradition" developed mainly within the framework of an
English-language philosophy oriented on logical and semantic analysis of natural language and
formalized language systems and 2. "hermeneutic" tradition, developed in the framework of the
"continental” European philosophy.

Key words: hermeneutics, method, interpretation, meaning, notion, historical-

philosophical, text, analytical tradition, hermeneutical tradition.

WORLD CULTURAL AND RELIGIOUS TRADITIONS

UDK 329.3
Andirdjanova Gulnar Abulkhairovna (Almaty, Kazakhstan)
Social roots of religious extremism and its historical forms

Abstract. Today, religious extremism manifests itself on the one hand in the form of a
phenomenon that acquires integrity, on the other hand, it begins to acquire a whole range of
functions and tasks. Among them are the distinct functions and tasks of rallying individual
groups of the same ethnic origin, forming fanatical views on ideology and developing a sense of
duty towards religion, and much more. It becomes a problem that should not only be reckoned
with, but also fought because of the ability to penetrate into all spheres of life of society and
man. The denial of all norms and rules, a crisis of trust between people, ethnic groups and
countries, a violation of stability, cause extremely negative consequences that are sometimes
difficult to resolve through diplomacy and negotiations.

Key words: extremism, ethnos, fanaticism, religion, diplomacy, norms and ideals, population.

UDK 29
Begalinova Kalimash, Asilova Madina (Kazakhstan, Almaty)
Tengrianism and shamanism as the foundations of spiritual culture of the tyurk people

Abstract. Tengrianism is a kind of mythological world outlook that contributed to the formation
of a national mentality not only for the Kazakhs but also for the peoples of Central Asia. As for
its origin in science, there are different approaches. Some researchers argue that the religion of
the Turks originated in the late II - early I millennium BC, other scientists of its formation
associated with the Y - I1I centuries. BC, when the formation of a union of ancient Turkic tribes
took place. Archaeological finds of monuments of ancient Turkic runic letters, dating from the Y
- YI centuries. AD testify to the developed cult of Tengri from ancient T?rks in earlier times.
Until the end, the ancient written sources of Chinese, Persian, Byzantine origin, which contain
a considerable amount of material about the Turkic culture, have not been studied. It seems that
the question of the history of the birth of Tengrianism, which has absorbed the centuries-old
experience of interaction between our ancestors and nature, remains open. It should be noted
that Tengrianism has no holy scripture. Nevertheless, some Turkologists, in particular A.Yu.
Nikonov, argue the opposite, and as the canonical sacred book of Tengrianism is called "Altun
Bitig" ("Golden Scripture"). In this case, they often rely on the Altai epos "Maadai-Kara" in
their arguments. Religion Tengri played an important role in the consolidation of the Turkic
tribes, in the formation of their worldview and ideology. The power of the kagan was consecrated
by the name of Tengri. In Tengrianism there was a complete ritual-ritual system, which was
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distinguished by its diversity. The main rites were associated with the worship of the god
Tengri, veneration of the earth, fire, water, air. Twice a year, sacrifices were made to the Sun. In
the spring and fall, the victims were the goddess Zher-Su. With special respect, the Turks
treated fire, which was considered a part of the sun. With the help of fire, the Turks performed
purification ceremonies. There were other rites and rituals. Tengrianism, acting as a religion of
nature, had developed cosmogony based on the idea of a three-membered structure of the world,
according to which the world is divided vertically into the upper - transcendent, divine and
angelic, middle - world of Man and living beings, the phenomenal-noumenal world, the lower,
- the world of darkness, darkness, Satan and horizontally - on the four sides of the Light.

As in any other religious system, the ethic aspect was developed in Tengrianism, the essence
of which was to comprehend the true deity and pure law, in following the "seals" of the Gods.
Ancient T?rks believed in the existence of good and evil spirits. The spirits of the ancestors to
whom they worshiped were kind, the sacrifices were offered to them, and the evil spirits were
Albasty, zhyn, zhozyrnak, etc. frightened off by sparks, whirling, talismans, etc. Our ancestors
also resorted to the help of shamans (bucks), whose authority was indisputable, their power
consisted in the fact that they entered into direct contacts, direct communication not only with
spirits - good and evil, but also with Tengri himself. Shamanism can be understood as a kind of
religious belief based on the authority of a shaman, a kind of medium with supernatural powers
that can come into contact with Tengri himself. As we see, Tengrianism and shamanism formed
the specificity of Turkic philosophy, which consists in openness, integrity, universality, cosmic
and reverence for nature and life.

Key words: Tengrianism, shamanism, culture, Turkology, religion of nature, world view,
good spirits, shaman, medium.

UDK 27
Krasovitskaya Tamara Yusufovna (Russia, Moscow)
Orthodox missionaries on the role of the Islamic intelligentsia

Abstract. Estimations of the Orthodox missionaries of the role of Islamic intellectuals evolved
in the course of an acute discussion, on the content, the composition of the participants who
had their leaders, their dramaturgy, a series of stages, the first stage lasted from the beginning
of 1870 to the middle of the 1880s. The report will limit ourselves to an analysis of the problems
raised about the future of the Islamic society, especially since the discussion did not become a
separate study, although its materials are used in the analysis of nazi-building (or "culture-
building") processes. The Muslim activists regarded the ideas about the polycentric nature of
human history as the identity of sociocultural forms, mental and psychological attitudes, and
confessional values. The basic opposition to the modernity of "freedom / unfreedom" multiplied
their strength.

Key words: strategy of Islamic intellectuals, Islam, missionaries, identity of sociocultural
forms, mental and psychological attitudes, confessional values.

UDK 1 (140.8)
Tursynbaeva Aigul, Maldibek A.Z. (Kazakhstan, Almaty)
Some aspects of the relationship of Tengriism and Zoroastrianism

Abstract. Historically beginning with Tengrism, the religious beliefs of the Kazakhs had a
great influence on the spiritual formation of society, upbringing, education of the younger
generation. Religious culture turns out to be one of the most important factors of civilization;
therefore, Kazakh culture continues to preserve traces of the influence of the cult of Tengri,
Zher-Su, Umai, shamanism, the cult of Mithras and Zoroastrianism. This suggests that these
beliefs are organically included in civilization as a large-scale form of organization of social life,
which has greater stability in space and time. In connection with this article, we will pay
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attention to the mutual influence and distinction of the most ancient forms of belief in Tengriism
and Zoroastrianism.

Key words: tangri, Jer-Su, Umai, shamanism, Mithra, Zoroastrianism, religion, divination,
Christianity, traditional beliefs

UDK 23.00.02
Ufuk Olgun (Turkey)
The organized islam in Germany. Muslim organizations between recognition and denial

Abstract. A distinctive feature of the twentieth century is that in this era, on the one hand,
information and communication technologies have developed rapidly, on the other hand,
their attitude to religion has shifted to another level.

This article aims to foster an understanding of organized Islam in Germany. First, the term
Islamic religious community will be considered, how organized Islam develops in Germany to
this day and what events can be expected in the future.

In this article, all background information is based on reading various publications published
in recent years in the field of Islam in Germany, interviews made by other Islamic and migration
experts, as well as interviewing the author with various officials and experts from various
Islamic religious communities.

Key words: Islam, political system, Germany, true Muslim, Muslim organizations,
eschatology, subject, Ahmadiyya, migration, wave.

PHILOSOPHY OF HISTORY AND HISTORY OF PHILOSOPHY

UDK.1. (091)
B.K. Santosh Kukreja (India, Delhi; Russia, St. Petersburg)
Raja yoga. The object of the study and the subject of transformation.

Abstract. The article describes the inner domain of a human personality as the main subject
matter of raja yoga, an ancient system of knowledge about man and the world. A definition is
given of the spiritual approach to the analysis of psychological, social, ethical and other
problems. Introspection and meditation are described as major distinguishing features of the raja
yoga practice. The article highlights the existence of a blend of objectivity and subjectivity which
is fundamental for the science of raja yoga: in meditation "an observer observes the observer”
for deeper understanding of the self and self-transformation. This approach requires refined
research tools, because the subject of the study, namely the domain of thoughts and emotions,
is extremely subtle and exposed to perpetual changes. The difference is explained between yoga
per se, which is essentially a mental practice, and physical exercises. A unique study that was
held at the Global Hospital and Research Centre affiliated with the Brahma Kumaris World
Spiritual University (Mount Abu, India), is described. The study showed a correlation between
the raja yoga meditation practice and regression of the coronary artery disease and some other
diseases.

Key words: raja yoga, meditation, self-transformation, spirituality, Brahma Kumaris, Global
Hospital

UDK 1. (091)
Sibashvili Georgy Mikhailovich (Georgia, Telavi)
The problem of value in the theory of knowledge of Wilhelm Windelband and Heinrich Rickert

Abstract. According to this concept, value, supra-temporal, ideal, absolute, having universal
meaning, completely unconditional, independent, a phenomenon existing in itself. Although
value is declared objective and becomes universal, however it loses the main feature, which
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makes it valuable essence - focus on the person, its relation to the person. The concept of
"value" by its essence implies the one for whom it is valuable. Otherwise, it loses its meaning.
There is no "valuable" in general; valuable, valuable Be directed concepts and imply "the one
for whom something is valuable." Value, if it exists, then it exists for the subject, for "someone,"
just as it is, "something." Another understanding values would be unscientific, false. Value,
understood in a similar way, exists in wine and human ideals.

Transcendental -psychological method establishes in the Rickert.A typical example of objective
o axiology of value is the philosophy of famous German philosopher ,representative of neoante
school of Freiburg Heinrich Rickert.The basic concept of his theory is the value:"Philosophy
begins where the problem of the value arises".Though to his opinion"philosophy wants establish
the world in a whole at the main subject of its study.The world as a whole consists of reality
i.e.subjet/object and value.The value Implies for the subject,"somebody"as well as something".The
different imagination on the value is nonscientific and incorrect. We meet the valueperceived in
this way in the form of persons and the ideals.

Key words: transcendental, value, axiology, gnoseology, Philosophy, Imanation.

ON THE LIFE AND WORK OF TEACHERS

UDK 781.7.

Baydarov Erkin Ulanovich (Kazakhstan, Almaty)

Ibrahim Muminov: portrait of the thought at the background of the epoch (on the occasion of
the 110th anniversary of his birth)

Abstract. The article is devoted to the scientific and public activities of the outstanding Uzbek
scientist-philosopher and historian, the founder of the modern philosophical school of
Uzbekistan, academician Ibrahim Muminov, who in 2018 will be 110 years old.

Against the backdrop of a historical epoch, which covers almost half a century, the path of
a scientist whose work in the conditions of transformation of socio-political life and the processes
of spiritual modernization in the countries of Central Asia are again provoking interest, as they
touch upon the great cultural heritage that for many centuries was created by their ancestors.

Key words: Kazakhstan, Uzbekistan, Central Asia, Samarkand, Philosophy, History, Science,
Spiritual Heritage.

UDK: 1 (575.1)
Yaxshilikov J.Y. (Uzbekistan, Samarkand)
Academician Said Shermuhamedov - the founder of the school of philosophy of culture

Abstract. The article deals with the life of Academician Said Shermuhammedov. He was born
in the Bukhara region of the Korakul district into a family of intellectuals. A strong desire to
master his knowledge for the Samarkand State University. The article highlights the influence
of Academician Ibrohim Muminov on the formation and development of the philosophical
worldview of Said Shermukhamedov, as he became a leading scientist, doctor of philosophical
sciences, professor, academician of the Academy of Sciences of Uzbekistan.

Key words: childhood, school, university, student, history, philosophy, science, culture,
independence, scientist, academician, memory.
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DAJICA®A BA XAKT
XAJIKAPO KYPHAJIUTA IOBOPUJIAAUTAH MAKOJIATAPHUHI' MASMYHH BA
ITAKJIMTA TOUP TAJIABJIAP

1. 2KypHasra wirap xeu Kaepia Haulp 3TWIMaraH, WIMHIIMK Me30HJIapura puost KWIMHTraH ¢aH,
TabJINM, WLIIA0 YMKAPULI Ba WXKTUMOMIA Xa€T, TUH, MaTaHUSIT Macajalapy, OJMMIapHUHT GaoausiTh,
WIMHI KOHTpecc Ba KOH(epeHIMsJIApHUHT HaTXanapu Oyitnya ax6opotiap, MoHorpadusi, 1apciuk,
VYKYB KYJUTaHMQJTapUHUHT Ma3MYHHTa OMJT TaXJIVIIMI MaKosiaap aJIeKTPOH KYPUHULIIA KaOysl KMIMHAIH.

Kypnan 6up itwnna 4 Mapra OHJIAH LIAKJIIA HAIIP STWIALH.

2. Myanimd 1000praH MakOJIAHHHT Ma3MYHHIa OWJ Tajadnap (WiMHil MakoJa, 0030p, MoHorpadwus,
JApCINK, YKYB KYJUIaHMAJapHra Takpu3iap)

- WIMHIl MAKOJAHHHT KVPWII KMCMMIA MaB3YHUHT OJI3apOJIMTy Ba YHUHT MakKcaara MyBOQHUKJINTH
EPUTWINLIN, MAKOJIAHWHT acoCHii KMCMUAA M3JaHa&TraH MYaMMOHUWHT WYJlapu Ba e4yMMH 04ub
OGepwInIIM, Xyloca KUCMUIA SIKYHJIOBUM (GUKpiaap 0aéH STWIMIIM Ba MyaMMOHM TaIKWK STHIIHU
JTaBOM 3TTUPMIL Oyiinya Takiauduap OepyIMLIN JIO3UM;

- TaxJ MMl Makosaza GaH TapaKKMETMHUHT MCTHKOOJUIApH, MaBXyl MyamMMoJap KMECHI TaxJivi
OuaH ounb GepwInIM, MaKoJia MyaMMOJIM OVJIMIIN, 3UIIMSTIN HyKTal Hasapiaap KMECIaHWIIM Ba
MyJUIMGHUHT Oy dukpiaapra MyHocabaTH ¥3 MORACMHM TOMWIIY, WIMHUWINK Me30HJapura puost
KWIVMHTaH Xyjocajaap OepynIIy JIO3UM;

- MoHOrpadus AapciuK, yKYB KYUIAHMACUTa TAKPU3 TAHKHIAWA Taxjmi, WIMUIA MIITa MakKoia
MyaJUTMUHUHT 6axocH (rccepranusiiap GyHAaH MYCTacHO) MTyOIMIIMCTUK MaKoJIa Tap3uaa I000pHIHILIT
MYMKWH. MaKOJIaHWHT MaB3yCUHHU TaKpu3 GepriaéTrad WIMHIA MITHUHT 6ubuinrorpaduk Tasendu 6unax
GOLITAHUIIY XaM MYMKWH.

- WIMHIi MaK0J1ara TaKpu3 YHHHT HAIIP KWIMHUIIATraya oepunamu. 2KypHaira 1060priagnral Takpusaa
KOHCTPYKTUB TaHKHI Ba MaKOJIAHWHT J[0J13apOJIMTY METONOJIOTUK Ba WIMUI aXxaMHUsTH 0YMO GepriTviIn
JIO3UM.

3. MakosajapHi pacMHIJIMIITHPAII TApTHOM:

- Gapya MaxoJajap 9KCIepTIapHUHT XyJlocajllapy acoCHia Hallp KWINHAIW;

- MaKoJajapiari uKrubociaap MarHHMHT y3una [Hesmaros, 3. 2017. 6.218] Gepunaay Ba MaKOJIaHUHT
oxupuaa afabuéTap pyixaruaa KypcaTwiaiu;

- MaxkoJIaJJapHUHT Ma3MyHUTa MyaundIapHUHT Y31 XaBoO Gepanu;

- HalIp STWJITAaH MaKOJIAHWHT Ma3MyHHTa HIUcOaTaH KypcaTWiIraH Xap KaHaail 9bTUpo3Iapra Myauing
XaBoO Oepajiu;

- Myajuduap XaKuaara MabIyMoTJiap: UCMHU 1apudu, WIMHN fapaxa, WIMHWI YHBOH, MILUIA&TraH
TaUIKWIOT, JJABO3UM, KOHTAaKT MaH3WIN, TejaedoH, 3JeKTPOH MaH3MJI Kypcatuianu. KamoaBuit
MakoJsiajapaa Myaumdiaap UCMM IapUGUHUHT KeTMa-KeTJIMTMHU OelTviall  yJIapHUHT MXTHEpuaa
KOJau.

4. MakosajapHi Tai€pIalIlHUHT acOCHil MAPTIApH:

- MaKoJia MyaJUTMGUHUHT MUCMU LIapudu Ba 3JIEKTPOH aipec

- MaB3y ¥30eK, pyc Ba MHIJIM3 TWLIapuaa Kopa xapduap OuiaH €3uiaiu.

- anHoraums 500 6ocma Genru roupacuna(0,5 Ger); -tastHy cy3nap (10taraya) y36eK, pyc Ba MHIIIN3
TWITapUia MaKOJIAHUHT MasMyHHUIaH oM Oepuianu; - Makosia y4 KMCMIAaH: KMPHIL, acoCUil Ma3MyH,
XyJocagaH ubopar OYIHMILIY JIO3UM;- anabuémiap pyiixaTuaa KypcaTwiraH MaHOaJTapHUHT aHMKJIUTUTA
Myaund xaBob Gepanu; - makonanap 0,5 Ba 1 6ocma To6oKKaua (8 Gernan 16 Gerraua A4 popmarna)l
uHTepBai, 14 wpudr xaxmuoa Kabyn KwinHanu;- Matepuamiap Microsoft Office Word; -mpudr
"Times New Roman"; -acocuit MaTH 14 keresb; -mHTepBa 1; -10KOpM Ba €H XoIlIusIap -2,5 ¢M, 4arn €H
- 3 cM, VHT €H -1,5 cM; -ab3ari-1,25 cM j1a OYIuIng JIO3UM.

Caxudanap TUTY BaparugaH Golniab OXMPrM Bapakkaya M34YMJI KeTMa-KeTIMKAa pakamJaHamu.
CaxudaHuHr TapTHO pakaMM BapaKHMHT IMacTKM YHT Oypyaruzaa 2 pakamunan 6ouutab ésmnanu. Tutyn
Baparura 1 pakamu KyHuiMaiau.

5. MaTHHHHT CTPYKTYypacu:

- MyaJULTMGHUHT McMU 1apudu (Kopa wpudT OwiaH yprana)

- WIMHI Aapaxa, YHBOH, MII XOiM/ YKHUII KON (MamJjakar, Iaxap)

- 2JIEKTPOH MaH3MJI

- MakoJaHWHT HoMmu(Gow Kopa Xapdiap OuiaH)

- aHHoTauwMs yu Twina 0,5 Getnan kam GyamaraH, TasiHY cy3nap y4 Tiina 10ta cy3naH kam 6yiMaraH
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- y4 KMCMzIaH ubopar MaTH (KMpUIL, acOCUil KMCM Ba XyJioca)

- ajabuétiap pyixatu

6. kTnOOCaApHA PACMMATHIITHPHII KOWAAIAPH:

MKTHOOCIAp MAaTHHUHT MYM/Ia UKTUOOCIaH KeMUH KBajipaT KoBycna 6epwiany (agabuériap pyiixaruaa
KypcaTWiraH MaHOAHUHT TapTUO pakaMu, BEPryjllaH CYHI OeT);

Oup HeuTra MaHOajapra MKTHOOCIAp HyKTa-Bepryj OwiaH (apKjaHaau.

7. VIKTHOOCHAPHA PACMHAIAITHPAII HAMYHACH:

-6up ManGara mkruboc Kyimparnya kypcatuwinanu [Crenuu B.C, 2017, c.121]

-6up Heuta MaHOara ukruooc [CrenmH B.C.,2017, c.121; BDummyxamenos P.A.,2003, 6.67]

8. MakosnanapHn pacMHIJIAIITAPHIN KOMJACH OyiiMya HamyHa:

JMKKaT! AHHOTAIWMs MATH KaiiCH THJIJA €3WITaH 0yiica my THiIJa ApuM OeTAaH KaMm OyaMaraH Xaxmaa
é3mnagu. KelimHru MKKM THIJArd aHHotauusi OuOiamorpadusanaH KeiimH Kyiiniaam.

YIK 3526123(7) .

Tommyxamenos Cupoxupmun Tommyxamenosuu (Y3oekucron, Tomkenr)

XX ACP ®AH PAIICA®ACH MYAMMOJIAPA

- aHHoTauws;(¥30eK, MHITIM3 Ba pyc TWLIApUIA)

- TastHu ubopaap, KJoueBble cioBa, keywords;

- KMpMII KMCMH, BBeieHHe, introduction;

- y4 KMCMIaH MOopaT acocuii Ma3MyH, OCHOBHOE colepXaHHWe, main content; (KMpHIL, acoCHii
KHCM,XyJIOCa)

- XyJoca, 3akJioueHue, conclusion;

amabuériap pyilxatu, CUCOK JUTepaTypsl, bibliography;

Anabuérnap pyiXxaTMHUHT pacMUIfTalITUpUII HamyHacu (Xap 6up Genrura abTHOOp KapaTuHr!!!)

Bubamnorpadus

IOnycoB,A.(2016).'@ancada Ba dan myraHocuonuru', COFJIOM TypMYII Tap3u MabHaBUN KaMOJIOT
ommwn. Tomkenrt, @an Hampuéru, 66.° 6-25.

MyxunnuHosa,®.(2018).'[apk myradakkuprapu mwxkonuna mabpudar Macararapu'.Paicada Ba
xaét, Nel/2, 66.74-84.

Hlapumnosa, C.(1999). 'CoBpeMeHHBIEe BONPOCH ecTecTBO3HaHUs. Borpockl dwiocobun, Ne 3.
Cc.23-33.

Cekankuii,A.(2004)."HekoTopsle cyxaeHus: o HaumoHainbHOI uaeonorun'. Tamkent: [Hapk. -280c.

'V36ekuncTon 6ylok Kenmaxak capw'(Dnektpon man6a). URL http//vkorane o genshinax/ (Mypoxaar
KWIMHraH KyH: 26.03.2016).

Transliteration

Yunusov,A.(2016). 'Philosophy and Science Balance', Healthy Lifestyle Spirituality Factor. Tashkent,
Science publishing house, pp. 6-25.
Mukhitdinova, F. (2018). 'lapx mytadakkupiaapu mxoxuaa mabpudar macananapu'.Philosophy
and Life, Ne 1/2, pp.74-84.
Sekatskiy,A.(2004).'Some judgments about national ideology'. Tashkent, Shark, 280 p.
'Uzbekistan is a great future' (Electronic Source). URL http // vkorane o genshinax / (date of application:
26.03.2016).

- Annotation; (in English and Russian)
Myamnd xaxuna mabaymor (yu tuina:) Toshmuhamedov Sirojiddin Toshmuhamedovich
(V36ekncToH-TourkeHT)
Tamxuesa Tymnopa Axmenosna - dancada daniapy 10KTopu, Y36eKucToH MUl yHUBEPCUTETH
npodeccopn (V36ekncton, Tomkent), E-mail gadgieva m@mail.ru
Taxpupuar 6apya HHTEJUIEKTYAUIJIAPHA XO3HPTH 3AMOHHHMHT JHT J0J13ap0 MyaMMoJIapy 0¥iinya Xaakapo
Dpaxcra Takaud ITamm.
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TPEBOBAHUS K COJAEPXAHMIO U ®OPME HAYYHBIX CTATEN ITPUCJIAHHBIX B
MEXITYHAPOAHBIN OHJIAMH 2KYPHAJ "®HUJIOCO®PUA N XKNU3HD"

1. B XypHal1 NMPUHUMAIOTCSI aHAIMTUYECKUE, paHee HeM3[laHHbIe CTaTbW, OTBEYAIOLMe KPUTEPHSIM
HAyYHOCTH, pPacKpbIBalolie MPpoOIeMHbIe BOMPOCH HayKH, 0Opa3oBaHMsI, TIPOM3BOACTBA, COLMATBHON
KWU3HH, PEJUTHM, KYJbTYpBI, NESATEJIbHOCTh YYeHBIX, MHGOpMAIUs O pe3yibTaTax MPOBEIEHHBIX
KOH(EepPEHLIMIT U KOHTPECCOB, O ColepXaHUe MOHorpaduil, yueOHUKOB, y4EOHBIX MOCOOMIA.

Kypnan Oyner musnasarbest 4 pasza B TO B OHJIAIH pexume

2.0cHOBHbIE TPEOOBAHUS K CO/IEPKAHMIO ABTOPCKMX MATEpHAJIOB (HayyHasi CTaTbs, 0030p, peuneH3us
Ha MOHOrpaduio, y4eOHHK, pelieH3Hsl HA HAYYHYI0 CTATHIO).

- Hayunas (mpaktuyeckasi) crarbsi. B BBOIHOI 4acTM HOJKHBI ObITh OGOCHOBaHBI aKTYaJTbHOCTb U
11eJ1eco00pa3HOCTb Pa3paboTKU TeMbl (HayyHO# MpoOieMbl WM 3amauv). B OoCHOBHOII 4acTu craTbu
MyTeM aHaju3a M CHHTe3a MH(OpMalMM HEOOXOAMMO PACKPBITh MCCIeayeMble MPOOIeMBbl, MYTH HX
peleHns, 000CHOBAaHMSI BO3MOXHBIX PE3yJIbTaToOB, MX JOCTOBEPHOCTb. B 3akiounTenbHON yacTHl -
MojiBeCTH UTOT, chOopMyIMpPOBaTh BBIBOABI, PEKOMEHIALMM, YKa3aTh BO3MOXHbIE HalpaBIeHMsS
JaTbHENIINX UCCIEIOBAHUI;

- 0030p (0030pHas cTaTbs): B 0630pe TOJDKHBI GBITH IPOAHAIN3UPOBAHBI, COITOCTABIEHBI U BBISIBJICHbI
Haunbosiee BaXKHbIE M MepCIIeKTUBHbIE HANPABJIEHUS! Pa3BUTHSI HaYKM (TPAaKTUKM), €e OTASNbHBIX BUIIOB
NesSITeIbHOCTH, SIBIEHU, cOOBITHIT M mp. MaTepuan IOJKeH HOCUTH NPOOJIEeMHBINH Xapakrtep,
JIEMOHCTPHPOBATH MTPOTUBOPEUMBBIE B3IJISIIBI HA Pa3BUTHE HAYYHBIX (MTPAaKTHYECKUX) 3HAHWIA, colepXaTh
BBIBOJIBI, O0OOIIIEHNS, CBOIHBIE TaHHBIE.

- peneH3uss Ha MoOHOrpaduio, ydseOHMK - aHajau3, KPUTHMYECKHil pa3bop, OLleHKa HayyYHOTo
Mpou3BeneHNs (KpoMe DUCCePTAIMOHHBIX MCC/IeIOBAaHMI) MOXHO MOATOTOBUTH B KaHpe Tra3eTHO-
KYPHAJIBHOW TYOIMUMCTUKU. 3arjiaBue peLeH3UM HOIMYyCcKaeTcsl 3aMeHsITh Oubiamorpadpuiyeckum
ONKMCAHWEM PELeH3UPYEeMOTO MpPOU3BeeHMS.

- peleH3dsi HA HAYYHYI0 CTaTBhI0 - OT3bIB Ha Hay4yHyl0 paboTy mepesn ee my6iukarueil. Perensus,
KOTOpasl HarpaBiIsieTcsl B XYpHaJl, OJKHAa PAacKpbIBaTh aKTyalbHOCTb, 3HAUMMOCTb, Hay4YHO-
TEOPETUYECKYI0 METONOJOTMYECKYI0O M TPAKTUYEeCKYI0 LIEHHOCTb CTaTbU, COAEPXKATh OLEHKY,
XapaKTepUCTUKY PabOTHI, BBIBOIBI.

3.1lpaBuna oopmieHHs MATEPHAJIOB ABTOPOM

- BCE CTaTbM M3IAIOTCS HA OCHOBE 3aKJIIOUEHMI SKCIEPTOB (IKCHMEPTHYIO OLEHKY);

- cHockM natorcst BHyTpu cratbu [Crenmmu B.C.,2017. c121] u nutepaTtypa yka3biBaeTcs B
oubauorpaduu;

- OTBETCTBEHHOCTb 3a COIEpXKaHWE CTaTbU HECYT CaMH aBTOPHI;

- 3a J1I00ble TIPETeH3MH YMUTaTelIeil B OTHOILEHHWE CONEpKaHWsl CTaTbM OTBEYAIOT CaMU aBTOPHI;

- cBeJeHHs 00 aBTOpPaX BKJIIOYAIOT CJeIYIOMME JJEMEHTBI: MHULMAIbl Y GaMWIMS aBTOpa; yYEHYIO
CTeMNeHb, y4eHOe 3BaHNe; IOJKHOCTD MITH Tipodeccust; MecTo paboTbl/yueObl (HAaMMEHOBAHUE YIPEeKISHNUST
WIM OpraHu3alliM, HACeJIEeHHOTO MyHKTa, CTpaHa), BKJIoYasl rojpasneneHue (kadenpa, dakyabrert);
KoHTakTHast uHGopmauus (E-mail nwiam npyrast koHTakTHast MHGOPMALMS, Ul yKa3aHUsl B XypHaie);
HaMMEHOBaHMe CTPaHbI (JUIsI THOCTPAHHBIX aBTOPOB). MIMst aBTOpa MPUBOAMTCS B UMEHHUTETIBHOM TTajieXxe.
B KOJUIEKTMBHBIX paboTax MMEHa aBTOPOB MPUBOASITCS B MPUHSITON MU TTOCITEIOBATEIbHOCTH.

Penakimst He HeceT OTBETCTBEHHOCTM TIepell aBTOPAaMM M OpraHM3aLMsIMU 32 BO3MOXHBIN YIepo,
BBI3BAaHHBII MMyOJIIMKaLMEN CTaTbU.

[Mpu ncnonb30BaHUM M 3aMMCTBOBAaHMM MaTepHasloB CChUIKA 00s13aTeNbHa.

4.0cHoBHbIE TPEOOBAHNSA K MOATOTOBKE CTATHH:

- ®.1.0 aBrOpa M ero 3NeKTPOHHBII ajpec;

- TeMa cTaTbu ohopMIIsIeTCs] KUPHBIM 1IPUDTOM Ha y30eKCKOM, PYCCKOM M aHTJIMICKOM SI3bIKaXx; -
anHoTauusi B mpenenax 500 rm.3HakoB (05, cTpaHMIl) Ha Y30eKCKOM, PYCCKOM, aHIJIMICKOM SI3BIKAX;-
KmoueBble c1oBa (1o 10 c/oB) Ha Yy30€KCKOM, PYCCKOM M aHTJIMICKOM sI3bIKax, OepeTcst ¢ comepKaHust
CTaTbM;- CTaThsl COCTOMT M3 TPeX 4acTeil: BBeeHNe, OCHOBHOE ColepXKaHKe, 3aKJII0UeHHe;- aBTOp HeceT
OTBETCTBEHHOCTb 3a TOYHOCTB, JIMTEPATYphbl, KOTOPasl YKa3bIBAaeTCsl B KOHIE CTAaTbH;- MPUHUMAIOTCS
cratbu He MeHee 0, 5 ¥ He Gosee | MEYaTHOTO JIMCTA;- MaTepUalbl MPEJLOCTABISIIOTCS B PEeIaKTOpe
Microsoft Office Word;

- mpudt "Times New Roman"; - ocHOBHOIT TeKcT - Kerenb 14; - uHTepBai 1; - BepxHee U HIKHee
monst -2,5 cM; JieBoe Tojie -3 c¢M, mpaBoe mose - 1,5 cm; - orcrym (ab3am) - 1,25 cM;- cTpaHUIIBI
CTaBsSITCSI CTpaBa B KOHIIE JIMCTA MO TOPSIAKY;
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5. CTpyKTypa TeKcTa

- dammwmmst 1 nHULMABl apropa (CtpaHa M ropox) (KUPHBIM HIPUGTOM, IO LIEHTPY);
cBenieHUs1 00 aBTope (yueHoe 3BaHWe, yueHasl CTeNeHb, MECTO paboTbl/yyeObl);
azipec JEKTPOHHOI TOUTHI (110 XeJAHUIO aBTOpa);

Ha3BaHMe CTaTbM (3arJIaBHBIMU OYyKBaMU, XHMPHBIM IIPUDTOM, TIO LIEHTPY);

- OCHOBHOW TEKCT CTaTbW COCTOSILIAsi U3 BBEIEHHsI, OCHOBHOW YacTW W 3aKIIOYECHUS
jurepatypa (UCTOUHUKH);

6. OdopmieHne CHOCOK

- CHOCKM (Ha JIUTeparypy) MevyaTaroTcsl BHyTPH CTaThbH B KBaJIPaTHBIX CKOOKaX IMocsie IUTaThl, (CHavaia
yKasbiBaeTcsl daMmiInsl UCTOUYHMKA, a 3aTeM, Iocie 3allsiToi - TOI M3JAaHWsS M HOMep CTPaHUIIBI; CM.
npumep OoQOPMIIEHUSI CHOCOK):

- CHOCKM Ha HECKOJIbKO MCTOYHMKOB C YKa3aHMEM CTPAHUI] PasJesTIoTCsl MEXIy co0Oi TOUKOil C
3ansTON

7. Ilpumepsl oopMIIeHHS] CHOCOK M CCBLIOK:

- CHOCKA Ha OJIMH JINTEePaTypHbIl UCTOYHMK C ykasaHueM crpanull: [Crernmu B.C. ,2017, c.121].

- CHOCKM Ha pa3Hble JINTepaTypHble MCTOUYHMKM ¢ ykasaHueM crpanuil: [Crernmu B.C. 2017, c.56;
Dmmyxamenos P.A.,2003, 66.12, 58].

8. O0pasen oopmiaeHHs CTATHH

®.UN.0. (ctpaHa u ropon)(MOTHOCTBIO, HAa Y30€KCKOM, PYCCKOMY AHTJIMHCKOM SI3BIKE)

y4. CTeNeHb, Y4. 3BaHUE/TOJKHOCTD

Mecto paboThl/MecTO yueObl

e-mail aBropa

YIK 352:45(7)

Tommyxamenos Akdap  (Y30ekucran, TamkeHr)

HEKOTOPBIE ITPOBJEMbI ®NJIOCOPUN

- AHHOTaIWsI, Y30EKCKOM PYCCKOM M aHIIMICKOM sI3bIKax He MeHee 0,5 CTpaHWII, MOJIHOE OTpaXKeHWs!
001IeTO COIepXKaHUs CTAaThbU Ha sI3bIKe TEKCTa; (AHHOTALMK Ha IPYTUX sI3bIKaX 0(OPMIISIET CsI B KOHLIE CTAThbH)

- KJIIOYeBbIE CJIOBA;

- BBEJIEHUE;

- OCHOBHOE COJIepXaHHE;

- 3aKJIIOYEHHE;

- CITUCOK JINTEePaTyphl;

O6paser; opopmiieHHsT TUTepaTypsl: (0OpaTuTe BHUMaHUe Ha Kaxablii 3Hak!!!)

Bubanorpadus

®enorona, B.[.(2012).'KoMMyHMKalMst ¥ Iuajor B HayKu M 3a ee mpenenamu’. Juamor KyJabTyp:
coLMabHbIE MOJUTHYECKe U LIEHHOCTHBIE acneKThl. - MockBa, KaHoH. 34 c..

'TIpo6nema Hacwius. Yto Mbl 3HaeM o Hacwinu B cembe? (DyekTpoHHbIN pecypc) URL http://
podrugi-ctntr.kz/info/o-bytovom-nasilii/23-problema-nasiliya-chto-my-znaem-o-nasilie-v-seme (nata
obpatennsi:20.04.2015).

Ecen6eprun, 1.2015."Kouesnuku: poman-tpwiorusi. K. 1, 3aroBopennsiit Meu'. Anmvarsl, AUTIK, 376 c.

FOnnaurxomkaes, b. (1997). 'Homannueckoe mpoctpaHcTBo', EBpa3uiickoe cooblecTBO: 9KOHOMUKA,
MoJIMTUKA, Ge3armacTHOCTh, Ned, ¢c292-296.

Transliteration

Fedotova, VG (2012) 'Communication and dialogue in science and beyond'. Dialogue of cultures:
social political and value aspects. - Moscow, Canon. s.34.

'The problem of violence. What do we know about domestic violence? "(Electronic resource) URL
http://podrugi-ctntr.kz/info/o-bytovom-nasilii/23-problema-nasiliya-chto-my-znaem-o-nasilie-v-seme
(date of circulation: 04.20.2015).

Esenbergin, 1.2015.'Kochevniki: novel-trilogy. Kn.1, The Sword of Fire. Almaty, AIPC, 376 p.

Yuldashkhodzhaev, B. (1997). 'Nomadic space’, the Eurasian community: economy, politics, safety,
No. 4, ss292-296.

AHHOTaLMS Ha y30€KCKOM SI3BIKE

AHHOTALMSI Ha aHTJIMICKOM SI3bIKe

Ooniue cBeieHus1 06 aBTOpeE.

Penakunonnas koJuterns xypHana "®uiocodus v Ku3Hp" NPUIIAMIAET BCEX MHTELIEKTYAI0B MHPOBOTO
cOO0IeCTBA HA HAYYHBIA JMCKYPC MO AKTYAJIbHBIM NMPOGJEeMaM COBPEMEHHOCTH.
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THE REQUIREMENTS OF FORM AND CONTENT OF THE ARTICLES TO BE SENT TO
THE INTERNATIONAL ONLINE PHILOSOPHY AND LIFE MAGAZINE

1. The magazine accepts articles about science, education, production and social life: The articles
must not be published anywhere before; they must meet scientific criteria. The magazine also accepts
articles about the activities and works of scientists, religion, culture, the information about scientific
congresses and conferences, monographies, textbooks, and analytical articles about scientific guides;

The documents are accepted in electronic form;

The magazine is issued online, 4 times a year.

2. Requirements on the meaning of the article of the author (scientific article, overview, monography,
reviews on textbook and students’ handbooks)

- In the introductory part of a scientific article the author should point out the importance of the
theme, and in the main part he or she must show certain ways or solutions to that problem, and in
conclusion, the author should sum up his or her opinions and give his or her advises to continue the
research on the field.

- In an analytical article the author should make analytical comparisons on the perspectives of
development of science and on the existing problems. The article must be problematic, opposing point of
views must be compared and the author must present his or her opinions. Conclusions must meet
scientific criteria.

- A review for monography, textbook and student's handbooks can be sent as a critical analysis, an
author's assessment of graduate work (dissertations excluded), a publication article. The theme of the
article may start with the bibliographic description of the reviewing graduate work.

- The review for a scientific article must be sent prior to its publication. The review that is being sent
to the magazine must include in itself constructive critique and the importance of the article must be
shown. The author should point out the methodological and scientific value of the article.

3. The rules of issuing the author's materials

- All articles are published in accordance with expert advises;

- The footnotes in the article are given in the text [[11.] and listed among the used literature at the end
of the article;

- The author is responsible for the meaning and content of the article;

- All criticisms on the meaning and content of the published article are directed toward the author. The
author is responsible for such criticisms;

- Information about the author: full name, academic degree, organization, occupation, address,
phone number, e-mail address, is presented. In collective articles, the sequence of authors will be
presented according to their own will.

4. The main requirements of an article:

- The full name and the e-mail address of the author of article; -The theme is written in bold and
black script in Uzbek, Russian and English languages;-1The abstract must be around 500 printing
symbols (0.5 page);- key words (up to 10) must be chosen from the essence of the article and given in
Uzbek, Russian and English languages;-Article must include in itself three parts: introduction, main part
and conclusion;- the author is responsible for the authenticity of the source given in the list of used
literature;-Article must be from 0.5 to 1 printing page (from 8 to 16 page in A3 format);-materials must be
presented in Microsoft Office Word;-the font of the materials must be in "Times New Roman" font;-The
size of the basic material must be 14;-the interval must be 1;-the top and bottom margins must be 2.5
centimeters, left margin 3 centimeters, right margin 1.5 centimeters;-the indention must be 1.25 centimeters.

The pages are numbered from title page to the last page. The number of the page is printed at the right
bottom of the page, starting with the second page. Title page is not numbered.

5. The structure of the page

- The full name of the author (in bold black font in the center);

- Academic degree, occupation, work/study;

- E-mail address;

- The name of the Article (Bold in Capital letters);

- The main part of the text;

- List of used literature.

6. The rules about issuing footnotes:

- The footnotes are given after the statement in quadrate clippers in the text (the number of the
source is presented in the Used Literatures, and after comma presented the page number);
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- Footnotes for several sources are separated with semicolon.

7. The sample of issuing footnotes:

- The example of the footnote for one source: [Smirnov, V. 2018 pp.3,121];

- The example of the footnote for several sources: [Smirnov V., Ivanov P. 2012. pp.6,56; 12,58].

8. The sample about the issuing an article:

Toshmuhamedov Sirojiddin Toshmuhamedovich

Doctor of Philosophy (Ph.D.)/ professor

The National University of Uzbekistan

e-mail: gadgieva_m@mail.ru

The Problems of the Twentieth Century Philosophy

(In English)

Abstract (Uzbek and Russian, Inglish)

Keywords

Introduction

Main part

Conclusion

List of used literature, if an article in English and a list of literature is also in English, then you do not
need to translate it!

Images of the compilation of the list of literature

Bibliography

Yunusov, A. (2016). 'Philosophy and Science Balance', Healthy Lifestyle Spirituality Factor. Tashkent,
Science publishing house, p. 6-25.

Mukhitdinova, F. (2018). Philosophy and Life, No. 1/2, 74-84. p.

Sekatskiy, A. (2004). Some judgments about national ideology. Tashkent, Shark, 280 p.

Parker, E. Tatary. History of the rise of the great people. M., Tsentrpoligraf, 223 p.

'Uzbekistan is a great future' (Electronic Source). URL http // vkorane o genshinax / (date of application:
26.03.2016).

- Annotation; (in English and Russian)

Information about the author (in three languages) Toshmuhamedov Sirojiddin Tashmuhamedovich
(Uzbekistan-Tashkent) Doctor of philosophical sciences, National University of Uzbekistan

Professor, E-mail gadgieva_m@mail.ru

The publishers will invite all intellectuals to the international discussion on the most important problems
of our times.
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